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Introduction

All praise belongs to Allah, we laud Him, seek His assistance, and His forgiveness.
We seek Allah’s protection from the evil of our inner selves and our misdeeds.
Whoever Allah guides can never be misled and whoever Allah has decreed
misguidance for can never be guided. I bear witness that there is none worthy of
worship besides Allah and 1 bear witness that Muhammad As«&4i is his servant

and Messenger.
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0 mankind, fear your Lord, who created you from one soul and created from it
its mate and dispersed from both of them many men and women. And fear Allah,
through whom you ask one another, and the wombs. Indeed Allah is ever, over you,
an Observer.!
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0 you who have believed, fear Allah and speak words of appropriate justice. He will
[then] amend for you your deeds and forgive you your sins. And whoever obeys

Allah and His Messenger has certainly attained a great attainment.?

Undoubtedly, the Ahl al-Bayt of the Prophet #4£4{i= have an incumbent right over
us—to love them and associate oneself with them—in keeping with the bequest

of the Prophet 4:24=* concerning them and in keeping with the practice of the

1 Siirah al-Nisa’: 1
2 Strah al-Ahzab: 70-71.

3 Muslim reports from Zayd ibn Arqam #&s the narration containing the words, “I remind you, by
Allah, with regards to my Ahl al-Bayt. I remind you, by Allah, with regards to my Ahl al-Bayt.” Sahth
Muslim, # 2408.



Sahabah'!, may Allah be pleased with all of them, as well as the character of the

Tabi'tn and those who followed them from the pious predecessors and scholars.?

Along with loving them, it is imperative to become acquainted with them, pass
on their legacy, and purify history from the fabrications which seek to tarnish
their image: the stains left by those incapable of discerning truth from falsehood

and who follow naught but their desires.

Loving the Ahl al-Bayt is a matter of certainty, but love requires evidence
otherwise the claimant will be deemed a liar or one who makes empty claims; as

the poet said:

My o8 Y A kS s o IS5
Everyone claims to be a lover of Layla

But Layla does not make the same claim of them.

I have studied many works that have been penned specifically about the blessed
women of the Ahl al-Bayt, and I have found them to be either exceedingly
exaggerated or overly concise. I thus deemed it incumbent upon myself to

transmit their legacy and elaborate on their blessed lives, especially the women

1 Al-Bukharf reports in his Sahih from Ibn ‘Umar & that Abl Bakr & said, “Please Muhammad
840 by doing good to his Ahl al-Bayt.” Sahih al-Bukhari, # 3751. Similar was the habit of all the
Sahabah #zdis with the Ahl al-Bayt of the Prophet ds«£ife, fulfilling the bequest of the Prophet
As«dfe concerning them.

2 The Tabiin were amongst the most sincere in honouring and loving the Ahl al-Bayt. ‘Umar ibn ‘Abd
al-Aziz 4%z would venerate the Ahl al-Bayt tremendously. ‘Abd Allah al-Mahd ibn Hasan ibn Hasan
ibn “Alf ibn Abi Talib #24% would say, “I visited ‘Umar ibn ‘Abd al-‘Aziz seeking assistance for some
need and he said to me, ‘If you have any need then write to me about it, for I feel ashamed before Allah
to keep you waiting at my door.” [Al-Sakhawt: Istijlab Irtiga’ al-Ghuraf, 2/567] This was the respect
the Tabi‘tn had for the Ahl al-Bayt, such that ‘Uthman al-Nahdi—a senior TabiT—who first resided in
Kifah, relocated to Basrah after the martyrdom of Husayn ibn ‘AlT &85, saying, “I cannot stay in a city

wherein the grandson of the Prophet Zs<£5= was murdered.” [Istijlab Irtiga’ al-Ghuraf, 2/575]
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of the Ahl al-Bayt—may Allah be pleased with all of them—who are the best of
women to walk the face of the earth. We call upon our wives, daughters, and

sisters of our time to follow in their footsteps.
Jo I e Ll cladd B oS oLl 1S )
If the women of today could be like those of the past,

Then without a doubt, women would be regarded superior to men.

Allah d%%2 has selected and granted virtue to some angels and Prophets over
others, similarly does certain eras, places, habits, and actions have superiority
over others, as is known from the clear explicit texts. In the same light, Allah
4582 has selected the Quraysh from all tribes and the Banti Hashim from the
Quraysh, and from the Bant Hashim is the best of all of them and the best of all

creation: Muhammad Aseife,
Wathilah ibn Asqa’ narrated that he heard the Prophet ds:&4e saying:

Allah selected Kinanah from the children of Isma‘il, then He chose Quraysh
from the children of Kinanah. He then chose the Banii Hashim from the

Quraysh, and then He chose me from the Bant Hashim.!

The virtue of the women of the Banti Hashim is also known, in fact the women of

the Quraysh in general, as the Prophet &4z said:

The best women among the camel riders are the women of Quraysh.
(Another narrator said) The Prophet issie said, “The righteous among
the women of Quraysh are those who are kind to their young ones and who

look after their husband’s property.”

1 Sahth Muslim, # 2276.
2 Sahth al-Bukhart, # 5433; Sahth Muslim, # 2527.
11



When this is the virtue of their women in general, then it is even more applicable
and pronounced for the women of Banii Hashim; refer to the Hadith quoted

earlier of the Banti Hashim being the best of the Quraysh.

I have selected from amongst these illustrious women such a personality whose
life is rarely elaborated upon. I hope to invigorate your minds with the scent from

one of the petals of the flowers of Nubuwwah.

She is Sayyidah Fatimah bint Husayn ibn ‘All ibn Abi Talib #:&s, a senior
Tabi‘iyyah, Muhaddithah, and scholar. Allah willing, I wish to captivate you with
the scent of this pious and pure individual, thereby rejuvenating your soul and

refreshing your heart.

Let me not forget to thank Mabarrat al-Al wa al-Ashab for publishing this work
and encouraging its completion, along with the other invaluable works they have
published. May Allah grant them the best of rewards.

I ask Allah to make this book a means of benefit to people, place it in my scale
of good deeds, and grant it widespread acceptance amongst the Ummabh. Verily

Allah is All Hearing, the One Who accepts supplications.

And lastly we say, “Praise to Allah, Lord of the worlds.” Peace and salutations be

upon Muhammad, his pure family, and all his Companions.

Abt Mu'adh al-Sayyid ibn Ahmad ibn Ibrahim
Kuwait

1428 A.H
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Sayyidah Fatimah bint Husayn

Name and lineage

She is Fatimah bint Husayn ibn ‘Alf ibn Ab1 Talib ibn ‘Abd al-Muttalib ibn Hashim
ibn ‘Abd Manaf,

She was named after her paternal grandmother, Fatimah al-Zahra’ ¢4is, blessed
daughter of the Prophet zs«£4i=. She is the daughter of Sayyiduna Husayn al-
Shahid #dis. She is also the granddaughter of Sayyiduna Talhah al-Khayr ibn

‘Ubayd Allah &5 [through her mother].

She inherited a vast array of noble characteristics: Knowledge, piety, respect,
manners; salient traits and features from her noble ancestors, parents,
grandparents (paternal and maternal), uncles and aunts from her mother and
father.!

She was a renowned transmitter of Hadith, a reliable successor (Tabi‘7), and an
exemplary mother and woman, whose life and accomplishments are particularly

relevant in the present era.

Added to her noble ancestry was her great depth in knowledge—may Allah be
pleased with her.

1 The details of which will be discussed shortly, the respected reader will witness first-hand the
nobility of her ancestry and the home in which she was raised and nurtured. Her full biography can
be read in Tahdhib al-Tahdhib, 12/469.

13



A Noble House with a Noble Ancestry

It is not common to find a person blessed with an ancestry such as this.

Father

Her father is Husayn ibn ‘Alf ibn Abi Talib ibn ‘Abd al-Muttalib ibn Hashim—
grandson of the Prophet is<edfie,

Thus she is Husaynt!, ‘Alaw?, and Hashim?.

Mother

Her mother is Umm Ishaq bint Talhah ibn ‘Ubayd Allah ibn ‘Uthman ibn ‘Amr ibn
Ka'b ibn Sa‘d ibn Taym ibn Murrah.*

1 One whose ancestry meets with Husayn g,
2 One whose ancestry meets with ‘Alf ibn Abi Talib
3 One whose ancestry meets with Hashim ibn ‘Abd al-Manaf.

4 A number of eminent and esteemed Sahabah were from the tribe of Taym; most famous of them is
Sayyiduna Aba Bakr al-Siddiq #4is. The daughter of Sayyiduna Abt Bakr al-Siddiq «&i was Sayyidah
‘A’ishah w&iz,—Mother of the Believers, beloved of the Prophet #=«£4i=, whose innocence and chastity
was announced from above the Seven Heavens by the Almighty Rabb of the Universe. The other
children of Sayyiduna Aba Bakr &5 are ‘Abd al-Rahman, Muhammad, Asma’, and Umm KulthGm.
The famous Sahabi Sayyiduna Talhah ibn ‘Ubayd Allah «&s—one of the Ten Promised Jannah—was
also from the tribe of Taym. His son, Muhammad al-Sajjad, is also a Sahabi. Also from the Band Taym:
‘Abd Allah ibn Abi Mulaykah, his son ‘Abd Allzh ibn ‘Abd Allah ibn Abi Mulaykah the famous Faqih,
and ‘All ibn Zayd ibn ‘Abd Allah ibn AbT Mulaykah. The Sahabi Zuhayr ibn ‘Abd Allah ibn Judan,
whose narrations are reported in Sahih al-Bukhari and Sunan Abi Dawiid. The Sahabi Abei Muhajir
ibn Qunfudh, Itab ibn Sulaym ibn Qays ibn Khalid who embraced Islam on the Congquest of Makkah
and was martyred during the Battle of Yamamah. Munkadir ibn ‘Abd Allah ibn al-Hadir ibn Mihraz,
father of Muhammad ibn Munkadir, and his brothers were born during the lifetime of the Prophet
e84, RabT'ah ibn ‘Abd Allah ibn al-Hadir was also born during the life of the Prophet s« and is
among the senior Tabi‘n. Muhammad ibn Bijad ibn ‘Umayr and his son Husayn. Umaymah bint ‘Abd

ibn Bijad, who is a Sahabiyyah who pledged allegiance to the Prophet Jz«&ife. continued. ..
14



Paternal grandfather

Her paternal grandfather is ‘Al ibn Abi Talib, fourth of the Rightly Guided Khulafz’.
His status, merits, and virtues are well-known and cannot be encompassed in this

brief treatise.

Paternal grandmother

Her paternal grandmother is Sayyidah Fatimah al-Zahra’, daughter of the Prophet

As&dfle, Queen of the women of Paradise, as stated by the Prophet Fs«iie !

Maternal grandfather

Her maternal grandfather is Talhah ibn ‘Ubayd Allah al-Taymi, the eminent
Sahabi and one of the Ten Promised Jannah. He is amongst the first eight males
to embrace Islam and of the five who embraced Islam at the hands of Sayyiduna
Abi Bakr al-Siddiq 4. He was martyred in the Battle of Jamal in the year 36
A.H. He renowned for his generosity and his exploits in defending the Prophet
Jsedfle during the Battle of Uhud is well known.?

continued from page 14

Refer to Ibn Qudamah: Al-Tabyin fi Ansab al-Qurashiyyin, pg. 305-344; Hisham al-Kalbt: Jamharat Nasab,
pg. 79-84; Ibn Hazm: Jamharat Ansab al-‘Arab, pg. 135-140; Mus ‘ab al-ZubayrT: Nasab Quraysh, and others.
I made mention of this point: firstly, because the maternal ancestry of Sayyidah Fatimah bint Husayn
4i@s is from the Band Taym. Secondly, the disparagement cast by some upon the Ban Taym depicting
them to be despicable and lacking any virtue whereas they were highly respected during the period
of Ignorance as well as Islam. Sufficient for them as a virtue is that Sayyiduna Aba Bakr al-Siddig and
Sayyiduna Talhah ibn ‘Ubayd Allah are from the Banii Taym.

1 Al-BukharT reports from al-Miswar bin Makhramah that the Messenger #s«&4{ said, “Fatimah is
a part of me, and he who makes her angry, makes me angry.” # 3767. The Prophet #s:£4{ also said,

“Fatimah is the leader of the women of Paradise.”

2 For a detailed biography of Sayyiduna Talhah s refer to al-Isabah, pg. 641, # 4428.
15



Maternal grandmother

Her maternal grandmother is al-Jarba’ Umm al-Harith bint Qasamah. She was a

Sahabiyyah.! Her ancestry is as follows:

Al-Jarba’ bint Qasamah ibn Qays ibn ‘Ubayd ibn Tarif ibn Malik ibn Judh'an
ibn Dhuhal ibn Ruman ibn Jundub ibn Kharijah ibn Sa‘d ibn Futrah ibn
Tay’.

Based upon this the maternal uncles of Sayyidah Fatimah bint Husayn @i are

from the noble tribe of Tay’.

Women would not sit alongside al-Jarba’ bint Qasamah due to her immense
beauty; and it was for this reason that she was called al-Jarbd’, the similarity being

drawn with a camel (Jarba’) which other camels fear.?

She was a Sahabiyyah who came to the Prophet sl with her brother,
Hanzalah ibn Qasamah, and her paternal niece, Zaynab bint Hanzalah, who
married Usamah bint Zayd 2485, Usamah ibn Zayd s later divorced her and

she married Nu‘aym ibn ‘Abd Allah ibn Nuham.

Paternal Uncles

372585~

As for her paternal uncles: They are the brothers of Husayn #4is, and sons of ‘Al

ibn Abi Talib 45, most famous amongst them are:

Hasan ibn ‘Al

The beloved grandson of the Prophet dsaiiie,

1 Al-Jarba’ bint Qasamah: Ibn Hajar mentioned a detailed biography for her in al-Isabah,pg. 1654, #
11644. Ibn ‘Abd al-Barr mentioned her in al-IstTab, pg.909, # 3331 ,but under the biography of Zaynab
bint Hanzalah ibn Qasamah (i.e. he recorded the biography of her niece and only mentioned her
therein.
2 Magatil al-Talibiyin, pg. 159.
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Muhammad ibn Hanafiyyah

His mother was an Umm Walad given to ‘Alf ibn Ab1 Talib 2485 by Aba Bakr al-

Siddiq«edis from the captives of Banii Hanifah when they apostatized. Muhammad

ibn Hanafiyyah has a lofty status in knowledge, piety, and bravery.!

‘Abbas ibn ‘Ali ibn Abi Talib
His mother is Fatimah bint Hizam ibn Khalid al-Kilabiyyah, commonly called

Umm Banin.?

‘Umar al-Atraf

His mother is al-Sahba’ Umm Habib bint RabTah al-Taghlabiyyah al-wa’iliyyah.
He was not present at Karbala’ nor were any of his children. He has a noble

disposition and knowledge.?

Paternal Aunts

As for her paternal aunts, they are the daughters of ‘Alf ibn Abt Talib #:485; most

famous of them:

Zaynab bint ‘Ali

The wise woman of the Banti Hashim. She is the daughter of Fatimah al-Zahra’

1 AbQ al-Qasim Muhammad ibn ‘Alf ibn Abi Talib: al-Hashimt al-Qurash. His mother is Khawlah bint
Ja‘far al-Hanafiyyah, which is why he is called al-Hanafiyyah; to differentiate between him and the
sons of ‘AlT &4 from Fatimah &k, He was born in 21 A.H and passed away in 81 A.H.
2 ‘Abbas ibn ‘AlTibn Ab1 Talib: He is titled al-Saqa’ as he is reported as having brought water at Karbala’
for the Ahl al-Bayt #2455, He was martyred in this tragic incident with his brother, ‘Uthman.
3 ‘Umar al-Atraf: He is titled al-Atraf to differentiate him from Umar al-Ashraf ibn Zayn al-‘Abidin.
4 Zaynabh bint ‘Alf ibn Ab1 Talib: She was born during the lifetime of the Prophet is«&4fe, She was
intelligent, prudent, and wise. She was present at Karbala’. Her biography was recorded by Ibn Hajar
in al-Isabah, pg. 1699, # 11922.
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Umm Kulthtm bint ‘Al

Wife of ‘Umar ibn al-Khattab #dis. She is the daughter of Fatimah al-Zahra’

Gedis,

Fatimah bint ‘Ali

Her mother was an Umm Walad.?

Maternal Uncles

As for her maternal uncles, the brothers of her mother, Umm Ishaq bint Talhah

ibn ‘Ubayd Allah, most famous of them are:

Muhammad al-Sajjad

He was a pious devout ascetic. His mother was Hamnah bint Jahsh, sister of Umm

al-Mu'minin Zaynab bint Jahsh s,

Also among them are: Tmran, Miis3, Ya‘qib (who was martyred in Harrah), sma‘l,
Ishaq, Zakariyya, Yusuf, Tsa, Yahya, and Salih; all of whom are the sons of Talhah

ibn ‘Ubayd Allah al-Taymi «dis. He would name his sons after the Ambiya’.

1 Umm Kulth@im bint ‘Al ibn Abi Talib: She was born during the lifetime of the Prophet 4«4, She
was married to Sayyiduna ‘Umar ibn al-Khattab & and bore him Zayd and Ruqayyah. After the
martyrdom of ‘Umar 455 she married ‘Awn, then Muhammad, then ‘Abd Allah—the sons of Ja‘far ibn

Ab1 Talib. She passed away, according to the most reliable report, in the year 50 A.H.

2 Fatimah bint ‘Alf: She is called Fatimah al-Sughra. She was a great narrator of Hadith, reporting from
her father, Ibn al-Hanafiyyah, Asma’ bint ‘Umays, and others. A number of people in turn narrator
from her. She passed in 117 A.H. A detailed biography about can be read in Tahdhib al-Tahdhib, 12/470;
Tarikh Dimashgq, 74/27.

3 Muhammad ibn Talhah: He was given the title al-Sajjad due to his excessive worship and performance
of salah. He is from the young Sahabah, born during the lifetime of the Prophet #:£4f= who named

him Muhammad and his agnomen was Aba Sulayman. Tarikh al-Islam, 1/464.
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Maternal aunts

As for her maternal aunts: the sisters of her mother, they are:

‘A’ishah bint Talhah!, Sa‘bah?, and Maryam.

Brothers and Sisters

As for her brothers: the sons of Husayn &, most famous of them is:

‘Ali Zayn al-‘Abidin

‘AlT Zayn al-‘Abidin, sole male survivor after the incident of Karbala’ and from

whom the progeny of Husayn ks continued.?

‘Ali al-Asghar ibn Husayn

He was martyred in Karbala’. His mother was Laylah bint AbT Murrah ibn ‘Urwah

ibn MasGd al-Thagafiyyah.

1 ‘A’ishah bint Talhah: A famous Tabi‘iyyah. Her mother is Umm Kulthiim bint Abi Bakr al-Siddiq, She
was one of the most beautiful woman of the Quraysh. She narrates from her maternal aunt, Sayyidah
‘N’ishah @&, Her son, Talhah ibn ‘Abd Allah ibn ‘Abd al-Rahman ibn Abi Bakr al-Siddiq ,and her
nephew, Talhah ibn Yahya ibn Talhah ibn ‘Ubayd Allah, ‘Abd Allah ibn Yasar, ‘Ata’ ibn Abi Rabah, and
others narrated from her. She married her maternal cousin, ‘Abd Allah ibn ‘Abd al-Rahman ibn Abt
Bakr al-$iddiq, and after his demise she married Mus‘ab ibn Zubayr ibn al-‘Awwam, and after him
‘Umar ibn ‘Ubayd Allah ibn Ma‘mar al-Tayml. The most correct opinion is that she lived until after
the year 110 A.H.
2 Al-Sa’bah bint Talhah: Talhah &= named her after his mother al-Sa’bah bint al-Hadrami.
3 ‘Ali Zayn al-'Abidin: The famous TabiT, Thigah. There is difference of opinion regarding the name of
his mother, who was an Umm Walad. He narrated Hadith from his uncle, Hasan ibn ‘Alf, and his father
Husayn ibn ‘Alf &245, also from Dhakwan—the freed slave of ‘A’ishah @& —Sa‘1d ibn Musayyab, ‘Abd
Allah ibn ‘Abbas, ‘Ubayd Allah ibn AbT Rafi‘—the freed slave of the Prophet is«£4{=, as well as other
Sahabah. Amongst those who narrated from him: Zayd, his son, Hakim ibn Jubayr, Tawas ibn Kaysan,
etc. He was an ascetic worshipper. He passed away in 92 A.H according to the preferred opinion.
Tahdhib al-Kamal, 20/383, # 4050.
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Ja'far ibn Husayn

His mother was Qada’iyyah.

‘Umar and Abii Bakr, sons of Husayn

They were both martyred in Karbala’. Their mother was an Umm Walad.

Sukaynah bint Husayn

It has been said that her name was Aminah. Her mother was Rubab bint Imra’ul

Qays.!

These were all the brothers and sisters from her father Husayn 4. As for her
uterine brothers and sisters from her mother, Umm Ishaq bint Talhah ibn ‘Ubayd
Allah al-Taymy, it is known that she was first wed to Hasan ibn ‘Alf iz before

Husayn 28, thus they are:

Husayn al-Athram, Talhah, and Fatimah; children of Hasan g their
mother was Umm Ishaq bint Talhah. This makes them her uterine brothers

and sisters as well as her paternal cousins.

Noble Upbringing

It was in this noble family that Sayyidah Fatimah bint Husayn $i¢zs5 was raised, by
a courageous caring father, devoted mothers, pure aunts and uncles from both

sides of the family.

Sayyidah Fatimah bint Husayn @1 drank from the pond of knowledge of those
senior to her from the Ahl al-Bayt #24. This was her noble habit from childhood
until her old age. We will now shed a little light on her blessed life from what has

been recorded authentically in the books of history.

1 Sukaynah bint Husayn: She is famous by her title Sukaynah. There is a difference of opinion whether

it is Sakinah or Sukaynabh. It has been said that her name was Aminah.
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Birth and Demise

The exact date of her birth is not recorded in the books of history and biographies.
However, according to my research, I place her birth somewhere between the
years 51 to 53 A.H. I reached this conclusion after studying a number of sources.

Amongst that which lends support to this opinion:

1. Sayyiduna Hasan &4 passed away in the year 49 A H. Sayyiduna Husayn
then acted in accordance with the bequest of his brother and married (his
widow) Umm Ishaq bint Talhah ibn ‘Ubayd Allah al-Taymt. Thus, after
completing her Tddah (waiting period), Sayyiduna Husayn &t married

her in the year 50 or 51 A.H.

2. The sources differ concerning the date of her demise. They are three

different opinions in this regard:
a. She passed away in 110 A.H at the age of 70.?
b. She passed away in 117 A.H exceeding the age of 70.

c. Those who did not specify an exact date but mentioned a number
of possible dates.? Ibn ‘Asakir, for example, in Tarikh Dimashq when

mentioning the demise of Muhammad ibn ‘Alf al-Bagir says:

It has been said that he passed away in 114 A.H, or 116 A.H, or 117
A.H,or 118 A.H.

