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Introduction

All praise belongs to Allah, the purest and most blessed of praise. We praise Him
until He is pleased, and we praise Him after he is pleased as well. May the choicest
mercies and blessings descend upon the best of the children of Adam i, our
master and our beloved—the coolness of our eyes—Muhammad Fs«&4(=, and his

pure Ahl al-Bayt and all his Companions.

In this treatise I will attempt to present before the respected readers the life and
achievements of one of the great scholars of the Muslims and of the Ahl al-Bayt:

Imam Muhammad ibn ‘Alf ibn Husayn #2885 commonly known as al-Bagqir.

There are a number of reasons why I have selected this personality and this topic,

among them is:

1. The scarcity of books—which are free from exaggeration or conciseness—
discussing the life of this illustrious scholar, and the absence of any
literature which gathers the authentic narrations of Imam al-Bagir &z
concerning ‘aqa’id (belief), Figh (jurisprudence), and aspects relating to

character and social life.

2. TodefendthisillustriousImam fromthatwhichhasbeen falsely attributed
to him and the Ahl al-Bayt of the Prophet Ass&ifie—specifically—and
Islam in general. Many false narrations have been attributed to Imam
al-Baqir which the deviants have used to cloak their false agendas,
using his name to propagate their falsities and misguidance. After these
fabrications are embossed with the logo of the Ahl al-Bayt they are
passed on to the general Muslim public as the only din through which
one can gain proximity to Allah 3%z, The name of al-Bagqir, as well as
the names of the other Imams of the Ahl al-Bayt, are misappropriated
to sell these innovations and deviations to the unsuspecting minds and

hearts of the Muslims.
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3. Due to the love which permeates the heart of every Muslim for the family
of our beloved Prophet =&z, the love which creates the desire to learn
about the scholars of the Ahl al-Bayt, their blessed lives, and to follow
in their footsteps of guidance on the path of their leader and our leader,
Muhammad z<&dfie, Verily one who is true in his claim of loving the
Prophet #ss:4f> and his blessed progeny would be compelled to follow
them and adhere to their teachings. He will never allow his passions and
affiliations to detract him from the one he loves. May Allah shower His

mercy upon Qadi ‘Ayyad who said:

Know well whoever loves something then it will have a marked effect on
him and he will imitate the one he loves. If he does not then he is not true
in his love but just a mere claimant of it. The one who is true in his love for
the Prophet Zs&4- is the one on whom the signs of that love can be seen.
The sign is that he adheres to his teachings, follows his Sunnah, practices
upon his sayings and actions, and inculcates his mannerisms in times of

ease and difficulty. Allah dssez says:

;.jfjj}aéim;;s;;;s;ss;éi;;m;;;;;;;éj:;;éwéﬁ;;?ségjs
Say, [0 Muhammad], “If you should love Allah, then follow me, [so]
Allah will love you and forgive you your sins. And Allah is Forgiving and

Merciful"?

5o~

During my research into the life of Imam al-Bagir &= 1 was staggered on a
number of occasions, and that was due to the number of fabrications that have
been attributed to this illustrious Imam. The method I adopted in gauging the
truth from falsehood, and ascertaining the true scholarly legacy of Imam al-Baqir
was the principle outlined by the Imam himself, “Everything must be referred
to the Book of Allah and the Sunnah.” He made the Qur’an and the Sunnah the

1 Sirah Al ‘Tmran: 31.
2 Al-Shifa bi Ta'rif Huqiiq al-Mustafa, 2/24.
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scale by which narrations ought to be authenticated, thus, I did not hesitate in
accepting whatever I found to be in accordance with it, and attribute it to Imam
al-Baqir. On the other hand, whatever I found to be in conflict with the Qur'an
and Sunnah, I did not attribute to the Imam and I can say with certainty that it is
of the falsehood that has been circulated in his name. In some instances, I have
indicated to these fabrications, providing a substantiated rebuttal to it in light of

the sciences and logic.

I do not claim to have encompassed every aspect and angle of the life of this
esteemed individual; however, I have—to the best of my abilities—endeavoured
to do so. Whatever is correct, then it is only through the blessings of Allah, and
if there are any errors then it is due to my shortcoming, for which I asked your

forgiveness in advance.

It would only be fitting for me to express my heartfelt gratitude to all who have
assisted me in the compilation of this book, and I have to make special mention
of my two brothers—the illustrious scholars—Shaykh Muhammad Salim al-Khidr
and Shaykh ‘Al ibn Hamd al-Tamimi. They were the ones I would turn to—after
Allah d&8a2 of course—when faced with any difficulty. Had it not been for their

assistance, this book would not have seen the light of day.

I ask Allah 4552 to place whatever I have compiled in my scale of good deeds
and grant me sincerity in my words and actions. I ask Allah to guide us towards
that which He loves and pleases Him, and unite us with the Ahl al-Bayt of His Nabi
Az and his Companions, with the Ambiya’, martyrs, and pious in the eternal

abode of Paradise.
Ever in need of the forgiveness and pleasure of his Lord

Badr Muhammad Bagjir
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Prelude

It is imperative to discuss, before we begin with discussing the biography and life

of Imam Muhammad al-Baqir &%z, who exactly are the Ahl al-Bayt and what is

incumbent upon us regarding them.

The Ahl al-Bayt of the Prophet A& are all those whose ancestry meets with
that of the Prophet As«<&ifi= at their common grandfather Hashim, and they are
the progenies of ‘Abbas, ‘Alf, Ja'far, and ‘Aqil. In addition, the wives of the Prophet
Jsedfie are all part of the Ahl al-Bayt on account of them being married to the
Prophet sz,

Loving all of them is incumbent upon us as they are the relatives of the Prophet
Asdfle and the Prophet #.&4(= has instructed us to do so, as is reported in the

narration recorded by Imam Muslim &%z, with his chain of narration from Yazid

ibn Hayyan:

I went along with Husayn ibn Sabrah and ‘Umar ibn Muslim to Zayd ibn
Argam and, as we sat by his side, Husayn said to him, “Zayd, you have
been able to acquire a great virtue that you saw Allah’s Messenger &&=,
listened to his words, fought by his side in (different) battles, offered
prayer behind him. Zayd, you have in fact earned a great virtue. Zayd,

narrate to us what you heard from Allah’s Messenger sz

Zayd said, “I have grown old and have almost spent my age and I have
forgotten some of the things which I remembered in connection with
Allah’s Messenger iz, so accept whatever I narrate to you, and which I

do not narrate do not compel me to do that.”

He then said, “One day Allah’s Messenger i stood up to deliver
sermon at a watering place known as Khumm situated between Makkah
and Madinah. He praised Allah, extolled Him and delivered the sermon
and exhorted (us) and said, ‘Now to our purpose. O people, I am a human

being. I am about to receive a messenger (the angel of death) from my Lord

15



and 1, in response to Allah’s call, (would bid good-bye to you), but I am
leaving among you two weighty things: the one being the Book of Allah in
which there is right guidance and light, so hold fast to the Book of Allah
and adhere to it! He continued exhorting (us) (to hold fast) to the Book
of Allah and then said, ‘The second are the members of my household 1

”

remind you (of your duties) to the members of my family:

Husayn said to Zayd, “Who are the members of his household? Aren’t his

wives the members of his family?”

Thereupon Zayd said, “His wives are the members of his family (but also)
the members of his family are those for whom acceptance of Zakat is
forbidden.”

Husayn asked, “Who are they?”

Zayd answered, “'All and the offspring of ‘All, ‘Aqil and the offspring of
‘Aqil, Jafar and the offspring of Ja'far, and ‘Abbas and the offspring of

‘Abbas.”

Husayn said, “These are those for whom the acceptance of Zakat is

forbidden?”

Zayd replied, “Yes.”

There are some who ignorantly restrict the members of the Ahl al-Bayt to a few
select individuals, loving them only and revering them exclusively, while they
discard the rest of the Ahl al-Bayt. In fact, they go to the extent of maligning
them. It appears as if they are unaware that love necessitates obedience. So,
whoever claims to love the Prophet &z, the proof of this love will be found
in the manner in which he follows the guidance and instructions of the Prophet
Js:edfle, The one who claims to love him yet remains far from his noble practices
is just a false claimant. The same goes for those who claim to love the Sahabah

and Ahl al-Bayt, it is imperative that they follow in their footsteps too in order

16



for their claim to be true. So, we love those whom they love, believe as they have
believed, and follow their practices and their path. The one who claims to love
the Sahabah or the Ahl al-Bayt but acts contrary to their teachings is in fact a
miskin (orphan), who has not understood the reality of love. His claims will only
lead him to further misguidance and deviation. He may think that he is upon

good, due to him loving the Ahl al-Bayt, but he is extremely far from the Truth.

As for our—the Muslims—belief? We love every member of the Ahl al-Bayt of the
Prophet #zs<&4= and we revere them, on account of their relation to the Prophet
and our love for him 4.4z, Those of the Ahl al-Bayt who were renowned for
their knowledge, piety, and eminence; we love them for two reasons. On account

of their piety and secondly for their relation to the Prophet Js«ife.

In this treatise, we will endeavour to the best of our abilities to discuss the life of
a saint from the Ahl al-Bayt, viz. Imam Muhammad al-Bagir &z, and illustrate
the manner in which he followed the teachings of the Prophet 5.4z never
opposing him, but rather making the teachings of the Prophet is:&idfe the

governing factor of his life. May Allah d&%=:2 be pleased with him.
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Imam Muhammad al-Bagqir

Name and agnomen

He is Ab{ Ja'far Muhammad ibn ‘Alf ibn Husayn ibn ‘Alf ibn Abi1 Talib al-Hashimi
al-Qurashi, commonly known as al-Baqir. His mother is Umm ‘Abd Allah bint

Hasan ibn ‘AlT ibn AbT Talib #zdis,!

He was given the title of al-Baqir because of his distinction in and depth of

knowledge, as stated by Ibn al-Manziir in Lisan al-‘Arab:

Muhammad ibn ‘Alf ibn Husayn ibn ‘All was called al-Bagir, may Allah be
pleased with all of them, because he bagara (cut open) the sciences and
understood its essence; substantiating from it, secondary rulings. The root
meaning of the word al-Bagr is to cut, cleave open, expand. You will say:
Bagartu al-Shay’ Bagran, which means that you opened it and expanded it.
It is stated in the Hadith of Hudhayfah, “What of those who yabqurin our

houses...” yabquriin means those who open up and enter our homes.?
Al-Qurazi said about him:

Jr Y e (I e s ) Y W1 3L L

0 (you) who split open (Bagir) knowledge (making it available) to the
people of piety and the best of those who seek to answer the call of the
Exalted.’

Al-Mufid has mentioned in Kitab al-Irshad and al-MajlisT in Bihar al-Anwar that
the one who awarded him this title was the Prophet is:&4{=. However, there is

no authentic chain of narration for this in the books of Hadith nor in the books

1 Tahdhib al-Kamal, 26/137.
2 Lisan al-‘Arab, 4/73.
3 Siyar Alam al-Nubald’, 4/404.
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of history. Muhammad Asid MuhsinT has gathered all of these narrations in his

book, Mashra‘ah Bihar al-Anwar, and ruled them all to be inauthentic.

Praise of the scholars

Al-Dhahab1 &iiz5 said about him:
A reliable Imam, a Hashimi ‘Alawi Madani, one of the scholars.!
He also said:

He is amongst those who possessed knowledge, jurisprudence, eminence,

trustworthiness, reliability, and authority. He was suitable to be Khalifah.?
Ibn Kathir &:%5 said:

Muhammad ibn ‘Al ibn Husayn ibn ‘AlT ibn Abi Talib al-Qurashi al-Hashimr,
Abu Ja'far al-Bagir. His mother is Umm ‘Abd Allah bint Hasan ibn ‘AlL. He
is a senior eminent TabiT of lofty calibre. He is one of the senior scholars

of this Ummabh, excelling in knowledge, practice, nobility, and eminence.?
He also said:

He was called al-Bagir due to his depth in his knowledge and ability to
derive rulings. He would remember Allah profusely, was god-fearing, and
tolerant. He was from the links of Nubuwwah, having noble ancestry and
descent. He was knowledgeable of the destructive traits, would weep often,

and remained distant from arguments and confrontation.*

1 Tadhkirat al-Huffaz, 1/124.

2 Tbid.

3 Al-Bidayah wa al-Nihayah, 9/338.
4 Al-Bidayah wa al-Nihayah, 9/339.
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Ibn Hajar al-‘Asqalani &= said about him:

Muhammad ibn ‘Al ibn Husayn ibn ‘Alf ibn Abi Talib, Abi Ja‘far al-Bagir:

Reliable, praiseworthy.!

If one were to gather all the statements of the scholars concerning Imam al-Baqir
Wiz, you would find no difference in opinion regarding their praise for his lofty
status. In fact, even TaqT al-Din Ibn Taymiyyah—who is often falsely accused of
bearing hatred towards the Ahl al-Bayt—has praised him on a number of instances
in his books. Any person who wishes to verify this for himself may refer to Majma'

al-Fatawa, (19/69), as an example and not that it is the only reference.

The extremist will not be satisfied except with exaggeration about him. He will,
thus, attribute infallibility, absolute knowledge, and other attributes [meant for
Allah 3%5%52 only] to Imam al-Bagir &25; and accuse all those who refuse to
believe in these exaggerations of being enemies of the Ahl al-Bayt. They seem to

be forgetting the bequest of the Prophet Az iz:

Do not exaggerate in praising me as the Christians praised the son of
Maryam, for I am only the slave of Allah. So, call me the Slave of Allah and

His Messenger.”

When exaggeration about the Best of Creation, Muhammad A<z, is forbidden
then how can we exaggerate about those who are lesser than him in virtue,
knowledge, and piety. If only these extremists would cast aside their stubbornness
and suffice upon what is in the Book of Allah and the authentically established
Sunnah of His Prophet #s4&4ilz, then they too would find the guidance and path
of the Prophet &4z and his Ahl al-Bayt.

1 Tagqrib al-Tahdhib, 2/114.
2 Sahih al-Bukhart, # 3189; Khulasah ‘Abagqat al-Anwar, 3/305.
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Birth and upbringing

5o

Imam Muhammad al-Baqir &%z was born in the year 56 A.H according to Ahmad
ibn al-Barqi.! This was four years before the martyrdom of Sayyiduna Husayn

#2dz. Imam al-Baqir 435 said:

My grandfather Husayn was killed when I was four years old. I remember

his murder and what was inflicted upon us at that time.?
Ibn Khallikan said:

He was born on Tuesday, 2 Safar 57 A.H. He was 3 years old at the time
when his grandfather Husayn was killed.

5o

The house in which Imam al-Bagir &= was raised was a home filled with piety,

spirituality, knowledge, and worship; as we will elaborate on in the forthcoming

pages.

His father

His father is the illustrious Imam ‘Ali ibn Husayn ibn ‘AlT ibn Ab1 Talib al-
Hashimi al-Madani &z, famous by the tile Zayn al-‘Abidin (Adornment of the
Worshippers)*. His mother was an Umm Walad® by the name of Salafah bint
Yazdegerd, the Emperor of Persia. It has also been said that her name was
Ghazalah.® Abi al-Qasim al-Zamakhshar has mentioned in his book, Rab1" al-

Abrar, that when the Sahabah returned to Madinah with the prisoners of Persia

1 Tarikh al-Islam, 7/436; Tahdhib al-Tahdhib, 9/312.

2 Tarikh al-Ya'qabi, 2/320.

3 Wafayat al-A'yan, 4/174.

4 Tarikh al-Islam, 6/431.

5 Umm Walad: A slave who bears children for her master, as a result she cannot be sold and will be
automatically set free on the death of the master.

6 Siyar A'llam al-Nubald’, 4/386.
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during the Khilafah of Sayyiduna ‘Umar ibn al-Khattab «24is, the three daughters
of Yazdegerd were among them. All the captives were sold off, and ‘Umar &gz
ordered that the daughters of Yazdegerd be sold as well.

‘AlT 22855 said to ‘Umar, “The daughters of kings should not be treated as the other

captives.”

‘Umar 285 enquired, “How then should they be treated?”

‘AlT 22885 replied, “Let her choose a man among the Muslims and he will pay her

price from the spoils he earned.”

So he gave one daughter to ‘Abd Allah ibn Umar, one to his son Husayn, and the
other to Muhammad ibn Abi Bakr al-Siddiq—his stepson.! The daughter given to
‘Abd Allah ibn ‘Umar &l bore him Salim, the daughter given to Husayn #adis
bore him Zayn al-‘Abidin, and the daughter given to Muhammad ibn Abi Bakr
bore him Qasim. These three were all maternal cousins, their mothers being the
daughters of Yazdegerd.? The people of Madinah were not in favour of their slaves
mothering their children until these three grew up before their very eyes: ‘Al ibn
Husayn, Qasim ibn Muhammad, Salim ibn ‘Abd Allah, elevating the reputation of

Madinah in figh and piety. Thereafter, they remained reluctant no more.?

5o

Sayyiduna Zayn al-‘Abidin &z was a reliable transmitter, a devout worshipper,
an ascetic, a pious scholar, and a possessor of numerous virtues. A number of

element scholars have enumerated his praises.

Ibn Sa'd has said under the biography of Zayn al-‘Abidin:

1 This is an excellent illustration of the amicable relationship that existed between Sayyiduna ‘Al
&85 and Sayyiduna Abll Bakr 4.

2 Wafayat al-A'yan, 3/267.

3 Ibid, 3/268.
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He was thigah (reliable), trusted, profuse in Hadith, elevated, eminent,

pious.

Ibn ‘Uyaynah transmitted from al-Zuhrt:
I have not seen another Qurashi better than ‘All ibn Husayn. He was with
his father the day he was killed, but was saved due to him being ill at the
time.

He also said:

I have not seen anyone with greater jurisprudic ability than him, but he

narrated very little Hadith.
Ibn Wahab transmitted from Imam Malik:

There was none equal to ‘All ibn Husayn from the Ahl al-Bayt of the

Prophet Jssie.
Hammad ibn Zayd narrated from Yahya ibn Sa‘id:

I heard from ‘All ibn Husayn, and he was the best of the Hashimids that I

met.
It has been reported from Sa‘1d ibn al-Musayyab:
I never saw anyone more pious than him.
Al-Tjl1 said:
He was Madan, a Tabi'T, Thiqah.

Juwayriyyah ibn Asma’ said:
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‘AlT ibn Husayn never took a single dirham on account of his relation to the

Prophet Jsuesie.!
Sayyiduna ‘Ali Zayn al-‘Abidin &tz had a deep love for the righteous pious
servants of Allah, and at the top of that list, the best of those to walk this
earth after the Ambiy2’, viz. the Sahabah #:&is. He would shower praise upon
Sayyiduna Abt Bakr and Sayyiduna ‘Umar &:4&s, such that he was asked, “What is
the status of Abl Bakr and ‘Umar to the Messenger of Allah s> and he said
while gesturing towards the grave of the Prophet is:&ifiz, “The same as their

position is with him now.”

5o~

Imam Ja'far al-Sadiq & narrated from his father:
A person came to my father and asked, “Tell me about Aba Bakr.”
Zayn al-‘Abidin said, “Do you ask about al-Siddiq?”
The man enquired, “Do you call him al-Siddiq?”
Zayn al-‘Abidin responded, “May your mother be bereaved of you! Those
who are superior to me named him al-Siddiq: The Messenger of Allah
Jasudle, the Muha3jirin, and Ansar. Whoever does not call him al-Siddiq,
may Allah never give his word any credibility! Go and love Aba Bakr and
‘Umar, associate yourself with them. If there is anything wrong with what
I say that it is upon my neck.”

He would also say:

By Allah, Uthman—may Allah shower him with mercy—was killed

unjustly.®

1 All taken from Tahdhib al-Tahdhib, 7/269.
2 Siyar A'lam al-Nubala’, 4/395.
3 Siyar Alam al-Nubald’, 4/397.
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He was known for his excellent character and soft temperament. People held him
in high esteem, none more so than the Khulafa’ of his era. It has been reported
that Hisham ibn ‘Abd al-Malik went to perform Hajj before he became Khalifah,
and whenever he advanced to kiss the al-Hajr al-Aswad (Black Stone) he was
impeded by the large crowd. However, when ‘Alf ibn Husayn came towards al-
Hajr then people gave way out of respect for him. Hisham was astonished by
this and enquired, “Who is this? Why do I not know him?” In response, the poet

Farazdaq recited:
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This is he whose ability the valley (of Makkah) recognizes; he is known by the
(Sacred) House, and the Holy sanctuary, and the lands outside the sanctuary.

When the Quraysh saw him, their spokesman said; Liberality terminates at the

outstanding qualities of this (man).

This is the son of Fatimah if you are unaware; his grandfather, the seal of

prophethood.

If the pious were gathered he would be their leader; the best of those that reside
on the earth.

This is the son of the best of Allah’s servants; This is the pure pious man, the pure

eminent man.

He belongs to the top of glory which the Arabs of Islam and non-Arabs fall short

of reaching.
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He is from the people whose love is religion, whose hate is unbelief, whose approach

is refuge and protection.

Your words, “Who is this?” do not harm him. All the Arabs and non-Arabs recognise

him whom you deny.

Which is part of a lengthy beautiful poem.!

His mother

The mother of Imam al-Bagir &%z is Umm ‘Abd Allah bint Hasan ibn ‘Alf ibn AbT
Talib 224k, As a result of this noble union, Sayyiduna Muhammad al-Baqir is
blessed with noble link to the Prophet #.£4{i= from both his father and mother;
his father being the son of Sayyiduna Husayn &k and his mother being the

daughter of Sayyiduna Hasan &zéis,

His brothers

5o~

Imam Muhammad al-Bagir &4z had a few brothers, and the following narrations

have recorded the praises which he had conferred upon them.
Abu al-Jarad Ziyad ibn al-Mundhir said:

Abu Jafar (al-Baqir) was asked, “Who from your brothers is most beloved to

you and the most superior?”

Abi Ja‘far replied, “As for ‘Abd Allah, he is my hand with which T hold.
(‘Abd Allah was his true brother) As for ‘Umar, he is my eyes with which I
see. As for Zayd, he is my tongue with which I speak. And Husayn, he is the
forbearing one who walks upon the earth easily, and when the ignorant

address them [harshly], they say [words of] peace.”

1 Siyar A'lam al-Nubala’, 4/399.

2 Sharif al-Murtada: Al-Nasiriyyat, pg. 64.
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It is an established fact that Imam al-Bagir &= was not the only one from his
brothers to be blessed with piety, righteousness, knowledge, and eminence; but
the entire household of Imam ‘Alf ibn Husayn & were devoted lovers of Allah
and followers of the Sunnah of the Best of the Prophets, Muhammad .4,
They were all scholars worthy of emulation and a means of guidance for all those

who traversed in their footsteps. Amongst them is:

Sayyiduna Zayd ibn ‘Ali ibn Husayn

Abii al-Husayn Zayd ibn ‘Alf ibn Husayn ibn ‘Alf ibn Ab1 Talib #24ks al-HashimT al-

‘Alawt al-Madani was the uterine brother of Abt Ja'far Muhammad al-Baqir &z,
He narrated from his father, his brother—Abi Jafar al-Baqir, and ‘Urwah.

Those who narrated from him were his nephew—]Ja‘far al-Sadiq ibn Muhammad,
Shu'bah, Fudayl ibn Marziq, al-Muttalib ibn Ziyad, Sa‘id ibn Khuthaym al-Hilali,
‘Abd al-Rahman ibn Ab1 al-Zinad, and others.

Al-Dhahabi said about him:

He was one of the pious scholars. He made an error in judgement and was

martyred, which became a means of raising his status in the Hereafter.!

Imam Zayd &= was a scholar of the Qur’an, and there is a commentary of the
Qur’an which some narrators transmitted from him while he was imprisoned by
Hisham ibn ‘Abd al-Malik.