1 See the desire of the Ahl al-Bayt to wed pious spouses.

2 Amongst them is Ibn Hibban: Tabagat al-Atqiya’, Al-YafiT: Mir'at al-Jinan. Both these references were
mentioned by ‘Umar Rida Kahalah in Alam al-Nisa’, 4/47.

3 Amongst them is Ibn ‘Asakir: Tarikh Dimashgq, 20/74. His biography of Fatimah bint Husayn &5 is
more detailed than all other authors.
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Sayyidah Fatimah bint Husayn #&s lived until his demise making the date

of her demise one of these dates or sometime thereafter.

Ibn Hibban has mentioned that she was close to 90 years of age when she
passed away.! Ibn Hajar quoted this from him in al-Tahdhib but did not

comment on it.?

Analysis: The sources which put her demise at 110 A.H are far from
correct—as our respected reader would have surmised—especially when
all the sources say she passed away at the age of 70 or more. Thus, if we
were to assume that her age at demise was 70, and her date of birth—as
I have calculated—somewhere between 51-53 A.H, then the date of her
demise —at the earliest—would be 120 A H.

As for those sources that put her demise at 117 A.H, these are more

accurate as they are closer to the age 70.

3. The case of Sayyidah Fatimah bint Husayn ¢z with Dahhak is well
known, when she complained about him to Yazid ibn ‘Abd al-Malik®. Yazid
ibn ‘Abd al-Malik passed away in 105 A.H or 106 A.H.* Sayyidah Fatimah
bint Husayn @& lived until the era of Yazid ibn ‘Abd al-Malik and at that
time she had not yet reached old age, because if that were the case then

Dahhak would not have sought her hand in marriage.

She was [in all probability] 50 or 55 years old at that time. The incident
between Sayyidah Fatimah bint Husayn ¢ and Dahhak most probably
took place in the beginning of Yazid ibn ‘Abd al-Malik’s Khilafah, i.e. 101
AH.

1 Al-Thigat,5/301.
2 Tahdhib al-Tahdhib, 12/443.
3 The incident will be quoted in detail later on in the book.
4 Ansab al-Ashraf, 8/243.
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A person may object to this reasoning saying that one would still be
desirous of marrying the Ahl al-Bayt though they may be aged or not
strikingly beautiful; however, this will still hold no weight before our
other assessments which is confirmed by the books of history and other

sources as well.
4, Tbn ‘Asakir stated:

Fatimah bint Husayn passed away during the Khilafah of Hisham ibn ‘Abd
al-Malik.!

The Khilafah of Hisham ibn ‘Abd al-Malik was from 105 A.H-125 A.H. this

supports what I have explained previously.

1 Tarikh Dimashg, 74/15.
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Anecdotes relating to the character of Sayyidah Fatimah bint Husayn

Her worship

Ibn Sa‘d has reported with his chain of narration that she would count her Tasbihs

on a string that contained knots.!

This gives us an indication of her steadfastness in worship and her ardent desire
to perform Dhikr. The exact same narration was mentioned by Ibn ‘Asakir with

his chain of narration.?

Wisdom, justice, and asceticism

A perfect example of her wisdom and fairness is the narration reported by Ibn
‘Asakir from ‘Ubayd Allah ibn Husayn ibn ‘Ubayd Allah:

Fatimah bint Husayn gave her sons from Hasan al-Muthanna her share
from the inheritance of Hasan al-Muthanna and to her sons from ‘Abd Allah
ibn ‘Amr ibn ‘Uthman she gave them her share of her inheritance from the
inheritance of ‘Abd Allah ibn ‘Amr. Her sons from Hasan al-Muthanna felt
slighted by this because what she inherited from ‘Abd Allah ibn ‘Amr was
more. So she said to them, “O my sons, I dislike that you see something
which belonged to your father in the possession of your [step] brother and
feel angered by that. This is why I did what I did.”*

This is an indication of her disinclination from the material possessions of this
world, distributing her assets amongst her children during her lifetime. Her

aptitude and intelligence is worthy of admiration.

1 Tabagat al-Kubrd, 8/474. There is a Majhil (unknown) narrator in the chain.
2 Tarikh Dimashg, 74/18.
3 Ibid.
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Her modesty

Sayyidah Fatimah bint Husayn @& was extremely modest. Ibn ‘Asakir has
reported with his chain of narration from Ahmad ibn ‘Abd Allah ibn ‘Abd al-

Rahim, who narrated concerning the naming of Husayn ibn ‘Ali’s #2485 children:

Fatimah bint Husayn came before Hisham ibn ‘Abd al-Malik, with the
leaders of her tribe, when he came to Madinah; Hisham said to Abrash
al-Kalbi, “The leaders of my tribe came before me just now and there was

none more modest and shy than Fatimah bint Husayn.™

1 1bid, 74/15.
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Words of Wisdom

Undoubtedly a person such as Sayyidah Fatimah bint Husayn @15, who drank
from the sweet fountain of Prophetic eloquence; one would find her speech
brimming with wisdom, eloquence, and acumen. When the words of Sayyidah
Fatimah bint Husayn 475 are analysed deeply, one would see the unmistakeable
impression of Sayyiduna Husayn ibn ‘Al 4245, These are but the effects of the
house she was raised in. It would be her aunt Zaynab bint ‘Ali—the wise woman
of the Banii Hashim—that had the greatest effect on her. Amongst her sayings

which have been recorded:

Ibn ‘Asakir reports with his chain of narration from Muhammad ibn ‘Abd Allah

ibn ‘Amr ibn ‘Uthman:

O my sons, verily—by Allah—there is not anything the foolish people
have obtained through their foolishness, likewise there is no passion
that they have fulfilled, but that the people of dignity have obtained the
same through their dignity. Therefore always remain in the cover of the

concealment of Allah.!
Ibn ‘Asakir reports with his chain of narration from Yahya ibn Ab1 Ya'a:

When the wealth—from the crops of a hamlet in Khaybar—arrived and the one-fifth
of the Prophet Zs<&ie was with AbT Bakr ibn Hazm? he distributed it amongst the
Bant Hashim, each of them receiving 50 Dinars. Fatimah bint Husayn summoned

me and instructed me to write. I wrote:

In the name of Allah, Most Gracious Most Merciful.

1 Tarikh Dimashgq, 74/18; Tahdhib al-Kamal, 25/519, under the biography of Muhammad ibn ‘Abd Allah
ibn ‘Amr, # 5364.
2 He is Abl Bakr ibn Muhammad ibn ‘Amr ibn Hazm, the Muhaddith and appointed governor of
Madinah twice. He was appointed Qadi by ‘Umar ibn ‘Abd al-‘Aziz. His biography can be found in all
the books of biographies.
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To the servant of Allah, Umar Amir al-Mu'minin from Fatimah bint Husayn.
Peace be upon you, I praise before Allah Who alone is worthy of worship.

May Allah assist Amir al-Mu'minin in what he has been appointed and
preserve his din. Verily Amir al-Mu’minin wrote to AbT Bakr ibn Hazm
instructing him to distribute the wealth from the hamlet amongst us.
In so doing he sought to follow the practice of the Rightly Guided
Rulers before him. Know well that it has reached us and has been divided
amongst us. May Allah grant proximity to the Amir al-Mu'minin and
reward him with the best reward He has showered upon any leader. Verily,
we had been afflicted and desired to be treated justly. I take an oath by
Allah before you, O Amir al-Mu’minin, you have assisted from the family
of Muhammad &s«z5i= those who had no assistant, you have clothed those

who were naked, and spent on those who had nothing to spend...!

Also amongst her eloquent words is the manner in which she described her son
before Hisham ibn ‘Abd al-Malik. Ibn ‘Asakir reports with his chain of narration

from Muslim ibn Yasar:

When Fatimah bint Husayn wed her daughter from ‘Abd Allah ibn ‘Amr ibn
‘Uthman? to Hisham ibn ‘Abd al-Malik, she entered into his presence along

with Sukaynah [bint Husayn, her sister].

Hisham said to her, “Describe for us, O daughter of Husayn, your sons from
your cousin [Hasan al-Muthanna] and also describe to us your sons from
our cousin [‘Abd Allah ibn ‘Amr ibn ‘Uthman].”

So she began with the children of Hasan and said, “As for ‘Abd Allah (al-

Mahd); he is our leader, most honourable of us, and obeyed the most. As for

1 Tarikh Dimashgq, 74/18-19.
2 ‘Abd Allah ibn ‘Amr ibn ‘Uthman & and Fatimah bint Husayn %5 were blessed with four
daughters: ‘Abdah, ‘A’ishah, Umm Sa‘id, and Rugayyah they in turn were each wed to one of the
Umayyad Khulafa’, Walid ibn ‘Abd al-Malik, Sulayman ibn ‘Abd al-Malik, Yazid ibn ‘Abd al-Malik, and
Hisham ibn ‘Abd al-Malik. It is the marriage of Rugayyah that is referred to here.

27



Hasan [al-Muthallath]; he is our orator and defender. Ibrahim [al-Ghamr]
resembles the Prophet &ssi= most of all people in his habits, gait, and
features. When the Prophet i< would walk he would tread lightly, his
heel hardly touching the ground. As for the two sons from your cousin;
verily Muhammad is our beauty who we take pride in, and Qasim is our
barrier with which we ward off, and he resembles closely ‘As ibn Umayyah

in his voice and nature.”

Hisham replied, “By Allah, you have described them most excellently, O
daughter of Husayn.”

1 Tarikh Dimashgq, 74/17. An abridged version can be read in Tahdhib al-Tahdhib, 2/263, # 486, biography

of Hasan ibn Hasan ibn Hasan ibn ‘Al
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Statements of the scholars
Ibn Hibban has included her biography in his al-Thigat, wherein he said:

Fatimah bint Husayn ibn ‘Alf ibn Abt Talib: She narrated from Asma’ bint
‘Umays. Miisa al-Juhani has narrated from her. She passed away when she

was close to the age of 90.!

Ibn al-Kathir al-Dimashgf said about her while discussing one of the Hadith she

narrated:

As for Fatimah bint Husayn ibn Al ibn Abi Talib, she is the sister of Zayn
al-‘Abidin. Her Hadith is Mashir (famous). The four Sunan record her
narrations. She was amongst those brought to Damascus after her father

was martyred, and she is from the reliable narrators...2
Ibn Hajar al-Asqalant said about her:

Fatimah bint Husayn ibn ‘Alf ibn Abi Talib al-Hashimiyyah al-Madaniyyah:
The wife of Hasan [al-Muthanna] ibn Hasan ibn ‘Ali. Reliable, from
the fourth category. She passed away after 100 A.H when she had aged

considerably.

1 Al-Thigat, 5/300, # 4948. His statement, “she was close to the age of 90,” is far from accurate as we
have highlighted previously. The more accurate opinion is that she was close to 70.
2 Al-Bidayah wa al-Nihayah, 6/81.
3 Tahdhib al-Tahdhib, 1/751, #8652.
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Narrations of Fatimah bint Husayn

Sayyidah Fatimah bint Husayn @iz has narrated a number of ahadith which
have been reported by many scholars and Muhaddithin, even though many of her
narrations are Mursal! especially what she narrated from the esteemed Sahabi
Sayyiduna Bilal ibn Rabah 455 and from her grandmother Sayyidah Fatimah al-
Zahra' i, as it is known with certainty that she did not meet Sayyiduna Bilal

#45% nor her grandmother Sayyidah Fatimah @adiss 2
Sayyidah Fatimah bint Husayn &5 has narrated Hadith from;

1. Her father, Husayn &=z

2. Her brother, ‘AlT Zayn al-‘Abidin &5,

3. Her paternal aunt, Zaynab bint ‘Alf s

4. Sayyidah ‘A’ishah al-Siddigah bint Abi Bakr al-Siddiq edis.
5. ‘Abd Allah ibn ‘Abbas wedis,.

6. Asma’ bint ‘Umays Gedis

A multitude of people have in turn narrated from Sayyidah Fatimah bint Husayn

W& directly or via her sons who reported her narrations. They include:

1. ‘Abd Allah al-Mahd ibn Hasan al-Muthanna &z,

1 Mursal: A Hadith narrated by a TabiT directly from the Prophet A<=, or directly from a Sahabi
without having met that Companion.

2 Sayyidah Fatimah @& passed away shortly, a month or at the most six months, after the demise of
the Prophet #«&de. Thus there is no doubt that there is a break in the chain of her narrations from
Sayyidah Fatimah cedis,

3 It is established that Fatimah bint Husayn ¢ was with her father «di at Karbala’, and then with
her aunt, Zaynab &, in the caravan then was taken from Kafah to Syria. She then remained with

her husband, brother, and mother in Madinah, where all the Ahl al-Bayt settled after Karbala’.
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10.

5~

Ibrahim ibn Hasan al-Muthanna iz,

5o~

. Hasan ibn Hasan al-Muthanna &z,

Muhammad al-Dibaj ibn ‘Abd Allzh ibn ‘Amr ibn ‘Uthman ibn ‘Affan &z,

5o~

. Umm al-Hasan bint Ja‘far ibn Hasan al-Muthanna &z,

Abi al-Miqdam ibn Ziyad, who narrates from his father or it has been said

from his mother, from Sayyidah Fatimah bint Husayn @&,

Zuhayr ibn Mu‘awiyah. He narrates from a Shaykh who has been said to be
Mus‘ab ibn Muhammad, from Sayyidah Fatimah bint Husayn 5.

. ‘Ammarah ibn Ghaziyyah.

‘A’ishah bint Talhah ibn ‘Ubayd Alldh al-Taymi, her maternal aunt.

Amongst the most eminent of those who narrated from her was her own

husband, Hasan al-Muthanna &%z ibn Hasan #dis, who is in the same

category of narrators as her, as mentioned by the scholars.

A few narrations reported from Sayyidah Fatimah bint Husayn

1.

Al-Tirmidhi reports with his chain of narration from ‘Abd Alldh ibn
Hasan—from his mother, Fatimah bint Husayn—from her grandmother,

Fatimah al-Zahra”:

When Allah’s Messenger entered the Masjid he would send salat and salam

upon Muhammad and then say:
5 DI J G 55 S 1 25
O my Rabb, pardon my sins, and open the gates of Your mercy for me.

And when he exited he would send salat and salam upon Muhammad, and

then say:
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O my Rabb, pardon my sins, and open the gates of Your blessings

for me.!

2. Ibn Majah has reported with his chain of narration from Fatimah bint

Husayn iz —from her father, Husayn ibn ‘Alf &zgis:

When Qasim, the son of the Messenger of Allah iz« passed away, Khadijah
said, “O Messenger of Allah, the milk of Qasim’s mother is overflowing.

Would that Allah had let him live until he had finished breastfeeding.”

The Messenger of Allah &4 said, “He will complete his breastfeeding

in Paradise.”

She said, “If T know that, O Messenger of Allah, it makes it easier for me

to bear.”

The Messenger of Allah Js<4 said, “If you wish, I will pray to Allah to let

you hear his voice.”

She said, “O Messenger of Allah, rather I believe Allah and His

Messenger.”?

3. Ibn Majah has reported with his chain of narration from Fatimah bint
Husayn @&ls—from her father, Husayn ibn ‘All &&&i, that the Prophet

Jsdeile said:

1 Tirmidhi, # 314, pg. 86. Al-Tirmidhi said, “The narration of Fatimah is Hasan, its chain is interrupted
though. Fatimah bint Husayn did not meet Fatimah al-Kubra, she lived only a few months after
the Prophet ds<edfiz” Al-Albant has declared the narration sahth from an alternate chain, thus this
narration is Sahih If Ghayriht. It is also similarly narrated by Ibn Majah.
2 Sunan Ibn Majah, # 1512. Al-Albani said the narration is extremely da‘ff. [This is due to the narrator
Hisham ibn Abi al-Walid appearing in the chain. Translator]
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Whoever was stricken with a calamity and when he remembers it he says:
b 52l B3 U )
Truly, to Allah we belong and truly, to Him we shall return,

even though it happened a long time ago, Allah will record for him a reward

like that of the day it befell him.!

4. Tbn Majah has reported with his chain of narration from Hasan ibn Hasan—
from his mother, Fatimah bint Husayn—from Husayn ibn ‘Ali—from his
mother, Fatimah bint Rasilillah that the Messenger of Allah is«&ie said:

A man has no one to blame but himself, if he goes to bed with a smell

emanating from his hand.?

5. Ibn Majah has reported with his chain of narration from Muhammad ibn
‘Abd Allah ibn ‘Amr ibn ‘Uthman—from his mother, Fatimah bint Husayn—
from Ibn ‘Abbas that the Messenger of Allah Az« said:

Do not keep looking at those who have leprosy.

6. Al-Daraqutnt has reported with his chain of narration from Muhammad ibn
‘Abd Allah ibn ‘Amr ibn ‘Uthman—from his sister?, Fatimah bint Husayn:

1 Sunan Ibn Majah, # 1600.
2 Sunan Ibn Majah, # 3296. Al-Albani said it is Hasan L1 Ghayrihi.
3 Sunan Ibn Majah, # 3543. Al-Albani said it is Hasan Sahih.
4 There is a clear error in the chain, as Muhammad ibn ‘Abd Allah ibn ‘Amr is the son of Fatimah
bint Husayn not her brother. In some copies it clearly states it “from his mother”. In the Sunan of al-
Daraqutni it also has the error “from his sister” (2/170, with the research of al-Yamani) while another
has “from his mother”, as well as Musnad al-Shafi7 (1/103), Nasb al-Rayah (1/444), and Ma'rifat al-Sunan
wa al-Athar (30/295).
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A person testified before ‘Alf ibn Abi Talib «ais that he had sighted the
crescent of Ramadan, so he began fasting and ordered others to begin
fasting as well. He said, “To fast a day of Shaban [if the sighting was

incorrect] is more beloved to be than eating on a day of Ramadan.”

7. Fatimah bint Husayn narrates—from her father that the Prophet s«

said:
The beggar has a right even if he comes riding a horse.?

8. Muhammad ibn ‘Abd Allah bin ‘Amr ibn ‘Uthman narrates—from Fatimah
bint Husayn—from Husayn ibn ‘Alf that the Prophet A= said:

Verily Allah loves the loftiest of affairs and disapproves of pettiness.’

9. Fatimah bint Husayn narrates—from her father that the Prophet F.4fe

said:

Any person who is afflicted with a difficulty and says whenever he

remembers it:
b5ty o] G5 Al G
Truly, to Allah we belong and truly, to Him we shall return,

Allah will record for him a new reward like that of the day it befell him.*

1 Sunan al-Daraqutni, # 15. The narration is Mursal.

2 Mu'jam al-Kabir, 3/130, #2893.

3 Mu'jam al-Kabir, 3/131, #2894; Musnad al-Shihab, 2/150, #1077.

4 Mujjam al-Kabir, 3/130, #2895. The author mentions in the chain, “Hisham Abt al-Miqdam narrates—
from his mother, Fatimah bint Husayn” whereas Hisham is not the son of Fatimah. Instead he relates
this narration from his own mother, who in turn narrates it from Fatimah bint Husayn s, It is

possible that this was an error from the publisher.
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10. ‘A’ishah bint Talhah narrates—from Fatimah bint Husayn—from her father
that the Prophet s said:

Do not disturb the birds in their nests, verily the night is a time of security

for them.!

11. Fatimah bint Husayn narrates—from her father, Husayn ibn ‘Ali that the
Prophet s« said:

Do not keep looking at those who have leprosy.?

12. ‘Ammarah ibn Ghaziyyah narrates—from Fatimah bint Husayn—from her
father:

‘Abd Allah ibn ‘Amr came to the Prophet &s:&5i= and said, “O Messenger of

Allah, is it considered pride if I wear fine clothes?”

The Prophet i said, “No.”

He then asked, “Is it considered pride if I ride an expensive camel?”
The Prophet iz said, “No.”

He then asked, “Is it considered pride then if I were to cook a meal and
invite my people to eat at my home, all of them trailing behind me [to my

house]?”
The Prophet Jz«sie said, “No.”
He then asked, “Then what is pride?”

The Prophet =i said, “To make a fool of others and belittle people.”

1 Mujjam al-Kabir, 3/131, #2896.
2 Mujjam al-Kabir, 3/131, #2897.

3 Mujjam al-Kabir, 3/132, #2898; Mujam al-Awsat, 9/42, #9088, with slight variation in wording.
35



13. Al-Lalaka’T has reported with his chain of narration from ‘Amr ibn ‘Ubayd

Allah ibn Hasan—from Fatimah bint Husayn—from ‘Alf:
Abstain from disputing, for verily it destroys the Din.!

14. Abt Ya'la reports with his chain of narration from ‘Abd Allah ibn Hasan—
from his mother, Fatimah bint Husayn—from her father—from ‘Al that

the Prophet Ass&4ie said:
85l 5l Al s (.x.l\
All animals are culpable or blameable.?

15. Abii Ya'la reports with his chain of narration from Shaybah ibn Na‘amah—
from Fatimah bint Husayn—from Fatimah al-Kubra that the Prophet

Jsdeiie said:

Children of every mother belong to paternal relations except the children

of Fatimabh, for I am their guardian and their relation.

16. Al-Bazzar reports with his chain of narration from ‘Abd Allah ibn Hasan
ibn Hasan—from his mother, Fatimah bint Husayn—from her father—from
‘All ibn Abi Talib 2245 that the Prophet A« said:

1 Sharh Usil I'tigad Ahl al-Sunnah wa al-Jama‘ah min al-Kitab wa al-Sunnah, wa [jma‘ al-Sahabah, 1/127.
This is the statement of ‘AlT &4, and there is a break in the chain as Fatimah bint Husayn did not hear
from her grandfather, ‘AlT ibn AbT Talib =iz,
2 Musnad Abi Ya'la, 1/379, # 487, with the research of Sulaym Asad who said the chain of this Hadith is
da‘f [due to Salih ibn Miisa al-Talhi, who is Matrik (suspected of forgery). Translator]
3 Musnad Abi Ya'la, 12/109, # 6741, Sulaym Asad said the chain is da‘if. I say it is Mursal also as Fatimah
bint Husayn did meet Fatimah al-Zahra’ &ziis. The Hadith was mentioned in al-1lal al-Mutanahiyah
and the author said, “This Hadith is not Sahth from the Prophet is<24f=, Ibn Hibban said, “It is not
permissible to take Shaybah ibn Naamah as proof. 1/260, # 418. Al-Tabarani also reported it in al-
Mujjam al-Kabir, 22/423.
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Shaytan has despaired that he will be worshipped in my city—i.e. Madinah—
and in the Arabian Peninsula but he (is hopeful) that he will sow the seed

of dissension amongst them.!

17. Ibn Abi Shaybah has reported with his chain of narration from ‘Abd Allah

ibn Hasan:

I heard my mother prohibiting al-Qaza’ (shaving the head and leaving a

portion unshaven).?