It is reported that when he and his brother—Muhammad al-Baqir iz —would
deliberate over religious issues, people would gather around them with their
quills and inkwells, to record the knowledge that flowed forth from the two of

them.?

1 Tarikh al-Islam, 8/105.
2 Tafsir al-Aliist, 24/122.
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Concerning his martyrdom, al-Dhahabf said:

Abii al-Yaqzan reported from Juwayriyyah ibn Asma’ or other than him
that Zayd ibn ‘Alf travelled from Madinah to Yasuf ibn ‘Umar al-Thaqafi—
Amir of the Iragis—who awarded him a generous stipend. He then returned

to Madinah, and then a group from Kafah came to him.
They said, “Return, for Yasuf is nothing. We will take over Kiifah for you.”

So many people gathered around him, and departed with him in his army.
However, they were intercepted by the Iraqi army. Zayd was killed in the
encounter and then he was crucified. His body remained suspended like
that for four days, then he was brought down and his body burnt. To Allah
do we belong and unto Him shall we return.!
A number of scholars have praised Imam Zayd &, Some criticism can be found
as well, but that emanated from those who followed their passions and deviant

creeds.
Al-Dhahabi records:

It is reported that ‘Amr ibn al-Qasim came into the presence of Ja'far
al-sadiq while a group was with him, and he said to him, “These people
dissociate themselves from your uncle, Zayd” Al-Sadiq replied, “May
Allah disassociate from all those who disassociate themselves from him
(zayd). By Allah, he was the best reciter of the Qur’an amongst us, the most
knowledgeable regarding the Din of Allah, and the one who maintained

family relations the most. There isn’t amongst us any equal to him.”?
The praise which Imam al-Sadiq &z heaped upon his uncle, Imam Zayd, is a
reflection of the immense love that he bore for him, and the reverence the Bant

Hashim had for him in that era.

1 Tarikh al-Islam, 8/106.
2 Tarikh al-Islam, 8/106.
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An example of the depth of his substantiatory capability can be found in the
narration reported by Ibn ‘Asakir:

Zayd ibn ‘Ali ibn Husayn ibn ‘Alf came before Hisham ibn ‘Abd al-Malik, and
the Mother of Zayd was an Umm Walad.

So Hisham said to Zayd, “It has reached me that you think yourself worthy

of Imamah, whereas Imamabh is not suitable for the children of slaves.”

Zayd responded, “O Amir al-Mu'minin, there was Isma‘il ibn Ibrahim sk,
who was the son of a slave girl as well, yet he was worthy of Nubuwwah.
Indeed, he was true to his promise and was to his Lord pleasing. And

Nubuwwah is greater than Imamah.”

Hisham said, “O Zayd, Allah does not combine Imamah and Nubuwwah for

anyone.”

Zayd replied, “O Amir al-Mu'minin, this is what Allah ds2s2 has said:
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Or do they envy people for what Allah has given them of His bounty? But
we had already given the family of Ibrahim the Scripture and wisdom and

conferred upon them a great kingdom.*?

This is an excellent example of the mental capacity of Imam Zayd &z as well as

his courage and intellectual capability.
Imam Zayd &z had a deep love for the Sahabah, at the head of them Sayyiduna

Abii Bakr #2455 and Sayyiduna ‘Umar e, paying no heed to the disparagement

of the deviants on account of this love. It has been narrated that he said:

1 Sirah al-Nisa”: 54.
2 Tarikh al-Dimashg, 19/468.
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Ab{ Bakr was the leader of the Shakirin (grateful).!
After which he recited the verse:
FANW g5
And Allah will reward the grateful ?
Kathir al-Nawa said:
I asked Zayd ibn ‘Alf about Abli Bakr and ‘Umar and he replied, “Associate
yourself with them and dissociate yourself from those who dissociate from
them.”
Hashim ibn al-Barid narrated from Zayd ibn ‘Alt:
Dissociating from Abii Bakr is disassociating from ‘AL
Fudayl ibn Marztq narrates:
Zayd ibn ‘All ibn Husayn ibn ‘Al said, “As for me, if I were to have been in
the position of Abl Bakr then I would have passed the same ruling as Aba
Bakr regarding Fadak.”

Muhammad ibn Salim narrates:

Zayd ibn ‘Al was sitting concealed amongst us. Abii Bakr and ‘Umar were

then mentioned, and some objections were raised.

1 Tarikh al-Islam, 8/107.
2 Sirah Al ‘Tmran: 144,
3 Tarikh al-Islam, 8/107.
4 Tarikh al-Islam, 8/107.
5 Al-Bidayah wa al-Nihayah, 5/310.
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So Zayd said, “Stop, O Muhammad ibn Salim! If you were to have been

present (there at that time), what would you have done?”
He said, “I would have done as ‘Ali was doing.”
Zayd retorted, “Then be pleased with what ‘AlT did.”

There is difference of opinion concerning the exact date of his proceeding to
Kafah. Mus‘ab al-Zubayri said:

He was killed in Safar 120 A.H, when he was 42 years old.
Abi Nu‘aym said:
He was killed on the day of ‘Ashura’ in 122 A.H.
This was reported by Ibn Sa‘d as well.
Hisham al-Kalbi, Layth ibn Sa‘d, al-Haytham ibn ‘Ad1, and others said:
He was killed in the year 122 A.H.
Muhammad ibn Hasan said:
Zayd was killed on Monday, 2 Safar 122 A.H.

A similar opinion has been reported from Yahya ibn ‘Abd Allah ibn Hasan ibn

Hasan.?

5o~

May Allah shower His mercy upon the Martyr Zayd &z, and unite us with him in

Jannah in the company of his father and grandfather #zdis.

1 Tarikh al-Dimashg, 19/463.
2 Tarikh al-Islam, 8/108.
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Sayyiduna ‘Umar ibn ‘Ali ibn Husayn

He was amongst the esteemed scholars of his age, and was in charge of distributing
the charities of his grandfather, ‘Ali ibn Ab1 Talib 2248, for a period of his life. He

would not prevent anyone from consuming from these charities.!
Amongst his famous statements, may Allah be pleased with him:

The one who exaggerates in his love for us is like the one who exaggerates
in his hatred for us. Award us only that which Allah has awarded us and do

not say about us that which we do not possess.?

The fact that Imam Zayn al-‘Abidin 4 named his son ‘Umar is a clear sign of
the love and admiration the Ahl al-Bayt had for the Sahabah %24 in general, and

for Abti Bakr and ‘Umar &4 specifically.’ ‘Umar ibn ‘All ibn Husayn &0z passed

away at the age of 70.*

Sayyiduna ‘Abd Allah ibn ‘Ali ibn Husayn

‘Abd Allah ibn Zayn al-‘Abidin &z was a scholar and narrator of Hadith. He is

the one who narrated from his father, who narrated from the Prophet F=s. 4!

A true miser is the one who does not send salutations upon me when my

name is mentioned before him.’

He passed away when he was 57 years old.®

1 Lubab al-Ansab wa al-Algab wa al-A'qab, 1/26.

2 Lubab al-Ansab wa al-Algab wa al-A'qab, 1/26.

3 Refer to the book Asma’ wa Musaharat Bayna Ahl al-Bayt wa al-Sahabah (translated into English
on www.mahajjah.com under the title Names and Marital Relations Between the Ahl al-Bayt and
Sahabah) wherein the author has gathered the names of many members of the Ahl al-Bayt who were
named after the Sahabah #z4i, especially those who had the name Abt Bakr, ‘Umar, ‘Uthman.

4 Lubab al-Ansab wa al-Algab wa al-A‘qab, 1/26.

5 There is a break in the chain of narration.

6 Lubab al-Ansab wa al-Algab wa al-A'qab, 1/26.
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Sayyiduna Husayn ibn ‘Ali ibn Husayn

He is more commonly known by the name Husayn al-Asghar. He has narrated
from his father, who narrated from his paternal aunt—Fatimah bint Husayn, and
from his brother—Abu Ja‘far al-Baqir. People recorded Hadith from him. Imam
al-Nasa'1 called him Thigah (reliable) and his narrations are reported by both al-

Tirmidht and al-Nasa't.!

He passed away in Madinah and was buried in al-BaqT, the year 157 A.H. He was
commonly called Abi ‘Abd Allah and his progeny continued.?

Children of Imam al-Baqir

Imam al-Baqir &z had five sons: Ja'far, ‘Abd Allah, Tbrahim, ‘Ubayd Allah (who

passed away in infancy), and ‘Al (who also passed away in infancy).?

It should be noted that the mother of Imam Ja‘far al-Sadiq was Umm Farwah, the

daughter of the renowned Faqih of Madinah, Qasim ibn Muhammad ibn Abi Bakr.

The mother of Umm Farwah was Asma’ bint ‘Abd al-Rahman ibn Ab1 Bakr. Imam

al-Baqir 42z himself relates to us the story of his marriage to the pure daughter

of Qasim 4z and great granddaughter of Abti Bakr al-Siddiq 44, he relates:
Sa‘ld ibn al-Musayyib said to me, “When you intend marrying, then let me

know; as I am well-acquainted with the ancestries of the Quraysh.”

I then married the daughter of Qasim ibn Muhammad, but did not tell
him. When he learnt of this he said, “What an excellent choice al-Husayni

[referring to al-Baqir] has made for himself.*

1 Tahdhib al-Tahdhib, 2/299.

2 Lubdb al-Ansab wa al-Algab wa al-A'qab, 1/26.
3 Tarikh al-Ya'qabi, 2/321.

4 Tarikh Dimashgq, 49/165.
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This union bore the most splendid of fruits, viz. Imam Ja‘far al-Sadiq ibn

5o

Muhammad al-Bagir &4%z5., Imam al-Sadiq would take pride in his ancestry saying:
Abii Bakr fathered me twice.!

And he was fully entitled to take pride in his ancestry, as his paternal grandfather
was the Leader of Mankind—our master and beloved, Muhammad sz —and
his maternal grandfather was Abu Bakr al-Siddig—the Companion, friend, and
advisor of the Prophet &= and his father-in-law, as well as his Khalifah after

him.

This marital union is a splendid example of the love that existed between the Ahl
al-Bayt and the Sahabah #:dis, and is a proof of the amicable cordial relations
that existed between them their entire lives; and it is a dagger through the hearts

of those who bear hatred for the noble Companions of the Prophet As«ifie,

Demise of Imam Muhammad al-Baqir

The historians are in disagreement about the year in which he passed away. It has
been said that he passed away in the year 114 A.H, while others say it was 115 A.H,
116 A.H, and some say 117 A.H. Ibn Sa'd stated that he passed away in the year 118
A.H.2 The most correct view, however, is that he passed away in the year 114 A.H,
and Allah knows best. This was given preference to by a number of historians and
Muhaddithin.?

The inscription on his ring was:

All Power belongs to Allah entirely.*

1 Ibn ‘Inabah: ‘Umdat al-Talib, pg. 195; Al-Khu'l: Mu jam Rijal al-Hadith, 15/49; Al-Majlist: Bihar al-Anwar,
29/651; Al-Arbili: Kashf al-Ghummah, 2/374.

2 Tahdhib al-Tahdhib, 9/312.

3 Refer to al-Wafi Fi al-Wafiyat, 4/77; Tahdhib al-Tahdhib,9/312; al-Tbar, 1/25; Ibn Makala: al-Tkmal, 1/173.
4 Hilyat al-Awliya’, 3/186.
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He passed away in al-Humaymah.! He was then brought to Madinah and buried
in al-BaqT, in the same grave wherein his father is buried and the paternal

granduncle, Hasan ibn ‘All &4z, 1t is in the same tomb as the grave of ‘Abbas

T D

Ibn Babuwayh al-Qummt has reported a narration which suggests that Imam al-
Bagqir was poisoned, accusing the Umayyad Khulafa’ of perpetrating this act. He
intends thereby to:

Malign the Umayyad Khulafa’ and incite hatred against them. He attempts
thereby to create the impression that the Umayyad Khulafa’ had no other
purpose except to persecute the Ahl al-Bayt and assassinate them. We do not
mean by this to exonerate the Umayyad Khulafa’ from the atrocities that they
meted out against those of the Ahl al-Bayt who opposed them—as well as those
who were not from the Ahl al-Bayt>—but what we do deny is the exaggeration
found in these historical reports which seek to portray a relationship of lifelong

enmity and opposition between the Banti Hashim and Bantt Umayyah.!

1 Al-Humaymabh: A village in the valley of Murr, near Makkah between Sarwa‘ah and Burayra’.

2 Al-Wafi Fi al-Wafiyat, 4/77.

3 Some of the Umayyad Khulafa’ covetous of authority and were quick to shed the blood of anyone
who threatened that authority. A great many scholars of the Ummah—from the Ahl al-Bayt and
besides them—were tortured and killed in pursuit of this power. Amongst them: the famous Sahabi
Anas ibn Malik 45, the famous SahabT Husayn ibn ‘All &5 —the leader of the youth of Jannah, the
famous Sahabi ‘Abd Allah ibn Zubayr &z —son of the Hawart (disciple) of the Prophet A5z, Zayd
ibn ‘All ibn Husayn &z, the famous TabiT Sad ibn Jubayr 4z, AbT al-BakhtarT, ‘Abd al-Rahman ibn
AbT Layla, Muslim ibn Yasar al-Madan, and many others. The number of scholars that were killed
during the tyranny of Ibn al-Ash‘ath is sufficient testimony to this fact. Furthermore, a few of the
Umayyad Khulafa’ did not hesitate to even assassinate their own brothers and cousins in pursuit
of power, as occurred during the era of Walid ibn Yazid ibn ‘Abd al-Malik. As for those who did not
threaten their authority, they did not harm them in the least, whether they were from the Ahl al-Bayt
or not. Such as: ‘Alf ibn Husayn, his son Muhammad al-Bagir, Ja far al-Sadiq ibn Muhammad al-Baqir,
Hasan ibn Hasan ibn ‘Ali ibn Abi1 Talib, and others.

4 Also, amongst that which refutes this claim is the many marital links between the BanG Umayyad

and Bant Hashim; approximately 30 intermarriages between these two families. continued.. ..
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It is a fact that the [later] Umayyad Khulafa’ had many faults but they also have
a number of accolades to their name; such as: the many victories they attained
and expansion of the Islamic empire and bringing many into the fold of Islam,
amongst others. It is imperative for a Muslim to be fair and unbiased, freeing
himself from all prejudice and bias. The words of Allah d&%=2 are sufficient for

us in this regard:

Q}qut.wf.»c\.u‘ lah‘w;g;w

0 you who have believed, be persistently standing firm for Allah, witnesses in
Jjustice, and do not let the hatred of a people prevent you from being just. Be just;
that is nearer to righteousness. And fear Allah; indeed, Allah is Acquainted with

what you do.!

And the verse:

And when you testify, be just, even if [it concerns] a near relative.?

Desire to follow the Sunnah even in his Final moments

Imam Muhammad al-Bagir was an ardent follower of the Sunnah and despised

Bid‘ah (innovation) and its advocates, even in his final moments of his life.

continued from page 36

Worthy of mention: Fatimah and Sukaynah—the daughters of Husayn #dis—who married to ‘Abd
Allah and Zayd—the sons of ‘Uthman ibn Affan 4. For further reading one can refer to al-Nasb wa
al-Musaharat of ‘Ala al-Din al-Mudarris and Asma’ wa Musaharat Bayna Ahl al-Bayt wa al-Sahabah by Abt
Mu‘adh al-Sayyid Ahmad ibn Ibrahim (translated into English on www.mahajjah.com under the title
Names and Marital Relations Between the Ahl al-Bayt and Sahabah).

1 Strah al-Ma’idah: 8

2 Strah al-An‘am: 152.
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Al-Kulayni has reported in al-Kaft from Ja‘far ibn Muhammad:
My father’s parting words to me were like this, when death approached
him, he said, “Call for me some witnesses.” So, I called four men of the
Quraysh, amongst them Nafi‘—the freed slave of ‘Abd Allah ibn ‘Umar.
My father said, “Write! This is what Ya'qub bequeathed to his sons:
O3Led 5] 525506 550 23 Akt A5y 56

0 my sons, indeed Allah has chosen for you this religion, so do not die

except while you are Muslims.
Muhammad ibn ‘Alf, thus, bequeaths to Ja'far ibn Muhammad and instructs
him to bury him in the robe in which he used to pray Jumu‘ah, and tie his
turban on his head. Also, to raise his grave, but not more than four fingers,
and undo the ties [around his burial shroud] when burying him.”

He then said to the witnesses, “Go, may Allah have mercy upon you.”

I said, after they had left, “O my father, what was in this bequest that it was

so necessary that it have witnesses?”

He said, “O my son, I disliked that I pass and it be said, ‘he did not make a

bequest to him. So, I desired that you have some proof.™
There a number of wisdoms that may be deduced from this narration:
1. Following the practices of the Ambiya’ and righteous in their actions. The

bequest of al-Baqir 4= was the same bequest that Nabi Ya'qiib 32k had

made to his sons, as is mentioned in the revelation.

1 Al-Kulaynt: Al-Kafi, 1/307, #8.
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2. He followed the practice of the Prophet is«&ifi= in prohibiting his grave
from being raised more than four fingers. We learn from this that building
upon the grave, erecting tombs and mausoleums, wherein the graves
are circumambulated and assistance sought from the one in the grave,
as well as other innovations, was not prescribed by the illustrious Imams
of the Ahl al-Bayt nor were they pleased with it.! In this they were strict
followers of the Prophet A= who said:

0 Allah! Do not make my grave an idol that is worshipped. The anger on
those who took the graves of their Prophets as places of prostration was

terrible.?
As well as his saying, which is reported by ‘All ibn Ab1 Talib zedis:

Do not take my grave as a place of congregation, and do not make your

graves a place of prayer and your houses a place for graves.?

Perhaps the most profound example of how he followed the Sunnah of the
Prophet 4s4£4(= was his stern prohibition of tearing one’s clothes, wailing, and

slapping one’s cheeks during times of death or grief. He said:

There is no believer who is afflicted with a difficulty in this world and
says, “To Allah do we belong and unto Him shall we return,” except that Allah

forgives all his previous sins.*
He also said:

The worst form of grieving is screaming and wailing, striking the face and

chest, and pulling the hear from the forelocks. And whoever appoints a

1 Refer to the book, ‘Agidah Al al-Bayt by ‘Abd Allzh Jtran al-Khadir.

2 Muwatta’, the narration of Yahya al-Layth, # 376; rerpoted by the Shrah in Ahkam al-Shari‘ah, 1/410.
3 Mustadrak al-Wasa'’il, 2/379.

4 Bihar al-Anwari, 79/132.
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Nawwahah' has abandoned patience and adopted a path other than his [the
Prophet’s]. Whoever adopts patience and recites, “To Allah do we belong and
unto Him shall we return,” and praises Allah, he is indeed pleased with the
decree of Allah and his reward will be from Allah. Whoever does not do this
then judgement will be passed against him, he is contemptible, and Allah

will wipe away his reward.?

This was following the practice of the Prophet is«<&dfie, who had lost his own
beloved son, Sayyiduna Ibrahim 2%, but did not instruct a memorial gathering
(Matam) to be observed nor did he instruct people to mourn over his demise. On

the contrary, he said:

Our eyes shed tears and our hearts are filled with grief, but we do not say
anything except that by which Allah is pleased. O Ibrahim, we are grieved

for you.?
Al-Nir al-TabarsT has reported that the Prophet 5.4 said:

The grief that appears in the heart or the eye is mercy; however, the grief

expressed with the tongue or the hand is from Shaytan.

The Prophet 5.4 advised his beloved daughter, Sayyidah Fatimah ¢4, prior
to his demise to hold on to his Sunnah and steer far away from the practices of
the Age of Ignorance. Al-KulaynT has reported in al-Kafi that the Prophet skl

said to his daughter before his demise:

When I die then do not strike your face, pull your hair, wail out loudly, and

do not appoint one to mourn over me.’

1 A lady hired to mourn someone who has died, female mourner at a funeral.
2 Al-Kaft, 3/222.

3 Sahih Muslim, # 4279.

4 Mustadrak al-Wasa'’il, 2/463.

5 Al-Kafi, 5/527.
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Tafsir of the Noble Qur’an

Tafsir is the science by which the Book revealed by Allah 4% upon his Prophet
Aoz is understood, by explaining its meaning and extracting its laws and

wisdom.!

Some have defined Tafsir as the science that discusses the condition of the Qur’an
in so far as determining the intended meaning of Allah 4%, according to

limited understanding of man.?

It is a matter of fact that Allah &%= addressed his creation in a manner they
were capable of understanding. Allah d&%a further sent his Messengers to
their respective nations to converse with them in their own tongue. Allah d&8=

chastised the Polytheists for their refusal to ponder over the meaning of the

Qur’an, especially since it was revealed in their language. Allah d&58=2 said:

Indeed, We have sent it down as an Arabic Qur’an that you might understand.’

Allah 8822 also said:
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And thus, We have sent it down as an Arabic Qur’an and have diversified therein the

warnings that perhaps they will avoid [sin] or it would cause them remembrance.*

And at another juncture:

1 Al-Zarkashi: Al-Itqan, 2/462.
2 Manhgj al-Furqan, 2/6.

3 Sarah Yasuf: 2.

4 Sirah Taha: 113.
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Arabic Qur’an, without any deviance that they might become righteous.

emphasised this time and again upon the Polytheists, that the

Qur’an has been revealed in your own language so that you may understand it.

coest -

If Allah 45582 were to have revealed it in a foreign tongue to them then they

would have cited the alien dialect as the reason for their misguidance. Allah

dsBa says:
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And if We had made it a non-Arabic Qur’an, they would have said, “Why are its

verses not explained in detail [in our language]? Is it a foreign [recitation] and an
Arab [messenger]?” Say, “It is, for those who believe, a guidance and cure.” And

those who do not believe - in their ears is deafness, and it is upon them blindness.

Those are

being called from a distant place.

From the verses cited above we are also able to deduce that the claim of the
Batiniyyah that Allah d&%<z addressed his creation with enigmas which they
cannot understand or decipher; such that the Qur’an has an intelligible apparent
meaning which is entirely contrary to its esoteric or hidden meaning. They
have—with such a claim—accused Allah d&%s2 of injustice and oppression, Allah
forbid, and contradicted the words of Allah Jde@ez:
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And [mention] the Day when We will resurrect among every nation a witness over

them from themselves. And We will bring you, [0 Muhammad], as a witness over

1 Strah al-Zumar: 28.

2 Siirah Fussilat: 44.
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your nation. And We have sent down to you the Book as clarification for all things

and as guidance and mercy and good tidings for the Muslims.*

How can this book ever be called a clarification for all things when it is abstruse and
can only be understood by a handful of select individuals? How can Allah d&%=
guide His servants through it when comprehension of the Qur’an is only possible

for a few?

The question may be lingering in the reader’s mind: When the Qur’an is clear and

comprehensible to all people then why the need for Tafsir then?
The answer is that we require Tafsir for two reasons:

1. In order to take complete benefit from the words of the Qur'an. The
Qur’an is able to convey a number of lessons in the least amount of words
possible, which may not be grasped by everyone due to varying levels of
understating between people. The purpose, thus, would be to elucidate

upon these lessons.

2. At times a word may have a number of possible meanings, one would,

thus, require the science of Tafsir to determine the correct connotation.

It is a well-known fact that this Qur'an was first revealed upon those known to
be the most eloquent of the Arabs, they were able to easily grasp the meaning
of the Qur’an and the laws it contained. However, there were still certain pearls
that remained hidden from them, which was only revealed to them after they
discussed it or questioned the Prophet #s&ifl=., An example of this would be

when the following verse was revealed:
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1 Stirah al-Nahl: 89.
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They who believe and do not mix their belief with injustice - those will have

security, and they are [rightly] guided.!

The Sahabah asked, “Everyman is guilty of some form of injustice [how

then are we to attain salvation?]”