18. Al-Shaybant has reported with his chain of narration from ‘Abd al-Rahman
ibn ‘Abd Allah ibn ‘Amr ibn ‘Uthman—Fatimah bint Husayn informed me—
from ‘A’ishah that Fatimah informed her:

The Nabi Js<zi said, “She will be the first to be with him (i.e. pass away

and join him).?

19. Abii ‘Abd Allah Muhammad ibn Nasr ibn al-Hajjaj al-Marwazi reports
with his chain of narration from Husayn ibn ‘Ali—Fatimah bint Husayn

narrated to me:

A person asked the Prophet iz, “O Messenger of Allah, ask Allah to

make me amongst those who will receive your intercession.”

1 Musnad al-Bazzar, 2/143, # 505. He said, “They do not know this Hadith being narrated from ‘Ali ibn

Abi Talib 4 from the Prophet 45«24 except in this manner with this chain. The Hadith itself is

reported in Sahth Muslim, 1/2166, with the research of Abd al-Baqi, with the wording, “Verily, Shaytan

has lost all hopes that the worshippers would ever worship (him) in the peninsula of Arabia, but he (is

hopeful) that he would sow the seed of dissension amongst them.”

2 Musannaf ibn Abi Shaybah, 5/206, # 25271. The Hadith is found in Sahih al-Bukhart, 5/2214; and Sahth

Muslim, 3/1675.

3 Al-Ahad wa al-Mathant, 5/358, # 2945. 1t appears in Musnad Ahmad, 6/240, Mujam al-Kabir, 22/413, and

Sahih Ibn Hibban, 15/402
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The Prophet sl said, “Assist me then by performing abundant

prostration.”

20. It has been reported with varying chains of transmission:

The worst people of my nation are those who are nourished by luxury

upon which their bodies are built.?

21. Ahmad reported in his Musnad from Fatimah bint Husayn ibn ‘Ali—from

‘Nishah eediz:

Usayd ibn Hudayr was from the best of people and he would say, “If I could
feel all the time the same way I feel when I am reciting or listening to the
Qur’an, listing to the sermon of the Prophet iz, or when I am attending

a Janazah; then I would do so.”

22. The narration of the sun being returned for ‘All 425 has been attributed
to Fatimah bint Husayn &5 but the most that can be said of it is that it is
extremely da‘Tf, in fact it is fabricated. The chain to Fatimah bint Husayn
#gs—as reported by Ibn Hajar al-‘Asqalani in Lisan al-Mizan—is as follows
Ibrahim ibn Hasan—from Fatimah bint Husayn—from Asma’ bint ‘Umays

1 Al-Mughni ‘an Haml al-Asfar, 1/102; Sahih Ibn Hibban, 1/443; Musannaf ibn Abi Shaybah, 6/320" Al-
Mu'jam al-Kabir, 18/58.

2 The Hadith is reported by Ibn ‘AdI in al-Kamil and al-BayhaqT in Shu‘ab al-Iman, from Fatimah bint
Rasdlillah. It has been reported by Fatimah bint Husayn Mursal. Al-Daraqutni said in al-Tlal, “This
seems to be correct.” It has been reported by Abii Nu‘aym in al-Hilyah from ‘A’ishah @& with a chain
that is acceptable. Refer to Takhrij Ahadith al-Thya’, 3/52. The hadith is reported by al-Hakim, 3/657;
al-Tabarani: Mujam al-Awsat, 7/372. 1t appears in Musnad Ishag ibn Rahawayh from Aba Hurayrah
285, and also in Majma' al-Zawd'id from AbT Hurayrah #&is. Al-Bazzar reports it but in his chain of
narration there is ‘Abd al-Rahman ibn Ziyad ibn An‘um, who the majority regard as da‘if.

3 Al-Isabah, pg. 45, biography of Usayd ibn Hudayr. The narration is Mursal as Umm al-Mu’minin
‘N'ishah &% passed away in the year 56/58/59 A.H while Fatimah #é was born in 51 A.H or after
that by a year or two at the most, making her extremely young at that time.
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Revelation was descending upon the Prophet iz<zii= while he was resting
on the lap of “Ali, who had not yet prayed ‘Asr. So the Prophet i<z said,
“0 Allah, if ‘AlT was engrossed in Your obedience then return the sun for

him.” By Allah, I saw the sun had set but then rose after setting.”

The chain of narration contains ‘Ammar ibn Matar, who has been severely

criticised by the scholars:

» Ibn Hibban said, ““Ammar ibn Matar al-Rahawt: He narrates from
Ibn Thawban and the people of Iraq magqliib (distorted) narrations
and he is guilty of Sarq al-Hadith (appropriating Hadith)?. His
narrations are not to be considered except to be familiar with it

(i.e. its weakness).”

» Al-‘Uqaylisaid, ““Ammar ibn Matar al-RahawT: He reports conflicting

narrations from reliable narrators.”
» Ibn ‘AdI said, “His narrations are baseless.”

» Al-Daraqutni said, “Da‘tf.”*

Musalsal Ahadith

23. Amongst the Musalsal Ahadith,” which contain three people named

Fatimah in its chain of narration narrating from each other, is what has

1 Lisan al-Mizan, 4/275, under the biography of ‘Ammar ibn Matar, # 777; Al-Kashf al-Hathith, 1/52, who
quoted Ibn al-Jawzi saying, “This Hadith is baseless.”
2 Saraqat al-Hadith: Equipping existing Hadiths with one’s own chains of transmission or constructing
entirely new chains of transmission is known as Saraqat al-hadith (appropriating hadith).
3 Al-Du‘afa al-Kabir, #1347
4 Lisan al-Mizan, 4/275
5 Musalsal Hadith: The word Musalsal describes unique feature in the chain of narration where by each
person in the chain has a certain quality, name, or it was transmitted in the same condition by each
person therein. The unique feature here is that the name of each of the narrators is Fatimah, and all
of them from the Bant Hashim and Quraysh.
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been reported by Abli Masa al-Asbahani al-Madint* with his chain of
narration from Sayf ibn ‘Umar al-Asadi al-Tamimi—from Sulayman ibn
al-Mughirah—from Fatimah bint Husayn—from Fatimah bint ‘Ali—from

Fatimah bint Muhammad z<edie:

The Prophet i said, “Verily the souls of the Ambiya’ are removed with
their perspiration.” then after regaining consciousness he said, “Rather
[Take me to] the most Sublime Companion!” as if he was being given a
choice. Later when he was able to speak he said, “Salah! Salah! You will
remain supporting each other as long as you pray together. Salah! Salah!”
He continued advising about it until he passed away, and this was the last

thing I heard from him.”?

1 Abl Masa Muhammad ibn ‘Umar al-Asbahant al-MadinT was a renowned Muhaddith. He passed

away in 581 A.H.

2 The narration contains Sayf ibn ‘Umar al-TamImi al-Burjumi, or as some have said al-Sa'di or as

others have said al-DabT. Some have said he is al-Asadi-Kaft. He is the author of the book Al-Riddah wa

al-Futith. He is from the eighth category of narrators from the Taba al-Tabin. He passed away during

the era of al-Rashid. His narrations are reported by al-Tirmidhr.

Yahya ibn Ma‘n said about him, “Da‘Tf al-Hadith.”

Abi Hatim said, “Matriik al-Hadith (suspected of Hadith forgery). His narrations resemble the
narrations of al-Waqidi”

Abl Dawid said, “Laysa bi Shay’ (He amounts to nothing in Hadith).”

Al-Nasa' and al-Daraqutni say, “Da‘f.”

Abl Ahmad ibn ‘AdT said, “Some of his narrations are famous but the majority of them are
Munkar (weak narrations which contradict authentic narrations), they have no corroborating
reports. He is closer to weakness than reliability.”

Abl Hatim Ibn Hibban said, “He reports fabrications from reliable transmitters. And they
said that he fabricates Hadith. Al-Tirmidhi reported one narrations from him.” Refer to
Tahdhib al-Kamal, 12/326.

As for Sulayman ibn al-Mughirah al-Qaysi, their freed slave, al-BasrT, he is from the senior TabiTn

of the seventh category. He passed away in 165 A.H. He is Thiqah and steadfast. His narrations are

reported by al-Bukhari, Muslim, AbG Dawid, al-Tirmidhi, al-Nasa'T,and Ibn Majah.

The narration of Fatimah bint ‘All from Fatimah al-Zahra’ is without a doubt Mursal, as Fatimah bint

‘Alf ¢z was born after the demise of Fatimah &&&ls5 and she passed away in 115 AH. continued...
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24. Another Musalsal hadith that is reported, which contains six people with
the name Fatimah one after the other has been reported by al-Asbahantal-
Madini Abl Miisa with his chain of narration from 1) Fatimah bint ‘Al al-
Rida ibn Miisa who heard it from—2) Fatimah, Zaynab, and Umm KulthGim
the daughters of Miisa ibn Ja'far, who heard it from—3) Fatimah bint Ja'far
al-sadiq ibn Muhammad, who heard it from—4) Fatimah bint Muhammad
ibn ‘Alif, who heard it from—5) Fatimah bint ‘Al ibn Husayn, who heard
it from—6) Fatimah bint Husayn and Sukaynah bint Husayn, who heard
it from—Umm Kulthm bint Fatimah bint Muhammad As&ife—from

Fatimah bint Muhammad Aziz:

You forgot the saying of the Prophet &ssi- the day of Ghadir Khumm,
“Whoever’s Mawla I am then ‘Alf is his Mawla,” and the saying of the

Prophet s« to “All, “You are to me like Hartin was to Miisa.”

continued from page 40

A narration of hers is reported in Musnad Ahmad from Asma’ bint ‘Umays, # 27507-27126. She is from
the fourth category of narrators. Al-Nasa'T and Ibn Majah have reported her narrations in Tafsir. Ibn
Hajar said about her, “Thigah.” Tagrib al-Tahdhib, 1/751. 1 have examined all those from whom she
narrates and have ascertained that she does not narrate from Sayyidah Fatimah €&, In fact it has
been said that she did not hear Hadith from her father, ‘Alf ibn Abi Talib s, also. In light of all of
this, the Hadith is Mursal and it contains severe weakness as it contains Sayf ibn ‘Umar al-Tamimi,
whose narrations have been severely criticised by the scholars. A portion of it is corroborated by a
sahth hadith, namely the portion “Rather [Take me to] the most Sublime Companion!” which can
be found in Sahih Ibn Hibban, 14/584; Sunan al-Nasa’i, 4/259; al-Mujam al-Kabir, 23/32. Similarly, the
portion, “Salah! Salah!” being the final words of the Prophet i=:&4fi is also corroborated, al-Ahadith
al-Mukhtdrah, 2/420; Al-Mustadrak, 3/59; Sahih Ibn Hibban, 14/571.

2 The Hadith, “Whoever’s Mawla I am then ‘Alf is his Mawla,” as well as the Hadith, “You are to me
like Hartin was to Misa,” are both Sahih. As for the first Hadith, it has been reported by al-Tirmidhi in
Kitab al-Mandgqib, after which Imam al-Tirmidhi said, “This Hadith is Hasan Sahth.” # 3717. It has been
reported by Ahmad in his Musnad, 2/64, 67, 950, 951, 952, 961, 1310, 4/3062. Ibn ‘Uqdah has gathered
the varying chains of this Hadith. Al-Hakim has reported it both in detail and condensed. Al-Albant
has declared the addition, “Befriend the one who befriends him,” from four chains of narration as
mentioned in Silsilah al-Sahthah, # 1750. As for the Hadith, “You are to me like Hartin was to Miisa,” this
has been reported by al-BukharT and Muslim in their Sahihs. continued.. . .
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This Hadith is narrated, as the reader would have noticed, each of these

Fatimah’s from her paternal aunt who was also named Fatimah.

continued from page 41
Al-Bukhari reports in in Kitab al-Maghazi, the Battle of Tabik, # 4154, and Muslim has reported it
in Kitab al-Fada'il, Fada’il of ‘Alf ibn Abi Talib, # 2404. Both of these narrations establish the virtue
of Sayyiduna ‘Alf «&s; however, neither of them is an emphatic declaration of his Khilafah nor does
it establish his virtue over any of the Sahabah. Many scholars, of the past and present, have penned
commentaries on the Hadith, “Whoever’s Mawla I am then ‘Al is his Mawla,” and the meaning
of Mawla—lexically and contextually. Concerning the Hadith, “You are to me like HarGin was to
Misa,” refer Mu’tamir BI Baghdad and the commentary of al-Suwaydi, as well as the explanation
of Muhammad Salim al-Khidr in his book Thumma Absartu al-Haqiqah; the gist of which is that the
relationship of ‘All & to the Prophet A< differs with that of the relationship between Hartin
and Misa plaic in a few key aspects. Firstly, Hartin ®&k& was a Nabi in the lifetime of the Masa

$aik; secondly, Harlin 3@€ passed away during the lifetime of Maisa »@k&, qualities which ‘All &

did not have in common with them: he was not a Nabi nor did he pass away during the lifetime of
the Prophet #s«&4ife. These are essential points which debunk the claim being made in ‘Ali’s &
favour due to this narration. Similarly, other Sahabah besides ‘Alf «&is were appointed in charge of
Madinah during other expeditions. The meaning of the narration, thus, would be, “Your remaining in
Madinah, O ‘Ali, and your deputation over it in my absence does lessen your status in the least just as
Miisa $@kk leaving Harlin $&4E as his deputy did not lessen his status.” Furthermore, ‘Alf &4, in this
incident, was left behind to take of the family of the Prophet .24, i.e. his wives, and not appointed
deputy of the entire Madinah. The word Manzilah, translated as like, contains the particle ba, which
denotes that the resemblance here is in certain aspects only and not in all and every detail. A stronger
likeness would be implied with the word Mithal (analogous) as in the Hadith, “You, O Abl Bakr, are
analogous with Ibrahim and Tsa... and you, O ‘Umar, are analogous with Misa and Nih.” The word

Mithal implying more similarity then the word Manzilah does.
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Marriage of Fatimah bint Husayn

Perhaps the real story of Sayyidah Fatimah bint Husayn’s 15 life begins from
the time of her marriage, and when she would become the centre of the home in
which she was to rear such youth brimming with faith and obedience. Sayyidah
Fatimah bint Husayn @i —as we will soon see—would become the archetype
for the perfect wife and mother who provides her children with the best
upbringing.

The possible reason why Sayyidah Fatimah bint Husayn @& was blessed with
such unique qualities in this regard is that she was raised in one of the best
environments: her father being Husayn ibn ‘All and her mother Umm Ishaq bint
Talhah ibn ‘Ubayd Allah al-Taymi #zdis.

Sayyidah Fatimah bint Husayn @i\ inherited her mother’s beauty, noble
demeanour, shyness, and modesty. Similarly, her maternal grandmother, Al-

Jarba’ bint Qasamah, was renowned for her beauty.
Ibn ‘Asakir reports with his chain of narration, as well many others:

When Hasan ibn Hasan asked his uncle, Husayn ibn ‘All z&is, for the hand
of Fatimah bint Husayn @&, Husayn said to him, “O my nephew, I was
waiting for you to propose; come along with me.” He went with him until
they entered the home of Husayn ibn ‘Alf ¢z, He then brought out both
his daughters, Fatimah and Sukaynah, and told him to choose. So he chose
Fatimah and he married her to Hasan ibn Hasan immediately. It used to
be said, “That woman because of which the likes of Sukaynah [who was
also a renowned beauty] is given preference over can only be an exquisite

beauty.”*

1 Tarikh al-Dimashq, 74/14. This narration has been reported in a number of sources with slight
variation in wording, amongst them: ‘Umdat al-Talib, pg. 165; Al-Asili fi Ansab al-Talibiyin, pg. 62; Al-
Lubab fral-Ansab of al-Bayhadqi, 1/385.
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Another narration mentions that Hasan al-Muthanna &z was too shy to choose

between the two sisters, so Sayyiduna Husayn &k made the decision for him

that he should wed Fatimah @i, saying, “I have married Fatimah to you, as she

resembles my mother, Fatimah bint Rasalillah, most from all people.”

This marriage took place the same year that Sayyiduna Husayn #dis was
martyred, that is 61 A.H. The words of Husayn 4z4iss, “She resembles my mother,
Fatimah bint Rasalillah, most from all people,” are undoubtedly a clear indication
of the love that he bore for her. The similarity here is not referring to physically

resemblance only but to both her character and physical features.

As for her physical beauty, the narrations mention that she was so beautiful that

she was described as a Hurr al-‘Ayn (damsel from Paradise).?

As for her character: We will soon shed light on some of those noble traits which
she possessed. We will begin by discussing her husband and children, as her

interaction with them will shed much light on her noble characteristics.

1 ‘Umdat al-Talib, pg. 165; Al-Asli fi Ansab al-Talibiyin, pg. 62.
2 Al-Asilt fT Ansab al-Talibiyin, pg. 63.
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An honourable husband

Her husband was Sayyiduna Hasan ibn Hasan ibn ‘All ibn Abl Talib #edis,
commonly known as Hasan al-Muthanna. His marriage to Sayyidah Fatimah bint
Husayn @15 is the first union between the houses of Hasan and Husayn &z,

The ancestry of both husband and wife being Fatimi, Hashimi and ‘Alawi.

The ancestry of Fatimah bint Husayn /& is what prompted Sayyiduna Miswar
ibn Makhramah %245 to turn down the proposal of Hasan al-Muthanna when he
asked for his daughter’s hand in marriage. Al-Hakim has reported with his chain

of narration:

Hasan ibn Hasan wrote to Miswar asking for his daughter’s hand in
marriage. Miswar asked him to meet him that evening which he did. Miswar
said, “There is no association, lineage, or marital union more beloved to me
than your lineage and having you as a son-in-law. However, I have heard
the Prophet #.&4- say, ‘Fatimah is a piece of me, what pleases her pleases
me, and what upsets her upsets me. All relations will be severed on the day
of Qiyamah except relationships to me. And you have in your wedlock her
[grand] daughter; if I were to marry my daughter to you it would anger

her.” Thus he excused himself.!

This is the honourable man in whose wedlock she remained, from whom she
received love and respect. A great proof of this is the grief she voiced in poetic

verse on his demise:

1 Mustadrak al-Hakim, # 4747. He deemed it sahth upon the conditions of al-Bukhari and Muslim, and
al-Dhahabi concurred. The narration reported by Ibn ‘Asakir with his chain from Ja‘far ibn Muhammad
from his father states, “Hasan ibn Hasan asked Miswar for the hand of his daughter in marriage, and
in his wedlock at the time was Fatimah bint Husayn. So he replied, ‘O son of the Messenger s, if
you had asked for her hand in marriage even if it be for the Mahr (dowry) of one shoelace I would of
certainly married her to you. However, I have heard the Messenger 4s:£4{& say “Fatimah is a piece of
me, what pleases her pleases me, and what upsets her upsets me.” I know if she were alive and I had to
marry my daughter to you while you are married to her daughter, it would have definitely upset her.
1 do not wish to be one who thus upsets the Messenger #=s«&4=." Tarikh Dimashgq, 74/17.
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They were hopeful (in this life), and now they have been stricken with disaster.

How great and heinous are those disasters.!

1 Tarikh Dimashq, 74/16.
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Glimpse into her noble family

The family of Sayyidah Fatimah @& is a collection of pearls from the Ahl al-Bayt,
Sayyidah Fatimah &5 having left a distinct mark on the character of each of
them. Such was her impact on her family; an ideal of goodness with not a blemish

on any of them.

The most significant of those that make up her family is her pious husband, the
beloved, who accompanied her father, Sayyiduna Husayn i, in Karbala’ where
he sustained a number of injuries. He is Hasan al-Muthanna ibn Hasan ibn ‘Al ibn

AbT Talib #2885, son of the beloved grandson of the Prophet Az, !
Agnomen: His agnomen was Abi Muhammad.
Residence: He resided in Madinah.

Brothers: His brothers were Zayd, Talhah, Abt Bakr, and ‘Abd Allah. Abi Bakr
and ‘Abd Allah were martyred alongside their uncle, Sayyiduna Husayn 24, in
Karbala’.

Father and grandfather: He has the noblest of fathers and grandfathers. His
father was Sayyiduna Hasan &z —the leader of the youth of Paradise—and his
grandfather was Sayyiduna ‘Ali ibn Abi Talib—the fourth Rightly Guided Khalifah

and one of the Ten Promised Paradise.

Paternal grandmother: His paternal grandmother was Fatimah al-Zahra’ bint
Muhammad #s:&df=—the leader of the Prophets and all of Mankind—and her

1 I have sourced much of the information in this biography of Hasan al-Muthanna @iz from the
priceless work published by Mabarrat al-Al wa al-Ashab, authored by ‘Al ibn Hamd al-Tamimi, titled,
Hasan al-Muthanna and his son, ‘Abd Allah al-Mahd—A glimpse into their noble lives. [The book has been
translated into English by the Mahajjah Research Institute, and is available to download on www.
mahajjah.com.]
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mother was Sayyidah Khadijah bint Khuwaylid Gedis—one of the four leaders of

the women of Paradise, her daughter the second of the four.

Paternal granduncles: His paternal granduncle is Ja'far ibn Abi Talib, the martyr,

who was granted wings in Paradise.

Great granduncle: His great granduncle was Hamzah ibn ‘Abd al-Muttalib—the

Lion of Allah and His Messenger #s:&4dle—the leader of the martyrs.

One can gauge from the above the type of household he was raised in—one filled
with goodness, morality, and faith; with such role models that left an indelible

impression on his character and personality.

Wives: Hasan al-Muthanna married Fatimah bint Husayn, Umm Misa bint ‘Umar
al-Atraf ibn ‘Alf ibn Abi Talib, Umm Fadl bint Muhammad ibn al-Hanafiyyah, and
Ramlah bint Sa‘7d ibn Zayd.

Thus, he was son-in-law to three of his uncles, having married three of his cousins,

an indication of the love and admiration his uncles had for him.

Hadith: He narrates Hadith from his father— Hasan ibn ‘Alf, ‘Abd Allah ibn Ja'far,

and his wife, Fatimah bint Husayn #egs,

Al-Nasa'l reports one Hadith from him in his al-Sunan al-Kubra which he relates
from ‘Abd Allah ibn Ja‘far concerning the Kalimat al-Faraj (incantation for

salvation).
A number of scholars have praised him. Al-Dhahabi said:

He has very few narrations and fatwas' despite his truthfulness and lofty

status.

1 Fatwa: Religious edicts. Plural: Fatawa.
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Hasan al-Muthanna was a devout worshipper, ascetic, and Faqgth, who would

constantly remain in supplication.

He underwent many trials, amongst them is what he endured alongside his uncle,
Sayyiduna Husayn 48, and the other lanterns from the Ahl al-Bayt at Karbala’.
‘Umar al-Atraf ibn ‘AlT ibn Ab1 Talib, also as a custodian of the endowments of ‘Al
245, which he refused to consent to, taking the case before ‘Abd al-Malik who

assisted him against Hajjaj.

Hasan al-Muthanna @7z passed away in the year 97 AH after having led a

spiritually prosperous life, replete with knowledge, good deeds, and kindness.