The Prophet &4 explained to them that the meaning of injustice in
this verse refers to Shirk (ascribing partners to Allah) as mentioned in the

following verse:

- od - -
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And [mention, O Muhammad], when Lugman said to his son while he was
instructing him, “O my son, do not associate [anything] with Allah. Indeed,

association [with him] is great injustice.”

As for those of us living in the present era, we are in greater need of this science
than others. And that is on account of our complete lack of familiarity with the

Arabic language and our inability to grasp the subtleties of the Qur’an.

The best form of Tafsir

Hafiz Tbn Kathir &z states in his Tafsir:

The best form of Tafsir is exampling the meaning of the Qur’an with other
verses of the Qur’an. As [most often] what is unclear in a particular verse
has been explained in another verse. If that is not possible then one should
refer to the Sunnah, because it is the practical implementation of the

Qur’an and its explanation.’

1 Siirah al-An‘am: 82.
2 Surah Lugman: 13.
3 Tafsir Ibn Kathir, 1/4.
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If the commentary is not found in the Qur’an or the Sunnah, then we refer to the
statements of the Sahabah, as they were most knowledgeable of its meaning; since
they witnessed the circumstances and conditions in which it was revealed. This is
in addition to their depth of understanding, knowledge, and noble practice; this
is even more pronounced for those among them who were recognised as senior

scholars.!

If the commentary cannot be found in the statements of the Sahabah then
we refer to the opinions of the Tabi‘mn, such as Mujahid, ‘Ata’, Sa‘ld ibn Jubayr,
Muhammad al-Bagqir, al-Dahhak, Qatadah, and other well-known scholars from
the Tabi‘in and those who followed them.

As far as interpreting the Qur’an based upon one’s own understanding; this is

Haram (forbidden), as alluded to by the Prophet .4z when he said:

Whoever says anything about the Qur'an without knowledge should

prepare for his abode in the Fire.?

1 Ibid.
2 Sunan al-Tirmidhi, # 2874.
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Imam al-Baqir’s Method of Tafsir

The method used by Imam al-Bagir &4z for the Tafsir of the Qur'an was exactly in
accordance with what we just mentioned. He learnt this from those Sahabah that
he met, from his honourable father, and the other Tabi‘Tn. Whichever commentary
of the Qur’an one will refer to, he will find the statements of “al-Baqir” alongside
those of the other scholars of his age. May Allah 3&%=2 be pleased with them all.

Tafsir of Imam al-Baqir

In the forthcoming pages we will present a few examples of the Tafsir made by

Imam al-Bagir &z,

Stirah al-Bagarah

Allah 3&%s2 says:
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And [recall] when We took the covenant from the Children of Israel, [enjoining
upon them], “Do not worship except Allah ; and to parents do good and to relatives,
orphans, and the needy. And speak to people good [words] and establish prayer and

give zakah.” Then you turned away, except a few of you, and you were refusing.'

Imam al-Baqir &4 said regarding the meaning of And speak to people good [words],

“Speak to them as you would like to be spoken to.”

In the verse:

1 Surah al-Baqarah: 83
2 Tafsir al-Naysabirt, 1/260.
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Righteousness is not that you turn your faces toward the east or the west, but
[true] righteousness is [in] one who believes in Allah, the Last Day, the angels, the
Book, and the prophets and gives wealth, in spite of love for it, to relatives, orphans,
the needy, the traveler, those who ask [for help], and for freeing slaves; [and who]
establishes prayer and gives zakah; [those who] fulfill their promise when they
promise; and [those who] are patient in poverty and hardship and during battle.

Those are the ones who have been true, and it is those who are the righteous."

Imam al-Baqir explained that the traveler refers to the Muslim traveler who one

is hosting.?

About the verse:
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Hajj is [during] well-known months, so whoever has made Hajj obligatory upon
himself therein [by entering the state of thram], there is [to be for him] no sexual
relations and no disobedience and no disputing during Hajj. And whatever good
you do - Allah knows it. And take provisions, but indeed, the best provision is fear
of Allah . And fear Me, O you of understanding.®

Imam al-Bagir says, “Allah will not care for those who visit this house if they do

not observe three things:

1 Siirah al-Bagarah: 177.
2 Tafstr Ibn Kathir, 1/214.
3 Strah al-Baqarah: 197.
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1. Piety, which prevents him from what is forbidden,
2. Tolerance, which restrains his anger,

3. Civility, with those Muslims he interacts with.

These are three qualities every traveller requires, and even more so during Hajj.
Whoever observes it fully then his Hajj will be complete, and whoever fails to do

1

so, then his Hajj will not.

Al-Tabarf has reported under the commentary of this verse:
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There is no blame upon you for that to which you [indirectly] allude concerning a
proposal to women or for what you conceal within yourselves. Allah knows that you
will have them in mind. But do not promise them secretly except for saying a proper
saying. And do not determine to undertake a marriage contract until the decreed
period reaches its end. And know that Allah knows what is within yourselves, so

beware of Him. And know that Allah is Forgiving and Forbearing.?

Sukaynah bint Hanzalah ibn ‘Abd Allah ibn Hanzalah narrated:
Abi Ja'far Muhammad ibn ‘Al entered my home while I was in 1ddah® and
said, “O daughter of Hanzalah, you know of my relation to the Prophet

Iz, the right of my grandfather upon me, and pre-eminence in Islam.”

I said to him, “May Allah forgive you, O Abi Ja‘far, do you propose to me

while I am still in ‘Tddah? Whereas you are one who is followed?”

1 Tafsir Haqqt, 1/432.
2 Surah al-Baqarah: 235.
3 Period of waiting after divorce or death of the husband.
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He replied, “Is that what I have done? All I have done was inform you of
my closeness to the Messenger #&5f- and my relation to him. Verily the
Messenger of Allah i<t came to Umm Salamah, who had been married
to her cousin Abli Salamah when he had passed away. The Messenger of
Allah iz<5i= mentioned his exalted position with Allah ds%s22, and he was
carrying a straw mat at the time, continuing to do so until the mat had left

imprints in his hand. That was not a proposal.”!
Al-Baghawi commented in his annotations upon this narration:

[Indirectly] alluding to a proposal is permissible during the Iddah when
the husband passes away. As for the women spending her Tddah for
divorce while the husband is still alive: If she is one who is no longer
permissible for the husband to marry, such as one who has been given
three divorces, or separated due to Li'an? or fostering® then it is permissible
to [indirectly] allude to a proposal. If she is a woman who the husband can
still marry after they are separated, such as through Khul'a* or annulment,
then it is permissible for the husband to allude to a proposal. Whether
it is permissible for others besides the husband to allude to a proposal,
in this case, there are two opinions: Permissibility, as in the case of a
woman who has been issued three divorces; and [there is also an opinion
of] impermissibility, as reconciling with his wife is still possible [after the
‘iddah] as in the case when a woman has been given a revocable divorce.

In this instance it is not permissible for any other to allude to a proposal.®

1 Tafstr al-Tabari, 2/704.

2 Li'an: When the husband accuses his wife of adultery but cannot produce four witnesses; they will
give four testimonies ensured by sworn oaths taken by each spouse, and accompanied by the curse
of wrath upon the liar. The couple will then be separated and the wife becomes prohibited for the
husband to remarry forever.

3 It is discovered they were foster siblings.

4 Khul‘a: Separation of the wife in return for a payment.

5 Tafsir al-Baghawi, 1/216.
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Surah Al ‘Imran

In the verse:
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And let there be [arising] from you a nation inviting to [all that is] good, enjoining

what is right and forbidding what is wrong, and those will be the successful.!
Imam al-Baqir &z explained:

The Messenger of Allah ds.si- recited, “And let there be [arising] from you a

we

nation inviting to [all that is] good,” and then said, “‘Good’ refers to following

the Qur’an and my Sunnah.”

Surah al-Nisa’
Concerning the verse:
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0 you who have believed, do not consume one another’s wealth unjustly but only
[in lawful] business by mutual consent. And do not kill yourselves [or one another].
Indeed, Allah is to you ever Merciful >

\;/ -

Imam al-Bagir &5 said:

Do not consume one another’s wealth unjustly through transactions that are

prohibited in SharTah, such as riba, gambling, undervaluing, and oppression.*

1 Siirah Al ‘Imran: 104.
2 Tafsir Ibn Kathir, 1/398.
3 Sirah al-Nisa”: 29.

4 Tafsir al-Aldst, 4/29.
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In the verse:
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Worship Allah and associate nothing with Him, and to parents do good, and to
relatives, orphans, the needy, the near neighbour, the neighbour farther away, the
companion at your side, the traveller, and those whom your right hands possess.

Indeed, Allah does not like those who are self-deluding and boastful.!

Imam al-Bagir &4z explained the meaning of the traveller who passes you while

on his journey.?

Imam al-Bagqir in the following verse:
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And when you have completed the prayer, remember Allah standing, sitting, or

[lying] on your sides. But when you become secure, re-establish [regular] prayer.

Indeed, prayer has been decreed upon the believers a decree of specified times.®

Explained the meaning of a decree of specified times to be an obligation.*

Surah al-Ma’idah

Al-Tabarf has reported with his chain of narration under the commentary of the

verse:

1 Surah al-Nisa’: 36.

2 Tafsir Ibn Kathir, 1/507.
3 Strah al-Nisa": 103.

4 Tafsir al-Tabart, 5/355.
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Prohibited to you are dead animals, blood, the flesh of swine, and that which has
been dedicated to other than Allah, and [those animals] killed by strangling or by a
violent blow or by a head-long fall or by the goring of horns, and those from which
a wild animal has eaten, except what you [are able to] slaughter [before its death],
and those which are sacrificed on stone altars, and [prohibited is] that you seek
decision through divining arrows. That is grave disobedience. This day those who
disbelieve have despaired of [defeating] your religion; so, fear them not, but fear
Me. This day I have perfected for you your religion and completed My favour upon
you and have approved for you Islam as religion. But whoever is forced by severe

hunger with no inclination to sin - then indeed, Allah is Forgiving and Merciful.}

Imam Ja'far al-Sadiq narrated — from his father, al-Baqir — from ‘Ali ibn Ab1 Talib,
that he said:

If it shakes its leg, blinks, or shakes its tail, then it is permissible to slaughter.?

He also reported under the commentary of the verse:
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1 Sirah al-Ma’idah: 3.
2 Tafsir al-Tabari, 6/97.
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0 you who have believed, when you rise to [perform] prayer, wash your faces and
your forearms to the elbows and wipe over your heads and wash your feet to the
ankles. And if you are in a state of janabah, then purify yourselves. But if you are ill
or on ajourney or one of you comes from the place of relieving himself or you have
contacted women and do not find water, then seek clean earth and wipe over your
faces and hands with it. Allah does not intend to make difficulty for you, but He
intends to purify you and complete His favor upon you that you may be grateful.!

From Qasim ibn al-Fadl al-Huddant:
Ab Ja‘far asked, “Where is the ankles?”
The people said, “Here (gesturing to the bottom of the shin).”

Abu Jafar said, “This is the beginning of the leg. The ankles are the area at
the joint.”

It is mentioned under the story of Nabi Adam i<t mentioned in the verse:
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And recite to them the story of Adam’s two sons, in truth, when they both offered
a sacrifice [to Allah], and it was accepted from one of them but was not accepted

from the other. Said [the latter], “I will surely kill you.” Said [the former], “Indeed,
Allah only accepts from the righteous [who fear Him].

1 Sirah al-Ma’idah: 6.
2 Tafsir al-Tabari, 6/186.
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If you should raise your hand against me to kill me - I shall not raise my hand

against you to kill you. Indeed, I fear Allah, Lord of the worlds.

Indeed, I want you to obtain [thereby] my sin and your sin so you will be among the

companions of the Fire. And that is the recompense of wrongdoers.”

And his soul permitted to him the murder of his brother, so he killed him and

became among the losers.

Then Allah sent a crow searching in the ground to show him how to hide the
disgrace of his brother. He said, “O woe to me! Have I failed to be like this crow and

hide the body of my brother?” And he became of the regretful.*
It is reported from Imam al-Baqir:

Adam 3=z said to Habil and Qabil, “My Rabb has informed me that there
will be one from my progeny who will present to Him a sacrifice. Hence
you two present a sacrifice so that it will bring coolness to my eyes when

it is accepted.”

So, they both prepared sacrifices. Habil was a shepherd and so he presented
the best sheep from his flock, the cream of his wealth. Whereas Qabil
was a crop farmer, and he presented the most inferior of his crops. Nabi
Adam »ziz accompanied them with their sacrifices. They both climbed
the mountain and placed their sacrifices at its peak. Thereafter the three
of them waited—the two brothers and Nabi Adam szt —looking towards
the sacrifices, when Allah sent a fire and as it drew near it consumed the

sacrifice of Habil and left the sacrifice of Qabil untouched.

The three of them left, and Nabi Adam =i knew that Qabil was loathsome

over this; and he said, “Woe to you, O Qabil, your sacrifice was rejected.”

Qabil retorted, “You love him, so you prayed over his sacrifice and supplicated

for him, thus, his sacrifice was accepted and mine was rejected.”
1 Siirah al-Ma’idah: 27-31.
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Qabil then said to Habil, “I will kill you, and be relieved of you. Your father
supplicated for you and prayed over your sacrifice and that is why it was

accepted.”

He continued threatening to kill him until one-night Habil was delayed

while tending to his sheep.
Nabi Adam »zi asked, “O Qabil, where is your brother?”
Qabil answered, “Have you appointed me his shepherd? I do not know!”

Nabi Adam sti& responded, “Woe to you, O Qabil, go and look for your
brother!”

Qabil said to himself, “Tonight I will kill him.” And he took a piece of iron
with him.

He met his brother as he was returning and said to him, “O Habil, your

sacrifice was accepted while mine was rejected, I will kill you.”

Habil replied, “I presented the best of my wealth, while you presented the
worst of yours; and Allah only accepts what is pure. Allah only accepts
from the God-Fearing.”

When he said this, Qabil was infuriated and struck him with the iron rod.

Habil cried out, “Woe to you, O Qabil! Where will you go from Allah? How

will he recompense you for what you are doing?”

He then killed him and threw him into a ditch, and threw some sand on

top of him.!
Regarding the verse:
1 Tafsir Ibn Kathir, 2/44.
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[As for] the thief, the male and the female, amputate their hands in recompense for
what they committed as a deterrent [punishment] from Allah . And Allah is Exalted
in Might and Wise.!

Imam al-Bagir &z said:

The hand of a thief will be amputated for 10 Dirhams, a Dinar, or if the

stolen item reaches the value of either of the two.?

While elaborating on the meaning of the verse:
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Your ally is none but Allah and [therefore] His Messenger and those who have

believed - those who establish prayer and give zakah, and they bow [in worship].*
It is reported:

Imam al-Bagqir said, “It was revealed about the Believers.”

He was asked, “People say that it was revealed about ‘Al1”

Imam al-Baqir replied, ““All is from amongst the Believers.”

Sturah al-An‘am

In the verse:

1 Sturah al-M2@’idah: 38.
2 Tafsir Ibn Kathir, 2/58.
3 Strah al-M@’idah: 55.
4 Tafsir al-Baghawt, 2/48.
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And He it is who causes gardens to grow, [both] trellised and untrellised, and palm
trees and crops of different [kinds of] food and olives and pomegranates, similar
and dissimilar. Eat of [each of] its fruit when it yields and give its due [zakah] on

the day of its harvest. And be not excessive. Indeed, He does not like those who

commit excess.

Imam al-Bagir commented regarding the words, “give its due [zakah] on the day of
its harvest,” that it is a handful.2

Surah al-Araf

Under the commentary of the verse:
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Then do you wonder that there has come to you a reminder from your Lord through
aman from among you, that he may warn you? And remember when He made you
successors after the people of Noah and increased you in stature extensively. So

remember the favours of Allah that you might succeed.’

Imam al-Baqir commented about the meaning of “increased you in stature

. ”
extensively,”:

They were tall as trees. A man would from them could break off a huge

piece of rock from the mountain with his bare hands.*

1 Sturah al-An‘am: 141.
2 Tafsir al-Tabari, 8/75.
3 Sirah al-A'raf: 69.

4 Tafsir al-Aldsi, 8/156.
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Surah al-Tawbah

He commented on the meaning of “greater pilgrimage,” in the following verse:
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And [it is] an announcement from Allah and His Messenger to the people on the
day of the greater pilgrimage that Allah is disassociated from the disbelievers, and
[so is] His Messenger. So if you repent, that is best for you; but if you turn away -
then know that you will not cause failure to Allah. And give tidings to those who

disbelieve of a painful punishment.!
That the “greater pilgrimage,” refers to the Day of Nahr (10 Dh al-Hijjah).?

This is a sterling example of Imam al-Baqir’s knowledge of the narrations of the
Prophet’s Zs<&dfle blessed sunnah, as it has also been reported from Ibn ‘Umar

The Prophet Js&ige stopped between the two Jamarat (pillars where
stoning takes place) during the Hajj that he performed and said, “This is
the day of the Greater Pilgrimage.”

And under the commentary of the verse:
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They swear to you so that you might be satisfied with them. But if you should
be satisfied with them. Indeed, Allah is not satisfied with a defiantly disobedient
people.*

1 Stirah al-Tawbah: 3.

2 Tafsir Ibn Kathir, 2/348.
3 Sahih al-Bukhart, # 1626.
4 Sirah al-Tawbah: 96.
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5o~

Imam al-Baqir 425 related:

My father, Zayn al-'‘Abidin, advised me, “Do no accompany five people,
nor converse with them or walk alongside them in the street. Do not
accompany a Fasiq (open sinner), as he will sell you for a morsel of food

and even less than that.”
I asked him, “And what is less than a morsel of food?”

He replied, “On the hope that he will receive it and does not even get it

thereafter.”

He continued, “And do not accompany a miser, as he will deprive you of
that which you need most. Do not accompany a liar, as he is like a mirage,
he will make you believe that which is close to be at a distance and that
which is far off to be near. Do not accompany a fool, as he will intend to
help you but cause you harm in the process. It has been said that a wise
enemy is better than a foolish friend. And [lastly] do not accompany one
who severs family ties, as I have found him to be cursed in the Qur’an in

three places.”

Surah Huad

Under the commentary of the verse:
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They said, “O Shu‘ayb, we do not understand much of what you say, and indeed, we
consider you among us as weak. And if not for your family, we would have stoned

you [to death]; and you are not to us one respected.”

1 Tafsir Haqqi, 5/136.
2 Stirah Had: 91.
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Imam al-Baqir mentioned the meaning of indeed, we consider you among us as weak:

One who is cast-off, neither spoken to nor associated with.!

Surah al-Ra‘d
Under the commentary of the verse:
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And the thunder exalts [Allah] with praise of Him - and the angels [as well] from

fear of Him, and He sends thunderbolts and strikes therewith whom He wills while

they dispute about Allah ; and He is severe in assault.?
Imam al-Bagir 45 says:

He sends thunderbolts: Thunderbolts strike non-Muslims as well as Muslims,

but it will never strike a Dhakir (one in constant remembrance of Allah).?

Surah al-Isra’

Imam al-Baqir said under the commentary of the verse:
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Establish prayer at the decline of the sun [from its meridian] until the darkness
of the night and [also] the Qur’an of dawn. Indeed, the recitation of dawn is ever

witnessed.*

The decline of the sun is referring to after sunset.’

1 Tafsir al-Bahr al-Mubhit, 5/256.
2 Strah al-Ra‘d: 13.

3 Tafsir al-Baghawt, 3/11.

4 Strah al-Isra’: 78.

5 Tafsir Ibn Kathir, 3/57.
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Surah Yusuf

Allah 3&%2 says:

Indeed, We have sent it down as an Arabic Qur’an that you might understand.!

5o~

It has been reported from Imam al-Bagir &4z who narrated from his forefathers,

from the Prophet &s.&4=, who said:
The first to converse in Arabic was Isma ‘Tl s=i¢ when he was 14 years old.

It has been reported from Ibn ‘Abbas g as well:

Isma‘Tl sz was the first person to speak only in Arabic.

What is intended thereby is that, as elucidated by some of the scholars, is that he
was the first to speak Arabic in the dialect of the Quraysh in which the Qur’an was

revealed as the origin of the Arabic language predates the era of Isma'Tl 52k 2

Surah al-Ambiya’

Under the commentary of the words, “And there is prohibition upon a city,” in the
verse:
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And there is prohibition upon [the people of] a city which We have destroyed that

they will [ever] return.’

1 Sarah Yasuf: 2.
2 Tafsir al-Aldsi, 12/172.
3 Strah al-Ambiya’: 95.
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Imam al-Bagir &% said:

It is a predestined decree upon every city that has been destroyed that

they will not return to this world before the Day of Qiyamah.

Surah al-Hajj

Explaining the meaning of the words, “benefits for themselves,” in the verse:
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That they may witness benefits for themselves and mention the name of Allah on

known days over what He has provided for them of [sacrificial] animals. So eat of

them and feed the miserable and poor:?
Imam al-Bagqir said:

Forgiveness and clemency.?

Surah al-Nar

Concerning the commentary of the verse:
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Do you not see that Allah is exalted by whomever is within the heavens and the
earth and [by] the birds with wings spread [in flight]? Each [of them] has known
his [means of] prayer and exalting [Him], and Allah is Knowing of what they do.*

1 Tafsir Ibn Kathir, 3/204.
2 Surah al-Hajj: 28.

3 Tafsir al-Baghawt, 3/283.
4 Strah al-Nar: 41.
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Abi Thabit related:

I was sitting in the company of Muhammad al-Bagir when he asked me,

“Do you know what these birds say when the sun rises?”

I replied that I did not know and he said, “They glorify their Lord and ask

him for their sustenance for the day.™

Surah al-Furqan

Allah d&8a2 says:
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Those will be awarded the Chamber for what they patiently endured, and they will

be received therein with greetings and [words of] peace.?

Imam al-Baqir stated:

The Chamber refers to Jannah, it has been called the Chamber due to its

loftiness.’

Surah al-Qasas

Allah J&55852 said in the Noble Qur’an:
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So, he watered [their flocks] for them; then he went back to the shade and said, “My

Lord, indeed I am, for whatever good You would send down to me, in need.”

1 Tafsir al-Razi, 24/10.

2 Stirah al-Furgan: 75.

3 Tafsir Ibn Kathir, 3/342.
4 Sirah al-Qasas: 24.
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Imam al-Baqir stated while commentating on this verse:

He [Nabi Miisa szi%] said this when he was in need of a date.!

Surah al-Fatir

Under the commentary of the verse:
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Then we caused to inherit the Book those We have chosen of Our servants; and
among them is he who wrongs himself, and among them is he who is moderate,
and among them is he who is foremost in good deeds by permission of Allah. That

[inheritance] is what is the great bounty.*
It is reported from Abu al-Jarad:

I asked Muhammad ibn ‘Ali—al-Baqir— about the portion, “among them is
he who wrongs himself,” and he replied, “It refers to the one who commits

sins and carries out virtuous deeds.’

And regarding the verse:
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And they will cry out therein, “Our Lord, remove us; we will do righteousness -
other than what we were doing!” But did We not grant you life enough for whoever
would remember therein to remember, and the warner had come to you? So, taste

[the punishment], for there is not for the wrongdoers any helper.*

1 Tafsir al-Baghawi, 3/442.
2 Sirah al-Fatir: 32.

3 Tafsir Ibn Kathir, 3/564.
4 Strah al-Fatir: 37.
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Imam al-Baqir interpreted the meaning of “warner” to be “old age”.!

Stuirah al-Ahqaf

Allah 3&%a2 says:
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And We have enjoined upon man, to his parents, good treatment. His mother
carried him with hardship and gave birth to him with hardship, and his gestation
and weaning [period] is thirty months. [He grows] until, when he reaches maturity
and reaches [the age of] forty years, he says, “My Lord, enable me to be grateful for
Your favour which You have bestowed upon me and upon my parents and to work
righteousness of which You will approve and make righteous for me my offspring.

Indeed, I have repented to You, and indeed, I am of the Muslims.”

Imam al-Bagir &z said while explaining the meaning of, “and make righteous for

me my offspring”:
Do not make them fall victim to Shaytan, the inner self, and desires.’

Sturah al-Dhariyat
Allah 35552 says:
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They used to sleep but little of the night.*

1 Tafsir Ibn Kathir, 3/567.
2 Stirah al-Ahqaf: 15.

3 Tafsir al-Qurtubt: 16/195.
4 Strah al-Dhariyat: 17.
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Imam al-Bagir &% commented:

They would not sleep until they performed their Tsha’ salah.!

Surah al-Tahrim

Concerning the verse:
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0youwho have believed, protect yourselves and your families from a Fire whose fuel

is people and stones, over which are [appointed] angels, harsh and severe; they do

not disobey Allah in what He commands them but do what they are commanded.?

\,, -

Imam al-Baqir &4z said about the meaning of stones:

It is sulphur stones.’
Surah al-Balad
Allah d5822 says in the Qur'an:
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We have certainly created man into hardship.*

5o~

It has been reported from Imam al-Bagir &4tzs:

1 Tafsir Ibn Kathir, 4/250.
2 Sitirah al-Tahrim: 6.

3 Tafsir Ibn Kathir, 1/64.
4 Siirah al-Balad: 4.
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He asked one of the Ansar about the meaning of “We have certainly created
man into hardship,” and he answered, “in his standing and balancing [when

an infant],” and Aba Ja‘far did not disapprove.!

Surah al-Duha
Allah 8552 says:
o 5 ] 55205
And your Lord is going to give you, and you will be satisfied.?

5o

Imam al-Baqir &%= interpreted this verse to refer to the intercession of the
Prophet Az

1 Tafsir Ibn Kathir, 4/547.
2 Strah al-Duha: 5.
3 Tafsir Ibn Kathir, 4/559.
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False commentaries attributed to Imam al-Bagqir

In the preceding pages, respected reader, we had a glimpse of the manner in which
Imam al-Bagir &% commentated on the noble Qur’an, and it was in accordance
with the guidance of the Messenger iss&idfie, his esteemed Companions, and

those who followed them amongst the Tabi‘in and those who came after them.

However, these commentaries and explanations did not please those who follow
their desires, those who were a torment to the Ahl al-Bayt of the Prophet As«eie,
These explanations did not appease their mind-set nor did it serve their desires
and aberrations. They are those who strive to mislead the Ummah of the Prophet
Jseidfe and trap them in the abyss of darkness, hiding behind their lies and
deceptions, fabricating such traditions in the name of the honourable Imams of
the Ahl al-Bayt which any person of sound disposition will reject and a sound
mind will denounce. When these ‘commentaries’ did not conform—in any way
whatsoever—to the manner of the Qur’an nor the meaning or words supported in
anyway; they resorted to fabricating so that they could fool the common masses
into accepting these interpretations. So, they said, ‘this Qur’an has an apparent
meaning and a hidden meaning, the apparent meaning is that which every reciter
of the Qur’an is capable of comprehending, while the Hidden meaning is known

only to the Imams.

Al-‘Ayyashi and al-Fayd al-Kashani have both reported with their chains of

narration from Jabir al-Ju‘ft:

I asked Abt Jafar (al-Baqir) regarding the interpretation of a portion of
the Qur’an, to which he replied. Thereafter, I asked him a second time. His

reply differed from the first one.

So, I said, “May I be sacrificed for you. Your answer today is different from

your previous one.”

Thereupon, he said to me, “0O Jabir, indeed the Qur’an has an outer and

an inner. The inner has an outer and an inner and the outer has an
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outer. O Jabir, there is nothing further from the intellect of man than
the commentary of the Qur’an. The beginning of a verse is regarding one
thing and the end is regarding something else, but it is speech which is

connected and it can be dealt with in many different ways.”

5o

In this manner they accuse Imam al-Baqir & of turning the Qur'an in a
plaything to the extent that they unwittingly charge him with belying Allah
8z by attributing the statement, ‘there is nothing further from the intellect

of man than the commentary of the Qur’an, to him when Allah 3%%=2 has said:
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And We have certainly made the Qur’an easy for remembrance, so is there any who

will remember??

And also:
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[Say], “Then is it other than Allah I should seek as judge while it is He who has
revealed to you the Book explained in detail?” And those to whom We [previously]
gave the Scripture know that it is sent down from your Lord in truth, so never be

among the doubters.®

And in another verse:
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1 Tafsir al-‘Ayyashi, 1/11; Tafsir al-Safi, 1/29.
2 Strah al-Qamar: 17.
3 Stirah al-An‘am: 114.
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And those who have been given knowledge see that what is revealed to you from
your Lord is the truth, and it guides to the path of the Exalted in Might, the

Praiseworthy.!

How is it possible for Allah 4% to describe the Qur’an as it guides to the path of
the Exalted in Might, when its commentary is the furthest thing from the intellect
of man; to the extent that the Imam himself, allegedly, interprets the Qur’an in
two contradictory manners? Allah d&%=2 is Pure, verily this is grave accusation

slander.

These hidden interpretations are not governed by any principles nor based on
any science. The only rule it follows is glorifying the Imams of the Ahl al-Bayt
and besmearing the reputation of the Companions of the Prophet <&z, about
whom Allah 4% announced His eternal pleasure, at the head of them Abu
Bakr and ‘Umar &z&is. These frauds and liars have turned the Clear Word of Allah
into a book of petty name calling and disparagement. Then too it is as if the
Almighty Allah 3% was afraid to mention these ‘disbelievers’ by name and
instead chose to insinuate and hint at who they are, we seek Allah’s forgiveness

from such claims.

The Imams of the Ahl al-Bayt detested these interpretations and severely warned

against them. Imam Ja'far al-Sadiq was asked:

One of them narrated from you that the verse:
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And it is Allah who is [the only] deity in the heaven, and on the earth [the
only] deity.?

refers to the Imam.

1 Sirah al-Saba’: 6.
2 Sirah al-Zukhruf: 84.
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Imam Ja‘far responded, “No, by Allah, he and I can never reside beneath
the same roof ever. They are worse than the Jews, Christians, Zoroastrians,
and those who ascribe partners to Allah. By Allah, their disparagement of
Allah has not lowered His majesty in the least... By Allah, if I were to verify
what the people of Kiifah say about me the earth will swallow me. I am
not but a servant of Allah, I do not possess the ability to harm or benefit

anyone in the least.!

The people of Kiufah, who the Imam has warned against in the previous
narration—comprising of Jabir al-Ju'fi, Zurarah ibn A'yan, and their likes—
brazenly fabricated in the name of the Ahl al-Bayt and circulated these falsities
by which they were able to mislead a large number of people. We ask Allah’s
protection from misguidance. It is evident now, dear reader, that if we are truly
lovers of the Ahl al-Bayt then it is our responsibility to absolve them from these
deviant interpretations and assist them in countering those who lied against
them; by promulgating their true scholarly legacy, free from the lies and deviant
ideologies falsely attributed to them. May Allah be pleased with them all.

Before we begin exploring some examples of these Batini commentaries which
have been fabricated in the name of Imam al-Bagir &z, as well refute them and
point out its aberrant and fallacious nature, I wish to remind you, dear reader, of

5o~

a statement of Imam al-Baqir &4tz:

Whatever opposes the Book of Allah, will be repudiated by the Qur’an and
the Sunnah.?

5o

His son, al-Sadiq &4z, said:

Every matter should be referred to the Qur'an and Sunnah, and every
Hadith that does not conform to the Book of Allah is deception.’

1 Ikhtiyar Marifat al-Rijal, 2/590.
2 Al-Fusil al-Muhimmah Fi Usil al-A'immah, 2/366.

3 Al-Kulaynt: Al-Kaff, 1/69.
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Those who insistent upon holding onto their false ideologies by adhering to
these Batini interpretations, regarding which Allah 3% has not revealed any
proof, we hope for their guidance while dissociating ourselves from them and
their falsehood. Verily Allah d&%=:2 has mentioned that this Qur'an bears glad
tidings for the believers, while it only increases those who disbelieve in their
misguidance and disbelief. These two paths can never converge. Allah d&58=2

says:
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And whenever a surah is revealed, there are among the hypocrites those who say,
“Which of you has this increased faith?” As for those who believed, it has increased
them in faith, while they are rejoicing. But as for those in whose hearts is disease, it
has [only] increased them in evil [in addition] to their evil. And they will have died
while they are disbelievers. Do they not see that they are tried every year once or
twice but then they do not repent nor do they remember? And whenever a surah is
revealed, they look at each other, [saying], “Does anyone see you?” and then they
dismiss themselves. Allah has dismissed their hearts because they are a people who

do not understand.

Allah 4% has warned His servants from delving into that regarding which
they have no knowledge:
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Say, “My Lord has only forbidden immoralities - what is apparent of them and what

is concealed - and sin, and oppression without right, and that you associate with
1 Strah al-Tawbah: 124-127.
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Allah that for which He has not sent down authority, and that you say about Allah

that which you do not know.”

Respected reader, ask yourself; who is more Truthful: Allah dS%=2 or those
who lie against Him and claim that the Qur’an has an apparent meaning and a
Hidden meaning? They then proceed to attribute these statements to the Imams
of the Ahl al-Bayt in order to make it palatable to the common masses. Do not
be fooled and pursue your emotions; refer to the Book of Allah as it contains
guidance and light. Read it, ponder over it, reflect on its meaning, supplicate to
Allah with sincerity, and seek guidance from Him. Verily, by Allah, there is no one

Azt

who sought refuge with Allah and found his hopes dashed; as Allah 492 says:
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And those who strive for Us - We will surely guide them to Our ways. And indeed,
Allah is with the doers of good.?

Our call is clear and apparent; return to the Book of Allah and assess things in
light of it. Whatever is found to be in accordance to it, hold on to it firmly; and

whatever contradicts it, cast it aside. Is this not the sensible thing to do?

5.

Imam Ahmad & would supplicate:

Whoever is misled by his desires or opinions but thinks that he is upon the

truth, return him to the Truth such that none of this Ummah is misled.?

1 Sirah al-A‘raf: 33.
2 Strah al-‘Ankabit: 69.
3 Tahdhib al-Kamal, 1/464.
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Examples of Batini commentaries attributed to Imam al-Baqir

Let us read these narrations together and thereafter ponder over whether
it is possible to believe that these words were ever uttered by the illustrious

5o

personality of Imam al-Baqir &5, Let us ask if it is possible to imagine Allah

J8=2 revealing such words and can any sane mind of rational sound disposition

ever accept such a thing.
1. Ibn Babuwayh al-Qummi reported in Ma‘ant al-Akhbar:
Ja'far ibn Muhammad ibn ‘Umarah narrated to us from his father, who said:

I was in the presence of Ja‘far ibn Muhammad al-Baqir when a man entered

and asked about the verse, Kaf Ha Ya ‘Ayn Sad.

The Imam replied, “Kaf means sufficient for our Shrah, Ha is a guide for
them, Ya is a wali for them, ‘Ayn means that he is knowledgeable of those
who obey us, and Sad means he is truthful in his promise to them until
they reach their stipulated abodes promised to them in the inner meaning

of the Qur’an.™

In another lengthier narration a person asked the Imam about the

interpretation of the same verse and he replied:

These letters are from the knowledge of the Unseen. Allah informed his
servant Zakariyya about its meaning and he related it to Muhammad
Zsidlz, The story is that Zakariyya asked his Rabb to teach him the names
of the Five, and Jibril was sent to teach it to him. So, whenever Zakariyya
remembered Muhammad, ‘Alf, Fatimah, Hasan, and Husayn he was relieved
from his grief and his anguish lessened. When he would take the name of
Husayn then he would be left choked by his tears and struck with awe. So,
he asked one day, “O my Lord, why is that when I take the names of the

1 Ma‘ant al-Akhbar, pg. 28.
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Four then I am relieved from my grief, but when I take the name of Husayn
then my eyes begin to tear and I sigh uncontrollably?” Allah &2z then
informed him of what transpired with Husayn and then said, “Kaf Ha Ya
‘Ayn Sad: Kaf is the name of Karbala’, Hd is the murder [Halak] of the Ahl al-
Bayt, Ya is Yazid who is the oppressor of Husayn, ‘Ayn is the thirst [‘athash]
of Husayn, and Sad is his patience [Sabr]™

I ask: What methodology have these claimants adopted in commentating
in this verse? We may ask at this juncture what their reply would be if

someone came along and interpreted it [incorrectly] as follows:

Kaf is Ka'b al-Ahbar, Ha is Hind bint ‘Utbah, Ya is Yazid ibn Abt Sufyan, ‘Ayn
is ‘Abd Allah ibn ‘Uthman, and Sad means they have been truthful [sadaqii]

and for them is Jannah.

[Inevitably every charlatan will be able to assign whatever meaning he

s

fancies, as and when he desires. Allah 4§82 save us from such blasphemy.]
2. They report concerning the following verse:
(..@_Swu;»b 035,15 5 A LG (i@l 23

That is because they followed what angered Allah and disliked [what earns] His

pleasure, so He rendered worthless their deeds.?
Imam al-Baqir [allegedly] said:

They disliked ‘Ali, and Allah gave the order for his wilayah during the
Battle of Badr, Battle of Hunayn, in the valley of Nakhlah, and on the Day
of Tarwiyah. On the day of ‘Arafah, Allah revealed fifteen verses regarding
him [‘Alf] during the Hajj in which the Prophet i:25i announced it; in the

Masjid Haram, in Juhfah, and in Khumm.?
1 Ibn Babuwayh al-Qumm: Kamal al-Din wa Tam al-Ni‘mah, pg. 461.
2 Stirah al-Muhammad: 28.

3 Al-Fattal al-NisabarT: Rawdat al-Wd'izin, pg. 106.
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Look at the manner in which they have constrained the pleasure of Allah
J58=2 to the wilayah of ‘Alf z24is and then accused the Sahabah #zdis of
being averse to the pleasure of Allah d&%s:, Added to that, look at the
manner in which they lie by claiming that fifteen verses were revealed
regarding ‘All il after that. We have all the right to then ask: Where are

these fifteen verses?

The inventor of this narration further belies Allah J&552, we seek Allah’s
protection from it and from those who belie Him, for verily Allah d&8=z
has declared that the Sahabah are those who seek the pleasure of Allah.

Recite with me the following verse:

E)

s %52
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Muhammad is the Messenger of Allah; and those with him are forceful against the
disbelievers, merciful among themselves. You see them bowing and prostrating
[in prayer], seeking bounty from Allah and [His] pleasure. Their mark is on their
faces from the trace of prostration. That is their description in the Torah. And their
description in the Gospel is as a plant which produces its offshoots and strengthens
them so they grow firm and stand upon their stalks, delighting the sowers, so that
Allah may enrage by them the disbelievers. Allah has promised those who believe

and do righteous deeds among them forgiveness and a great reward.*

Thus, the Sahabah sought the pleasure of Allah d&%=2 and He in turn responded

to their request and declared:

‘)ﬁa)j‘:.@..ﬁmu\b;.ﬁ)dL.»’-LrA}g‘JJ‘)JL@Y\}JﬁL@,@M&U)JJY\U}mub

G e So.
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1 Stirah al-Fath: 29.
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And the first forerunners [in the faith] among the Muhgjirin and the Ansar and
those who followed them with good conduct - Allah is pleased with them and they
are pleased with Him, and He has prepared for them gardens beneath which rivers

flow, wherein they will abide forever. That is the great attainment.

How is it then possible for this falsehood to be attributed to Imam al-
Bagir &= —disparaging the Sahabah and claiming that they disliked ‘Ali—
when Allah 3&%52 has declared His pleasure for the forerunners of the
Muhajirin and the Ansar, at the forefront of them Abt Bakr and ‘Umar
&ediss,

5o~

. Al-Hurr al-'Amilf has reported in al-Wasd'il from Imam al-Baqir &z and

5o~

Imam al-Sadiq 4% regarding the verse:

_s
G
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Then we caused to inherit the Book those We have chosen.?

It is for us specifically; we are the ones meant here.’

The rest of the verse sufficient to refute this false narration, as Allah
IS5 says:
S i B i 0 Q6 (Gt o il 530 S 531
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Then we caused to inherit the Book those We have chosen of Our servants; and
among them is he who wrongs himself, and among them is he who is moderate,
and among them is he who is foremost in good deeds by permission of Allah. That

[inheritance] is what is the great bounty.*

1 Strah al-Tawbah: 100.

2 Sirah al-Fatir: 32.

3 Wasa'il al-Shi'ah, # 33590.

4 Strah al-Fatir: 32.
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We ask: Who is the one who wrongs himself from the Ahl al-Bayt? We are
certain that these extremists are unable to provide a logical answer to this

question.
4, Qadial-Nu'mant has reported with his chain from Jabir from al-Bagir &z5;

We were sitting with him when a man recited the following verse:

Every soul, for what it has earned, will be retained, Except the companions

of the right.*
He then asked, “Who are the companions of the right?”

Imam al-Bagqir replied, “The ShTah of ‘Ali ibn Abi Talib.”

If mere association with Sayyiduna ‘Ali ibn Ab1 Talib i qualifies as being
from the companions of the right, guaranteeing him a place in Jannah, then
would not association with the Prophet 154z be a greater qualification
for such a grand reward, as is the condition of the Sahabah of the Prophet
Js24=? They are then, to an even greater degree, the companions of the
right. How then do they still pluck up the nerve to accuse all the Sahabah of
becoming apostate? Or is it that, according to them, association with ‘All
ibn Abi1 Talib 455 is more meritorious than association with the Prophet
452427 The ones who attribute these false interpretations to the Ahl
al-Bayt of the Prophet sk are the same ones who attribute to the
Ahl al-Bayt narrations cursing the Sahabah and the Ummahat al-Mu’'minin

(Mothers of the Believers: Pure consorts of the Prophet A=),

1 Sirah al-Muddathir: 38,39.
2 Qadi al-Nu‘mani al-Maghribi: Sharh al-Akhbar, 3/576.
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5. It is said that Imam al-Baqir &<z said concerning the verse:

sla jﬁdﬁ};.\ﬁ»:“«;l

You are only a warner, and for every people is a guide.!

The Messenger of Allah Z.&5= said, “I am the warner and ‘Alf is the guide.”
And by Allah, he has not left us, and will remain among us until the Day of

Reckoning.?

The fabricator in this instance at least did not snatch the title of being the
Warner from the Prophet 45«4 as he snatched the title of the Prophet
Jsedfie being the Guide. This is the manner in which they distort the
words of Allah 3&%=22 and twist its meaning while attributing such lies to

the Ahl al-Bayt #24ks. The entire verse is as follows:

A,.L;J iy }Jbﬁswmd

And those who disbelieved say, “Why has a sign not been sent down to him from his

Lord?” You are only a warner, and for every people is a guide.?

The one being addressed in the verse is the Prophet &4z, how then is
it logical to believe that the one being inferred to is someone else besides
him? By doing so, and claiming that the person is ‘Al this is tantamount
to making him a partner in the Nubuwwah of the Prophet is«&ifi=. Allah

is indeed pure, how astray are the followers of desires.

Undoubtedly, we believe without a shadow of a doubt that Sayyiduna ‘Alt
&4k is an Imam of guidance but we do not exaggerate regarding him and

elevate him to the same status and rank as the Prophet Ass&iiie,

1 Stirah al-Ra‘d: 7.
2 Muhammad ibn Ibrahim al-Nu‘mant: Kitab al-Ghaybah, pg. 111.
3 Shrah al-Ra'd: 7.
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6. Usayd ibn Tha‘labah narrates from Umm Hani’:

I met Aba Ja'far Muhammad ibn ‘Alf al-Bagir 4z and asked him about this

verse:

_{JQ\ 3\;,3\“,/,:.;;&\?;75?&@

So, I swear by the retreating stars, those that run [their courses] and

disappear.

He said, “Retreating stars refers to the Imam, who conceals himself in his
time from the people when he distances himself from those who knew
him amongst the people in the year 260 A.H. He will then appear like a
glittering star on a dark night. Whoever witnesses that, his eyes will be
cooled.?
Imam al-Baqir &z passed away in the year 114 A.H according to the most
common opinion, yet they claim he is aware of what is going to transpire
in the year 260 A.H. Any person having even the slightest knowledge of
Arabic will know with certainty that Allah 3% in this verse has taken
an oath by the stars, how then is it a reference to man. If a person were to
come along and claim, albeit falsely, that it is actually a reference to Nab1
Tsa 32l and the retirement referred to here is actually his ascension
and thereafter his return to the world, what will the response be? Allah is
indeed pure from the manner in which these deviants play with the Words
of Allah d&@az,

. It is reported from Jabir ibn Yazid al-Ju'fl under the commentary of the

following verse:

OS5 158 58 Bl e 0t 50 )

1 Sirah al-Takwir: 16.
2 Kitab al-Ghaybah, pg. 151.
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Indeed, the number of months with Allah is twelve [lunar] months in the
register of Allah.!

Imam al-Bagir said, “Its months are twelve, they are Amir al-Mu’minin and

the number of Imams after him.”?

In another narration it is reported about the verse:

eI 085 G 5 3b5 0383015 315

By the fig and the olive, and [by] Mount Sinai, and [by] this secure city
[Makkah].?

Imam al-Baqir said, “The fig is Hasan, the olive is Husayn, Mount Sinai is
Amir al-Mu’minin, and the secure city is the Messenger of Allah Js.zie,
We have certainly created man in the best of stature; Allah said this when

he took the pledge [from creation] for the wilayah of Muhammad and his

successors.’?

So now Hasan is a fig, Husayn is an olive, and all the Imams the months of
the year! Can there be greater misguidance than this? Will a true lover of
the Ahl al-Bayt believe such nonsense? Does Allah 3&%=2—the Great and
Sublime—speak in such language that is unintelligible and in such riddles
that cannot be solved? The very same being Who said:

- sg
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[1t is] an Arabic Qur’an, without any deviance that they might become righteous.’

I leave the answer to you, O reader.

1 Sirah al-Tawbah: 36.

2 Tbn Shahar Ashiib: Managqib Al Abi Talib, 1/244.
3 Strah al-Tin: 1-3.

4 Mandgqib Al Abi Talib, 1/259.

5 Stirah al-Zumar: 28.
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8. One of these fabricators say:
It is found in the Divinely revealed Book, reported from al-Bagir,

How wretched is that for which they sold themselves that they would disbelieve in
what Allah has revealed' regarding ‘Alf.

And when it is said to them, “What has your Lord sent down regarding ‘AlT?” They
say, “Legends of the former peoples.”

And those who disbelieve in the wilayah of ‘Al ibn AbT Talib their allies are
Taghiit?

Jibril descended with this verse like this.

Indeed, those who conceal what We sent down of clear proofs and guidance

regarding ‘Alf ibn Abi Talib.*
He said, “Jibril descended with this verse in this manner.”®

See the level of exaggeration and extremism they have reached in following
their desires; to the extent that they brazenly attribute the claim that the
Qur’an has been interpolated and distorted—the verses containing the
name of ‘Alf ibn Abi Talib 2485 deliberately removed—to the Imams of the
Ahl al-Bayt. Despite Allah d&%=2 having taken full responsibility for its

preservation.

1 Strah al-Baqarah: 90. The words regarding ‘Al are falsely added to this verse in this narration.

2 Sturah al-Nahl: 24. The words regarding ‘Alf are falsely added to this verse in this narration.

3 Strah al-Baqarah: 257. The words wilayah of ‘AlT ibn Abi Talib are falsely added to this verse in this
narration.

4 Siirah al-Bagarah: 159. The words regarding ‘Ali ibn Abi Talib are falsely added to this verse in this
narration.

5 Mandgqib Al Abi Talib, 2/302.
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9. Itis reported in Managqib Al Abi Talib:

‘Abd Allah ibn ‘Ata’ al-Makki asked Imam al-Baqir about the following

verse referring to the wilayah of Amir al-Mu'minin:

Perhaps those who disbelieve will wish that they had been Muslims.