5

Sayyidah Fatimah bint Husayn 75 and Sayyiduna Hasan al-Muthanna & were
blessed with fragrant roses from their union, the first of whom we will discuss

under the next heading.
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‘Abd Allah al-Mahd ibn Hasan al-Muthanna
He is the eldest child of Sayyidah Fatimah bint Husayn i,

Agnomen: His agnomen was Abli Muhammad. It has also been said that it was
Ab Ja‘far.

Title: His title was Mahd (pure), due to both his mother and father being Hashimf,

first cousins from the progeny of Sayyidah Fatimah adis.

‘Abd Allzh al-Mahd was from the knowledgeable, Allah fearing, and pious

scholars.

Hadith: He narrated from his mother, Fatimah bint Husayn, Aba Bakr ibn Hazm,
‘Abd al-Rahman ibn al-A‘raj, Tkrimah, Ibrahim ibn Muhammad ibn Talhah ibn
‘Ubayd Allah.

A number of scholars have praised him:

» Yahya ibn Ma‘ln said, “‘Abd Allah ibn Hasan who narrates from his mother
is Thigah (reliable).”

» Ibn Hajar said, “Thiqah, eminent.”

» Mus‘ab ibn ‘Abd Allzh, the genealogist, said, “I have not seen our scholars
honouring anyone as they would honour ‘Abd Allah ibn Hasan ibn

Hasan.”
His narrations have been reported by al-Tirmidhi, al-Nasa'1, and Ibn Majah.
He was a gifted Faqth who loved the pious predecessors.

It has been reported in Tarikh al-Dimashq from Muhammad ibn Qasim al-Asadi
Abi Ibrahim:
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I saw ‘Abd Allah ibn Hasan ibn Hasan ibn ‘All mentioning the killing of

‘Uthman and he cried until both his beard and clothes were wet.!

He has been described as a benevolent person, caring and tolerant.

5o~

Ibn ‘Asakir reports that a person maligned ‘Abd Allah ibn Hasan 425 but he just
ignored him. When he was asked why he did not respond to him, he said:

I am not aware of his faults and I dislike to slander him with that which he

does not have.?

Ibn ‘Asakir also reports from Yahya ibn Ma'in that a man cursed ‘Abd Allzh ibn

TP

Hasan &z but he merely replied:

You are not my peer that I should curse, nor are you my slave that I should

be resentful.’?

An astonishing example of his sincerity and good council is his interceding on
behalf of the Banti Umayyah, as reported in Tarikh Dimashg from al-Asma‘t, who

said:

‘Abd Allah ibn ‘AlT* intended to slaughter all of the Bant Umayyah in Hijaz,
so ‘Abd Allah ibn Hasan ibn Hasan said to him, “O my cousin, if you hasten
in killing all of your equals then who will remain to savour your rule?

Forgive and Allah will forgive you.” So he complied.’

1 Tarikh Dimashg, 29/256.
2 Tarikh Dimashg, 29/258.
3 Ibid.
4 ‘Abd Allah bin “Alf ibn ‘Abd Allah ibn ‘Abbas was a commander of the army forces of the Abbasid
dynasty. He was killed during the reign of Abii Ja‘far al-Mansdr.
5 Tarikh Dimashg, 27/380.
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Al-Asfahant has reported with his chain of narration from Mus‘ab al-Zubayri, his

words:

All forms of excellence were found in ‘Abd Allah ibn Hasan. When it was
asked who is the most excellent of people? The reply would come, “Abd
Allah ibn Hasan!” When it was asked who is the most virtuous of people,
the reply would come, “Abd Allah ibn Hasan!” When it was asked who
is the most well-spoken of people, the reply would come, “‘Abd Allah ibn

Hasan!™!

5o

Due to his eminence and merit ‘Abd Allah ibn Hasan %%z was honoured and
revered by the Khalifahs, governors, and leaders. ‘Umar ibn ‘Abd al-Aziz &tz
would welcome him when he came into his presence and call him to sit next to

him.?

‘Abd Allah ibn Hasan 4%z and his brothers, Hasan al-Muthallath &35, Ibrahim
al-Ghamr &z, and Muhammad al-Dib3j ibn ‘Abd Allah ibn ‘Amr ibn ‘Uthman ibn
‘Affan @z [his uterine brother], were put through an immense trial, the likes of
which are unequalled. This was when Ab{ Ja‘far al-Manstr ordered them to be
imprisoned, after which they were subsequently tortured and finally killed in the
year 145 A.H, may Allah give the oppressors what they deserve.

The progeny of ‘Abd Allah ibn Hasan @& spread to the various cities and towns
of the Muslim world, amongst them are the Idrisid dynasty in the west (Morocco)
and the leaders of Makkah until the tenth century Hijri.

Sayyiduna ‘Abd Allah ibn Hasan &= faced great trials and difficulty, a means
through which Allah elevated his status in accordance with the words of the
Prophet sdfe:

1 Magatal al-Talibiyin, pg. 160.
2 1bid, pg.162.
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Indeed greater reward comes with greater trial. An indeed, when Allah
loves a people He subjects them to trials, so whoever is content then for

him is pleasure, and whoever is discontent then for his is wrath.!

‘Abd Allah ibn Hasan &tz and his brothers, Hasan al-Muthallath, Ibrahim
al-Ghamr, and Muhammad ibn ‘Abd Allah ibn ‘Amr ibn ‘Uthman ibn ‘Affan,
underwent this severe trial during the reign of Abu al-‘Abbas ibn al-Saffah and
then again during the reign of Aba Ja‘far al-Manstr who had them all imprisoned.
All the sons of Hasan al-Muthanna @& were martyred in imprisonment. Aba
Ja'far al-Mansiir had each of them executed in a different manner, and he would
also utilise various means of torture each different from the next.

G5

Sayyiduna ‘Abd Allah ibn Hasan 425, Sayyiduna Hasan al-Muthallath &, and
Sayyiduna Ibrahim al-Ghamr & were all martyred while in prison in the year
145 A.H, alongside their uterine brother, Muhammad ibn ‘Abd Allah &z, son
of Fatimah bint Husayn @&, I will not unnecessarily lengthen the discussion
and digress from the topic at hand with a graphic account of the torture and
oppression that was meted out to ‘Abd Allah ibn Mahd 4%z and his brothers, but

5

I will suffice with the brief recollection of these events by Ibn Kathir &iiz:

Few were those who survived and were later released. Al-Manstr had imprisoned
them in a cell where they could neither hear the Adhan nor discern the times
of salah. The people of Khurasan interceded for Muhammad ibn ‘Abd Allah al-
‘Uthmani, but he was executed instead. His head was severed and sent to the

people of Khurasan. May Allah not give al-Mansir a good return.?

1 Al-Tirmidhi, # 2396.

2 Al-Bidayah wa al-Nihayah, 10/81. I request the readers to also read Hasan al-Muthanna and his son,
‘Abd Allah al-Mahd—A glimpse into their noble lives by ‘All ibn Hamd al-TamimT. [The book has been
translated into English by the Mahajjah Research Institute, and is available to download on www.

mahajjah.com.]
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Hasan al-Muthallath
He is Hasan ibn Hasan ibn Hasan ibn ‘Alf ibn Ab1 Talib #zdis,

Agnomen: His agnomen was al-Muthallath, due to him being the third person

named Hasan, after his father and grandfather.

Hadith: He narrates from his father and mother. Those who narrate from him are
Fudayl ibn Marziiq, ‘Umar ibn Shabib, Muhammad ibn Abi Sarah.

He was martyred alongside his brothers in prison. His age at the time of his

demise was 68.

His statement to a person who was exaggerating regarding them, the Ahl al-Bayt,

is a prime example of his eloquence and strong faith:

Love us for the sake of Allah if we obey Allah. If we disobey Allah then
hate us! Had Allah made familial links to the Messenger i< a means of
benefit without obedience then the most eligible for that would have been

his father and mother.!

Previously, we mentioned the manner in which Sayyidah Fatimah bint Husayn
A, his mother, described him before Hisham ibn ‘Abd al-Malik, when she said,

“As for Hasan, he is our voice.”

The scholars had high regard for him, and despite hardly any narrations being
narrated by him, they have stilled declared him to be reliable.

» Ibn Hibban has mentioned him in his al-Thigat.
» Ibn Shahin said in al-Thigat, “Ibn Ma'n deemed him Thigah. Ibn Majah has

1 Tahdhib al-Tahdhib, 2/230, # 486.
54



reported a narration from him about one who goes to bed with a smell

emanating from his hand.™

» Ibn Hibban said, “Hasan ibn Hasan ibn Hasan ibn ‘Al ibn Abt Talib: From
the Qurra’ of the Ahl al-Bayt and their devout worshippers...”

The upbringing of their mother and the life lessons imparted by her left a deep
mark on her sons and strengthened the bonds of love between them; each one
of them possessing deep love for his brother ready to give preference to them
over themselves. Hasan al-Muthallath is an excellent example of this. Al-Asfahant

reports:

When ‘Abd Allah ibn Hasan was imprisoned, his brother—Hasan ibn
Hasan—took a solemn vow that he would not apply oil, Kuhl (surma/
antimony), wear fine clothes, and eat anything appetising as long as ‘Abd

Allah is imprisoned.’

This was the character of this devout ascetic worshipper; who was raised and

nurtured by Fatimah bint Husayn @i,

1 1bid, 7/72, # 169; Sunan Ibn Majah, # 3296. Al-Albani said it is Hasan LT Ghayrihl. It is reported in
other books of Hadith such as Sunan al-Tirmidhi, Sunan al-Daramf, and al-Mujam al-Kabir with variant
wording.
2 Mashahir ‘Ulama’ al-Amsar, 1/62.
3 Magqatal al-Talibiymn, pg. 171.
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Ibrahim al-Ghamr

He is Ibrahim ibn Hasan al-Muthanna, third of the sons from Fatimah bint Husayn

Agnomen: His agnomen was Abi al-Hasan, some have said Aba Isma‘l.
Title: He was given the title al-Ghamr (generous) due to his excessive generosity.
He had a close resemblance to the Prophet Az,

He was also amongst those who were imprisoned and tortured by Abu Ja'far al-
Mansir. He was martyred in prison alongside his brothers in 145 A.H. his age at

the time was 69.
Abi al-‘Abbas al-Saffah would honour him during his era.

He and his children suffered immensely at the hands of Mansiir al-Dawaniqt.
One of his sons named Muhammad, whose mother was an Umm Walad named
‘Aliyyah, who was known as Al-Dibaj al-Asghar (or al-Dibaj junior) on account of his

handsomeness was questioned by Mansr:
Manstir asked, “Are you al-Dibaj al-Asghar?”
Muhammad replied, “Yes I am.”

Mansiir said, “As for you, by Allah, I am going to kill you in a manner that I

have not killed anyone else from your family.”

He then ordered that a pillar be hallowed, and Muhammad placed in it

thereafter. It was then sealed upon him whilst he was alive.!

1 Al-Dhahabt: Tarikh al-Islam, incidents of the year 144 A.H; Al-Bidayah wa al-Nihayah, 10/82; Magatal
al-Talibiyin, pg. 173-181; Al-Asili fi Ansab al-Talibiyin pg. 112; Muntaha al-Amal 1/358; ‘Umdat al-Talib fi Al
Abt Talib, pg. 283.
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There is an incident which has been reported which illustrates his wisdom: Al-
Saffah would often bother ‘Abd Allah al-Mahd about the whereabouts of his sons,
Muhammad and Ibrahim!, which ‘Abd Allah complained about to his brother,

Ibrahim al-Ghamr:

Ibrahim said, “If he asks you this again then tell him that their uncle knows

more about them.”
‘Abd Allah asked him, “Will you be fine with that?”
Ibrahim replied, “Yes.”

So al-Saffah asked al-Mahd about his sons one day and he replied, “I do not

know much but their uncle knows quite a bit about them.”
So al-Saffah summoned Ibrahim to ask him about them.

Ibrahim said, “Should I respond as a man converses with his king or as one

converses with his cousin?”
Al-Saffah replied, “As one converses with his cousin.”

Ibrahim said, “I implore you by Allah, O Amir al-Mu’'minin, if Allah has
preordained that Muhammad and Ibrahim should take charge of this affair
and you in return endeavour along with all the people on the earth to

prevent it, will you all be able to prevent it?”
Al-Saffah replied, “No, [we will not be able to].”

Ibrahim then said, “Then why this embitterment towards this Shaykh for
the bounties he has been granted?”

1 Muhammad al-Nafs al-Zakiyyah and his brother Ibrahim, sons of ‘Abd Allah ibn Hasan. They both
had opposed al-Saffah and his rule but they only led their rebellion during the era of al-Manstr al-
DawaniqL. They were both martyred in 145 A.H.
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Al-Saffah replied, “I will never bring it up after today.”
And he did not mention it again until they were separated by death.!
The scholars have praised Ibrahim al-Ghamr:

» Itis recorded in al-Asili, “He was a noble Sayyid, he narrated Hadith.”

» ‘Abbas al-Qummi said, “He was of the virtuous and the magnanimous.”

These are the sons of Sayyiduna Hasan al-Muthanna and Sayyidah Fatimah bint

Husayn #edis.

Ibn al-Taqtaqt has reported with his chain of narration from AbG Muhammad
Qasim ibn ‘Abd al-Razzaq:

Manzir ibn Zaban—who is the maternal grandfather of Hasan al-
Muthanna—came to Hasan ibn Hasan and said to him, “Perhaps you have

left a progeny after me?”
Hasan replied, “Yes, I married my paternal cousin, daughter of Husayn.”

Manzir said, “You have not done well, do you not know that if family
members marry than children are not conceived. If would have been better

for you to have married amongst the [some other] Arabs.”
Hasan responded, “Verily Allah has blessed me with a son from her.”

He asked to see the child, and ‘Abd Allah al-Mahd was brought before him.
He was pleased with him and this brought him joy.

1 ‘Umdat al-Talib, pg. 283-285. In the narration of al-MizzI in Tadhib al-Kamal the narration contains
the name Hasan al-Muthallath in place of Ibrahim al-Ghamr, as mentioned under the biography of

Hasan ibn Hasan ibn ‘AlL.

2 Al-Asilt, pg. 112; ‘Umdat al-Talib, pg. 283.

3 Muntahd al-Amal, 1/358. Al-Khatib al-BaghdadT has written his biography in Tarikh Baghdad, 6/45.
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Manzir then said, “You have done well, by Allah, this is a lion who will be

victorious.”
Hasan said, “I have been blessed with another son from her.”
Manziir said, “Show him to me.”

Hasan [al-Muthallath] was then brought before him, and he was pleased
with him.

Mangziir then said, “You have done well, [but] he is not equal to the first.”
Hasan said, “I have been blessed with a third son from her.”
Manzir said, “Show him to me.”

Ibrahim [al-Ghamr] was then brought before him, and he was pleased with

him.

Mangzir then said, “You do not need to go to her after this one.”

This narration gives us an indication of their lofty status.

5o

Sayyiduna Hasan al-Muthanna &% and Sayyidah Fatimah bint Husayn @igs
were also blessed with two daughters from their marriage: Zaynab and Umm
Kulthiim.?

As for the children of Sayyidah Fatimah bint Husayn @i¢z5 from Sayyiduna ‘Abd
Allah ibn ‘Amr ibn ‘Uthman ibn ‘Affan: they are Muhammad al-Dib3j, Qasim, and
Ruqayyah.

1 Al-Asili, pg. 112.

2 The books of history and biographies have not provided us with much detail about their lives except
that Zaynab was married to one of the Khulafa’ of the Bani Umayyah.
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Muhammad al-Dibaj

He is Muhammad ibn ‘Abd Allah ibn ‘Amr ibn ‘Uthman ibn ‘Affan. He was given
the title Al-Dibgj (silk) on account of his handsomeness. He is the uterine brother
of ‘Abd Allah al-Mahd, Hasan al-Muthallath, and Ibrahim al-Ghamr s,

Muhammad al-Dibaj was devoted to his brother ‘Abd Allah al-Mahd.
Al-Khatib al-Baghdadt has reported from ‘Abd Allah ibn Hasan al-Muthanna:

I loathed Muhammad ibn ‘Abd Allah ibn ‘Amr ibn ‘Uthman when he was
born, I hated him more than I ever hated anyone. Then when he grew
older, he [still] honoured me and as a result I never loved anyone as much

as I loved him.!

Muhammad al-Dibaj has narrated Hadith from his father, mother, Kharijah
ibn Zayd, Tawts, Abu Zinad, al-Zuhri, Nafi', and others. A group has narrated
from him. He has been deemed Thigah (reliable) by al-Nasa'?* and Tbn Hibban.
Muhammad al-Dibaj was generous and kind, praised by the poets; al-Zubayr ibn
Bakkar narrates that Sulayman ibn ‘Abbas al-Sa‘dl recited to him couplets in

praise of Muhammad al-Dibaj:
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Glory came to you from here and from there, when you were in obtaining it at a

clashing point of the floods.

Now, without you, it does not spend a night. And now, without you, it does not

spend a day.

1 Tarikh Baghdad, 3/276; Mukhtasar Tarikh Dimashgq, 1/3031.
2 He said once that he is Thigah, while at another juncture he said, “He is not that strong.” Refer to

Tahdhib al-Kamal, under the biography of Muhammad ibn ‘Abd Allah ibn ‘Amr, # 5364.
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It will not go on after you, nor would it accept a substitute to replace you.!

The greatest sign of the loving and unshakable bond shared between Muhammad
al-Dibaj and his uterine brothers is that he was imprisoned with them,
subsequently punished and tortured along with them, then finally executed by
their side by al-Mansur al-Dawaniqi. The suffering endured by Muhammad al-
Dibaj grieved ‘Abd Allah al-Mahd very deeply.

Al-Asfahani reports with his chain of narration from Muhammad ibn Hashim ibn

al-Barid, freed slave of Mu‘awiyah:

I was present at al-Rabdhah when the family of Hasan (al-Muthanna)
were brought in chains, with them was al-‘Uthmani—it was as if he was
created from silver. Sometime later, one of Mansir’s men arrived and
asked, “Which one of you is Muhammad ibn ‘Abd Allah al-'Uthmani?” So
Muhammad stood up. Muhammad was not gone long when we heard the
sound of the whip. When Muhammad returned his face was so blue that he
looked like an African due to the severe beating. One of his eyes had been

gouged out and blood was flowing down his cheek from the wound.

He was thrown next to his brother, ‘Abd Allah al-Mahd. Muhammad was

suffering from intense thirst and asked for water, but no one responded.
‘Abd Allah yelled out, “Who will give the son of Rastlullah a sip of water.”
A man from Khurasan then stood and gave him water.?

Al-Asfahani said in the beginning of his biography, “I have mentioned his incident
with theirs as he was their uterine brother, and devoted to them. ‘Abd Allah ibn

Hasan loved him dearly. He was martyred alongside them.”

1 Tarikh al-Islam, 9/274.
2 Magatal al-Talibiyin, pg. 197; Tarikh al-Islam, 1/1036.
3 Magqatal al-Talibiyin, pg. 183.
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Muhammad al-Dibaj had immense respect for the scholars, amongst his praise

for them:

I have not seen a better Mufti than ‘Ata’ ibn Abi Rabah. His gatherings
would be filled with the remembrance of Allah with no extremities while

they would be engrossed. When he spoke or was asked a question then he

would reply most excellently.!

Al-Dhahabf said about him in Tarikh al-Islam, “He was openhanded, generous,

chivalrous, magnanimous, dignified...”

Perhaps the narration reported by Ibn ‘Asakir with his chain of narration from
Muhammad ibn ‘Abd al-Rahman ibn Abt al-Mawali provides us with the best

insight to the values imparted by Fatimah bint Husayn @& to her sons:

When the sons of Fatimah bint Husayn from Hasan al-Muthanna and ‘Abd
Allah ibn ‘Amr were imprisoned the guard gave a pillow to ‘Al ibn Hasan al-
Muthallath saying, “Rest your head on it and take some comfort therein.”
He in turn gave preference to his father, Hasan al-Muthallath, giving it to
him instead. Hasan al-Muthallath said, “O my son, your uncle—'Abd Allah
ibn Hasan—is more deserving of this.” so he sent it to ‘Abd Allah, who said,
“O my brother, this brother of ours, who has suffered on our account, and
received the lashing that he did because of [his love for] us—referring to
Muhammad ibn ‘Abd Allah ibn ‘Amr ibn ‘Uthman—deserves it more.” So it
was given to him and he was told, “You are most deserving of resting your
head on this pillow.” So he did.?

This was a snippet from the lives of these great sons of Sayyidah Fatimah bint
Husayn #1&5. Were we to dig deeper into their lives, we would find invaluable
gems of piety and goodness; however, the little we have cited will prove sufficient

for the one who seeks guidance.

1 Tahdhib al-Kamal, biography of ‘Ata’ ibn Abl Rabah, # 3933; Tarikh al-Islam, 1/879, biography of ‘Ata’
ibn Abi Rabah.
2 Tarikh al-Islam, 1/1091, biography of Muhammad ibn ‘Abd Allzh ibn ‘Amr ibn ‘Uthman ibn ‘Affan.
3 Tarikh Dimashg, 53/390, with slight adaptation.
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Refutation of Misconceptions

Marriage of Sayyidah Fatimah bint Husayn to Sayyiduna ‘Abd Allah ibn

‘Amr ibn ‘Uthman

The marriage of Sayyidah Fatimah bint Husayn /& to ‘Abd Allah ibn ‘Amr ibn
‘Uthman has been reported in a number of narrations recorded in a number of
sources of both history and genealogy. They were blessed from this union with

three children: Muhammad al-Dibaj, Rugayyah, and Qasim.

All the scholars of the Ahl al-Sunnah and others besides them are in agreement

upon this fact.

However, a few have denied this union on account of feeble reasoning and baseless

arguments which lack all forms of credibility.

Before I begin our response to this misconception, I would like to make mention
of those narrations that discuss the marriage of Sayyidah Fatimah bint Husayn to
Sayyiduna ‘Abd Allah ibn ‘Amr.

Ibn ‘Asakir reports with his chain from AbGi Umayyah al-Ahwas ibn Mufaddal ibn
Ghassan al-Ghilabi—his father said—Ab ‘Abd Allah said:

Hanzalah ibn Qasamah al-TaT entered into the presence of the Messenger
Lseife accompanied by his daughter, Zaynab bint Hanzalah, and his sister
al-Jarba’ bint Qasamah. The Messenger s« invited them to Islam and
they all accepted. Zaynab bint Hanzalah married Usamah ibn Zayd and
Talhah married Jarba’ bint Qasamah. Talhah passed away and he had no
other child from Jarba’ but her [i.e. Umm Ishaq bint Talhah], Umm Ishaq
was married by Hasan ibn ‘Alf, and after him, Husayn ibn ‘Ali married her.

She bore him Fatimah bint Husayn.