Imam al-Bagir said, “This verse was revealed to the Nabl &s&sie in the
following manner: And the oppressors of the right of Muhammad’s family
say? when they see the punishment®, and ‘Alf is the punishment, “Is there for
return [to the former world] anyway?"* they will ask to be returned so that
they can befriend ‘AlL. Allah says, “And you will see them being exposed to the
Fire,” that is their souls are exposed to the Fire, “humbled from humiliation,
looking,”® at ‘Al1, “from [behind] a covert glance. And those who had believed will
say,”” from the progeny of Muhammad, “Indeed, the [true] losers are the ones
who lost themselves and their families on the Day of Resurrection,” except that
the oppressors of the Family of Muhammad from their right will be in a

painful torment.?

This is a blatant claim that the Qur'an has been distorted, belying the
promise of Allah d&%=:

1 surah al-Hijr: 2.

2 Surah al-Shura: 44.. The words of the right of Muhammad’s family are falsely added to this verse in
this narration, in addition to the wording being changed.

3 Sarah al-Shura: 44.

4 Surah al-Shura: 44.

5 Strah al-Shura: 45.

6 Surah al-Shura: 45.

7 Strah al-Shura: 45.

8 Mandgqib Al Abi Talib, 3/17. The entire verse has been distorted.
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Indeed, it is We who sent down the Qur’an and indeed, We will be its guardian.

Furthermore, how atrocious is the manner in which they state that ‘Alf is
the punishment, do they truly think this insult to be praise? When Allah
1822 wished to praise His Rasil 4s:24{~ He said:

SR 205 Y] BELT S

!

And We have not sent you, [0 Muhammad], except as a mercy to the worlds.!

Allah 3582 praised our Nabi #s.&4(z by attributing the quality of mercy
to him. It is quite obvious though that describing a person as a punishment
is an insult and not praise, but there is no hope for those who abandon

reason and whose hearts are filled with poison.

10.In the following narration it will become quite evident how these

fabricators have insulted these noble personalities:

Imam al-Bagir was asked, “Some of those people who claim to be your
supporters think that the Mosquito is ‘AlT and what is smaller than it, which is
a fly, is Muhammad the Messenger of Allah?”

Imam al-Baqir replied, “These people heard something which they did not
place in context. The Messenger of Allah was sitting one day, and with him
was ‘Alf, when they heard a person saying, ‘What Allah desires and what
Muhammad desires. He then heard another person saying, ‘What Allah
desires and What ‘Alf desires.” So, the Messenger of Allah it said, ‘Do
not equate Muhammad nor ‘Al with Allah, rather say, “What Allah desires
then what Muhammad desires of what Allah desires then what ‘Ali desires,”
for verily the Desire of Allah is Most High which cannot be equalled,

surpassed, or come close to. Muhammad—the Messenger of Allah—is not
1 Strah al-Ambiya’: 107.
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in the din of Allah and His power but like a fly that flies in this vast country,
and ‘Ali is not in the din of Allah and His power but like a mosquito in all
these lands. This is despite the Grace of Allah d%%=2 upon Muhammad and
‘Al is such a grace that has not been bestowed on the entire creation from
the beginning of time until its end’ This is what the Messenger of Allah
Jse4ie has said regarding the mention of the fly and the mosquito at this

juncture so it will not enter into

G5B Lo 0 O of A2z AUl

Indeed, Allah is not timid to present an example - that of a mosquito or

what is smaller than it.!

If someone were to come to you and say that Muhammad 454 is like a
fly and ‘Alf #2885 is like a mosquito, will you believe such a statement could
refer to the Prophet As«&ifle and ‘AlT 28557 Will any person who loves the
Prophet <& say such a thing? In fact, will any Muslim utter such a
thing? How then can it be believed that the illustrious Imam al-Baqir &z

could utter such blasphemy?

11. Read what has been attributed to Imam al-Baqir &z and his son, Imam

al-Sadiq 4%z concerning the commentary of the verse:

up,ubrg,d\isi;;ﬂ%:m:&i AV \@\w\gcxy,

And do not invoke with Allah another deity. There is no deity except Him.
Everything will be destroyed except His Face. His is the judgement, and to Him you
will be returned.?

Hamzah has reported from al-Baqir 4= and al-KunasT from al-$adiq s,

“We are the Face of Allah, wherefrom he is approached.”
1 Siirah al-Bagarah: 26.
2 Strah al-Qasas: 88.

3 Mandgqib Al Abi Talib, 3/343.
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When we recite this verse, we learn that eternal existence belongs to Allah
assez alone, and everything besides Him—aside that which Allah chooses
to remain—will be destroyed and will cease to exist. If we were to say that
the word Wajh (lit. face) refers to the Imams of the Ahl al-Bayt then it
necessitates that the Imams are also eternal beings who do not perish.
This would make them partners in Allah as@<z quality of being eternal,
which is a quality possessed by Allah sz only. This is nothing less than
ascribing partners to Allah sssez, we seek Allah ss@sz protection from

such a belief.
We find another verse with similar meaning:
°\ - RSN
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And there will remain the Face of your Lord, Owner of Majesty and Honour.*

If the Imams are implied by the word Wajh then it would necessitate
another of Allah’s &% unique qualities having to be attributed to the
Imams as well, and they would be said to be the Owners of Majesty and
Honour, and more precisely Allah 4§52 Himself, Allah 4S8 forbid. If
the Shi'ah were to claim that the word Wajh in this verse does not refer to
the Imams, then we would be forced to ask what principle was employed to
exclude them from being implied here but allows for it to be implied in the
previous verse? It is only these Batini interpretations which accommodate
such inconstancies, interpretations which state that the words animal,
wolf, mosquito, etc., mentioned in the Qur’an refer to Sayyiduna ‘Alf &2,
The catastrophe is far from over, these very interpretations assert that
the words cow and spider refer to our Blessed Mother and Beloved of the
Prophet 4.4z, Sayyidah ‘A’ishah ¢dis, Fir‘awn and Haman to Sayyiduna
Abu Bakr #2555 and Sayyiduna ‘Umar &5, while the words Witr, fig, and
olive refer to Sayyiduna ‘Ali, Sayyiduna Hasan, and Sayyiduna Husayn sz

respectively. [We ask Allah’s ssuz protection from such heinous beliefs.]

1 Siirah al-Rahman: 27.
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The Reasons why these Batini Interpretations Were Adopted
These Batini interpretations were adopted due to:

1. The Shiah belief of Imamah and that it is compulsory to believe in the
existence of divinely appointed successors, and all those who reject
this are Disbelievers. In fact, their deeds are not accepted until and only
they believe in the infallibility of the Imams and their divinely decreed
station; neither their acceptance of Tawhid, nor salah, fasting, or good
morals. This belief was countered with the question: If Imamah has such
a lofty position in the din of Allah, surpassing all other deviations and
acts of worship, then why has it not been mentioned in the Qur'an? Their
reaction was resorting to Batini interpretations, and even to the extent of

believing that the Qur’an has been interpolated.

2. The praise Allah d%%s2 showered upon the Sahabah of the Messenger
of Allah d%%«2 in the noble Qur'an which refutes the ridiculous notion
that the Khilafah was usurped from Sayyiduna ‘Ali ibn Abi Talib &&=, The
immense praise from Allah 3552 destroys the very foundations of their
belief and they found no respite but to seek shelter beneath the canopy of
these false interpretations.

3. Ignorance, prejudice, impetuousness, and extremism, which led some
deviants to fabricate these Batini narrations. Some of them sincerely
believed that they were assisting the religion with these fabrications, to
the extent that they are on record saying, “We do not fabricate against the
Prophet 5.4 but fabricate for the sake of the Prophet is«&dfiz” They
are the personification of the saying, Abandon logic and then believe, or the
saying, Believe then say only that which enforces your beliefs. In so doing they
deny all the clear unambiguous texts and instead seek to fabricate in the
names of the Ahl al-Bayt and Allah &%=z, since they cannot find any

authentic unambiguous content to substantiate their beliefs.
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. When the Prophets of Allah are mentioned, who they regard to be lesser
in status than their Imams, the Sahabah of the Prophet is<&dfie, who
they do not even consider believers, are mentioned, either by name like
Sayyiduna Zayd &5 or by reference such as Sayyiduna Abh Bakr 455,
and in fact even bees, ants, and mosquitos find mention in the Qur’an then
why is there no mention of the Imams? Thus, they found no option but to

resort to these fabrications.

. These people see no wrong in lying on account of their beliefs or deceiving
the general masses concerning it; in fact, such lies are not only permissible

but praiseworthy in their creed.

. Due to worldly benefits that flowed in on account of their lies, whether it

be monetary or prominence in society.

. Enmity for the Din of Allah. The enemies of Islam were unable to stem the
growth of Islam with the sword, so they exerted all their efforts towards
distorting the core beliefs of the faith by circulating these interpretations
which distance a man from the faith. In fact, it leads to the eminence of the
Qur’an being belittled in the eyes of those who fall for these distortions;
as what value remains for such a Book the true meaning of which cannot
be understood? In fact, it is inaccessible to everyone but the Imam? What
value can it have when those who act upon its apparent injunctions are
considered to be misguided? There is no greater insult to the Book of Allah
than this.

. These interpretations distance people from the fundamentals of Din
and the worship of Allah d&%s:, because when worship is interpreted
to be loving the Imams and disbelief, sin, and lewdity interpreted to be
loving the Sahabah, there remains nothing a so-called lover of the Ahl al-
Bayt need abstain from. This is no different than the assumed love the
Christians claim for Nabi Tsa s, and it is a matter of certainty that the

love the Christians have for Nabi Tsa 3@t will not avail them before Allah
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582 in the least, rather they have been cursed in the Book of Allah on
account of this exaggerated love. What then is to become of those who

exaggerate in their love for those lesser in status than the Prophets?
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Narrations of Imam al-Baqir
Hafiz Ibn Hajar al-Asqalani writes:

Imam al-Bagqir narrated from his father—°All ibn Husayn, his grandfather—
Husayn ibn ‘Ali, granduncle—Hasan ibn ‘Alf, ‘Al ibn AbT Talib (Mursal),
Muhammad ibn Hanafiyyah (his father’s paternal uncle), ‘Abd Allah ibn
Ja‘far ibn AbT Talib (his grandfather’s cousin), Samurah ibn Jundub, Tbn
‘Abbas, Ibn ‘Umar, Abdi Hurayrah, ‘A’ishah, Umm Salamah, Abi Sa‘id al-
Khudri, Jabir, Anas, Ibrahim ibn Sa‘d ibn AbT Waqqas, Sa7d ibn Musayyab,
‘Ubayd Allah ibn Ab1 Rafi‘, Harmalah—the freed slave of Usamah ibn Zayd,
‘Atd’ ibn Yasar, Yazid ibn Hurmuz, Abii Murrah—the freed slave of ‘Aqil ibn
Ab1 Talib, and others.

Those who narrated from him: his son—Ja'far, Abt Ishaq al-SabiT, al-A'raj,
al-Zuhri, ‘Amr ibn Dinar, Abl Jahdam Msa ibn Salim, Qasim ibn Fadl, al-
AwzaT, Ibn Jurayj, al-A‘mash, Shaybah ibn Nassah, ‘Abd Allah ibn Abi Bakr
ibn ‘Amr ibn Hazm, ‘Abd Allah ibn ‘Ata’, Bassam al-Sayrafi, Harb ibn Surayj,
Hajjaj ibn Artah, Muhammad ibn Stiqah, Makhil ibn Rashid, Ma‘mar ibn

Yahya ibn Bassam, and others.!
‘Abd Allah ibn Muhammad ibn ‘Aqil narrated:

AbU Ja'far [al-Bagir] and I would take turns going to Jabir, recording what

he narrated on a tablet.?

Imam Muhammad al-Bagir &<z was a student of the eminent Sahabijabir ibn ‘Abd
Allah al-Ansart #dis, largely, and also of other esteemed Sahabah and Tabi‘n, in
general. This is extremely unpalatable for those who claim that the knowledge

of Imam al-Baqir 4= was divinely inspired and the only person he gained

knowledge from would be his illustrious father. In fact, some of their fabricated

1 Tahdhib al-Tahdhib, 9/311-312.
2 Tarikh al-Islam, 7/464.
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narrations claim that Jibril 52%& would descend and tutor him personally. There
is no denying the fact, however, that Imam al-Bagir %%z himself narrated on
the authority of these illustrious personalities, which renders all other claims to
dust. This has resulted in them clutching at straws and claiming that the reason
why Imam al-Baqir &4z narrated on their authority was that when he narrated
without a chain of narration, people did not accept it and thought him to be
lying; the people of Madinah exclaiming, “We have never seen a greater liar than
him, narrating from those he never met.” On seeing this, he began narrating on
the authority of Jabir &k and they accepted it. They even go to the extent of

claiming that Jabir 28is would come to Imam al-Baqir &%#5 to learn Hadith.!

The absurdity of such a claim is self-evident. Jabir £z accompanied the Prophet
Jsedfle, fought alongside him, and benefitted directly from the Prophet Ass«ifie,
thereafter he continued to benefit from the senior Sahabah—Abu Bakr, ‘Umar,
‘Uthman, and ‘Alf #2&is—as well as Hasan and Husayn &=ds; why would he not
narrate from them directly when he met them but instead go to Imam al-Baqir—

who never saw them or heard from them—and learn their Hadith from him?

The fabricator of this narration spared no thought that his fabrication actually
slanders the Prophet #s:&4f> and the senior Companions for failing to transmit
this knowledge and impart it to the masses. In addition, it is a slander on the
illustrious personality of Imam al-Bagir ¥z as well [who they deem to be
infallible] professing that he deceptively attributed his narrations to Jabir ze&is,
and he is free from that which is ascribed to him. There a number of authentic
narrations which inform us that Imam al-Baqir &%z did indeed learn from the

esteemed Sahabi Jabir 22z, such as that reported by al-Bukhari from Abt Ishag:

Abi Ja'far narrated, “While my father and I were with Jabir ibn ‘Abd Allah,

some people asked him about Ghusl...2

1 Qutb al-Din al-RawandT: Al-Khara’ij wa al-Jara’ih, 1/280.
2 Sahih al-Bukhart, # 252.
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And also what Muslim narrated in the chapter of Hajj that al-Baqir &4z came to

Jabir «4ks and asked him about the Hajj of the Prophet.!

Narrations of Imam al-Bagqir in the Nine Books of Hadith

A count of all the narrations reported by Imam al-Bagir in the nine? books of
Hadith amount to 244 narrations, when compared to the narrations of the
‘Asharah Mubasharah, who are the highest ranking of all after the Ambiya’
., we find that there are more narrations reported from him than six of the

‘Asharah Mubasharah. The total narrations of these six Sahabah are as follows:

Name of Sahabi Total Amount Exceeded by al-
Narrations Baqir
Abii Bakr &gl 229 15
‘Abd al-Rahman ibn ‘Awf zedis 99 145
Zubayr ibn al-"Awwam &zdls 94 150
Abii ‘Ubaydah &8s 94 150
Talhah ibn ‘Ubayd Allah zedis 81 163
Sa'ld ibn Zayd «edis 76 168

This alone suffices as a response to the common allegation made against the
Ahl al-Sunnah of discarding the narrations of Imam al-Bagir &iz5. Furthermore,
the total number of narrations reported by a person does not represent his
Jurisprudic capabilities, as we find AbG Hurayrah &z reporting the most
amount of narrations from the Prophet ds:&4i=, whereas there were many other
Sahabah who surpassed him in Jurisprudic ability, such as the Four Khulafa’,
Umm al-Mu’minin Sayyidah ‘A’ishah, Ibn ‘Abbas, Ibn Mas‘tid, and Ubayy ibn Kab
#e8z, The Prophet s> has said:

1 Sahth Muslim, # 2137.
2 The nine books of Hadith referred to are: Sahih al-Bukhart, Sahih Muslim, Sunan al-Tirmidht, Sunan
AbT Dawiid, Sunan al-Nasa't, Sunan Ibn Majah, Sunan al-Darimi, Musnad Ahmad, and Muwatta’ Imam Malik.

These nine books collectively encompass majority of the ahadith reported from the Prophet is«&ife,
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May Allah brighten a man who hears a tradition from us, memorises it, and
passes it on to others. Many a bearer of knowledge conveys it to one who
understands it better than he does; and many a bearer of knowledge may

not understand it [completely].!

os

We find this occurring with Imam al-Bagir 4%z surpassing some from whom he
narrated in his Jurisprudic abilities, while others of his era may have narrated

less but surpassed him in their Jurisprudic abilities.

In the forthcoming pages we will present some of the narrations of Imam al-Baqir
that can be found in the nine books of Hadith.

Narrations regarding Purity
Imam Muslim reports from Muhammad (al-Bagqir) ibn ‘Alf — from his father —

from Ibn ‘Abbas:

The Messenger of Allah &ssi= ate flesh from the bone or meat, and then
offered prayer and did not perform ablution, and (in fact) he did not touch

water.’

Imam al-Tirmidhi reports with his chain from Thabit ibn Abi Safiyyah:

I asked Abu Ja‘far, “Did Jabir narrate to you that the Prophet issi-

performed Wud@’ one time each, and two times, and three times?”

He said, “Yes.”

Imam al-Nasa'T reports with his chain from Shaybah, who said that Muhammad

(al-Bagqir) informed him that his father, ‘Ali ibn Husayn, said:

1 Sunan Abi Dawid, # 2582; Sunan al-Tirmidht, # 2580, and Imam al-Tirmidhi deemed it Hasan.
2 Sahih Muslim, # 532.
3 Sunan al-Tirmidht, # 43. Thabit ibn Safiyyah is da‘Tf as will be discussed in the section The Narrators

from Imam al-Bagqir.
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Husayn ibn ‘Alf told me, “My father, ‘Alf, called me to bring (water for)
Wudd@’, so I brought it to him, and he started by washing his hands three
times, before putting them into the water. Then he rinsed his mouth three
times and sniffed water into his nose and blew it out three times. Then
he washed his face three times, then his right hand up to the elbow three
times, then his left likewise. Then he wiped his head once then he washed
his right foot up to the ankle three times, then the left likewise. Then he
stood up and said, ‘Pass me the vessel. So I passed the vessel containing the
remaining water for his Wud@’ to him, and he drank from it standing up. I
was surprised and when he noticed that he said, ‘Do not be surprised, for I
saw your father, the Prophet #£4i-, doing this, referring to his Wudd’ and

drinking the leftover water while standing.”

Imam al-Nasa'l reports with his chain from Ja‘far ibn Muhammad — from his
father, Muhammad al-Baqir — from ‘Alf ibn Husayn — from Zaynab bint Umm

Salamah — from Umm Salamah:

The Messenger of Allah &ssie ate (meat from) a shoulder, then Bilal came

to him and he went out to pray, and he did not touch water.?

Imam Ahmad reports with his chain from Muhammad ibn ‘Alf — from his father,
‘Alf ibn Husayn — from ‘Alf ibn Abi Talib:

The Prophet isci= said to me, “O “Alli, perform the Wudd’ well (by
washing those parts of the body, such as the face, hands and feet beyond
what is required) even if you find it difficult, do not consume zakat, do not

crossbreed donkeys with horses, and do not sit with astrologers.”

1 Sunan al-Nasa't, # 94. Al-Arna’iit ruled it to be Sahih in Musnad Ahmad.
2 Sunan al-Nasa', # 182. Al-Albani ruled it to be Sahth.
3 Musnad Ahmad, # 549. Al-Arna’tt said it is Hasan 1T GhayrihT despite this particular chain being da'if

due to it being disconnected.
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Narrations regarding Ghusl
Imam al-Bukhari reports with his chain from Zuhayr — from Abt Ishag:

Abu Ja'far (al-Bagir) related to us: While my father and I were with Jabir ibn
‘Abd Allah, some people asked him about taking a bath.

He replied, “A Sa’ of water is sufficient for you.”
A man said, “A Sa' is not sufficient for me.”

Jabir said, “A Sa‘ was sufficient for one who had more hair than you and

was better than you (meaning the Prophet A=),

And then Jabir (put on) his garment and led the prayer.!

Imam al-Bukhari reports with his chain from Muhammad ibn ‘Alf (al-Bagir) —
from Jabir ibn ‘Abd Allah ze&is:

The Prophet Z£4i- used to pour water three times on his head.?
Imam al-Bukhari reports with his chain from Abd Ja‘far (al-Baqir):

Jabir ibn ‘Abd Allah said to me, “Your cousin (Hasan ibn Muhammad ibn
al-Hanafiyyah) came to me and asked about the bath of Janabah (greater
impurity). I replied, ‘The Prophet is<&ag would take three handfuls of
water, pour them on his head and then pour more water over his body’
Hasan said to me, ‘I am a hairy man, and I replied, ‘The Prophet i<z had

113

more hair than you.

Imam Muslim reports with his chain from Jafar — from his father, al-Bagir —
from Jabir ibn ‘Abd Allah zegis:

1 Sahih al-Bukhart, # 244.
2 Sahth al-Bukhart, # 247.

3 Sahih al-Bukhari, # 248.
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When the Messenger of Allah sl took a bath because of Janabah

(greater impurity), he poured three handfuls of water upon his head.
Hasan ibn Muhammad said to him, “My hair is thick.”

Upon this Jabir observed, “O son of my brother, the hair of the Messenger

of Allah Js.&it- was thicker than your hair and finer.™

Narrations regarding Menstruation

Imam Abt Dawid reports with his chain from Abi Ja'far al-Bagir:

Sawdah had a prolonged flow of blood. The Prophet iz« commanded
that when the days of her menstruation [previous cycle] was finished, she

should take bath and pray.?

Narrations regarding Salah

Imam Muslim reports with his chain from Ja‘far ibn Muhammad — from his

father, al-Bagir — from Abx Murrah, the freed slave of Aqil — from Umm Hani”:

The Messenger of Allah is<si- on the day of the Conquest of Makkah
observed in her house eight rak‘at of prayer in one cloth, its opposite

corners having been tied from the opposite sides.’

Imam al-Nasa'l reports with his chain from Ja‘far ibn Muhammad — from his

father, al-Bagir — from Jabir:

The Messenger of Allah iseal used to say in his prayer, after the
tashahhud, “The best of word is the word of Allah d%%«z and the best of

guidance is the guidance of Muhammad.”

1 Sahih Muslim, # 496.

2 Sunan AbT Dawud, # 243.
3 Sahih Muslim, # 1180.

4 Sunan al-Nasa’i, # 1294.
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Imam Ahmad reports with his chain from Muhammad ibn ‘Alf (al-Baqir) — from

Usamah ibn Zayd:

The Messenger of Allah iseaf prayed in the House [of Allah, i.e. the
Kabah].!

Imam Ahmad reports with his chain from Abt Ja'far (al-Bagir) — from Usamah:
The Messenger of Allah is<ag- prayed in the Ka'bah.?

Imam Ahmad reports with his chain from Ja'far ibn Muhammad — from his father,
al-Baqir — from ‘Abd Allah ibn Malik ibn Buhaynah:

The Messenger of Allah Z&si= came to perform the Fajr Salah and Ibn
Qishb was praying [already]. So the Prophet & hit his thighs and said,

“0 Ibn Qishb, do you read four rak‘ahs for Fajr or do you read it twice?”

Narrations regarding the Times of Salzh

Imam al-Nasa'T reports with his chain from Jafar ibn Muhammad — from
Muhammad ibn ‘All ibn Husayn (al-Baqir) — from his father, ‘Alf ibn Husayn —
from Jabir ibn ‘Abd Allah zesis:

The Messenger of Allah &4 prayed Fajr as soon as he was certain the

dawn had appeared.*

Imam al-Nasa'T reports with his chain from Ja‘far ibn Muhammad — from his
father, al-Bagir — from Jabir ibn ‘Abd Allah =iz

1 Musnad Ahmad, # 20764. Al-Arna’it said it is Sahth despite this particular chain being da‘Tf due to
their being a disconnection between Imam al-Baqir and Usamah ibn Zayd iz,

2 Musnad Ahmad, # 20798. Al-Arna’tit appended his comments to it deeming the chain da‘f.

3 Musnad Ahmad, # 20798. Al-Arna’it said that it is Sahih on the conditions of Muslim.

4 Sunan al-Nasa't, # 540. Al-Albani declared it Sahth.
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The Messenger of Allah &4 travelled until he came to ‘Arafah, where he
found that the tent had been pitched for him. He stayed there until the sun
had passed its zenith, then he called for al-Qaswa’ which was saddled for
him. When he reached the bottom of the valley he addressed the people.
Then Bilal called the adhan, then the Iqgamah, then he prayed Zuhr, then
he called the Igamah, then he prayed ‘Asr, and he did not offer any other

prayer in-between.!

Narrations regarding Salat al-Jumu‘ah

Imam Muslim reports with his chain from Ja'far ibn Muhammad — from his
father, al-Bagir — from Jabir ibn ‘Abd Allah xegis:

We used to observe (Jumu‘ah) prayer with the Messenger of Allah iz

and then we returned and gave rest to our camels used for carrying water.

Hasan (one of the narrators) said, “I asked Ja‘far what time that was and he

1719

said, ‘It is the time when the sun passes the meridian.

Imam Muslim reports with his chain from Ja‘far ibn Muhammad — from his
father, al-Bagir — from Ibn Abi Rafi":

Marwan appointed Abi Hurayrah as his deputy in Madinah and he himself
left for Makkah. Abii Hurayrah led us in the Jumu‘ah prayer and recited
after Stirah Jumu‘ah in the second rak‘ah, “When the hypocrites came to thee.”
(Stirah: 63).1then met AbG Hurayrah as he came back and said to him, “You

have recited two strahs which ‘Ali ibn Ab1 Talib used to recite in Kafah.”
Upon this AbG Hurayrah said, “I heard the Messenger of Allah sz

reciting these two in the Friday (prayer).”

1 Sunan al-Nasa't, # 600. Al-Albani declared it Sahih.
2 Sahth Muslim, #1420.
3 Sahih Muslim, # 1451.
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Imam Muslim reports with his chain from Ja‘far ibn Muhammad — from his

father, al-Bagir:

I asked Jabir ibn ‘Abd Allah when the Messenger of Allah izt observed
Jumu‘ah prayer and he said, “He used to observe prayer, and we then went

(back) to our camels and gave them rest.”

‘Abd Allah (the narrator) made this addition in his narration, “Till the sun

passed the meridian and the camels used for carrying water (took rest).”

Imam Muslim reports with his chain from Jafar ibn Muhammad — from his
father, al-Bagir — from Jabir ibn ‘Abd Allah zgis:

When Allah’s Messenger =i delivered the sermon, his eyes became
red, his voice rose, and his anger increased so that he was like one giving a
warning against the enemy and saying, “The enemy has made a morning
attack on you and in the evening too.” He would also say, “The Last Hour
and I have been sent like these two,” and he would join his forefinger and
middle finger; and would further say, “The best of the speech is embodied
in the Book of Allah, and the best of the guidance is the guidance given
by Muhammad. And the most evil affairs are their innovations; and every
innovation is error.” He would further say, “I am more dear to a Muslim even
than his self; and he who left behind property that is for his family; and he
who dies under debt or leaves children (in helplessness), the responsibility

(of paying his debt and bringing up his children) lies on me.”
Imam Malik reports from Ja'far ibn Muhammad — from his father, al-Bagir:

The Messenger of Allah is.£4f gave two sermons on the day of Jumu‘ah

and sat down between them.?

1 Sahih Muslim, # 1421.
2 Sahth Muslim, # 1435.

3 Muwatta’ Imam Malik, # 228. The Hadith is corroborated.
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The chain of narration of this report informs us of a few important aspects:

1. Imam Malik &z accepted the narrations of Imam Ja'far al-Sadiq @iz
and considered him reliable, as Imam Malik &z is renowned for his
cautiousness in gathering narrations; he only reports from reliable

narrators.

5o

2. Imam Malik 425 regarded Imam al-Bagir &z an impeccable narrator
even including his Mursal narrations in his compilation of al-Muwatta’,
despite this sanad being disjointed and the opinion of the majority of

scholars regarding such narrations is that it is not accepted.

Narrations regarding Fasting

Imam Muslim reports with his chain from Ja'far ibn Muhammad — from his
father, al-Bagir — from Jabir ibn ‘Abd Allah zegis:

Allah’s Messenger &4 went out to Makkah in Ramadan in the year
Makkah was conquered, and he and the people fasted till he came to
Kura' al-Ghamim. He then called for a cup of water which he raised till the
people saw it, and then he drank. He was told afterwards that some people
had continued to fast, and he said, “These people are the disobedient ones;

these are the disobedient ones.”*

Narrations regarding Hajj

Imam Muslim reports with his chain from Ja‘far ibn Muhammad — from his

father, al-Baqir:
We went to Jabir ibn ‘Abd Allah and he enquired about the people (who had

gone to see him) till it was my turn. I said, “I am Muhammad ibn ‘Alf ibn

Husayn.” He placed his hand upon my head and opened my upper button

1 Sahth Muslim, # 1878.
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and then the lower one and then placed his palm on my chest (in order to
bless me), and I was, during those days, a young boy, and he said, “You are

welcome, my nephew. Ask whatever you want to ask.”

And T asked him but as he was blind (he could not respond to me
immediately), and the time for prayer came. He stood up covering himself
in his mantle. And whenever he placed its ends upon his shoulders they
slipped down on account of being short (in size). Another mantle was,

however, lying on the clothes rack nearby. And he led us in the prayer.

I said to him, “Tell me about the Hajj of Allah’s Messenger sz and
he indicated with his hand ‘nine’, and then stated, “The Messenger of
Allah &< stayed in (Madinah) for nine years but did not perform Hajj,
then he made a public announcement in the tenth year to the effect that
Allah’s Messenger = was about to perform the Hajj. A large number
of persons came to Madinah and all of them were anxious to follow the
Messenger of Allah is<z4f and do according to his doing. We set out with

him till we reached Dhi al-Hulayfah...”*

Imam Muslim reports with his chain from Ja‘far ibn Muhammad — from his
father, al-Bagir — from Jabir ibn ‘Abd Allah zgis:
When Asma’ bint ‘Umays gave birth (to a child) in Dha al-Hulayfah. Allah’s
Messenger isi- commanded Abii Bakr (to convey to her) that she should

take a bath and enter into the state of Thram.?

Imam Muslim reports with his chain from Ja‘far ibn Muhammad — from his
father, al-Bagir — from Jabir ibn ‘Abd Allah =gz

Allah’s Messenger &s&if said, “I have sacrificed (the animals) here, and

the whole of Mina is a place for sacrifice; so sacrifice your animals at your

1 Sahth Muslim, # 2137.
2 Sahih Muslim, # 2107.
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places. I have stayed here (near these rocks), and the whole of ‘Arafah is
a place for stay. And I have stayed here (at Muzdalifah near Mash‘ar al-
Haram) and the whole of Muzdalifah is a place for stay (i.e. one is permitted

to spend night in any part of it, as one likes).!

Imam Muslim reports with his chain from Ja‘far ibn Muhammad — from his
father, al-Bagir — from Jabir ibn ‘Abd Allah zgis:

When Allah’s Messenger i<z proceeded to Makkah, he came to it (the

Black Stone), kissed it, and moved to his right. He moved quickly in three

circuits, and walked in four circuits.?

Imam Muslim reports with his chain from Ja‘far ibn Muhammad — from his
father, al-Bagir — from Jabir ibn ‘Abd Allah «zgks;:
I saw Allah’s Messenger - walking swiftly from the Black Stone till he

completed three circuits up to it.’

Imam Muslim reports with his chain from Ja‘far ibn Muhammad — from his
father, al-Bagir — from Jabir ibn ‘Abd Allah xegis:

Allah’s Messenger il walked swiftly in three circuits from stone to

stone.*

Imam al-Tirmidhi reports with his chain from Ja‘far ibn Muhammad — from his
father, al-Bagir — from Jabir ibn ‘Abd Allah =gk
The Prophet &s&i performed Hajj three times. He performed Hajj twice

before his emigration, and he performed one Hajj after he emigrated, and

1 Sahih Muslim, # 2138.
2 Sahih Muslim, # 2139.
3 Sahih Muslim, # 2215.
4 Sahth Muslim, # 2216.
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these were accompanied by ‘Umrah. So he drove sixty-three sacrificial
animals and ‘All came from Yemen with the rest of them, among them was
a camel of Abii Jahal that had a ring made of silver in its nose. So, he (the
Messenger of Allah is<eife) slaughtered the camel, and the Messenger of
Allah #z5i- ordered that a piece of each of them be cooked, and he drank

from its broth.!

Imam al-Tirmidhi reports with his chain from Ja‘far ibn Muhammad — from his
father, al-Bagir — from Jabir ibn ‘Abd Allah «55s;:

When the Prophet As&df- wanted to perform Hajj, he announced it to
the people, and they gathered (to accompany him). When he reached al-
Bayda’ he donned Thram.?

Imam al-Tirmidhi reports with his chain from Ja‘far ibn Muhammad — from his
father, al-Bagir — from Jabir ibn ‘Abd Allah =gz

When the Prophet is<af- arrived in Makkah, he entered the Masjid and
touched the (Black) Stone, then went to his right and performed Raml
(walking briskly) for three (circuits) and walking for four. Then he came to
the Maqam and recited, “And take you (people) the Magam (place) of Tbrahim
as a place of prayer.” Then he performed two Rak‘ah while the Magam was
between him and the Ka‘bah. Then he came to the (Black) Stone after the
two Rak‘ah to touch it, then he left to al-Safa—I think—he said, “Indeed al-
Safa and al-Marwah are among the symbols of Allah.”

1 Sunan al-Tirmidhi, # 743. Imam al-Tirmidhi said, “This Hadith is from the gharib narrations of
Sufyan, I do not know it except from Zayd ibn Hubab. I saw ‘Abd Allah ibn ‘Abd al-Rahman narrate
this Hadith in his books from ‘Abd Allah ibn Abi Ziyad.” He also said, “I asked Muhammad [al-Bukhari]
about this and he did not know it to be narrated from al-ThawrT — from Ja'far —from his father — from
Jabir — from the Prophet 5.4, T saw that he did not regard this Hadith to be preserved. He said that
it is narrated from al-ThawrT — from Abi Ishaq — from Mujahid in a Mursal narration.”

2 Sunan al-Tirmidhi, # 746. Imam al-Tirmidhi said, “The Hadith of Jabir is Hasan Sahih.” Al-Albani also
declared it Sahth.

3 Sunan al-Tirmidhi, # 784. Imam al-Tirmidhi said, “The Hadith of Jabir is Hasan Sahih and is practiced
upon by the scholars.” Al-Albant also declared it Sahth.
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Imam al-Tirmidhi reports with his chain from Ja‘far ibn Muhammad — from his
father, al-Bagir — from Jabir ibn ‘Abd Allah =iz

The Prophet performed Raml from the (Black) Stone to the (Black) Stone

for three (circuits), and he walked four (circuits).!

Imam al-Tirmidhi reports with his chain from Ja‘far ibn Muhammad — from his
father, al-Bagir — from Jabir ibn ‘Abd Allah zegis:

When the Messenger of Allah #s<&4i- arrived in Makkah, he performed
Tawaf around the Ka'bah seven times, I heard him reciting, “And take the
Magam of Ibrahim as a place of prayer.”? So he performed Salat behind the
Maqam, then he came to the (Black) Stone and touched it. He then said,
“We begin with what Allah began with,” and began at al-Safa and recited,
“Indeed al-Safd and al-Marwah are among the Symbols of Allah.”>*

Imam al-Tirmidhi reports with his chain from Ja‘far ibn Muhammad — from his
father, al-Bagir — from Jabir ibn ‘Abd Allah zgis:

During the two Rak‘ah of Tawaf, the Messenger of Allah i<z recited the

two Surahs: [al-Kafirtin], “Say: O you disbelievers!” and al-1khlas, “Say: He is

Allah, (the) One.”

Imam al-Nasa'T reports with his chain from Ja‘far ibn Muhammad — from his

father, al-Bagir:

1 Sunan al-Tirmidht, # 758. Imam al-Tirmidhi said, “The Hadith of Jabir is Hasan Sahth and is practiced
upon by the scholars.” Al-Albant also declared it Sahih.

2 Surah al-Bagarah: 125.

3 Strah al-Baqarah: 158.

4 Sunan al-Tirmidhi, # 790. Imam al-Tirmidhi said, “This Hadith is Hasan Sahih.” Al-Albani also declared
it Sahih.

5 Sunan al-Tirmidht, # 796. The Hadith is reported by Ibn AbT Shaybah as well with a Sahth chain. Al-
Albant also declared it Sahih.
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We came to Jabir and asked him about the Hajj of the Prophet is«-. He
told us that the Messenger of Allah i< said, “Had I known when I set
out what I know now, I would not have brought the Hadi (sacrificial animal)
with me and I would have made it ‘Umrah. So whoever does not have a

sacrificial animal with him, let him exit Thram and make it ‘Umrah.

‘AlT came from Yemen with a sacrificial animal and the Messenger of Allah
brought a sacrificial animal from Madinah. Fatimah had put on a dyed
garment and applied kohl to her eyes, and he (‘Al) said, ‘I went to the
Prophet to complain about that and find out whether she could do that.

I said, ‘O Messenger of Allah, Fatimah has put on a dyed garment and
applied kohl to her eyes, and she said, the Messenger of Allah told me to
do that!

He said, ‘She is telling the truth, she is telling the truth, I told her to do
that)”

Imam al-Nasa'l reports with his chain from Ja‘far ibn Muhammad — from his

father, al-Bagir:

We came toJabir ibn ‘Abd Allah and asked him about the Hajj of the Prophet
Zsadz. He told us, “The Messenger of Allah iz stayed in Madinah for
nine years of Hajj, then it was announced to the people that the Messenger
of Allah iz was going to perform Hajj this year. Many people came to
Madinah, all of them hoping to learn from the Messenger of Allah iz
and to do as he did. The Messenger of Allah Jzssi- set out when there were

five days left of Dha al-Qa‘dah, and we set out with him.”

Jabir said, “And the Messenger of Allah was among us; the Qur’an was being
revealed to him, and he knew what it meant. Whatever he did based on it

(the Qur’an), we did, and we set out with no intention other than Hajj.”
1 Sunan al-NasaT, # 2664. Husayn Salim Asad declared it Sahih in Musnad Abi Ya'la. Al-Albani also

declared it Sahih.
2 Sunan al-Nasa’t, # 2690. Husayn Salim Asad declared it Sahth. Al-Albani also declared it Sahith.
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Imam al-Nasa'T reports with his chain from Ja‘far ibn Muhammad — from his

father, al-Bagir:

We came to Jabir ibn ‘Abd Allah and asked him about the Hajj of the
Prophet and he told us, “’Alf came from Yemen with a sacrificial animal
and the Messenger of Allah brought a sacrificial animal from Madinah. He

said to ‘Alf, ‘With what intention have you entered Thram?’

He replied, ‘T said [when entering Thram], “O Allah, I am entering Thram
for that which the Messenger of Allah entered Thram,” and I have the

sacrificial animal with me.

The Prophet Js«&si said, ‘Do not exit Thram.””?
Imam al-Nasa'T reports with his chain from Ja‘far ibn Muhammad — from his
father, al-Baqir — from Jabir ibn ‘Abd Allah, concerning the Hajj of the Prophet

When he came to Dha al-Hulayfah he prayed and then he remained silent

until he came to al-Bayda’.?

Imam al-Nasa'l reports with his chain from Ja‘far ibn Muhammad — from his
father, al-Bagir — from Jabir ibn ‘Abd Allah =gk

The Prophet took a sacrificial animal during his Hajj.?

Imam al-Nasa'T reports with his chain from Ja‘far ibn Muhammad — from his
father, al-Bagir — from Jabir ibn ‘Abd Allah =gz

The Messenger of Allah circumambulated the Kabah seven times, walking
rapidly in the three, and walking (at a regular pace) for four. Then he stood
near the Maqam and prayed two Raka‘at. Then he recited, “And take you

1 Sunan al-Nasa', # 2690. Al-Albani declared it Sahth.
2 Sunan al-Nasa’, # 2706. Al-Albani declared it Sahih.
3 Sunan al-Nasa't, # 2748. Al-Albant declared it Sahih.
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the Magam (Place) of Ibrahim as a place of prayer, raising his voice, so that the
people would hear. Then he went (to perform Sa‘) and said, “We will start
with that with which Allah started.” So he started with al-Safa, climbing

up, until he could see the Ka'bah, and he said three times:
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There is none worthy of worship except Allah alone with no
partner or associate, His is the dominion and to Him be praise, He

gives life and death, and He has power over all things.

Then declared Allah’s greatness, then he supplicated as much as was
decreed for him. Then he came down walking until he reached level
ground at the bottom of the valley. Then he hastened until the ground
began to rise. Then he walked until he came to Al-Marwah and climbed

atop it, and when he could see the Ka'bah he said three times:
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There is none worthy of worship except Allah alone with no
partner or associate, His is the dominion and to Him be praise, He

gives life and death, and He has power over all things.

Then he remembered Allah, glorified and praised Him, and then supplicated
there for as long as Allah willed. And he did that until he completed the

SaT.!

Imam al-Nasa'l reports with his chain from Ja‘far ibn Muhammad — from his
father, al-Baqir:

We came to Jabir ibn ‘Abd Allah and asked him about the Hajj of the
Prophet. He told us that the Prophet said, “All of “Arafah is the place of

standing.”?

1 Sunan al-Nasa’, # 2912. Al-Albani declared it Sahih.
2 Sunan al-Nasa’t, # 2965. Al-Albani declared it Sahih.
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Imam al-Nasa'T reports with his chain from Ja‘far ibn Muhammad — from his

father, al-Bagir:

We came to Jabir ibn ‘Abd Allah and he told us that the Messenger of Allah

sz said, “All of Muzdalifah is a place for (the pilgrims) to stand.”

Imam al-Nasa't reports with his chain from Ja‘far ibn Muhammad — from his

father, al-Baqir:

We entered upon Jabir ibn ‘Abd Allah and I asked, “Tell me about the Hajj
of the Prophet.”

He said, “The Messenger of Allah moved on from Muzadalifah before the
sun rose, and -Fadl ibn ‘Abbas rode behind him. When he came to Muhassir
he sped up a little, then he followed the middle road that brings you out
at the largest Jamrah. When he came to the Jamrah which is by the tree,
he threw seven pebbles, saying the Takbir with each one, (using) pebbles

the size of the date stones?, and he threw from the bottom of the valley.”

Imam al-Nasa'l reports with his chain from Ja‘far ibn Muhammad — from his

father, al-Baqir:

We entered upon Jabir ibn ‘Abd Allah and I asked, “Tell me about the Hajj
of the Prophet &sesi=

He said, “The Messenger of Allah stoned the Jamrah which is by the tree,
with seven pebbles, saying the Takbir with each pebble—pebbles that were
the size of date stones or fingertips. And he threw them from the bottom

of the valley, then he went to the place of sacrifice in Mina.”

1 Sunan al-Nasa’t, # 2995. Al-Albani declared it Sahth.
2 Pebbles so small that it could be flung using just two fingers.
3 Sunan al-Nasa't, # 3004. Al-Albant declared it Sahih.
4 Sunan al-Nasa't, # 3026. Al-Albant declared it Sahih.
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Imam al-Nasa'T reports with his chain from Ja‘far ibn Muhammad — from his

father, al-Bagir — from ‘Al ibn Husayn — from Ibn ‘Abbas from his brother, Fadl:

I was riding behind the Prophet =4t and he continued to recite the
Talbiyah until he stoned Jamrat al-‘Aqabah. He stoned it with seven
pebbles, saying the Takbir with each throw.!

Imam Ibn Majah reports with his chain from Abi Ja‘far al-Bagir — from Umm

Salamah:
The Messenger of Allah Js&4 said, “Hajj is the Jihad of every weak person.”

Imam Ahmad reports with his chain from Ja‘far ibn Muhammad — from his father,

al-Baqir — from Ibn ‘Abbas:

Mu‘awiyah said to them, “Do you know that I clipped some hair from the

head of Allah’s Messenger i<zt at al-Marwah?”

Imam Ahmad reports with his chain from Ja‘far ibn Muhammad — from his father,

al-Baqir — from Ibn ‘Abbas:

Mu‘awiyah said to them, “I saw Allah’s Messenger &4 clipping his hair

with clippers.”

Imam Malik reports with his chain from Ja‘far ibn Muhammad — from his father,

al-Baqir:

Al-Migdad ibn al-Aswad once went to see ‘Al ibn Abi Talib at the watering
hole, where he was feeding some young camels of his with a mash of meal

and leaves.

1 Sunan al-Nasa’i, # 3029. Al-Arna’tt declared it Sahth in al-Musnad and so did al-Azam1 in Sahih ibn
Khuzaymah. Al-Albani also declared it Sahth.

2 Sunan Ibn Majah, # 3893.

3 Musnad Ahmad, # 16280. Al-Arna’tt declared it Sahih.

4 Musnad Ahmad, # 16281. Al-Arna’it declared it Sahth.
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He said to him, “This man ‘Uthman ibn ‘Affan is telling people that they
cannot do Hajj and ‘Umrah together.”

Al-Miqdad said, “‘All ibn Abi Talib went off with bits of meal and leaves on
his forearms—and I shall never forget the sight of the meal and the leaves
on his arms—and went to see ‘Uthman ibn ‘Affan and asked him, ‘Are you

saying then that people cannot do Hajj and ‘Umrah together?’
‘Uthman replied, “That is my opinion.”

Whereupon ‘All got angry and went out saying, “I am at your service, O

1771

Allah, I am at your service for a Hajj and an ‘Umrah together:

Narrations regarding Debts

Imam al-Bukhari reports with his chain from Muhammad ibn ‘Al — from Jabir
ibn ‘Abd Allah #edis:

Once the Prophet iz said (to me), “If the money of Bahrain comes, I

will give you a certain amount of it.”

The Prophet &<z had breathed his last before the money of Bahrain
arrived. When the money of Bahrain arrived, Abti Bakr announced,

“Whoever was promised by the Prophet is<if- should come to us.”
I went to Abt Bakr and said, “The Prophet i< promised me so and so.”

Abi Bakr gave me a handful of coins and when I counted them, they were

five-hundred in number.
Abii Bakr then said, “Take twice the amount you have taken.”

Imam al-Bukhari reports with his chain from Muhammad ibn ‘Alf — from Jabir
ibn ‘Abd Allah xegis:

1 Muwatta’ Imam Malik, # 652. There is a break in the chain of narration.

2 Sahih al-Bukhart, # 2132.
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When the Prophet i< passed away, Abii Bakr received some property
from al-‘Ala’ ibn al-Hadrami. Ab{ Bakr said to the people, “Whoever has a
money claim on the Prophet, or was promised something by him, should

come to us (so that we may pay him his right).”

Jabir added, “I said (to AbT Bakr), Allah’s Messenger iz<&i promised me
that he would give me this much, and this much, and this much (spreading

his hands three times).”

Jabir added, “Abii Bakr counted for me and handed me five-hundred (gold

pieces), and then five-hundred, and then five-hundred.”

Imam Ibn M3jah reports with his chain from Ja‘far ibn Muhammad — from his
father, al-Bagir — from ‘Abd Allah ibn Ja'far zedis:

The Messenger of Allah &s.si- said, “Allah is with the creditor until his debt
is repaid, so long as it (the loan) is not for something that Allah dislikes.”

Narrations regarding animals for consumption
Imam al-Bukhari reports with his chain from Muhammad ibn ‘Al — from Jabir

ibn ‘Abd Allah s

On the day of Khaybar, Allah’s Messenger isszsi- forbade the eating of

donkey meat and allowed the eating of horse meat.’