Fatimah bint Husayn was wed to Hasan (al-Muthanna) ibn Hasan. She is

the mother of ‘Abd Allah ibn Hasan, Hasan ibn Hasan (al-Muthallath), and
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Ibrahim al-Ghamr. She then married ‘Abd Allah ibn ‘Amr ibn ‘Uthman ibn
‘Affan, and she bore him Muhammad ibn ‘Abd Allah.

Umm Ishaq then married Ibn AbT ‘Atiq al-BakrT [after the martyrdom of
Husayn £&&]... she bore him Aminah.!

Ibn ‘Asakir has reported another narration about this marriage; however, we will

suffice with mentioning the one.

Ibn ‘Asakir reports with his chain from Ishaq ibn Muhammad al-Musayyabi—Abd
Allah ibn Hasan said:

I wed ‘Abd Allah ibn ‘Amr [to my mother] and there was none I despised
more than him, and then today there is no one more beloved to me than

his son, Muhammad.?

In Tahdhib al-Kamal, al-Mizzi has mentioned about those who narrated from

5o~

Fatimah bint Husayn &%zs:

Those who narrated from her: Ibrahim ibn Hasan ibn Hasan ibn ‘Alf ibn
Ab1 Talib... her son, ‘Abd Allah ibn Hasan ibn Hasan ibn ‘Alf ibn Abi Talib...
her son, Muhammad ibn ‘Abd Allah ibn ‘Amr ibn ‘Uthman ibn ‘Affan—

commonly known as al-Dibaj.}

1 Tarikh Dimashg, 74/13. Ibn AbT ‘Atiqg: He is ‘Abd Allah ibn Muhammad ibn ‘Abd al-Rahman ibn Abi
Bakr al-Siddiq. Muhammad ibn ‘Abd al-Rahman was known as Abi ‘Atiq, thus his son became known
as Ibn AbI ‘Atiq.
2 Tarikh al-Dimashq, 74/15. We learn from this narration that ‘Abd Allah ibn Hasan was the one who
performed the marriage of his mother, Fatimah bint Husayn, to ‘Abd Allah ibn ‘Amr ibn ‘Uthman ibn
‘Affan; the reason being that he was her eldest son and most obedient to her. The narration which
follows makes mention: “Her son, ‘Abd Allah ibn Hasan performed her marriage. She wrote to him,
while he was busy in his plantation, instructing him to come and perform her marriage. He proceeded
on a donkey and the performed her marriage, in obedience to her command.” Ibid.
3 Tahdib al-Kamal, 11/751.

64



Al-Dhahab said under the biography of al-Dib3j:

Abii ‘Abd Allah Muhammad ibn ‘Abd Allah ibn ‘Amr ibn Amir al-Mu’minin
‘Uthman al-‘Uthmani al-Madani, commonly called al-Dibdj due to his

handsomeness... he narrated from his mother, Fatimah bint Husayn...!
Al-DhahabT said in his Tarikh:

Al-Zubayr? and others said: Hasan ibn Hasan passed away leaving Fatimah
a widow. She was then married by ‘Abd Allzh (al-Mutraf). It has been said
that he gave her a million dirhams as Mahr (dowry). Ibn ‘Uyaynah said,
“Fatimah lived until 110 A.H. It has been reported that she travelled to
meet Hisham ibn ‘Abd al-Malik.”

It is mentioned in Magqatal al-Talibiyin:

When ‘Abd Allzh proposed to Fatimah bint Husayn, she rejected his
proposal. Her mother, however, insisted that she marry him. Thus, she

stood in the sun, vowing to remain there until she agreed.*

Mus‘ab al-ZubayrT has also reported a narration that establishes the marriage of
Sayyidah Fatimah bint Husayn to ‘Abd Allah ibn ‘Amr ibn ‘Uthman ibn ‘Affan:

She bore him Muhammad al-Dib3j, Qasim—who had no children—and
Rugqayyah, all the children of ‘Abd Allah ibn ‘Amr. ‘Abd Allah ibn Hasan—
her eldest son—would say, “I never despised anyone as I despised ‘Abd
Allah ibn ‘Amr, and I have never loved anyone as I have loved his son,

Muhammad, my brother.”

1 Siyar Alam al-Nubald@’, 6/224; Tarikh al-Islam, pg. 442, # 527, biography of Fatimah bint Husayn.
2 Zubayr al-Bakkar the famed genealogist.
3 Tarikh al-Islam, pg.442.
4 Magqatal al-Talibiyyyin, pg. 183.
5 Nasab Quraysh, pg. 52.
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Mus‘ab al-ZubayrT has also reported when discussing the progeny of Sayyiduna

‘Uthman bin ‘Affan zdis:

Muhammad al-Asghar ibn ‘Abd Allah, who would be called al-Dibaj due
to his handsomeness, passed away or was killed in the prison of Mansr
during the era of Muhammad and Ibrahim, the sons of ‘Abd Allah ibn Hasan.
Qasim and Ruqayyabh: all the children of ‘Abd Allah ibn ‘Amr. Their mother
is Fatimah bint Husayn ibn ‘All ibn Ab1 Talib. Their uterine brothers are:
‘Abd Allah, Hasan, and Ibrahim—the children of Hasan al-Muthanna.'

A number of Shi‘ah scholars have reported narrations in their books which prove
the marriage of Sayyidah Fatimah bint Husayn #& to Sayyiduna ‘Abd Allah ibn

‘Amr ibn ‘Uthman &i&z5,

Amongst them is ‘Abbas al-Qummi in a number of places throughout his book
Muntahd al-Amal. Take, for example, where he mentions the trials which the
children of Hasan al-Muthanna had to endure, he also mentions their brother,

Muhammad al-Dibaj, alongside them:

The uprising of ‘Abd Allah ibn Hasan ibn Hasan ibn “Alf ibn Abt Talib and
the uprising of his two sons, Muhammad and Ibrahim... A group of the
Bani ‘Abbas and Banii Hashim gathered in al-Abwa’, amongst them was
Abt Ja‘far al-Mansir, his brother—al-Saffah, Ibrahim ibn Muhammad,
his uncle—Salih ibn ‘Ali, ‘Abd Allah al-Mahd, his sons—Muhammad and
Ibrahim—and his brother—Muhammad al-Dibaj, and others...2

He also said while discussing their imprisonment:

This was when the children of Hasan were tied in chains and fetters. They
were then taken, along with them was Muhammad al-Dibaj—the uterine
brother of ‘Abd Allah al-Mahd—also in chains.?

1 Nasab Quraysh, pg. 114.
2 Muntahd al-Amal, 1/372.
3 1bid, 1/375.
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He mentions elsewhere:

The children of Hasan were brought to Rabdhah and left to swelter in the
sun. Sometime later, one of Mansir’s men arrived and asked, “Which one
of you is Muhammad ibn ‘Abd Allah ibn ‘Uthman?” So Muhammad stood
up. He grabbed Muhammad and dragged him before Mansir... Muhammad
was suffering from intense thirst and was crying for water, but no one

responded out of fear for Mansdr.
‘Abd Allah yelled out, “Who will give the son of Rastilullah a sip of water.”

Sibt ibn al-Jawzl narrated... Muhammad was the most handsome and good
looking of people, which is why he was called al-Dibaj. One of the lashes
struck his eye and blinded it. He was then bound and taken to his brother,
‘Abd Allah. Muhammad then complained of severe thirst but not a single
person had the courage to give him water. His brother then yelled out, “0O
Muslims, will you let a Muslim from the sons of the Prophet pass away due

to thirst, while you withhold water from him?”*

This is how they have unwittingly confirmed that Muhammad al-Dib3j al-
‘Uthman is the uterine brother of ‘Abd Allah al-Mahd.

Ibn al-Taqtaqi—the famed genealogist—in his book Al-Asili Fi Ansab al-Talibiyin has
also mentioned the marriage of Sayyidah Fatimah bint Husayn & to Sayyiduna
‘Abd Allah ibn ‘Amr ibn ‘Uthman &z:

With the following chain directly to Yahya who said—Miisa ibn ‘Abd Allah
informed me—Tsa ibn ‘Abd Allah ibn Muhammad ibn ‘Umar ibn ‘Alf ibn Abi
Talib said:

‘Abd Allah ibn ‘Amr ibn ‘Uthman ibn ‘Affan married Fatimah bint

Husayn thereafter, and she bore him children.?

1 Ibid, 1/375, 376.
2 Al-Asilt, pg. 65.
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In ‘Umdat al-Talib fi Nasab Al Abi Talib of Ibn ‘Tnabah—who is one of the most senior
ShiT genealogists—the researcher mentioned in his annotations:

Fatimah married ‘Abd Allah ibn ‘Amr ibn ‘Uthman ibn ‘Affan al-UmawrT after
Hasan al-Muthanna... she bore him a few children: Muhammad—martyred
alongside his brother ‘Abd Allah—who was called al-Dibaj, Qasim, and
Rugqayyah; all children of ‘Abd Allah ibn ‘Amr.!

In a similar fashion this union was mentioned by Ahmad ibn Yahya ibn Jabir al-
Baladhurf in his book Ansab al-Ashraf.?

It is strange indeed to still find a person who denies this marriage, even
after all that we have cited establishing this marriage from the books of the

latter day scholars, biographers, and genealogists.

1 ‘Umdat al-Talib, footnote: 188.
2 Ansab al-Ashraf, 2/198, with the research of Muhammad al-Bagir al-Mahmidi.
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Refutation of Alam al-Nisa’

‘Ali Muhammad Dakhl in his book A‘lam al-Nisa’ rejects the marriage of Sayyidah
Fatimah bint Husayn /&5 to ‘Abd Alldh ibn ‘Amr ibn ‘Uthman ibn ‘Affan based

upon feeble evidences which lack any academic rigour.

Misconception 1

Zubayr ibn Bakkar and his uncle, ‘Ali, were opposed to the Banui Hashim

Dakhil says: The narrations which establish the union between Sayyidah
Fatimah bint Husayn &7 and Sayyiduna ‘Abd Allah ibn ‘Amr ibn ‘Uthman have
been reported by way of Zubayr ibn Bakkar from his uncle, Mus‘ab; and their
opposition' and enmity to the Ahl al-Bayt is well known, as has been mentioned

by the majority of those who penned their biographies.?

Answer

1. If the narrations of the genealogists, biographers, historians, and scholars
were to be discarded merely because they happen to be from the progeny
of Sayyiduna Zubayr &2 or the Banl Umayyah then much of our historic
legacy will have to be discarded. For example, Nasab Quraysh of the famed
Mus‘ab al-Zubayri as well as al-Muwaffaqqiyat wa Juz’ min Nasab Quraysh by

Zubayr ibn Bakkar, as well as many other literary works.

2. The marriage of Sayyidah Fatimah bint Husayn #i&5 has been reported by
many others beside Zubayr ibn Bakkar and Mus‘ab al-Zubayri. In fact, it
has been reported by such a large number of scholars that it is practically
impossible to assume that they all harboured enmity for the Ahl al-Bayt,

and the family of ‘All &4 in specific. More so when considering the

1 Both of these scholars, Mus‘ab al-ZubayrT and Zubayr ibn Bakkar, are from the reliable genealogists.
2 Muhammad ‘Ali Dakhil: Alam al-Nis@’, pg. 383.
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different ages in which they lived, as well as residing in different cities,

not to mention the polarity between their schools of thought.

It is especially worth mentioning that the marriage between Sayyidah
Fatimah bint Husayn and Sayyiduna ‘Abd Allah ibn ‘Amr ibn ‘Uthman has
been mentioned in more than 30 reliable sources and primary references
of genealogy and biographies. We have already mentioned some of these

sources:

Ibn Taqtaqt: Al-Asili fi Ansab al-Talibiyin. This has been researched by Mahd1
al-Raja’t, one of the most senior contemporary research scholars of the
Shi‘ah.

Ansab al-Ashraf. The second volume which contains the research of
Muhammad Bagir al-Mahmudi and has been published by Mu’assat al-
A'lami IT al-Matbu‘at. This is besides what ‘Abbas al-QummiT has mentioned

repeatedly in Muntaha al-Amal, which we quoted earlier.

I will include in the appendices a quote from the book Shajarat Tiba of
Muhammad Mahdi al-Ha'’ir1, which includes a discussion from one of
the scholars of the Twelver Shrah that establishes this marriage. Will
Muhammad ‘Ali Dakhil disregard him too?

. As for Zubayr ibn Bakkar: He is Abii ‘Abd Allah al-Madani Zubayr ibn ‘Abd
Allah ibn Mus‘ab ibn Thabit ibn ‘Abd Allah ibn Zubayr ibn al-‘Awwam al-
Qurashi al-Asadi al-Zubayri. He is from amongst the senior scholars who
benefitted directly from the Taba Tabi‘in (those who benefitted from the
Tabi‘Tn). He passed away in the year 256 A.H. Ibn M3jah has reported his

narrations.

» Ibn Hajar al-‘Askalani said about him, “Thiqah.”

» Al-Dhahabi said, “A sudigq (truthful) historian, ‘Allamah.”

70



» Al-Daraqutni said, “Thiqah.”

» Al-Khatib said, “He was Thiqah, sound, a scholar of genealogy, well
versed with the histories of the previous generations and their
reports. Ibn Hibban included him in his al-Thigat.

As for Mus‘ab al-ZubayrT: He is Abti ‘Abd Allah al-Madani Mus‘ab ibn ‘Abd
Allah ibn Thabit ibn ‘Abd Allah ibn Zubayr ibn al-‘Awwam al-Qurshial-Asadi
al-Zubayrl. He settled in Baghdad. He is amongst the senior genealogists
of the Taba‘ Tabi‘tn. He passed away in 236 A.H. Al-Nasa’T and Ibn Majah

have reported his narrations.

» Tbn Hajar said about him, “Sudig (truthful), well verses with
genealogy”

» Al-Dhahabi said, “Thiqah, he has been criticised for [allegedly]

choosing a view of neutrality regarding the creation of the Qur’an.”
» Al-Daraqutni said, “Thiqah.”
» Ibn Hibban included him in his al-Thigat.
This is the ruling of the specialists in narrator scrutiny regarding Zubayr

ibn Bakkar and Mus‘ab al-ZubayrT;, why then should we not rely upon their

reports and narrations?

Misconception 2

There was enmity between the Banii Hashim and the Banti Umayyah

Dakhil says: Whoever considers the relations between the two houses—Hashimid
and Umayyid—and of the age old enmity that existed, as well as that which
ensued later of what the Umayyads did to Sayyid al-Shuhada’—confirms the

impossibility of such a union.!

1 A'lam al-Nis@’, pg. 382. Referring to the marriage of Sayyidah Fatimah bint Husayn to ‘Abd Allah ibn

‘Amr ibn ‘Uthman.
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Answer

As for his claim that deep enmity and resentment existed between the Hashimids
and Umayyads, and similarly between the Hashimids and progeny of Zubayr z2iis;
this is a false claim in stark contrast with reality. I have mentioned in Asma’ wa al-
Musahardt! dozens of intermarital relations between the Umayyads and Zubayrids
with the Hashimids; to the extent that it becomes apparent that the majority of

‘AlT’s 224l daughters were married to either an Umayyad or Zubayrid.

Examples of the marital links between the Hashimids and Zubayrids

1. Safiyyah bint ‘Abd al-Muttalib, aunt of the Prophet s> was married
to al-‘Awwam ibn Khuwaylid. Zubayr ibn al-‘Awwam was born from this

union.

2. Umm al-Hasan bint Hasan ibn ‘Alf ibn Ab1 Talib was married to ‘Abd Allah

ibn Zubayr ibn al-‘Awwam.

3. Rugayyah bint al-Hasan ibn ‘Alf bin AbI Talib was married to ‘Amr ibn

Zubayr ibn al-‘Awwam.

4, Mulaykah bint al-Hasan (al-Muthanna) ibn al-Hasan ibn ‘Al ibn AbT Talib

was married to Ja'far ibn Mus‘ab ibn Zubayr.

5. Misa ibn ‘Umar ibn ‘Alf (Zayn al-‘Abidin) ibn Husayn ibn ‘Alf ibn Abi Talib
married ‘Ubaydah bint al-Zubayr ibn Hisham ibn Urwah ibn Zubayr ibn

al-‘Awwam.

6. Ja'far (al-Akbar) ibn ‘Umar ibn ‘Ali (Zayn al-‘Abidin) ibn Husayn ibn ‘Ali ibn

Abi Talib married Fatimah bint ‘Urwah ibn Zubayr ibn al-‘Awwam.

1 The book is has been translated into English under the title Names and Marital Relations Between

the Ahl al-Bayt and Sahabah and can be downloaded from www.mahajjah.com.
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10.

11.

12.

13.

14.

15.

16.

. ‘Abd Allah ibn Husayn ibn ‘Ali (Zayn al-‘Abidin) ibn Husayn ibn ‘Ali bin AbT

Talib married Umm ‘Amr bint ‘Amr ibn al-Zubayr ibn Amr ibn ‘Amr ibn

al-Zubayr.

Muhammad ibn ‘Awf ibn ‘Alf ibn Muhammad ibn ‘AlT ibn Ab1 Talib married
Safiyyah bint Muhammad ibn Mus‘ab ibn al-Zubayr zedis.

Bint al-Qasim ibn Muhammad ibn Ja‘far ibn Abi Talib was married to
Hamzah ibn ‘Abd Allah ibn al-Zubayr.

Muhammad (al-Nafs al-Zakiyyah) ibn ‘Abd Allah (al-Mahd) ibn Hasan (al-
Muthanna) ibn Hasan ibn ‘Al ibn AbT Talib married Fakhitah bint Fulayh
ibn Muhammad ibn al-Mundhir ibn Zubayr ibn al-‘Awwam. They were

blessed with a son named Tahir.

Husayn (al-Asghar) ibn ‘Al (Zayn al-'‘Abidin) ibn Husayn (al-Shahid)
married Khalidah bint Hamzah ibn Mus‘ab ibn Zubayr ibn al-‘Awwam.

Sukaynah bint Husayn ibn ‘Alf ibn Abt Talib was married to Mus‘ab ibn

Zubayr ibn al-‘Awwam.

Husayn ibn Hasan ibn ‘Ali ibn AbT Talib married Aminah bint Hamzah ibn

Mundhir ibn Zubayr ibn al-‘Awwam.

‘Ali (al-Kharazi) ibn Hasan ibn ‘Alf ibn ‘Ali (Zayn al-‘Abidin) ibn Husayn ibn
‘AlT ibn Abi Talib married Fatimah bint ‘Uthman ibn ‘Urwah ibn Zubayr

ibn al-‘Awwam.

Fatimah bint ‘AlT ibn Abi Talib was married to Mundhir ibn ‘Ubaydah ibn

Zubayr ibn al-‘Awwam.

Ibrahim ibn Husayn ibn ‘AlT ibn Husayn ibn ‘Alf ibn AbT Talib married
Buraykah bint ‘Ubayd Allah ibn Muhammad ibn Mundhir ibn Zubayr ibn

al-‘Awwam.
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Examples of the marital links between the Hashimids and Umayyads

1. Muhammad ibn ‘Abd Allah, the Rasil of Allah =.&dfie, married Umm
Habibah Ramlah bint Ab1 Sufyan Sakhr ibn Harb ibn Umayyah ibn ‘Abd
al-Shams ibn ‘Abd Manaf.

2. Ruqayyah and Umm Kulth@im, the pure daughters of the Final Messenger

Jsdedfle, were married to Sayyiduna ‘Uthman «edks,

3. Zaynab, the pure daughter of the Final Messenger #s«&4=, was married to

Sayyiduna Abii al-‘As ibn RabT 4k,
4. Ramlah bint ‘Al ibn Abi Talib was married Muawiyah ibn Marwan ibn Hakam.

5. ‘Ali ibn Hasan ibn ‘Alf ibn ‘Ali (Zayn al-‘Abidin) ibn Husayn ibn ‘Alf ibn Ab1
Talib married Rugayyah bint ‘Umar al-‘Uthmaniyyah.

6. Zaynab bint Hasan (al-Muthanna) ibn Hasan ibn ‘Ali ibn Abi Talib was
married to the Umayyad Khalifah Walid ibn ‘Abd al-Malik ibn Marwan.

7. Nafisah bint Zayd ibn Hasan ibn ‘Alf ibn Abi Talib was married to the
Umayyad Khalifah Walid ibn ‘Abd al-Malik ibn Marwan.

8. Umm Abiha bint ‘Abd Allah ibn Ja‘far ibn AbT Talib was married ‘Abd al-

Malik ibn Marwan.

9. Umm al-Qasim bint Hasan (al-Muthanna) ibn Hasan ibn ‘Ali ibn Abi Talib

was married to Marwan ibn Aban ibn ‘Uthman.

10. Fatimah bint Husayn ibn ‘Al ibn Abi Talib was married to ‘Abd Allah ibn

‘Amr ibn ‘Uthman.
11. Ishaq ibn ‘Abd Allah ibn ‘Alf ibn Husayn ibn ‘Ali ibn Abi Talib married
‘A’ishah bint ‘Umar ibn ‘Asim ibn ‘Umar ibn ‘Uthman ibn ‘Affan.
74



12. Umm KulthGim bint ‘Abd Allah ibn Ja'far ibn Abi Talib was married to Aban
ibn ‘Uthman ibn ‘Affan.

13. Lubabah bint ‘Abd Allah ibn ‘Abbas ibn ‘Abd al-Muttalib was married to
Walid ibn ‘Utbah ibn Abi Sufyan ibn Harb.

14. Umm Muhammad bint ‘Abd Allah ibn Ja'far ibn AbT Talib was married to
Yazid ibn Mu‘awiyah ibn Abi Sufyan.

15. Ramlah bint Muhammad ibn Ja'far ibn Abi Talib was married to Sulayman
ibn Hisham ibn ‘Abd al-Malik ibn Marwan ibn Hakam al-Umaw.

16. Khadijah bint Husayn ibn Hasan ibn ‘Alf ibn Abi Talib was married to
Isma‘Tl ibn ‘Abd al-Malik ibn Harith ibn AbT al-‘As ibn Umayyah.

17. Ibrahim ibn ‘Abd Allah ibn Hasan ibn Hasan ibn ‘Alf ibn Abi Talib married
Rugayyah bint Muhammad (al-Dibaj) ibn ‘Abd Allah ibn ‘Amr ibn ‘Uthman
ibn ‘Affan.

18. Hasan ibn Hasan ibn ‘Ali ibn Husayn ibn ‘Alf ibn Abi Talib married
Khulaydah bint Marwan ibn ‘Anbasah ibn Sa‘id ibn al-‘As ibn Sa‘id ibn al-
As ibn Umayyah.

19. Lubabah bint ‘Abd Allah ibn Muhammad ibn ‘Alf ibn Abi Talib was married
to SaTd ibn ‘Abd Allah ibn ‘Amr ibn Sa‘ld ibn al-‘As ibn Umayyah.

20. Nafisah bint ‘Ubayd Allah ibn ‘Abbas ibn ‘Al ibn Abi Talib was married to
‘Abd Allah ibn Khalid ibn Yazid ibn Mu‘awiyah ibn AbT Sufyan ibn Harb.