Narrations regarding sacrificial animals

Imam al-Tirmidhi reports with his chain from Ja‘far ibn Muhammad — from his

father, al-Bagir — from Abt Sa‘Td al-KhudrT &8s

1 Sahih al-Bukhart, # 2486.
2 Sunan Ibn Mdjah, # 2400. Husayn Salim Asad said the chain is reliable in Musnad Abi Ya'la.
3 Sahih al-Bukhari, # 3897.
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The Messenger of Allah is<af slaughtered a horned male ram of fine
pedigree, (around) his mouth was black, and his legs were black, and

(around) his eyes was black.!

Imam al-Nasa'l reports with his chain from Ja‘far ibn Muhammad — from his
father, al-Bagir — from Jabir ibn ‘Abd Allah:

The Messenger of Allah &5 slaughtered some of his sacrificial animals

with his own hand, and someone else slaughtered some of them.?

Imam Ibn M3jah reports with his chain from Ja‘far ibn Muhammad — from his
father, al-Bagir — from Jabir ibn ‘Abd Allah =iz

The Messenger of Allah &4 ordered that a piece from every camel that

had been slaughtered be brought and placed in a pot, then they ate from

its meat and drank some of the broth.?

Imam Ahmad reports with his chain from Muhammad ibn ‘AlT — from his father

— from ‘Alf zedis:

A man came to the Prophet is&5i= and said, “I took vow to slaughter my

camel and such and such.”

The Prophet &<z replied, “As for your camel you may slaughter it, as for

such and such that it is from Shaytan.™

Imam Ahmad reports with his chain from Muhammad ibn Ishag — Muhammad ibn
‘AlTibn Husayn and Abt Ishaq ibn Yasar informed me — from ‘Abd Allah ibn Khabbab,

the freed slave of the Banii ‘Adi ibn Najar — from Abt Sa‘d al-Khudr zedis:

1 Sunan al-Tirmidht, # 1416. Imam al-Tirmidhi said, “This Hadith is Hasan Sahth Gharib, I only know it
to be related by Hafs ibn Ghayyath.

2 Sunan al-Nasa’t, # 4343. Al-Albani declared it Sahih.

3 Sunan Ibn Mdjah, # 3149. Al-Arna’tt said its chain is Sahih in Sahih Ibn Hibban, # 4020. Al-Albani also
declared it Sahih.

4 Musnad Ahmad, # 650. Al-Arna’Gt commented that its chain is Da'f.
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The Messenger of Allah forbade (eating) the meat of sacrificial animals
after three days. So I left on a journey and then returned to my family, and
that was a day after the days of sacrifice; my wife brought me a piece of
meat that she had dried.

I said to her, “From where did you get this dried meat?’
She responded, “From our sacrifice.”

I said to her, “Did the Prophet i<t not forbid (eating) the meat of

sacrificial animals after three days?”
She replied, “He permitted it for the people thereafter.”

I did not believe her until T sent a message to my [uterine] brother, Abx
Qatadah, who was a participant of Badr and he replied saying, “Eat your
food, as she has spoken the truth. The Prophet &s<zit has permitted it for

the Muslims.™

Narrations regarding ‘Aqiqah

Imam al-Tirmidhi reports with his chain from Muhammad ibn ‘Alf ibn Husayn —

from ‘Al ibn Ab1 Talib zedis:

The Messenger of Allah i.e5i- had the ‘Aqiqah for Hasan with one sheep,
and said, “O Fatimah, shave his head and give the weight of his hair in

silver as charity.”

So I weighed it, and it was the weight of a Dirham or a bit of a Dirham.?

1 Musnad Ahmad, # 15624. Al-Arna’it commented that its chain is Hasan on account of Muhammad
ibn Ishag.

2 Sunan al-Tirmidhi, # 1439. Imam al-Tirmidht said, “This Hadith is Hasan Gharib. Its chain is not
connected; Aba Jafar Muhammad ibn ‘Alf ibn Husayn did not meet ‘Alf ibn AbT Talib.” Al-Albant

declared it Hasan.
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Narrations regarding the fitnah

Imam al-BukharT reports with his chain from Muhammad ibn ‘Ali that Harmalah,

the freed slave of Usamah sediz:

Usamah (ibn Zayd) sent me to ‘Alf (at Kiifah) and said, “'AlT will ask you,
‘What has prevented your companion from joining me?’ You then should
say to him, ‘If you (‘Ali) were in the mouth of a lion, T would like to be with

”

you, but in this matter I won’t take any side.

Harmalah added, ““Alf didn’t give me anything (when I conveyed the
message to him) so I went to Hasan, Husayn, and Ibn Ja‘far and they loaded

”1

my camels with much (wealth)

Imam Ahmad reports with his chain from Muhammad ibn ‘Al — from Rafi‘ ibn

Bishr (or Busr) al-Sulami — from his father:

The Messenger of Allah is<esie said, “A fire will emerge from Habs Sayl (a
place on the eastern side of Madinah), it will move with a slow pace. It will
hide at night and will move during the day. It will come and go. It will be
said, ‘The fire has woken up, O people, so move. The fire has slept, O people,
so rest. The fire has risen (in the evening) so rise and move. Whoever the

Fire will find, it will consume him.”?

1 Sahih al-Bukhari, # 6577.

2 Musnad Ahmad, # 15103. Al-Arna’it commented, “Rafi‘ ibn Bishr: From the narrators found in al-
Tajil. Al-Bukhari recorded his biography in al-Tarikh al-Kabir and Ibn Abi Hatim in al-Tardil. Two
have narrated from him. Ibn Hibban has included him in his al-Thigat. His father is Bishr, and it has
been said Bashir and/or Busr. Ibn ‘Abd al-Barr, Ibn al-Athir, and Ibn Hajar in al-Isabah have included
him among the Sahabah. Ibn Hibban contradicted this and reported his narration in his Sahih and
mentioned him to be from the Tabi‘n in his al-Thigat. He said, ‘He narrates mursal narrations. His
son, Rafi ibn Bashir, narrates from him. Whoever thought him to be from the Sahabah has erred’ The
other narrators are reliable and the narrators of al-Bukhart and Muslim with the exception of ‘Abd
al-Hamid ibn Ja‘far al-Ansarf, regarding whom there is difference of opinion, [but whose] narrations

are acceptable.”
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Narrations regarding charity

Imam Muslim reports with his chain from Aba Ja‘far Muhammad ibn ‘AlT — from

Ibn Musayyab —from Ibn ‘Abbas szdi:

Allah’s Messenger is«4i said, “He who takes back his charity is like a dog

which vomits and then returns to that and eats it.”*

Narrations regarding the Battles

Imam Muslim reports with his chain from Ja‘far ibn Muhammad — from his

father, al-Bagir — from Yazid ibn Hurmuz:

Najdah wrote to Ibn ‘Abbas enquiring of five things. Ibn ‘Abbas said, “If I
had not the fear of committing (sin) for concealing knowledge I would not

have written to him.”

Najdah wrote to him saying, “Tell me whether the Messenger of Allah
Lseie took women to participate with him in Jihad; (if he did), whether
he allotted them a regular share from the booty; whether he killed the
children of (the enemy in the war), how long an orphan would be entitled
to consideration as such, and for whom the Khums (fifth part of the booty)

was booty.”

Ibn ‘Abbas wrote to him, “You have written asking me whether the
Messenger of Allah isi= took women with him to participate in Jihad.
He did take them to the battle and sometimes he fought along with them.
They would treat the wounded and were given a reward from the booty,
but he did not assign any regular share for them. And the Messenger of
Allah izzat did not kill the children of the enemy, so you should not kill
the children. Also you have written to me asking me when the orphanhood
comes to an end. By my life, if a man has become bearded but is still
incapable of getting his due from others or fulfilling his obligation towards

them, (he is yet an orphan to be treated as such), but when he can look
1 Sahth al-Muslim, # 3048.
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after his interests like grown people, he is no longer an orphan. And you
have written to me inquiring about Khums as to whom it is meant for. (In
this connection) we (the kinsmen of the Messenger of Allah) used to say,

‘It is for us, but those people (i.e. Banii Umayyah) have denied it to us.”

Imam al-Tirmidhi reports with his chain from Ja‘far ibn Muhammad — from his

father, al-Bagir — from Yazid ibn Hurmuz:

Najdah al-HardirT wrote to Ibn ‘Abbas asking if the Messenger of Allah
sz would fight along with women, and if he would fix a share of the

spoils of war for them.

Ibn ‘Abbas wrote to him, “You wrote to me asking me if the Messenger of
Allah &g would fight along with women. He did fight along with them,
as they would treat the wounded. They received something from the spoils

of war, but as for their share, then he did not fix a share for them.”?
Imam Malik reports from Ja'far ibn Muhammad — from his father, al-Bagir:

‘Umar ibn al-Khattab mentioned the magians and said, “I do not know

what to do about them.”

‘Abd al-Rahman ibn ‘Awf said, “I bear witness that I heard the Messenger of
Allah is.zsi say, “Follow the same practice with them as you do with the

People of the Book.”

Narrations regarding Asceticism

Imam Muslim reports with his chain from Ja‘far ibn Muhammad — from his
father, al-Bagir — from Jabir ibn ‘Abd Allah:

1 Sahth al-Muslim, # 3377.
2 Sunan al-Tirmidht, # 1477. Al-Albani declared it Sahth.
3 Muwatta’ Imam Malik, # 544. There is a break in the chain between Imam al-Bagir &%= and ‘Umar ibn

al-Khattab =dis.
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Allah’s Messenger <= happened to walk through the bazar coming
from the side of ‘Aliyah and the people were on both his sides. There he

found a dead lamb with very short ears.

He took hold of his ear and said, “Who amongst you would like to have this

for a dirham?”

They said, “We do not like to have it even for less than that as it is of no

use to us.”
He said, “Do you wish to have it (free of any cost)?”

They said, “By Allah, even if it were alive (we would not have liked to
possess that), for there is defect in it as its ear is very short; now it is dead

also.”

Thereupon Allah’s Messenger <4 said, “By Allah, this world is more

insignificant according to Allah than this dead lamb is to you.”

Narrations regarding Burial

Imam al-Tirmidhi reports with his chain from ‘Uthman ibn Farqad — from Ja'far

ibn Muhammad — from his father, al-Baqir:

The one who made the Lahd in the grave of the Messenger of Allah iz
was Abil Talhah. And the one who placed the velvet cloth under him was

Shuqran, a freed slave of the Messenger of Allah e,

Ja‘far said that ‘Ubayd Allah ibn Abi Rafi® informed him that he heard
Shugran saying, “By Allah, I placed the velvet cloth beneath the Prophet

dsie in his grave.™
1 Sahih al-Muslim, # 5257.
2 Sunan al-Tirmidhi, # 968. Imam al-Tirmidhi said, “The Hadith of Shuqran is Hadith Hasan Gharib.”

Al-Albani declared it Sahth.
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Imam al-Nasa'T reports with his chain from Ja‘far ibn Muhammad — from his

father, al-Bagir:

Hasan ibn ‘Alf was sitting when a funeral passed by. The people stood until
the funeral had passed, and Hasan said, “The funeral of Jew passed by
when the Messenger of Allah was sitting in its path, and he did not want

the funeral of a Jew to pass over his head, so that is why he stood up.”
Imam Ahmad reports with his chain from Muhammad ibn ‘Alf:

A funereal bier passed by them and the people stood but Hasan did not
stand. Hasan then said to them, “What are you all doing? The Prophet

Jsde stood as the scent of the Jew had caused him difficulty.”?
Imam Malik reports from Ja'far ibn Muhammad — from his father, al-Bagir:

The Messenger of Allah Z:&4( was washed in a long shirt.?

Narrations regarding Judicial rulings

Imam al-Tirmidhi reports with his chain from Ja‘far ibn Muhammad — from his
father, al-Bagir — from Jabir ibn ‘Abd Allah:

The Prophet is<i= passed judgement based on an oath along with a

witness.*

1 Sunan al-Nasa', # 1901. Al-Albant declared it Sahih despite there being a break in the chain, on
account of corroborating narrations.

2 Musnad Ahmad, # 1628. Al-Arna’iit commented that it is Da‘Tf, due to a break in the chain between
Imam al-Baqir 4= and Hasan ibn ‘AlT «eds,

3 Muwatta’ Imam Malik, # 464. There is a break in the chain. Ibn ‘Abd al-Barr said that all the narrators
of Muwatta’ reported it mursal except Sa‘id ibn ‘Ufayr.

4 Sunan al-Tirmidhi, # 1264. There are corroboratory reports for this narration. Al-Albani declared it
Sahih.
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Imam al-Tirmidhi reports with his chain from Ja‘far ibn Muhammad — from his

father, al-Bagir:

The Prophet i< passed judgement based on an oath along with one

witness. And ‘All judged between you based on it.!
Imam Abh Dawid reports with his chain from Abu Ja‘far Muhammad ibn ‘Al

Samurah ibn Jundub had a row of palm-trees in the garden of a man of the
Ansar. The man had his family with him. Samurah would visit his palm-
trees, and the man was annoyed by that and felt it keenly. So he asked him
(Samurah) to sell them to him, but he refused. He then asked him to take

something else in exchange, but he refused.

So he came to the Holy Prophet s« and mentioned it to him. The Holy
Prophet iz« asked him to sell it to him, but he refused. He asked him to

take something else in exchange, but he refused.

He then said, “Give it to him and you can have such and such,” mentioning

something with which he tried to please him, but he refused.
He then said, “You are causing difficulty.”

The Messenger of Allah iz then said to the Ansari, “Go and uproot his
palm-trees.”

Narrations regarding clothing

Imam al-Tirmidhi reports with his chain from Ja‘far ibn Muhammad — from his

father, al-Bagir:

Hasan and Husayn wore their ring on their left hand.?

1 Sunan al-Tirmidht, # 1265. Al-Albant declared it Sahih.

2 Sunan AbiDawid, # 3152. There is a break in the chain between Imam al-Baqir &4z and Samurah ibn
Jundub =&, Al-Albant declared it Da‘if.

3 Sunan al-Tirmidhi, # 1665. Imam al-Tirmidhi said it is Hasan Sahih. Al-Albani said it is Sahth Mawqdf.
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Imam Ahmad reports with his chain from Masa ibn Salim ibn Juhdum — from

Ja‘far ibn Muhammad — from his father, al-Bagir — from ‘Alf ibn Abi Talib zedis:

The Messenger of Allah forbade me from doing three things, but I do not
know whether they were for me specifically or for everyone in general. He
forbade me from wearing silk, red clothes, and from reciting the Qur'an

when bowing.!
Imam al-Nasa'T reports with his chain from Muhammad ibn ‘Alf:
1 asked ‘A’ishah e, “Did the Messenger of Allah &s.eaf- wear perfume?”

She said, “Yes, the perfumes used by men: Musk and amber.”?

Narrations regarding motivation for the heart

Imam al-Tirmidhi reports with his chain from Ja‘far ibn Muhammad — from his
father, al-Bagir — from Jabir ibn ‘Abd Allah:

The Messenger of Allah fs.ii said, “My intercession is for the people who

committed major sins in my Ummah.”

Muhammad ibn ‘Ali related, “Jabir said to me, ‘O Muhammad, Whoever is
not among the people of major sins, then there is no need for intercession

1973

for him.

1 Musnad Ahmad, # 567. Al-Arna’tit commented, “Hasan I Ghayrihi, and this isnad is Da‘f,” due to a
break in the chain.

2 Sunan al-Nasa't, # 5027. Al-Albani declared it Da‘if. ‘Abd Allah ibn ‘Ata’ al-Makki appears in the chain;
Ibn Hajar said about him, “Truthful but errs and obfuscates.” Bakr al-Muzalliq; Ibn Hajar said about
him, “Truthful, but has some weakness.”

3 Sunan al-Tirmidhi, # 2360. Imam al-Tirmidhi said, “This Hadith is Hasan Gharib.”
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Narrations regarding Virtues

Imam al-Tirmidhi reports with his chain from Ja‘far ibn Muhammad — from his
father, al-Baqir — from his father, ‘Al ibn Husayn — from his father, Husayn —
from his father, ‘Ali ibn Abi Talib zdis:

The Prophet Zs<zif- took Hasan and Husayn by the hand and said, “Whoever
loves me and loves these two, and their father and mother, he shall be with

me in my level on the Day of Judgement.”
Imam Ibn Majah reports with his chain from Aba Ja'far Muhammad al-Bagir:

Whenever Ibn ‘Umar heard a Hadith from the Messenger of Allah iz,

he would not do more than it said and he would not do less.?

Narrations regarding the unlawful taking of life

Imam al-Nasa'T reports with his chain from Abi Ja‘far Muhammad al-Bagir:

The Messenger of Allah is&sie said, “Whoever is killed defending his

wealth and he who is killed unjustly is a martyr.”

Narrations regarding drinks

Imam al-Nasa’T reports with his chain from Bassam:

I asked Abi Ja'far about Nabidh and he said, ““Alt ibn Husayn would have
Nabidh made for him at night, and he would drink it in the morning, and he
would have Nabidh made in the morning and he would drink it at night.”*

1 Sunan al-Tirmidht, # 3666. Imam al-Tirmidhi said, “This Hadith is Hasan Gharib.”

2 Sunan Ibn Mdjah, # 4. Al-Arna’Gt declared it Sahth in Sahih Ibn Hibban.

3 Sunan al-Nasa', # 4025. Al-Albant declared it Sahih.

4 Sunan al-Nasa't, # 5645. Al-Albant said that its isnad is Sahth though it is disconnected.
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Narrations regarding Divorce

Imam Abl Dawid reports with his chain from Aba Ja‘far Muhammad al-Baqir
and Aban ibn $alih — from Mujahid and Hisham ibn ‘Urwah — from his father,

‘Urwah —from ‘A’ishah Gediz:

Barirah was emancipated, and she was the wife of Mughtth, a slave of Al Abi
Ahmad. The Messenger of Allah is<si- gave her choice, and said to her, “If

he has intercourse with you, then there is no choice for you [thereafter].”

Imam Malik reports from Ja‘far ibn Muhammad — from his father, al-Bagir —
from ‘AlT ibn Abi Talib:

When a man takes a vow to abstain from intercourse, divorce does not
occur immediately. If four months pass, he must declare his intent and

either he is divorced or he revokes his vow.

Malik said, “That is what is done among us.”

Narrations regarding food

Imam Abt Dawid reports with his chain from Ja‘far ibn Muhammad — from his
father, al-Bagir — from Jabir ibn ‘Abd Allah:

The Prophet il said, “Prayer should not be postponed for taking meals

nor for any other thing.”

Imam Ahmad reports with his chain from Muhammad ibn ‘Ali— from Jabir ibn

‘Abd Allah:

1 Sunan Abi Dawid, # 1909. Al-Albani declared it Da‘Tf due to the obfuscation of Muhammad ibn Ishagq.
2 Muwatta’ Imam Malik, # 1020.

3 Sunan Abi Dawid, # 3266. Muhammad ibn Maymin al-Za'farani appears in the chain of narration;
al-Bukhari and al-Nasa'T both said he is Munkar al-Hadith (narrates uncorroborated reports in

contradiction of reliable narrators).
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We went on an expedition with the Prophet Jz<esie; we came across locusts

and we ate them.!

Narrations regarding vows

Imam al-Tirmidhi reports with his chain from Ja‘far ibn Muhammad — from his
father, al-Bagir — from Jabir ibn ‘Abd Allah:

The Messenger of Allah jzs<zife said, “A slave (of Allah) shall not believe
until he believes in al-Qadar, its good and its bad, such that he knows that
what struck him would not have missed him, and that what missed him

would not have struck him.”
Imam Ahmad reports with his chain from Aba Ja‘far Muhammad ibn ‘Alf:

We were with ‘Ubayd ibn ‘Umayr who was narrating, and ‘Abd Allah ibn

‘Umar was sitting with him.

‘Ubayd ibn ‘Umayr said, “The Messenger of Allah i said, ‘The example
of a hypocrite is like a sheep amongst two flocks (he used the word
Rabidayn); if it goes to the one it eats with it and when it goes to the other

it eats with it too.”

Ibn ‘Umar said, “This is not how the Messenger izt said it; the Messenger
of Allah &seesie said, ‘Like a sheep amongst two flocks [highlighting that
the Prophet &<z used the word Ghanamayn and not Rabidayn).”

‘Umayd ibn ‘Umayr was offended by this and became angry.

When ‘Abd Allah saw this he said, “If I had not heard it like this (from the

Prophet &) I would not have corrected you.™

1 Musnad Ahmad, # 14118. Al-Arna’tit said, “It is Sahth 1T GhayrihT. This chain is Da‘ff on account of the
weakness of Jabir ibn Yazid al-Ju'fi, who appears in the chain.”

2 Sunan al-Tirmidhi, # 2070. The chain contains ‘Abd Allah ibn Maymiin who is Munkar al-Hadith;
however, it is corroborated by other narrations reported from ‘Ubadah ibn Samit 4% and others.

3 Musnad Ahmad, # 4640. Al-Arna’iit said that its chain is Da‘Tf.
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Imam al-Darimi reports with his chain from Muhammad ibn ‘Al

Do not sit with argumentative people, for verily they [will] argue about the

verses of Allah.!

Narrations regarding supplications

Imam Ibn Majah reports with his chain from Aba Jafar Muhammad al-Baqir —

from Abti Hurayrah &=

The Messenger of Allah it said, “There are three supplications that
will undoubtedly be answered: the supplication of one who has been

wronged; the supplication of the traveller; and the supplication of a father
for his child.”?

1 Sunan al-Darimi, # 217. Husayn Salim Asad declared it Da'Tf due to Layth ibn AbT Sulaym.
2 Sunan Ibn Majah, # 3852. Al-Albani declared it Hasan.
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Narrations of Imam al-Bagqir in other Books of Hadith

Majority of the ahadith in this section are extremely weak reported
by liars and those suspected of forgery; please refer to the footnote
for further details on its grading.
Imam al-Hakim 4tz has reported with his chain of narration from Ja'far ibn
Muhammad ibn ‘Alf ibn Husayn — from his father — from his grandfather — from
‘AlT edis:
Du‘a is a weapon of a Muslim, a Pillar of Din, and the light of the skies and
earth.!

5P~

Imam al-Hakim 0% has reported with his chain of narration from Muhammad

ibn ‘Alf ibn Husayn — from his father — from ‘Alf zedis:

Amongst the supplications of the Prophet i<z was:

0 Allah, let me enjoy my sight and hearing, and make them remain sound

until I die, and sustain me both spiritually and physically. Assist me over

those who oppress me until you enable me to overcome them. O Allah, I

surrender myself to you, and to you do I hand over my affairs, I lay myself

down depending upon You, and turn my face exclusively to You. There is

no refuge from You except to You; I bring faith in the Messenger You have

sent and the Book You have revealed.?
Imam al-Hakim &z has reported with his chain of narration from Sa‘id ibn Abt
Hilal who said: T heard Aba Jafar Muhammad ibn ‘AlT ibn Husayn reciting the

verse:

1 Al-Mustadrak ‘la al-Sahihayn, 1/492. Muhammad ibn Hasan al-Hamdani appears in the chain who
was suspected of lying by Ibn Ma'in and al-Nasa'T labelled him Matriik (suspected of forgery).
2 Al-Mustadrak ‘ala al-Sahihayn, 1/527. The narrators are all sound except that there is a break in the

chain between ‘All ibn Husayn and ‘Alf ibn Abi Talib &g,
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And Allah invites to the Home of Peace and guides whom He wills to a straight

path.!
And then saying, Jabir ibn ‘Abd Allah narrated to me:

The Prophet is<6i came out to us one day and said, “I saw in a dream

Jibril standing at my head and Mika'1l at my feet, one saying to the other,

‘Make a parable for him’ So, the other said, ‘Listen so that your ears may

hear. Hearken, so that your heart may understand! The parable of you and

your Ummah is but the parable of a king who conquers a land, then he

constructs a house in it. Then he places a table-spread in it, then he sends

a messenger to call the people to eat from it. Among them are those who

answer the call of the Messenger, and among them are those who forsake

it. So, Allah is the king and the land is Islam, and the house is Paradise, and

you, O Muhammad, are the Messenger; so, whoever responds to you he

enters Islam, and whoever enters Islam he enters Paradise, and whoever

enters Paradise shall eat from it.””?
Imam al-Hakim &z has reported with his chain of narration from Misa ibn
Ja'far ibn Muhammad ibn ‘Alf — from his grandfather, Ab Ja'far Muhammad ibn
‘Alf ibn Husayn — from his father — from ‘Alf &&=

After the Messenger of Allah Jz.&ii- passed away, Fatimah was would say,

“0O my father, how close he is now to his Lord! O my father, Everlasting

Gardens is now his abode! O my father, his Rabb will tend to Him when he

arrives! O my Father, the Rabb and the angels will greet him when they

meet him.” Later, when Fatimah was passed away ‘Al a5 said:

1 Strah Yanus: 25.

2 Al-Mustadrak ‘ala al-Sahthayn, 2/339. This chain of narration is Da‘Tf on account of the weakness of
‘Abd Allah ibn Salih, but it has been corroborated, as highlighted by al-Albant in Silsilat al-Ahadith al-
Sahthah, # 3595.
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Every two friends are bound to be met with separation, and scarce are

those who never part.