All of these marriages are proven and established from reliably transmitted reports
in the sources of the Ahl al-Sunnah and Shiah. After considering these marital
relations between the two houses—Hashimid and Umayyid, and Zubayrids as

well—how can it be envisaged that enmity existed between these great families!
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Misconception 3

Mansur did not ridicule the sons of Fatimah regarding this union

Dakhil says: Correspondences were exchanged between Muhammad ibn ‘Abd Allah
ibn Hasan and Manstr al-‘Abbasi, in which they utilised every possible excuse to
belittle each other; if this union did indeed take place then Manstr would have
definitely used it to belittle Muhammad and his father, as he mentioned many

things even less than this.!

Answer

The fact that Manstr al-‘Abbasi never belittled Muhammad ibn ‘Abd Allah ibn
Hasan by disparaging the union of his grandmother, Fatimah bint Husayn, to ‘Abd
Allah ibn ‘Amr ibn ‘Uthman makes perfect sense, as there is nothing in this union

worthy of disparagement.

‘Abd Allah ibn ‘Amr was titled al-Mutraf due to his remarkable good looks, and
furthermore he is the grandson of Sayyiduna ‘Uthman ibn ‘Affan & to whom
the Prophet .24 had wed two of his daughters. If Manstr were to mock this
union as a means to belittle Muhammad al-Nafs al-Zakiyyah ibn ‘Abd Allah then
every marital association with the Bant Umayyah would be disparaged likewise.
It is a matter of fact that the Prophet #%.&i{e married two of his daughters,
Rugayyah and Umm Kulth@im, to ‘Uthman and his daughter, Zaynab, to Abt al-'As
ibn al-Rabt’; will the Messenger of Allah #5.&4(= also be belittled to score a few
points? The marriage of ‘Uthman 424k, grandfather of ‘Abd Allah ibn ‘Amr, to the
daughters of the Prophet 4524 has been attested to by Shaykh al-Mufid in his

book al-Masd'il al-Sarawiyyah, as well as many other scholars.

1 A'lam al-Nisa’, pg. 283.
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Misconception 4

The Hadith scholars of the Shiah did not mention this union

Dakhil says: The senior Muhaddithin and historians of the Shi‘ah did not mention
this union despite their vast research and inquiry. Ibn Shahar Ashitb, al-Tabarsi,

and other scholars of the sect have not mentioned this.!

Answer

The scholars of the Shiah, such as al-Mufid, Sayyid al-Murtada, Ibn Shahar
Ashiib, al-TabarsT, and ‘Abbas al-Qumm, not making mention of this union does
not impugn the narration in any way. The principle is Lack of knowledge does not
establish non-existence. Furthermore, the opinion of these scholars are not absolute
and binding upon all others. They were not renowned for their knowledge in
genealogy nor did they exert themselves in this science. Not a single one of
them has penned any literary work on genealogy or ancestry, whether it be
comprehensive or concise; this despite them being well-known for penning

works in other fields such as Tafsir and Figh.

In addition, we have previously cited portions from the work of ‘Abbas al-Qummi,
Muntahd al-‘Amal, which establish this marriage. Furthermore, we have cited

many narrations from a number of genealogists proving the same.

Misconception 5

Yazid ibn ‘Abd al-Malik cold not have showed protective jealousy for

Fatimah bint Husayn

Dakhil then mentions the incident that transpired between Fatimah bint Husayn
and Ibn Dahhak, when he proposed to her, and the subsequent anger of Yazid ibn
‘Abd al-Malik at Ibn Dahhak. The incident is as follows:

1 Ibid, pg. 383.
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When ‘Abd Allah ibn ‘Amr ibn ‘Uthman ibn ‘Affan passed away, ‘Abd al-
Rahman ibn Dahhak al-Fahri—governor of Madinah—proposed to her [i.e.
Fatimah bint Husayn]. She replied, “I do not wish to marry, I have these
sons of mine to take care of. She tried to ward him off and not quarrel with

him. However, he continued to badger her.

He said, “By Allah, if you do not consent then I will lash your eldest son for
drinking wine [unjustly],” referring to ‘Abd Allah ibn Hasan.

While this was transpiring, Yazid ibn ‘Abd al-Malik wrote to Ibn Hurmuz—
who was in charge of the registry—to send his report of expenses and the
register to him. Ibn Hurmuz thus came to Fatimah bint Husayn to bid her

farewell and asked her if she requires anything.

She replied, “Inform the Amir al-Mu’minin about what transpired with Ibn
Dahhak and his threat to me.”

She then sent a messenger with a letter for Yazid to inform him of the
incident, also mentioning their family relations, and then the threat of Ibn

Dahhak.

Ibn Hurmuz and the messenger both reached Syria at the same time. Ibn

Hurmuz entered upon Yazid and informed him about news in Madinah.

Yazid asked, “Has anything unusual happened?”

Ibn Hurmuz did not pass on the message of bint Husayn.

Just then the doorkeeper announced, “May Allah preserve Amir al-

Mu'minin, the messenger of Fatimah bint Husayn is at the door.”
Ibn Hurmuz said, “May Allah preserve Amir al-Mu’minin, verily Fatimah

bint Husayn gave me a letter to pass on to you the day I left,” he then

informed him of what happened.
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Yazid stood up and said, “May your mother be bereaved of you, I asked you
if anything unusual happened, and you have this with you and still do not

inform me.”

Ibn Hurmuz said that he had forgotten about it. The messenger was then
permitted to enter, and Yazid took the letter and read it, all the time
tapping his cane in his hand saying, “Verily Ibn Dahhak is taking liberties.
Is there anyone who will ensure that I will hear his wailing while being
punished?” He was told that ‘Abd al-Wahid ibn ‘Abd Allah ibn Bishr al-
NadrT is the man for the job. So he called for some paper and wrote to ‘Abd

al-Wahid al-NadrT who was in T#'if:
Peace be upon you.

I have appointed you over Madinah, so when you receive this letter
go there immediately. Dismiss Ibn Dahhak and fine him 40 000

Dinars. Then punish him until I hear his wailing while I sit here.

The messenger took the letter and reached Madinah, but he did not go to
Ibn Dahhak. So Ibn Dahhak summoned him and showed him 1000 Dinars
under a cloth. He then said, “This 1000 Dinars is yours, as well as my
guarantee of discretion and safety, if you inform me about the message

you carry.” So he informed him.
The messenger waited three days before proceeding to Ta'if.

Ibn Dahhak went to see Maslamah ibn ‘Abd al-Malik [brother of the

Khalifah], and said to him, “T am under your protection.”

The next day Maslamah went to see Yazid, and softened him up after which

he mentioned that he has something to ask from Yazid.

Yazid replied, “Whatever you ask I will see it fulfilled, as long as it doesn’t
relate to Ibn Dahhak.”

Maslamah replied, “By Allah, it is about Ibn Dahhak!”
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Yazid said, “I will never forgive him after he has done what he has done.”

Al-NadrT then fined him 40000 dinars, punished him, and then paraded

him in a woollen robe.

Dakhil comments on this saying, “I do not know how Ibn Dahhak could propose
to Fatimah bint Husayn when he was the governor of Madinah for the Umayyads.
Anyone with the slightest knowledge of the political viewpoints of the rulers of
that time would not do so. Even more strange is the protective jealousy Yazid
displayed for Fatimah, and his anger towards Ibn Dahhak, to the extent that he
did not even accept the intercession of his brother, Maslamah ibn ‘Abd al-Malik.
This is a fairy tale the like of which are told in Arabian nights, invented solely out
of enmity for the Ahl al-Bayt.!

Answer

Dakhil’s rejection of this incident reported by ‘Umar Rida Kahalah in Alam al-
Nisa’ simply because he believes enmity existed between them is a strange proof
indeed, especially when the reality was that no such enmity existed. In addition,

the leader of the Muslims is answerable to those under his charge.

Yes, there were excesses from some of the Umayyad governors in dealing with
the Hashimids and others who rebelled against Umayyad rule. However, this did
not spill over to those of the Hashimids who did not rebel against them. Taking
care of the women of the Ahl al-Bayt is a noble deed, which does require any

justification. Hereunder are a few more examples of the same:

When Hajjaj ibn Yasuf al-Thaqafl wed the daughter of ‘Abd Allah ibn Ja‘far al-
Tayyar, whose name was Umm Kulthim and some have said Umm Abiha, ‘Abd
al-Malik ibn Marwan learnt of this and wrote to him, instructing him to divorce

her and not question him in this regard. So Hajjaj divorced her.

1 Ibid, pg. 386.
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Look at the protective jealousy of ‘Abd al-Malik ibn Marwan for the Ahl al-Bayt
of the Messenger &4z, unable to see them married beneath their dignity.
This was despite Hajjaj ibn Yasuf being the sworn sword of the Umayyads who

mercilessly pursued all those who rebelled against them.

This incident can be found in Sirr al-Silsilat ‘Alawiyyah of Abti Nasr al-BukharT, pg.
97 (al-Maktabah al-Hadariyyah edition, 1962); Tarikh al-Ya'qibi, pg. 322; al-Managib
of Ibn Shahar Ashab, 2/223-224; Ansab al-Ashraf, pg. 60-96, with the research
of Muhammad Bagir al-Mahmuadi; A'yan al-Nisa’ ‘Ibar al-Usar al-Mukhtalifah of
Muhammad Rida al-Hakim, pg. 20.

The mother of Umm Kulthiim bint ‘Abd Allah ibn Ja'far is Zaynab bint ‘Alf ibn Ab1
Talib, whose mother was Sayyidah Fatimah al-Zahra’ &z, This is the nobility of
her lineage from her mother alone, add to that the nobility of her father.

Will ‘Al Dakhil still choose to reject the protective jealousy of Yazid ibn ‘Abd al-
Malik for Fatimah bint Husayn, when his father possessed it to an even greater

degree, simply because he assumes that enmity existed between these two houses?

It would have become apparent by now that all the proofs cited to deny the
marriage of Fatimah bint Husayn @& to ‘Abd Allah ibn ‘Amr &&= have no basis
and lack any sort of academic rigour, and rely entirely upon conjecture and

assumptions.

Misconception 6

The bequest

Amidst the strange reports that are often quoted is that Sayyiduna Husayn &zdis,
before his martyrdom in Karbala’, handed over his will—which contained the
instruction that the Imam after him would be his son, ‘Alf Zayn al-‘Abidin—to
his daughter, Fatimah bint Husayn @i, It has been reported by Muhammad ibn
Ya'qub al-Kulayni in al-Kafi:
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Abii al-Jarid reports from Abt Ja‘far, “When Husayn was faced with what
he faced, he called his eldest daughter, Fatimah, and handed to her a sealed
letter which contained his bequest. ‘Al ibn Husayn was with them and
suffering from an intestinal ailment which they thought he would perish
from. Fatimah gave the letter to ‘Alf ibn Husayn, and then, by Allah, that
letter reached us, O Ziyad.”

Ziyad asked, “What was in it, may I be sacrificed for you?”

Al-Bagir replied, “It contains everything man is in need of from the day he
was created until the day the world ceases to exist. It contains, by Allah, all

the penalties even the penalty for a scratch.”

The second narration reads:

A number of our companions—from Ahmad ibn Muhammad—from
Husayn ibn SaTd—from Ibn Shafan—from Abu al-Jarid—from Abu Ja'far...

[the same narration]?

The third narration reads:

A number of our companions—from Ahmad ibn Muhammad—from ‘Ali ibn

Hakam—from Sayf ibn ‘Umayrah—from Aba Bakr al-Hadrami—from Abd ‘Abd

Allah:

When Husayn #2i& went to Iraq he left books and a bequest in the trust of

Umm Salamah e, When ‘All ibn Husayn returned, she handed it over to

him.?

1 Usal al-Kafi, 1/360.

2 Usal al-Kaft.

3 Usil al-Kaft, 1/360, This narration mentions that the bequest was handed over to Umm Salamah
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The fourth narration reads:

In the manuscript of al-Safwani ‘Ali ibn Ibrahim—from his father—from Hannan

ibn Sudayr—from Fulayh ibn Abi Bakr al-Shaybani:

By Allah, I was sitting with ‘All ibn Husayn, and with him were his sons,
when suddenly Jabir ibn ‘Abd Allah al-Ansari entered and greeted him.
Then he grabbed the hand of Ab Jafar and took him aside.

He said, “Verily the Messenger of Allah iz<&4i- informed me, ‘You will meet
a person from my Ahl al-Bayt named Muhammad ibn ‘Alf and his agnomen

will be Abt Ja‘far. When you meet him then pass on my greetings to him.”

Jabir then left and Abu Ja‘far returned and sat next to his father, ‘Alf ibn

Husayn, and his brothers.

When we stood to perform Maghrib salah, ‘Ali ibn Husayn asked Abii Ja'far,
“Did Jabir ibn ‘Abd Allah al-Ansar say anything to you?”

Abi Ja‘far replied, “He told me that the Messenger =<4 had said to him,
‘“You will meet a person from my Ahl al-Bayt named Muhammad ibn ‘All
and his agnomen will be Ab Ja'far. When you meet him then pass on my

greetings to him.”

‘AlT ibn Husayn said, “Glad tidings to you, O my son, for what was uniquely
given to you from the Messenger Z&if= from his Ahl al-Bayt. Do not
inform your brothers about this lest they plot against you as the brothers
of Yusuf plotted against him.™

Answer

When we scrutinise these narrations we find that in the second and third

narrations it is reported from “a number of our companions”, who are these

1 Usal al-Kafi, 1/361.
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people and what is their status as narrators. In some prints of al-Kaft, containing
the annotations of ‘Ali Akbar al-Ghifari—published by Muhammad al-Akhtindi—it
is mentioned that wherever “A number of our companions” narrate from Ahmad
ibn Muhammad! then it refers to Aba Jafar Muhammad ibn Yahya al-Attar al-
Qummi, ‘Al ibn Miisa ibn Ja'far al-Kumandani, Abt Sulayman Dawad ibn Kawrah
al-Qummi, Abt ‘Alf Ahmad ibn IdrTs ibn Ahmad al-Ash‘arT al-Qummi, and Aba al-
Hasan ‘Alf ibn Ibrahim ibn Hashim al-Qummi. However, it cannot be determined
who made this clarification, nor does it have any source or reference. Could it be
the opinion of the researcher al-Ghifari or the publisher al-Tkhwandi, or some
other ShiTscholar?

In the chain of the first and second narration there is the narrator Abii al-Jarud,
who has been criticised by the Shiah scholars. He is Ziyad ibn al-Mundhir al-A'ma
al-Kifi, titled Sarhiib (a devil that resides in the ocean). He was blind and the
Jartdiyyah sect of the Zaydiyyah is attributed to him. Al-TasT said, “Aba al-Jartd
was blind, blind in his sight and blind was his heart.”

What is astonishing is the statement of ‘All al-NamazT al-Shahartdi, “This Aba
al-Jarad is from the scholars of Ustl upon which al-Sadiq relied, ruled to be

authentic, and reported his narrations in his book al-Faqih.”?

In al-Rijal al-Kashshi it is stated, “Abu al-Jarad Ziyad ibn al-Mundhir al-A‘'ma al-
Sarhiib was a founder of the Zaydiyyah, and the Sarhiibiyyah denomination of the
Zaydiyyah is attributed to him. Aba ‘Abd Allah ¥=i<k said, “Allah turned the heart
of Abti al-Jartd upside down just as this slave girl turned this bottle upside down;
so what fault is it of mine?” He also said about him, “What has Abi al-Jartd done?
By Allah, he will only die astray” In one narration, Abii ‘Abd Allah mentioned
Kathir al-Nawa’, Salim ibn AbT Hafsah, and Abi al-Jariid and then said about them
all, “Flagrant liars, belied, kuffar! May the curse of Allah be upon them...”

1 As it appears in the second and third narrations.
2 Mustadrakat ‘Ilm al-Rijal, pg. 454, # 5874.
3 Rijal al-Kashsht, pg. 304, 305, # 413-417.
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Thus the two narrations containing Abt al-Jarid do not meet the criteria of

acceptability.

As for the third narration: It mentions that the bequest was given to Sayyidah
Umm Salamah @&, and not Sayyidah Fatimah bint Husayn &, In addition, it
also contains the flaw of being narrated from “a number of our companions” as

we have discussed.

As for the fourth narration: In its chain is ‘Alf ibn Ibrahim al-Qummi, one of
the teachers of al-Kulayni, who is the author of the infamous commentary of
the Qur’an, Tafsir al-Qummi, wherein he emphasises that the Qur’an has been
adulterated.

Furthermore, he narrates from his father—from Hannan ibn Sudayr—from
Fulayh ibn Abi Bakr al-Shaybani.

Hannan ibn Sudayr

It has been narrated about Hannan ibn Sudayr in al-Kashsht, “1 heard Hamdawayh
saying on the authority of his teachers, “Verily Hannan bin Sudayr was a Wagqift*
who met Abt ‘Abd Allah but did not meet Abii Ja‘far.”

Al-TustarT has elaborated on his status in light of the opinions of the scholars.?

Fulayh ibn Abi Bakr al-Shaybani

As for Fulayh ibn Abi Bakr al-Shaybani, al-TustarT has reported this very narration
after which he says, “On its right is the liar Fulayh ibn Abi Bakr al-Shaybani—from
Abii ‘Abd Allah stei

1 Those Shi'ah wo halted the line of Imamah at Maisa al-Kazim and did not believe in the Imamah of
‘Al al-Rida.
2 Rijal al-Kashsh, pg. 598, # 1049.
3 Qams al-Rijal, 4/71066, # 2495.
4 Qamis al-Rijal, 8/451, # 5959.
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The researcher has added in his annotations on the fourth narration, “The
narration is Hasan,” and it is known that the levels of Hadith according to the
Shi‘ah are Sahth, Muwaththaq, Hasan, and Da‘f. Thus, it does not reach the level
of Sahih nor Mugwaththagq.

The narration itself is replete with grammatical errors, especially in the fourth
narration, which would be unnecessary to mention [since it is already flawed in

its chain].

Points to ponder

Why was it necessary to give the will or bequest to either Sayyidah Fatimah bint
Husayn or Umm Salamah &:&i5? Why was it not given directly to ‘All Zayn al-

‘Abidin &057? The fact that he was ill is not an obstacle from receiving a letter.

The narration, the first and second, also makes mention that it “contains
everything man is in need of from the day he was created until the day the world
ceases to exist. It contains, by Allah, all the penalties even the penalty for a
scratch.” What then was the benefit of revealing the Qur’an which is before us?
And where is this sacred letter which man is in such need of? If it is hidden then
how is man in need of that which is meant to be hidden? If it is not hidden, then

where is it so that man can benefit from it?
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Conclusion

This was a brief insight into the life of one of the Ahl al-Bayt. I have sought to
highlight a few radiant points from her life so that it may be an example for
the women of this era to emulate: her character, the noble upbringing of her
children, her obedience to her husband, as well as her observation of her duties
to her Lord.

It is our duty to bring to the fore the lives of these great female luminaries of our

past, I hope that in preparing this treatise on the life of Sayyidah Fatimah bint

Husayn & I have succeeded in doing so.
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Appendix 1

Female Companions who had the name Fatimah.

As a means blessings with the name Fatimah I will mention here all those
personalities who had the name Fatimah. I begin first with the female
Companions, then the famous Tabi'at, then conclude with those who were named
Fatimah from the grandmothers of the Prophet is«&4 and lastly others who
were named Fatimah.!

Fatimah bint Muhammad is.eige

She is Fatimah al-Zahra’ cedis bint Muhammad #s.&4(z, She was born eighteen
years before hijrah and passed away in the eleventh year after hijrah, six months
after the demise of the Prophet s3> according to the authentic and preferred

opinion.

Her agnomen was Umm Abiha. She is the best of those named Fatimah and in fact
the best of all women, as is mentioned in Hadith.? Her mother is Khadijah bint
Khuwaylid.

1 1 will only mention those who were virtuous, intelligent, wise, and noble. Those like Umm Qarfah
Fatimah bint RabT'ah ibn Badr al-Fazariyyah who would harm the Prophet 4s:&4 and incited her sons
to fight against the Prophet Az« I will not mention. The Prophet 45:£4{ sent a battalion under the
leadership of Zayd ibn Harithah to fight them. Umm Qarfah was captured and killed. Similarly, I have

not discussed those who were singers, lewd, or loose.

2 The Hadith is reported in Sunan al-Nasa’i, 1/251, #7078. The Prophet i«£4= said, “O Fatimah, are you
not pleased to be the queen of the women of this Ummah or queen of the women of the universe,” on
which she smiled. A similar narration is reported in al-Mustadrak al-Hakim, 3/170, # 4740, after which
he said the chain is Sahih according to the conditions of al-Bukhari and Muslim but they have not
reported it. Musnad al-Tayalisi, 1/196, # 1737, has a similar narration. They all narrate from Masriiq—
from ‘A’ishah bint Abi Bakr al-Siddiq. In Musannaf ibn Abt Shaybah, 6/388, #32273, it is reported from
‘Abd al-Rahman ibn Abi Layla, who narrated that the Prophet #s:&4{ said, “Fatimah is the queen
of the women of the universe after Maryam bint ‘Imran, Asiyah wife of Fir‘awn, and Khadijah bint
Khuwaylid.” Al-Tirmidhi, 5/703, 3878, reported it with his chain from Anas, “The Prophet Az«
said, ‘Sufficient for you from the women of the world [in virtue] is Maryam bint ‘Imran, Khadijah bint

Khuwaylid, Fatimah bint Muhammad, and Asiyah wife of Firawn.” continued.. ..
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She married ‘Al ibn Abi Talib when she was eighteen years old, and they were
blessed with Hasan and Husayn—Leaders of the Youth of Paradise—Muhsin
(who passed away in infancy), Zaynab—the wise lady of the Bani Hashim—and
Umm KulthGm. She is the first person for whom a bier was made in Islam. It was

constructed for her by Asma’ bint ‘Umays al-Khath‘amiyyah.

She narrated 18 ahadith.

Fatimah bint Abi Talib ibn ‘Abd Manaf ibn ‘Abd al-Muttalib al-Hashimiyyah
al-Qurashiyyah

It has been said that her name is Fakhitah, some said ‘Atikah, while some say
Hind. The more popular opinion is that it was Fakhitah. Her agnomen by which
she was famous is Umm Hant'. She was married to Hubayrah ibn AbT Wahb ‘Amr
ibn ‘A’idh al-Makhztmi who died upon disbelief. She bore him ‘Amr, Ja‘dah, HanT,
and Yasuf, She embraced Islam during the Conquest of Makkah. She has reported
46 ahadith. She passed away some time after the fiftieth year hijrT.

Fatimah bint Asad ibn Hashim ibn ‘Abd Manaf al-Hashimiyyah

She is the mother of ‘Alf, ‘Aqil, and Ja'far #2dis., She emigrated and passed away
in Madinah. The Prophet #=s.&4{= had her shrouded in his shirt, whereupon he
said, “T have not met anyone after Aba Talib, who was kinder to me than her.” She
is the first of the Bani Hashim to be mother of a Khalifah, and thereafter it was
Sayyidah Fatimah i, The most correct opinion is that she passed away in the

year 50 A.H, and is buried in al-Baqt".

continued from page 88
After which he said, “This Hadith is Hasan Sahih.” Al-Albani said it is sahih. A similar narration
has been reported in Musnad Ahmad, 4/124, 3/135. Shu‘ayb al-Arna’iit said its chain is sahth on the
conditions of Al-Bukhari and Muslim. Ibn Hibban, 15/401, # 6951, has reported it with the words, “Best
of the women of the universe.” Shu‘ayb al-Arna’iit said it is sahih. Musnad Abt Ya'la, 5/380, # 3039,
reported it and Husayn Salim Asad said its chain is sahth.

89



Fatimah bint Abi al-Asad

It has been said that it is actually Fatimah bint al-Aswad ibn ‘Abd al-Asad. She
embraced Islam and pledged allegiance to the Prophet As«&4ii=, She is the lady
on whose behalf Sayyiduna Usamah ibn Zayd 4% interceded regarding the
punishment for stealing and the Prophet &4 reprimanded him saying, “O
Usamah, Are you interceding concerning one of the punishments decreed by
Allah? Verily even if Fatimah, the daughter of Muhammad, were to steal, I would
cut of her hand (Allah forbid).”

Fatimah bint Junayd ibn ‘Amr ibn ‘Abd Shams ibn ‘Amr

She was the wife of ‘Abbas Ibn ‘Abd al-Muttalib, who bore him Harith.

Fatimah bint al-Harith ibn Khalid ibn Sakhr ibn ‘Amir ibn Kab ibn Sa'd ibn
Taym ibn Murrah al-Qurashiyyah al-Taymiyyah

Her mother was Ritah bint al-Harith ibn Jabalah. She was born in Abyssinia, as
were her sisters Zaynab and ‘A’ishah, the daughters of Harith. All of them except
Fatimah passed away when returning from Abyssinia due to some contaminants

in the water they drank. She was thus the only surviving heir of Harith.

Fatimah bint Abi Hubaysh ibn al-Muttalib ibn Asad Ibn ‘Abd al-‘Uzza ibn
Qusay al-Qurashiyyah al-Asadiyyah

She was married to ‘Abd Allah ibn Jahsh ibn Ri’ab, and she bore him Muhammad.

1 The hadith of the Makhziimi woman who stole and Sayyiduna Usamah intended to intercede for
her has been reported by al-Tirmidhi from ‘Urwah—from ‘A’ishah wzdis:
The Quraysh were troubled by the affair of a woman from the tribe of Makhziim who stole.
So they said, “Who will speak about her to the Messenger of Allah #s:£4{=?" They said, ‘Who
can do it other than Usamah ibn Zayd, the one dear to the Messenger of Allah?’ So Usamah
spoke with him, the Messenger of Allah &4 said, ‘Do you intercede about a penalty from
Allah’s penalties?’
Sunan al-Tirmidhi, # 1420. Al-Albani said it is sahih.
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Mention of her is found in a narration reported in Sahth al-Bukhari and Sahih
Muslim from Hisham ibn ‘Urwah—from his father—from ‘A’ishah ¢z&is, “Fatimah
bint Abi Hubaysh came to the Prophet As:<&i{= and said, ‘T am a woman whose
blood keeps flowing (even after the menstruation period). 1 am never pure; should
I, therefore, abandon prayer?’ The Prophet #%.£4{ said, ‘Not at all, for that is

2201

only a vein, and is not menstruation...
She has narrated 3 ahadith.

Fatimah bint Hamzah ibn ‘Abd al-Muttalib ibn Hashim al-Hashimiyyah

Her mother is Salma bint ‘Umays al-Khath‘amiyyah. Her agnomen was Umm
al-Fadl, and some have said it was Umm Abiha. The Prophet s wed her
to Salamah ibn Abi Salamah ibn ‘Abd al-Asad. She is one of the Fatimahs who
are referred to in the narration reported in Sahih Muslim from ‘Alf ibn Abi Talib
25, “Ukaydir of Dawmat al-Jandal presented to Allah’s Messenger #s.Ei{ie a
silk garment, which he handed to ‘Alf and said, “Tear it to make head coverings
for the Fatimahs.”?

It has been said that the Fatimahs are three: Fatimah al-Zahra’ & bint
Muhammad #%.&4{, Fatimah bint Asad, and Fatimah bint Hamzah.”

It has also been said that they are four, but the name of the fourth has not been
specified by anyone, as explained by Ibn Hajar® and my own research attests.!
However, I did come across a manuscript of Murtada al-Zabidi wherein he
presented a number of opinions regarding the name of the fourth. One of these
opinions is that the fourth is Fatimah bint ‘Utbah, sister of Hind bint ‘Utbah. Al-

Saghani says it is Fatimah, mother of Asma’ bint Hamzah.’

1 Sahih al-Bukhari, # 226; Sahth Muslim, # 333.

2 Sahih Muslim, # 2071.

3 Al-Isabah, pg. 1743, biography of Fatimah bint Hamzah.

4 There a number of chains for this narration, a few are as follows: Sunan Ibn Majah, # 3596; al-Mujam

al-Kabir, # 887; # 1069; Musnad Abi Ya'la; Musannaf ibn Abi Shaybah, # 24647; Shu'b al-Iman, # 6105.

5 Murtada al-Zabidt: Idah al-Madik FT al-Ifsah ‘an al-‘Awatiq, manuscript in al-Maktabah al-Azhariyyah, pg. 11.
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[ say: Either this is an error on al- Saghant’s part or a typing error as Hamzah
24t had no wife by the name Fatimah, instead it is his daughter who is named
Fatimah. Her mother is an Ansariyyah, the daughter of al-Millah ibn Malik ibn
‘Ubadah ibn Aws.

Fatimah bint al-Khattab ibn Nufayl al-Qurashiyyah al-‘Adawiyyah

She is the sister of ‘Umar ibn al-Khattab #&ts. She embraced Islam early on with
her husband, Sa‘d ibn Zayd ibn ‘Amr ibn Nufayl. It has been said that her title was
Umaymah and her agnomen Umm Jamil. Her name is always mentioned in the

famous incident when ‘Umar %4l embraced Islam.

Fatimah bint Safwan ibn Umayyah ibn Muhrith ibn Haml ibn Shiq ibn
Raqabah ibn Mukhdaj al-Kinaniyyah

She is the wife of ‘Amr ibn Abi Uhayhah Sa‘id ibn al-‘As. She embraced Islam early
on and migrated with her husband to Abyssinia. She is amongst those women

who pledged allegiance to the Prophet Az,

Fatimah bint Sawdah ibn Abi Dabis

She is al-Juhayniyyah, amongst those women who pledged allegiance to the
Prophet Ao,

Fatimah bint Shurayh al-Kilabiyyah

She has been mentioned amongst those the Prophet <4z intended to marry.

Fatimah bint Sharik ibn Sahma’

Sahma’ is the name of Sharik’s mother. The name of his father is ‘Abdah ibn
Mughith ibn al-Jadd ibn al-Ijlan al-Balawr, ally of the Ansar. Fatimah is mentioned
in the biography of her father, who is a Sahabi, due to her courage the day

Sayyiduna ‘Uthman s was attacked, when she carried Marwan ibn Hakam
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after he was injured and fell. She took him into her home, saving him from being

killed.

Fatimah bint Shaybah ibn Rabrah ibn ‘Abd Shams al-‘Abshamiyyah

She is a Sahabiyyah, paternal cousin of Hind bint ‘Utbah. Mention of her has
passed, where it was mentioned that some have said that she was the wife of ‘Aqil
ibn Abi Talib, as stated by Ibn Hisham. Al-Waqidi said, “His wife was Fatimah bint
al-Walid ibn ‘Utbah. Ibn Abi Mulaykah said, “The wife of ‘Aqil was Fatimah bint
‘Utbabh, sister of Hind bint ‘Utbah.

Fatimah bint ‘Amir ibn Hadhim al-Qurashiyyah al-Jamhiyyah

She is a Sahabiyyah, sister of Sa7d ibn ‘Amir—the famous Sahabi—and wife of
Mughirah ibn AbT al-‘As, the paternal uncle of ‘Uthman 4. She gave birth to
‘A’ishah who was later married by Marwan, and she bore him ‘Abd al-Malik.

Fatimah bint ‘Abd Allah

She is the mother of ‘Uthman ibn Abi al-‘As al-Thaqafi. She was present for the
birth of the Prophet #s<&4ii=. This took place at night. She said, “There was nothing
but light radiating from the house. I gaze up at the stars and they appeared to be
so close that I thought they could fall on me.”

Fatimah bint ‘Utbah ibn Rabtah ibn ‘Abd Shams al-‘Abshamiyyah

She is the sister of Hind bint ‘Utbah. She pledged allegiance to the Prophet
Aoz along with her sister. She was married by ‘Aqil ibn Abi Talib as attested

to by a number of scholars.!

1 Refer to Tafsir ibn Kathir, SGrah al-Nisa’: 35; Tafsir al-Qurtubi; Musnad al-ShafiT; Musannaf ‘Abd al-
Razzaq, # 11887; Sunan al-Bayhagqi al-Kubra, # 14563; as well many other references.
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Fatimah bint ‘Algamah ibn ‘Abd Allah ibn Abi Qays

Her agnomen was Umm Quhtam al-‘Amiriyyah. She emigrated with her husband,
Sulayt ibn ‘Amr, to Abyssinia where she gave birth to a boy named Sulayt. Her
mother is ‘Atikah bint As‘ad ibn ‘Amir ibn Bayadah al-Khuza‘iyyah.

Fatimah bint ‘Amr ibn Hizam al-Ansariyyah

She is the paternal aunt of the famous Sahab Jabir ibn ‘Abd Allah al-AnsarT s,
She is the sister of Amr ibn Hizam 4§, It is reported in an authentic narration
from Jabir #4is: When my father was killed, I began to remove the shroud from
his face, and my tribesmen were warning me not to. My paternal aunt, Fatimah

bint ‘Amr began to cry...!

Fatimah bint ‘Amr ibn Hazm

It has been said that she is a Sahabi, while others have said she is the same Fatimah

bint ‘Amr ibn Hizam.?

Fatimah bint Qays ibn Khalid al-Qurashiyyah al-Fahriyyah®

She is the elder sister of the famous Sahabi Dahhak ibn Qays. She is amongst the
early Muhajirin. She was very intelligent. She was first married to Abii Bakr ibn
Hafs al-Makhzami who divorced her; she then married Usamah ibn Zayd seéis.

The consultative panel appointed by ‘Umar i convened in her home after the

martyrdom of ‘Umar #4ks, She has narrated 34 ahadith of the Prophet is«ifiz.

1 Sahih al-Bukhart, # 1187.
2 Ibn Hajar has reported in detail what has been said about her, refer to al-Isabah, pg. 1746.
3 He full ancestry is as follows: Fatimah bint Qays ibn Khalid ibn Wahab ibn Tha‘labah ibn W2’il ibn
‘Amr ibn Shayban ibn Muharib ibn Fahr ibn Malik ibn al-Nadr ibn Kinanah. Her mother is Umaymah
bint Rab1'ah al-Kinaniyyah.
4 Ibn Hazm: Asma’ al-Sahabah al-Ruwat, pg. 99; Talgih Fuhiim Ahl al-Athar, pg. 366.
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Fatimah bint al-Mujallal ibn ‘Abd Allah ibn Abi Qays ibn ‘Abd Wudd ibn Nasr
ibn Malik ibn Hisl ibn ‘Amir ibn Lu’ayy al-Qurashiyyah al-‘Amiriyyah
Her agnomen is Umm Jamil. She migrated to Abyssinia with her husband, Hatib

ibn al-Harith who passed away in Abyssinia. She and her son emigrated to

Madinah with the Companions of the ship.

Fatimah bint Mungidh ibn ‘Amr ibn Khansa’ ibn Mabdhil al-Ansariyyah

She was from the Bantt Mazin ibn al-Najjar. She is of those who pledged allegiance
to the Prophet A&z, 1t has been said that she is an Umm Walad. She was
married by Dawiid ibn Abi Dawiid ibn ‘Amir ibn Malik ibn Khansa'.

Fatimah bint al-Walid ibn ‘Abd Shams ibn al-Walid ibn al-Mughirah ibn
‘Abd Allah ibn ‘Amr ibn Makhztim

Her father was martyred in the Battle of Yamamah. Her mother is Umm Hakim
bint Abi Jahl. Sayyiduna ‘Uthman ibn ‘Affan married her thereafter and she bore
him Sa‘ld and Walid.

Fatimah bint al-Walid ibn ‘Utbah ibn RabTah ibn ‘Abd Shams al-
Abshamiyyah

Her father was killed upon disbelief during the Battle of Badr. She is the niece of
Fatimah bint ‘Utbah. She is of the Muhajirin and the virtuous. She was married by
her uncle, ‘Abti Hudhayfah ibn ‘Utbah, to Salim who was martyred in Yamamah.

Fatimah bint al-walid ibn al-Mughirah ibn ‘Abd Allah ibn ‘Amr ibn
Makhztm al-Qurashiyyah al-Makhziimiyyah

She is the sister of Sayyiduna Khalid ibn Walid #2555, Her mother is Hantamah
bint ‘Abd Allzh ibn ‘Amr ibn Kab al-Kinaniyyah. She embraced Islam during the
Conquest of Makkah and pledged allegiance to the Prophet is«&iii=. She is the
wife of Harith ibn Hisham, and the mother of ‘Abd al-Rahman ibn Harith and
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Umm Hakim bint Harith. She narrated from the Prophet s<&4ft> one Hadith, the
Hadith of the lower garment, which was reported from her by her son, Abti Bakr
ibn Harith.!

Fatimah bint Ya‘ar

It is said that it is the name of the master who set her free, Salim Mawla Abl
Hudhayfah.

Fatimah bint al-Yaman

She is the sister of the famous Sahabi, Hudhayfah ibn al-Yaman. She has narrated
a Hadith.? Her nephew, Abl ‘Ubaydah ibn Hudhayfah narrated from her. She
embraced Islam and pledged allegiance to the Prophet is<&die,

Fatimah al-Khuza'‘iyyah

She has been mentioned by Abii Bakr ibn AbT ‘Asim in al-Wahdan. Al-Tabarani
included her amongst the Sahabiyyat®,

1 The Hadith of the lower garment: Al-'Uqayli has reported from ‘Abd al-Salam ibn Harb—from Ishaq
ibn ‘Abd Allah ibn Abi Farwah—from Ibrahim ibn ‘Abbas ibn al-Harith—form Abt Bakr ibn al-Harith—
from Fatimah bint al-Walid, Mother of AbT Bakr: She was in Syria wearing a cloak made of silk, then
she wore a lower garment beneath it. It was said to her, “Why have you word this lower garment?” She

replied, “I heard the Messenger of Allah 45<£4 ordering to wear a lower garment.”

2 Her Hadith can be found in Sahih Jami' al-Saghir wa Ziyadatuhii, # 1005. It was declared sahih by al-
Albani. The Hadith is: “Verily those who are tested the most severely are the Ambiya’, then the pious,

then those similar to them and so on.”

3 The Hadith is found in recognized works of Hadith such as: Al-Ahad wa al-Mathant, section: 6, # 3478,
by Abii Bakr al-Shaybani—from al-Zuhri—from Hind bint al-Harith and Fatimah al-Khuza‘iyyah: The
Prophet s«&4{ went to visit a lady of the Ansar when she was ill. He asked her, “How do you feel?”
She replied, “I am fine except I am suffering from a fever.” The Prophet 454 said, “Be patient, as it
removes the sins of man just as fire removes rust from steel.” It is also reported in Mustadrak al-Hakim,

#1279, with the same chain from Jabir ibn ‘Abd Allah as opposed to Fatimah al-Khuza‘iyyah.
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Fatimah bint Junayd ibn ‘Awf ibn ‘Abd Shams ibn ‘Amr ibn Zarib ibn al-
Harith ibn Fahr al-Qurashi al-Fahri

Her father is the maternal grandfather of al-Harith ibn ‘Abbas ibn ‘Abd al-
Muttalib, and she is the wife of ‘Abbas «&is. Ibn Hajar has given preference to the
opinion that she is a Sahabiyyah, and similarly her father was a Sahab1. However,
while he mentioned her in the biography of her father in al-Isabah,' he mentioned

her alone in her biography with the female Companions.

I say: If she is the mother of Harith then she is definitely a Sahabiyyah, as Harith
is from the young Sahabah?, but there is a difference of opinion concerning the
mother of Harith. Ibn Hazm was of the opinion that the mother of Harith was an
Umm Walad from Hudhayl named Hajilah bint Jundub ibn al-Rabi®. The more
authentic and preferred opinion is that of Ibn Hajar as he reported it on the

strength of Zubayr ibn Bakkar who is a reliable specialist in genealogy.

After some lengthy research I managed to find others who say that the mother of
Harith is Hajilah bint Jundub ibn al-RabT, from the children of Taym ibn Sa‘d ibn
Hudhayl ibn Mudrikah.*

Had there been no consensus on the children of ‘Abbas ibn ‘Abd al-Muttalib and

1 Refer to the biography of Junayd ibn Awf, # 1242 and the biography of Fatimah bint Junayd, # 12265.
2 Tbn Hajar mentioned Harith in the second category of al-Isabah. So did Ab@i ‘Umar in al-IstT ab.
3 This opinion was cited by Musa‘id Salim al-‘Abd al-Jadir in Ma'dl al-Rutub, but he did not mention
his source.
4 Majma‘ al-Zawd'id, 9/440, # 15485; Al-Isti'ab, 1/59, “As for Harith ibn ‘Abbas, his mother is from
Hudhayl.” Usd al-Ghabah, 1/213, on the authority of al-Isti‘ab; al-Tabaqat al-Kubrd, where her name was
mentioned in full: Hajilah bint Jundub ibn al-RabT, from the children of Taym ibn Sa'd ibn Hudhayl ibn
Mudrikah ibn Ilyas ibn Mudar ibn Nizar.
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that all of them saw the Prophet 152> and are Sahabah,' I would have said that
‘Abbas had another son who was named Harith as well, which is not farfetched.

1 All of the children of ‘Abbas i saw the Prophet 444>, as has been mentioned by a number of
scholars. Some of them even narrated Hadith from the Prophet 4z, Abl ‘Umar ibn ‘Abd al-Barr
said, “All of the children of ‘Abbas «&is saw the Prophet #«&if=, Fadl and ‘Abd Allah even heard
Hadith from the Prophet is:£4(” Ibn Hajar said, “They are ten brothers: Fadl, ‘Abd Allah, ‘Ubayd
Allah, Qutham, Mabad, ‘Abd al-Rahman, Kathir, Sabth, Mushar, and Tamam. There is agreement on
all of them except the eighth and ninth, who was mentioned by Ibn Hisham al-Kalbi only...” [Al-
Isabah, # 853.] 1 say: Also mentioned among the children of ‘Abbas 2&55: Harith and ‘Awf. His daughters
have been mentioned to be: Umm Habib, Umm Kulthiim, Umm al-Fadl, and Aminah. ‘Abd Allah,
‘Ubayd Allah, and Fadl accompanied the Prophet iz, with no disagreement concerning this.
Qutham: al-Dhahab has said, “He accompanied the Prophet #5:£4{, he has narrated very little from
the Prophet A« [Siyar Alam al-Nubald’, 3/44] Al-Mughlata’ said, “Many have mentioned him
among the Sahabah.” Ma'bad: He was born during the lifetime of the Prophet is«&4fe. He has not
narrated anything.” Kathir: He was born one month before the demise of the Prophet i<, Ibn
al-Sakan said, “He met the Prophet is«&ife when he was still young, it is not established that he
heard anything directly from the Prophet %<2 Tamam: It has been said that he is the youngest
of ‘Abbas’s & children, and he is from the young Sahabah. Ibn Hajar mentioned him in the second
category of Sahabah in al-Isabah. There is difference of opinion regarding whether he is a Sahabi or
not. ‘Abd al-Rahman: Ibn Hajar quoted Mus‘ab al-Zubayri saying about him, “He was born during
the lifetime of the Prophet &« and did not memorise anything from the Prophet fs&ife...”
Harith: Ibn Hajar mentioned him in the second category of Sahabah (those who were young). Ibn
‘Abd al-Barr mentioned him in the biography of his brother Tamam and ‘Awn. Umm Habib: She was a
Sahabiyyah and is mention in the Hadith of Umm al-Fadl. Ibn Sa‘d mentioned her amongst the female
Companions. Umm Kulth@im: Ibn Hajar mentioned her in the first category, “Ibn Mandah said about

her, ‘She met the Prophet Z5<£4{ and reported Hadith from him.” Umm al-Fadl: There is difference

of opinion whether she is a Sahabiyyah or not. Aminah: The most correct opinion is that she is not a
Sahabiyyah.
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Appendix 2

Those named Fatimah from the Tabi‘at

Fatimah bint al-Qasim ibn Muhammad ibn Abi Bakr al-Siddiq

She is the mother of Ja‘far al-Sadiq, and the wife of Muhammad al-Bagir ibn
‘AlT Zayn al-‘Abidin, her agnomen was Umm Farwah. Her ancestry leads up to
Sayyiduna Aba Bakr al-Siddiq s, which is why Imam Ja‘far al-Sadiq would
say his famous statement, “Abli Bakr fathered me twice.” This was because the
mother of Fatimah Umm Farwah bint Qasim ibn Muhammad ibn Abi Bakr al-
Siddiq is Asma’ bint ‘Abd al-Rahman ibn Abi Bakr al-Siddiq, in this way does her

paternal and maternal ancestry link up to Abt Bakr al-Siddiq s,

I say: Furthermore, the mother of Qasim is the sister of Shaharbani who was the
mother of ‘AlT Zayn al-‘Abidin. This makes the two of them maternal first cousins.
The mother of Muhammad ibn Abi Bakr is Asma’ bint ‘Umays al-Khath‘amiyyah,
wife of Ja'far ibn Abi Talib first, thereafter married by Abti Bakr al-Siddiq, and
after his demise married by ‘Alf ibn Abi Talib. She bore children for all three
of her husbands. Jus ponder over the closeness and interfamilial relationships
between these Sahabah.

The statement “Abt Bakr fathered me twice” has been reported in a multitude of
sources of both the Ahl al-Sunnah and Shi'ah.!

She was praised by her son Ja'far al-Sadiq, “My mother was of those who believed,
feared Allah, and did good deeds. And verily Allah loves those who do good.”?

1 The most important of these sources is Kashf al-Ghummah fi Ma'rifat al-A'immah of Abal al-Hasan ‘AlT
ibn Tsa al-Irbili, 2/347; ‘Umdat al-Talib fi Nasab ‘Al Abi Talib, pg. 345. The exact text is, “His progeny
continued through Abi ‘Abd Allah Ja‘far al-Sadiq only, whose mother was Umm Farwah bint Qasim
al-Faqih ibn Muhammad ibn Abi Bakr. Her mother was Asma’ bint ‘Abd al-Rahman ibn Abi Bakr. This
is why al-Sadiq would say, “AbT Bakr fathered me twice.” And he would be said to have a most noble
ancestry. Al-Asili fT Ansab al-Talibiyin, pg. 149.

2 Al-Kafi, 1/545.
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Ja'far al-Sadiq named one of his daughters Umm Farwah, who was born from his
wife Fatimah bint Husayn al-Asghar ibn ‘AlT Zayn al-‘Abidin. Some have said her

mother was actually Bint Husayn al-Athram ibn Hasan.!

Fatimah bint ‘Alf ibn Abi Talib al-Qurashiyyah al-Hashimiyyah

She is the paternal aunt of Fatimah bint Husayn & and is called Fatimah al-
Sughra. Her mother was an Umm Walad. She had a long life and passed away in
115 A.H in Madinah. Her age at the time was 86.

She has narrated Hadith. She narrated from her father ‘Al ibn Abl Talib
zedls—some have said that she did not hear Hadith from him—as well as from
Muhammad ibn Hanafiyyah, and Asma’ bint ‘Umays. A number of Tabi‘Tn narrate

from her.

She married Abl Sa‘ld ibn ‘Aqil ibn AbT Talib and gave birth to Hamidah. She
then married Sa‘d ibn al-Aswad ibn AbT al-BakhtarT and bore him Barrah and
Khalidah. Mundhir ibn ‘Ubaydah ibn Zubayr ibn al-‘Awwam then married and she
bore him ‘Uthman and Kindah.

Al-Nasa'?® reported her narrations, as did Ahmad in Fadd’il al-Sahabah®, and
Ibn M3jah in Tafsir. She is Thiqah, as Ibn Hajar has declared. She was amongst
the women of the Ahl al-Bayt who were taken to Syria after the massacre at

Karbal?’.*

1 Risalat fi Tawarikh al-Nabi wa al-Al, pg. 84, printed as appendix to Qamiis al-Rijal, vol. 12.
2 Al-Nasa’t, 3/169, # 4877, reported with his chain of narration from Fatimah bint ‘Ali—from ‘Alf zdis:
Whoever frees a slave, Allah will free for each limb of the slave a limb of his from the Fire.” He also
reported a Hadith of hers from Asma’ bint ‘Umays that the Prophet 4.4 said to Alf, “You are to me
as Hariin was to Miis3, except there is no prophet after me.” 5/44, #8143.
3 Fadd'il al-Sahabah, 2/598,642, # 1020, 1091, Musnad Ahmad, 6/438, # 27507; al-Mu‘jam al-Kabir, # 186,
386, 391; al-Mu'jam al-Awsat, # 3737; Musannaf ibn Abi Shaybah, # 7243, 12634, 24226.
4 Refer to her detailed biography in Tahdhib al-Kamal, 11/754, # 8537.
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Allah d&%<2 having blessed her with long life, her demise in the year 115 A.H,
she witnessed the eras of her father’s, ‘All &z, grandchildren: Sukaynah bint
Husayn (d. 117 A.H), Fatimah bint Husayn (d. 117 A.H or 110 A.H), Hasan ibn ‘All
(d. 49 A.H), Husayn ibn ‘Alf (d. 61 A.H), ‘AlT Zayn al-‘Abidin ibn Husayn (d. 94 or
95 A.H), Muhammad al-Baqir ibn ‘Ali Zayn al-‘Abidin (d. 114 A.H), Ja‘far al-Sadiq
ibn Muhammad al-Bagqir (b. 83 A.H - d. 148 A.H). From the children of Hasan xz4s;
Hasan al-Muthanna ibn Hasan ibn ‘Ali (d. 97 A.H), his children: ‘Abd Allah al-
Mahd, Ibrahim al-Ghamr, Hasan al-Muthallath, Ja'far, Dawtd (d. 145 A.H), they
were all born before the year 97 A.H.

Similarly, she witnessed the eras of Zayd ibn ‘All Zayn al-‘Abidin (d. 122 A.H),
his son: Yahya ibn Zayd. It is not farfetched to believe that she also witnessed
the eras of ‘Abd Allah al-Mahd’s children: Muhammad al-Nafs al-Zakiyyah and
Ibrahim (d. 145 A.H).

Fatimah bint Hasan ibn ‘Alf ibn Abi Talib

A devoted worshipper and ascetic, noble in rank. She was wed to ‘Alt Zayn al-
‘Abidin ibn Husayn al-Shahid who was her first cousin. She bore him Muhammad
al-Bagir. It has been said that she was present at Karbala’ with ‘Ali Zayn al-‘Abidin
and her brother, Qasim ibn Hasan. What is strange is that Kahalah did not mention
her biography in A'lam al-Nisa’ when discussing the biographies of those named

Fatimah. Perhaps there was an oversight on his part.

Fatimah bint ‘Abd Allah al-Mahd ibn Hasan al-Muthanna ibn Hasan ibn
‘Alf ibn Abi Talib

A devoted worshipper and ascetic, noble in rank. Very little is mentioned about
her in the books of history and biographies; and I did not find details of her life in
many of the books I referred to except a narration I found in Tahdhib al-Tahdhib,
“Al-Hakim reported in al-Mandqib: I heard Abta Nasr Ahmad ibn Husayn saying I
heard —Abt Bakr Muhammad ibn Ishaq ibn Khuzaymah saying—Ytnus ibn ‘Abd

101



al-A'la would say that the mother of al-ShafiT was Fatimah bint ‘Abd Allah ibn
Hasan ibn Hasan ibn ‘Ali ibn Abi Talib.!

Fatimah bint ‘Ali Zayn al-"Abidin

‘AlT Zayn al-‘Abidin named one of his daughters Fatimah, who has narrated
Hadith. Mention of her passed in the Musalsal narrations from the book of Abii

Misa al-Madint. She is a Tabi‘iyyah.?

Fatimah bint Ja‘far al-Sadiq

Imam Ja'far al-Sadiq had a daughter who he named Fatimah.?

Fatimah bint Maisa al-Kazim

Imam Misa al-Kazim had two daughters named Fatimah. Misa al-Kazim, as
recorded by Ibn ‘Inabah, had sixty children, 37 daughters and 33 sons.* Amongst
the names of his daughters which have been recorded is Fatimah al-Kubra and

Fatimah.

1 Tahdhib al-Tahdhib, 9/26, biography of Imam al-ShafiT, # 39. It appears that Imam al-ShafiT was
Muttalibi from his paternal ancestry and Hasani from his maternal ancestry. His paternal ancestry
is as follows: Muhammad ibn IdrTs ibn ‘Uthman ibn Shafi* ibn al-S&’ib ibn ‘Ubayd ibn ‘Abd Yazid ibn
Hashim ibn Muttalib ibn ‘Abd Manaf. Shafi,, Sa’ib, and ‘Ubayd—the great grandfathers of Imam al-
ShafiT—there is consensus upon them that they were Sahabah. As for ‘Abd Yazid, there is difference
of opinion whether he was a Sahabi or not, based upon those who agree that he was a Sahab; it would
mean that four generations of his ancestors were Companions of the Prophet is«£4=, a trait shared
only by Muhammad ibn ‘Abd al-Rahman ibn Abi Bakr al-Siddiq ibn Abi Quhafah.
2 1 could find her biography in any of the books of history or biographies. I did find al-TustarT,
however, mentioning her in Qamis al-Rijal, 12/335.
3 It is extremely unfortunate that I could not trace a detailed biography for her. Al-Tusturl mentioned
her in Qamus al-Rijal, 12/335, as well as al-Irbill in Kashf al-Ghummah, 2/347: “... and Fatimah was
married by Muhammad ibn Ibrahim ibn Muhammad ibn ‘Alf ibn ‘Abd Allah ibn ‘Abbas, and she passed
away while in his wedlock.”
4 ‘Umdat al-Talib, pg. 347.

102



Amongst the genealogists who mentioned this is the author of Al-Majdi fi Ansab
al-Talibiyin, Abt al-Hasan al-‘Umari—from the scholars of the fifth century—who
said, “The names of his daughters: Umm ‘Abd Allah, Qusaymah, Lubabah, Umm
Ja'far, Umamah, Kulthiim, Barthah, Umm al-Qasim, Mahmudah, Aminah al-Kubra,
‘Ulayyah, Zaynab, Ruqayyah, Hasanah, ‘A’ishah, Umm Salamah, Asma’, Umm
Farwah, Aminah, Umm Abiha, Halimah, Ramlah, Maymiinah, Aminah al-Sughra,
Asma’ al-Kubra, Asma’, Zaynab, Zaynab al-Kubra, Fatimah al-Kubra, Fatimah,
Umm Kulthtim al-Kubra, Umm Kulthtim al-Wusta, Umm Kulthtim al-Sughra. Al-
AshnanTt added: Atfah, ‘Abbasah, Khadijah al-Kubra, and Khadijah.

Al-Tustari mentioned in Qamus al-Rijal, and mentioned two narrations concerning
the reward of visiting her grave.! Her mother was an Umm Walad. It is said that
her name was Sakan al-Nawbiyyah, while others said it was Najmah. Her agnomen
was Umm al-Banin. She is the true sister of Imam ‘Alf al-Rida.

We urge the reader to take not of the names Msa al-Kazim gave to his children,
naming them after the Ummahat al-Mu’'minin. This is an excellent example of
the amicable and loving relationship that existed between the Ahl al-Bayt and

Sahabah #:4is,

Fatimah bint ‘Alf al-Rida

Mention of her has passed under the al-Musalsal ahadith which were discussed.

Al-TustarT mentioned her in his Qamiis.?

Fatimah bint Husayn al-Athram ibn Hasan ibn ‘Alf ibn Abt Talib

She married Ja‘far al-Sadiq &z and bore him Isma‘l al-A'raj, ‘Abd Allah, and
Umm Farwah’, Her mother was Umm Habib bint ‘Amr ibn ‘Al1 ibn Abi Talib.* The
mother of Umm Habib was Umm ‘Abd Allah bint ‘Aqil ibn Abi Talib.°

1 Qamis al-Rijal, 12/337; Kitab al-Irshad, pg. 302.

2 Qamis al-Rijal, 12/334

3 Kashf al-Ghummah, 2/347.

4 In Tahdhib al-Kamal it appears as ‘Umar and not ‘Amr.

5 Nasab Quraysh, pg. 51.
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Fatimahbint ‘Ubayd Allahibnal-‘Abbasibn ‘Abd al-Muttalib al-Qurashiyyah
al-Hashimiyyah

She is the sister of ‘Abbas ibn ‘Ubayd Allah. AbG Dawiid reported her narrations in
his al-Marasil from ‘Ubayd Allah ibn Mu‘adh—form ‘Abd Allah ibn ‘Awf: I went to a
shoemaker in Madinah and ordered him to make a toe strap on the front. He said,
“Should T not make the strap like the sandal of the Prophet A=«&i=?" T asked,
“Where did you see this?” He answered, “With Fatimah bint ‘Ubayd Allah ibn
‘Abbas.” I said, “Make it like that.” So he made the strap for both on the right.

Fatimah bint ‘Alf ibn ‘Abd Allah ibn ‘Abbas ibn ‘Abd al-Muttalib

She was a stern person. She was with her father in Humaymah. She is the eldest

of her sisters, the most virtuous, and protective over them.

Fatimah bint Qasim ibn Muhammad ibn Ja‘far ibn Ab1 Talib

She was amongst the eloquent and articulate of her age. She was in the presence
of Sulayman ibn Hisham ibn ‘Abd al-Malik who said to her, “You are a barren
camel.” She said, “No, by Allah, [T am not] but my graciousness prevents me from

tarnishing myself with your faults.”

Fatimah bint Qasim al-Tayyab ibn Muhammad al-Ma’'min ibn Ja'far al-
Sadiq
It is said that she was called ‘Ayna’ on account of the beauty of her eyes. She is

from the pious worshippers and virtuous.

Fatimah bint Muhammad ibn ‘Abd Allah ibn Hasan

[ assume that she is the daughter if Muhammad al-Nafs al-Zakiyyah ibn ‘Abd Allah
al-Mahd ibn Hasan al-Muthanna. She was a great orator and jurist. She married

her cousin Hasan ibn Ibrahim ibn ‘Abd Allah ibn Hasan.
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Fatimah bint Muhammad

A Tabi‘iyyah. She was the wife of ‘Abd Allah ibn Abi Bakr al-Siddiq. She was in the
care of Sayyidah ‘A’ishah @&k, She has narrated a Hadith about ‘Umrah,

Fatimah bint Marwan ibn al-Hakam ibn Abt al-'‘As ibn Umayyah ibn ‘Abd

Shams

She is the sister of ‘Abd al-Malik ibn Marwan, a Tabi‘iyyah. The BanG Umayyah
would help her alight at the doors of the palace. She entered upon ‘Umar ibn ‘Abd

al-‘Aziz while she was mounted upon her camel, and he honoured her.

Fatimah bint ‘Abd al-Malik ibn Marwan ibn al-Hakam ibn Abr al-‘As ibn
Umayyah ibn ‘Abd Shams

She was one of the most honourable Fatimahs of her age. She is the daughter
of a Khalifah, sister to four Khulafa’, and she was married to a Khalifah, namely
‘Umar ibn ‘Abd al-Aziz. She narrated Hadith from her husband. After the demise

of ‘Umar ibn ‘Abd al-Aziz she married Dawiid ibn Sulayman ibn Marwan,

Fatimah bint al-Mundhir ibn Zubayr ibn al-‘Awwam al-Qurashiyyah al-
Asadiyyah

Her mother was an Umm Walad. She was married by Hisham ibn ‘Urwah ibn
Zubayr ibn al-‘Awwam, and bore him ‘Urwah and Muhammad. She has narrated
from her grandmother, Asma’ bint Abi Bakr, Umm Salamah, ‘Umrah bint ‘Abd al-
Rahman. Those who narrated from her include her husband, Hisham ibn ‘Urwah,
Muhammad ibn Ishaq ibn Yasar. She resided in Madinah and is Thiqah. Her
narrations are reported in the six books: Sahth al-Bukhari, Sahih Muslim, Sunan
Abi Dawiid, Sunan al-Tirmidhi, Sunan al-Nasa’1, Sunan Ibn M3jah. She was born
in approximately 48 A.H. Hisham ibn ‘Urwah would say, “She was elder than me

by three years.”
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Fatimah bint Usamah ibn Zayd ibn Harithah al-Kalbiyyah

She is the daughter of the famous Sahabi Usamah ibn Zayd «z&is. She lived until
the era of ‘Umar ibn ‘Abd al-Aziz, who honoured her and showered her with gifts

when she came to see him.

Fatimah bint Hizam ibn Khalid ibn Rabtah al-Kilabiyyah

An eloquent poetess. She was the wife of ‘All ibn AbT Talib s and bore him
‘Abbas, ‘Abd Allah, Ja‘far, ‘Uthman; all of whom were martyred alongside their

brother in Karbala’.
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Appendix 3
Fatimahs who lived during the period before Islam

I begin first with those Fatimahs in the ancestry of the Messenger of Allah

Jasdeile,

Fatimah bint ‘Amr ibn ‘A’idh ibn ‘Tmran ibn Makhzim

She is the closest of all these Fatimahs and is the mother of his father, ‘Abd Allah
ibn ‘Abd al-Muttalib.

Fatimah bint ‘Abd Allah ibn ‘Amr ibn ‘Adwan

She is the mother of Salma, and Salma is the mother of ‘Abd al-Muttalib ibn
Hashim ibn ‘Abd Manaf—grandfather of the Prophet s,

Fatimah bint ‘Awf ibn Sa‘d ibn Sayl (Khayr) ibn Hammalah ibn ‘Awf ibn
‘Amir al-Jadir! al-Azdi

She is the mother of Qusayy, the third grandfather of the Prophet As«&ife,

Fatimah bint ‘Awn ibn ‘Ad1
She is the mother of Makhzim?, after whom the Banti Makhziim are named, the

maternal grandfather of the Prophet’s izl father ‘Abd Allah.

Fatimah bint Bilal ibn ‘Amr ibn Thumalah al-Azdi

She is one of the grandmothers of ‘Abd al-'Uzza ibn ‘Uthman Abd al-Dar ibn
Qusayy.

1 He is the first to build a wall (Jidar) for the Kabah, thus he was called Jadrah.

2 The Bant Makhziim were called the flowers of the Quraysh, the majority of the grandmothers of the
Prophet .4 were from this clan.
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Fatimah bint ‘Awf ibn al-Harith ibn ‘Abd Manah ibn Kinanah

She is one of the grandmothers of Asad ibn ‘Abd al-‘Uzza ibn Qusayy.

Fatimah bint ‘Amir ibn Zirab ibn ‘Ayyadhah

She is one of the grandmothers of the Prophet’s As.&aii= father ‘Abd Allah.

Fatimah bint Bujayd ibn Ru’as ibn Kilab ibn Rabi'ah

She is one of the grandmothers of Hashim—great grandfather of the Prophet
Jssedfie—ibn “Abd Manaf ibn Qusayy ibn Kilab.

Fatimah bint Rabrah ibn ‘Abd al-‘Uzza ibn Rizam ibn Jahwash ibn

Mu‘awiyah ibn Bakr ibn Hawazin

She is the mother of ‘Amr ibn ‘A’idh ibn Tmran ibn Makhzim, and one of the
grandmothers of Hashim, great grandfather of the Prophet As.&fie,

Fatimah bint Nasr ibn ‘Awf ibn ‘Amr ibn Luhayy al-KhuzaT

She is the mother of Hubayy bint Hulayl ibn Hubshiyyah al-Khuza‘T. Hubayy is the
mother of ‘Abd Manaf ibn Qusayy.

Fatimah bint ‘Abd Allah ibn Harb ibn Wa’ilah

She is one of the grandmothers of ‘Atikah bint ‘Amir ibn Zirab, one of the
grandmothers of the Prophet ds«ife.

She is mentioned in the works of many who have written about those named

Fatimah, most famous of them is Abt al-Husayn Yahya al-‘Aqiqi al-Madani—the

famous genealogist—who passed away in 277 A.H in his book Akhbar al-Fawatim.

Similarly, Ibn Sa'd has mentioned her in his al-Tabagat under the discussion of

those who were named Fatimah from the grandmothers of the Prophet ds:&4(,

Ibn Habib in al-Muhabbar, Ibn Hisham al-Kalbi, and Ibn al-Athir in al-Kamil, etc.
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Fatimah bint al-Ahjam ibn Wandanah al-Khuza‘iyyah

A famous poetess from the period before Islam.

Fatimah bint al-Kharshab al-Anmariyyah

She was from the tribe of Ghatfan. There was an Arabian proverb about her,
“More honourable than Fatimah bint al-Kharshab.” She was the wife of Ziyad ibn
Sufyan al-‘Absl.

Fatimah bint al-‘Ubayd ibn Tha‘labah

Amongst the most virtuous of the women of her age.

Fatimah bint Murr al-Khath‘amiyyah

A poetess and fortune teller in Makkah from the period of ignorance. She could
read and lived during the same time as ‘Abd Allzh ibn ‘Abd al-Muttalib—father
of the Prophet #s.&4fle—and proposed to ‘Abd Allah before he married Sayyidah

Aminah.
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Appendix 4

An extract from the book Shajarat Tiba' by Muhammad Mahdr al-Ha'irT

Muhammad Mahdi al-Ha'irT says in sitting: 52:

When al-Mansiir ordered that the Banii Hasan be arrested and imprisoned,
Muhammad and Ibrahim went into hiding, details concerning them will
be mentioned shortly. Their father was taken captive along with the rest
of the Banii Hasan. Al-Mansiir then proceeded to perform Hajj. When he
returned, he encamped at Rabdhah and ordered that the Banii Hasan be
brought to him, so they were quickly transported to Rabdhah. With them
was Muhammad al-Dib3j ibn ‘Abd Allah ibn ‘Amr ibn ‘Uthman ibn ‘Affan.
This Muhammad al-Dib3j ibn ‘Abd Allah ibn ‘Amr ibn ‘Uthman ibn ‘Affan
was arrested along with the Banii Hasan, even though he was not from
the children of Hasan, because he was the uterine brother of ‘Abd Allah
Ibn Hasan—their mother being Fatimah bint Husayn. ‘Abd Allah ibn ‘Amr
ibn ‘Uthman married Fatimah bint Husayn after the demise of Hasan
al-Muthanna, and she bore him Muhammad. And also [he was arrested
with the Banii Hasan] because he was intelligent, wise, and a strategist.
He was highly respected among people, and they had hopes that he
would become the Khalifah. He was extremely pleasing to the eye, it was
as if he was created from silver. He was called al-Dibaj (silk) because of
his handsomeness. Their necks and feet were shackled, and they were

transported without any saddle...

When they all reached Rabdhah, Muhammad al-Dibaj was brought before
al-Mansiir. Before the Khilafah had come to the Abbasids, al-Mansiir had
suggested to the Bant Hashim and Banii ‘Abbas to pledge allegiance to
Muhammad al-Dib3j. He said, “Why do you continue to bluff yourselves,

1 From the publications of al-Maktabah al-Haydariyyah of Najaf, published 1385. The purpose of
quoting this extract is to prove that Muhammad al-Dib3j is the uterine brother of ‘Abd Allah al-Mahd,
both being the sons of Fatimah bint Husayn.
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you know very well that there is no one more popular and who will be
readily obeyed than this youngster, i.e. Muhammad ibn ‘Abd Allah al-
Dibaj.” They all replied, “By Allah, you have spoken the truth. He is as you
described.” They all then pledged themselves to Muhammad al-Dibaj, and

adorned him in the finest clothes.

When Muhammad was brought before al-Mansir he said, to him, “..”* They
continued conversing with each other until al-Mansiir started becoming
harsh in his speech. Al-Manstr then ordered his clothes to be stripped off
him and he was given 150 lashes, on each strike al-Mansar falsely accused

him of various crimes...

One of the lashes struck his eyes, and he was blinded. When he was brought

out he looked as if he was an Abyssinian...

Al-Mansiir then ordered his execution, and he was killed. His head was
then sent to Khurasan and al-Mansir sent witnesses to testify that it was
actually the head of Muhammad Ibn ‘Abd Allah?...

When Muhammad al-Dibaj was murdered, his brother—Abd Allah al-
Mahd—said, “To Allah do we belong and unto Him shall we return. Verily
we thought he would be safe under their authority.”

1 The text is extremely vulgar and revolting, hence I have refrained from quoting it. Rugayyah,
the daughter of Muhammad al-Dibaj, was married to Ibrahim ibn ‘Abd Allah al-Mahd, as has been

recorded in a multitude of sources. Al-Manstir here insulted and slandered the relationship between

the two of them.

2 His intention thereby was to fool the people into thinking that Muhammad al-Nafs al-Zakiyyah—

who had rose up against the rule of al-Manstr—had been killed.
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