My own loss of one after the other is proof in itself that a friend cannot

live forever.!

Imam al-Hakim & has reported with his chain of narration from Aba Ja‘far

Muhammad ibn ‘Ali ibn Husayn — from his father:

‘Abbas ibn ‘Abd al-Muttalib came to the Messenger of Allah is«s=, and he
was clad in a robe with two plaits in his hair; he was white in complexion.

When the Prophet Js&si- saw him, he smiled.

‘Abbas asked, “O Messenger of Allah, what makes you smile, may Allah

always keep you smiling?”

The Prophet Z&4i- said, “The beauty of my uncle amazed me.”
‘Abbas asked, “What is [true] beauty for man?”

The Prophet s answered, “Eloquence.”

Imam al-Hakim %25 has reported with his chain of narration from Aba Ja'far

Muhammad ibn ‘Ali ibn Husayn:

We said to ‘Abd Allah ibn Ja‘far ibn Ab1 Talib, “Narrate to us what you heard
from the Messenger of Allah st and what you saw him doing, but not

from anyone else even if he may be reliable.”

1 Al-Mustadrak ‘ala al-Sahthayn, 3/163. There is a break in the chain of narration between ‘Ali ibn
Husayn and ‘Alf ibn Abi Talib &z in addition to the weakness of Isma‘Tl ibn AbT Uways. The first
portion of the narration [the poem of Fatimah &s] is corroborated by the narration in Sahih al-
Bukhari (# 4193) from Anas ibn Malik zedis,

2 Al-Mustadrak ‘ala al-Sahthayn, 3/330. Al-Dhahabi ruled this narration to be Mursal, while Ibn Tahir

said its chain is Majhal.
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He said, “I heard the Messenger of Allah iz<it saying, “That which is
between the navel and the knees is the ‘Awrah (portions of the body which

are necessary to conceal).”!

Imam al-Tabarani & has reported with his chain of narration from Aba Ja'far

Muhammad ibn ‘Alf ibn Husayn ibn ‘Alt:

‘Abd Allzh ibn ‘Umar narrated to me, “The Messenger of Allah Jzsi- said,

‘Do not prevent your women from coming to the Masjid.””
Imam al-Tabarani & has reported with his chain of narration from Aba Jafar:

Isaid toKab ibn ‘Ujrah, “Narrate to me what you heard from the Messenger

of Allah iz

He said, “I heard him saying, ‘The daughter of one’s foster brother or foster

sister is not permissible [to marry].”

Imam al-Tabarani &z has reported with his chain of narration from Ja'far ibn

Muhammad — from his father — from Abu Yusr:

The Messenger of Allah A& said, “He who gives respite to someone who
is in straitened circumstances, or grants him remission, Allah will shelter

him in the shade of His Throne [on the Day of Qiyamah].”*

1 Al-Mustadrak ‘ala al-Sahthayn, 3/568. Asram ibn Hawshab appears in the chain of narration and he
has been declared Matrik al-hadith (suspected of forgery in Hadith).

2 Mujjam al-Kabir, 12/253. ‘Abd al-Ghaffar ibn Qasim Abii Maryam appears in the chain and he has
been accused of forgery. Abii Hatim said, “Matriik al-Hadith (suspected of forgery in Hadith).”

3 Mujam al-Kabir, 19/154. Jabir al-Ju'fi appears in the chain who is Matriik (suspected of forgery).

4 Mu'jam al-Kabir, 19/166. The Hadith of Abil Yusr appears in Sahith Muslim. ‘Abd al-Ghaffar ibn Qasim
Abl Maryam appears in the chain and he has been accused of forgery. Abt Hatim said, “Matrik al-
Hadith (suspected of forgery in Hadith).”
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Imam al-Tabarani &4z has reported with his chain of narration from Harb ibn

Surayj al-Bazzaz:

I said to Abii Ja'far Muhammad ibn ‘Alf ibn Husayn, “May I be sacrificed for
you, have you heard what the people of Iraq are saying about intercession,

is it true?”
He said, “What intercession?”
I answered, “The intercession of the Prophet s

He said, “It is true, by Allah. I take an oath by Allah, my uncle—Muhammad
ibn ‘All ibn al-Hanafiyyah—narrated to me from ‘All ibn Abi Talib that the
Messenger of Allah Js.&ag said, ‘I will intercede for my Ummah until my
Rabb will draw me close and ask, ‘Are you pleased, O Muhammad?’ and I
will say, ‘Yes, I am pleased.”
Imam al-Tabarani 4%z has reported with his chain of narration from Muhammad
ibn ‘Alf ibn Husayn — from Jabir ibn ‘Abd Allah:

The Messenger of Allah &z said, “Whoever eats from this plant [garlic
or onions] should not come close to our Masjid.”?
Imam al-Bayhaqi &<z has reported with his chain of narration from Ab Ja‘far

Muhammad ibn ‘Alf ibn Husayn:

The Messenger of Allah izt faced the Mushrikin on the Day of Badr,

which was a Friday morning, 17 Ramadan.’

1 Mufjam al-Awsat, 2/307. Al-Haythami said, “[Appearing in the chain is] Muhammad ibn Yazid al-
Madhari, I do not know his condition [as a narrator]; however, the intercession of the Prophet A<=
is established.”

2 Mujjam al-Awsat, 5/347. Appearing in the chain is Jabir al-Jufi who is Matritk (suspected of forgery);
however, the hadith has been narrated with an alternate authentic chain.

3 Dald@’il al-Nubuwwah, 2/5. The narration is Mursal.
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Imam al-Bayhaqi &<z has reported with his chain of narration from Aba Ja‘far

Muhammad ibn ‘Ali ibn Husayn:

The Messenger of Allah isig sent ‘Amr ibn Umayyah al-Damri to al-
Najashi, who wed Umm Habibah bint AbT Sufyan [to the Prophet iseige]
and gave her 400 Dindrs (gold coins) on behalf of the Prophet isesie.!

5o~

Imam al-Bayhaqi &iz5 has reported with his chain of narration from Ja‘far ibn
Muhammad — from his father — from his grandfather, ‘Ali ibn Husayn — from his
father, Husayn ibn ‘Al1 ibn Abi Talib #edis:

The Messenger of Allah isi= said, “The people of Jannah will not be
given any agnomens with the exception of Adam, as he will be given
the agnomen Abi Muhammad (Father of Muhammad) as an honour and

distinction.”

ST P -

Imam al-Bayhaqi &<z has reported with his chain of narration from ‘Abd al-‘Aziz

ibn Abi Hazim and Ibn Darawardr:

We were sitting with Ja'far ibn Muhammad ibn ‘All ibn Husayn ibn ‘Alf ibn
Abi Talib #2@» when Sufyan sought permission to enter. He was permitted

and after greeting took a seat.
Ja‘far ibn Muhammad said, “O Sufyan.”
Sufyan replied, “Yes, I am here.”

Ja‘far ibn Muhammad then said, “You are a person who seeks authority

while I fear authority. So, stand [and leave] without being banished.”

Sufyan said, “Narrate and I will stand.”

1 Dald’il al-Nubuwwah, 4/44. There is a break in the chain of narration.
2 Dala’il al-Nubuwwah, 6/119. Appearing in the chain is Muhammad ibn Muhammad ibn al-Ash‘ath al-

Kaft who was suspected of lying by al-Daraqutni and Ibn Ma‘Tn suspected him of forgery.
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Ja'far ibn Muhammad said, “My father informed me from my grandfather
that the Messenger of Allah &ssi- said, ‘Whoever Allah favours with a
bounty should praise Allah, whoever finds that his sustenance has been
slowed should seek forgiveness from Allah, and whoever is faced with an

)

affliction should say, ‘There is no Power or Might except with Allah!

Sufyan then stood, but Ja‘far called him and when he answered, Ja'far said,

“Take these three or any of the three,” gesturing with his hand.!

Imam Ibn Hibban @& has reported with his chain of narration from Aba Ja‘far

al-Baqir — from Abii Hurayrah:

The Messenger of Allah is<esi- said, “The best of actions in Allah’s sight
is faith with no doubt, attacking without treachery, and a virtuous Hajj.”?
Imam Abu Nu‘aym al-Asbahani &z has reported with his chain of narration

from Muhammad ibn ‘Ali ibn Husayn al-Bagir — from his father:

The total number of women wed by the Prophet is<zai were fifteen, all
of whom were previously married with the exception of ‘A’ishah. The
first woman he married was Khadijah bint Khuwaylid from the Quraysh,
[then] Sawdah bint Zam‘ah from the Quraysh, then ‘A’ishah bint Abi Bakr,
then Hafsah bint ‘Umar, then Umm Habibah bint AbT Sufyan, then Zaynab
bint Jahsh from the Banii Asad ibn Khuzaymah, then Maymiinah bint al-
Harith from the Bana Hilal, then Umm Salamah bint Ubl Umayyah from
the Quraysh, then Zaynab bint Khuzaymah from Ban Hilal, then Safiyyah
bint Huyayy from the Bani Isra’l, then ‘Umrah bint Mu‘awiyah from the
Kindah, then Juwayriyyah bint al-Harith from the Khuza‘ah, then Qaylah
bint Qays—sister of al-Ash‘ath ibn Qays al-Kindi, then Umm Sharik al-

1 Shu‘abal-Iman, 2/213.Inthe chain is Sad ibn Dawiid al-Zubayri who narrates Munkar (uncorroborated
reports) and has been deemed Da‘if by Abii Zurah.
2 Sahih Ibn Hibban, 10/458. Al-Arna’tit said it is Sahth according to the conditions of al-Bukhari and

Muslim.
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Ansariyyah—who gifted herself to the Prophet is<4iz, then Layla bint al-
Hatim al-Ansariyyah—who was shy and feared for herself from him, so she
separated from him and he separated from her.!
Imam al-Tabarani &z has reported with his chain of narration from Muhammad
ibn ‘Alf ibn Husayn — from ‘Ubayd Allah ibn Abi Rafi":

Abii Hurayrah would narrate from the Messenger of Allah &5z, “A group
from my Companions will come to me on the Day of Qiyamah and will be
driven away from my Pond. I will say, ‘My Rabb, my Companions!” It will
be said, “You do not know what they had innovated after you. They turned

112

apostate on their heels.

Imam al-QudaT has reported with his chain of narration from Abt Ja‘far

Muhammad ibn ‘Ali ibn Husayn:

I said to ‘Abd Allah ibn Ja‘far, “Narrate to us something you heard from the

Messenger of Allah isese”

He said, “I heard the Messenger of Allah &5 saying, ‘Charity given in

1913

secret extinguishes the anger of the Rabb

1 Ma'rifat al-Sahabah, 22/240. There is a break in the chain of narration.

2 Musnad al-Shamiyin, 3/16. Hamdi al-Salaff, researcher of Musnad al-Shamiyin says, “Ibn Hajar ruled
the chain to be Sahth.” Some have been misled in their understanding of this narration. For further
clarification on its implication and meaning please refer to Thumma Absartu al-Hagigah by Shaykh
Muhammad Salim al-Khidr, Al-Intisar of al-Rahili, Ma Qala al-Thaqalan fi Awliya’ al-Rahman of ‘Abd Allah
ibn Jiran al-Khadir, from the publications of Mabarrat al-Al wa al-Ashab. [A detailed discussion on
this is available in English on the website www.mahajjah.com under the title Accusation Regarding
the Hadith of the Pond.]

3 Musnad al-Shihab al-Quda‘t, 1/159. Appearing in the chain is Asram ibn Hawshab who is Matriik al-
Hadith (suspected of forgery in Hadith); however, the Hadith itself is corroborated by al-Tabarani in
Mujam al-Kabir from Bahz ibn Hakim — from his father — from his grandfather, Musnad al-Harith from

Abii SaTd al-Khudr. One can refer to Talkhis al-Habir, 3/114; and Silsilat al-Ahadith al-Sahihah, # 1908.
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Imam Ibn Abi al-Dunya has reported with his chain of narration from Ja'far ibn

Muhammad — from his father:
When the Messenger of Allah izzsi would look into the mirror he would
say, “All praise belongs to Allah, who has created me, beautified my

character and appearance, and beautified for me what has been sullied for

others.!

Imam Ibn AbT al-Dunya has reported with his chain of narration from Ja‘far ibn

Muhammad — from his father:

A beggar came to the Messenger of Allah is<4f= and asked, “O Messenger

of Allah, give me something.”

The Messenger of Allah iz asked, “Who has with him something to

loan him?”
A man from the Ansar said, “I have.”
The Messenger Zs<&if said, “Give him four Wasags.”

Later the Ansar was in need of his loan and came back a number of times.

Each time he was in need of it, he came to the Prophet i,
The Prophet iz said, “It will come to pass, Allah willing.”

The third time he came, the Prophet s asked, “Who has with him

something to loan?”

A man stood and said, “I have.”
1 Ibn Abi al-Dunya: Al-Shukar, 1/61. There is a break in the chain of narration between Ibn Abi Fudayk,
in addition to the break between al-Bagir and the Prophet i,

2 Wasaq: A unit of measurement equivalent to approximately 130kg.
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The Prophet iz&i= enquired, “How much?”

He replied, “As much as you want.”

The Prophet Js«&si instructed, “Give him eight wasags.”
The man responded, “I only have four.”

The Prophet Z&4i- replied, “Four then.”!

Imam Ibn Ab1 al-Dunya has reported with his chain of narration from Muhammad
ibn Ja‘far ibn Muhammad — from his father — from his grandfather — from ‘All
ibn Husayn — from ‘Alf ibn Abi Talib:

When the Messenger of Allah i<l passed away a person came, who
could be heard but wasn’t seen; he said, “Peace be upon you all, and the
mercy of Allah and His blessings. Verily in Allah is a replacement for every
difficultly, substitute for every loss, and recompense for every deficit. So,
place your confidence in Allah and have hopes in Him, for verily the one

who is truly deprived is the one deprived of reward. Peace be upon you all.?

Imam Ibn AbT al-Dunya has reported with his chain of narration from Ja'far ibn

Muhammad — from his father:

Durrah bint Abi Lahab passed by a man who said, “This is the daughter of
the enemy of Allah.”

She in turn turned to him and said, “Allah mentioned my father due to his

eminence and nobility, while your father was not mentioned due to his

stupidity.”

1 Ibn AbI al-Dunya: Makarim al-Akhlag, 1/122. There is a break in the chain of narration.

2 Tbn AbI al-Dunya: Al-Hawatif, 1/21. There is a break in the chain of narration
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This was then mentioned to the Prophet izt who then said, “A Muslim

will not be harmed on account of a Disbeliever.”!

Imam Ibn AbT al-Dunya has reported with his chain of narration from Ja'far ibn

Muhammad — from his father — from his grandfather — from ‘AlT:

The Messenger of Allah A& said me, “O “Alf, be generous for verily Allah
loves those who are generous; be brave, for verily Allah loves those who are
brave; be solicitous, for verily Allah loves those who are solicitous; and if
anyone asks of you to fulfil his need then do so, even if he is not worthy of

it then still you be most worthy of fulfilling it.”2

Imam Ibn AbT al-Dunya has reported with his chain of narration from Ja'far ibn

Muhammad — from his father — from his grandfather:

The Prophet #s«sf- said, “There is no believer who brings happiness
to another except that Allah creates from that happiness an angel who
continues to worship Allah, praise Him, and glorify Him. Later when that
person is placed in his grave, the happiness he brought to another comes
to him and says, ‘Do you not recognise me?” He will ask, ‘Who are you?’
He then replies, ‘I am the happiness that you brought to so-and-so. Today
I will accompany you in your loneliness, support your testimony, bolster
you with the firm word, testify for you on plains of Qiyamah, intercede for

3

you before your Lord, and show you your abode in Paradise.

Imam Ibn Abi al-Dunya has reported with his chain of narration from ‘Abd Allah

ibn Ja‘far — from Ja‘far ibn Muhammad — from his father:

The Messenger of Allah s said, “The child is to be named on the

seventh day™

1 Ibn Abi al-Dunya: Al-Hilm, 1/72. The narration is Mursal.

2 Ton Abi al-Dunya: Qada’ al-Hawd'ij, 1/52. There is a break in the chain of narration.

3 Ibn Abi al-Dunya: Qada’ al-Hawa'’ij, 1/97. There is a break in the chain of narration.

4 Ibn Abi al-Dunya: Al-Tyal, 1/195. The Hadith is Mursal, but it has been corroborated.
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Imam Ibn Abi al-Dunya has reported with his chain of narration from Ja'far ibn

Muhammad — from his father — from his grandfather:

‘Al 25 said, “A time will come upon people when nothing will remain of
Islam except its name and nothing of the Qur'an except its script. Their
Masjids will be filled but vacant of guidance. Their scholars will be the
worst of those beneath the skies, from them will fitnah emerge and to

them will it return.”?

Imam Ibn AbI al-Dunya has reported with his chain of narration from Ja'far ibn

Muhammad — from his father:
When Hasan ibn ‘Ali was on his deathbed he wept profusely.

Husayn said to him, “What makes you weep, my brother, when you are
going to meet the Messenger of Allah sz, ‘Alf, Fatimah, Khadijah, who
are your ancestors? And verily Allah has praised you on the tongue of his
Prophet that you are the leader of the youth of Paradise. You distributed
all your wealth in the path of Allah on three occasions and performed Hajj

walking fifteen times.”

He wished thereby only to placate him but, by Allah, this only increased

his weeping and lamentation.

Hasan then said, “O my brother, I am about to face a huge and dreadful

matter the likes of which I have never faced before.”?

1 Ibn AbI al-Dunya: Al-Uqabat, 1/23. There is a break in the chain of narration.
2 Tbn Abi al-Dunya: Al-Muhtadirin, 1/173. There is a break in the chain of narration between al-Bagir

and Hasan ibn ‘AlL
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Teachers of Imam al-Bagqir

The profundity of Imam al-Baqir &4z in the sciences of knowledge was firstly
on account of his perceptiveness, thirst for knowledge, and superior mental
faculties; and then his acquiring of knowledge from the Sahabah of the Prophet
Asdedfle as well as senior Tabin. It is well known that a prosperous crop requires
two things: fertile land suitable for the seed and a trained farmer equipped with
the skills needed for farming. In this manner, Allah 4%z favoured Imam al-
Baqir @iz with unique capabilities of comprehension and the best of teachers
after the Ambiya’ #Eiis&: those who he met from the Sahabah of the Prophet
Az and the senior Tabi‘Tn. We will now mention some of the teachers of
Imam al-Baqir &z which will make it apparent that the prowess he gained in the
sciences was not a stroke of fortune or chance, but the result of strenuous effort

made by both the student and his teachers.

1. Jabir ibn ‘Abd Allzh ibn ‘Amr ibn Haram al-Ansari al-Khazraji al-Sulami
(d. after 70 A.H)

The esteemed Sahabi, faqth, pious, mujahid #&is. He participated in all the
expeditions alongside the Prophet 524> except Badr and Uhud. His father
was one of the chiefs who participated in Badr and was martyred in Uhud &g,
Sufficient for him is the testimony of excellence made by the Prophet 5«4 for

him and the Companions of Hudaybiyyah #2455, ‘Amr narrates:
I heard Jabir say, “We were 1400 on the Day of Hudaybiyyah and the
Messenger of Allah J=.4i= said to us, ‘Today you all are the best inhabitants

of the earth.™

He was the last of the Sahabah #zdi in Madinah to pass away. Many esteemed
scholars and pioneers of this Ummah studied under him such as: Hasan al-Basr1

3z, SaTd ibn al-Musayyab &z, Taw(s ibn Kaysan &0z, ‘Urwah ibn Zubayr @iz,

1 Sahth Muslim, # 3453,
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‘Ata’ ibn Abl Rabah &%z, as well as many others. Imam al-Baqir &%z narrates

majority of his narrations from him,

2. ‘Abd Allah ibn ‘Abbas ibn ‘Abd al-Muttalib al-Qurashi al-Hashimi (d. 68
A.H)

Imam al-Baqir &iz5 also narrates profusely from Ibn ‘Abbas &z, He is known
as Hibr al-Ummah (Most knowledgeable of the Ummah) and Tarjuman al-Qur'an
(commentator of the Qur’an). He is the cousin of the Prophet is«&ifie, He was
called “Doctor” and “Ocean” on account of his vast knowledge. On two occasions
the Prophet i supplicated for him to be blessed with wisdom. He was 15
years old when the Prophet is:&i> passed away, according to the preferred
opinion of Imam Ahmad ibn Hambal. His merits and virtues are well-known, and

he was extensively praised by the Sahabah and Tabi‘n #&dks.

» Ibn Mas‘ld %485 said, “Had Ibn ‘Abbas been the same age as us then none

would have equalled him.”

» Ibn AbT Khaythamah reported with his chain that Ibn ‘Umar &= would
say, “Ibn ‘Abbas is the most knowledgeable of the Ummah of Muhammad

SIRY)

in what was revealed upon Muhammad <4

» Ibn Sa‘'d reported with an authentic chain that AbtG Hurayrah &5 said
on the day Zayd ibn Thabit &4 passed away, “Today the most learned
of the Ummah has passed on, perhaps Allah will make Ibn ‘Abbas his

replacement.”
» Umm al-Mu'minin ‘A’ishah @855 said, “He is the most knowledgeable of
people regrading [the laws of] Hajj.”

AN 3

» ‘Urwah ibn Zubayr @iz, “I have never seen the likes of Ibn ‘Abbas ever.”

» Yazid ibn al-Asam said, “Mu‘awiyah left to perform Hajj and Ibn ‘Abbas
also left for Hajj. A caravan accompanied Muawiyah and a caravan of

those seeking knowledge accompanied Ibn ‘Abbas.”
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» Ithasbeen reported that Ibn ‘Umar said, ““Umar would summon Ibn ‘Abbas
and bring him closer to him. He would then say, “I saw the Messenger of
Allah Fz:24fe call you one day; he patted your head, and placed his saliva
in your mouth. After which he said, “0 Allah, give him understanding of

1

Din and teach him the interpretation [of Qur'an].

3. ‘Abd Allah ibn ‘Umar ibn al-Khattab al-Qurashi al-‘Adawi (73/74 A.H)

The eminent faqih, pious, Sahabi of the Prophet A%«&ie. He is the brother of
Umm al-Mu’'minin Hafsah @&k and the son of Amir al-Mu'minin ‘Umar ibn
al-Khattab iz, He is amongst those Sahabah #2di who have narrated many
ahadith from the Prophet Fs:&ifi=. He embraced Islam with his father before he
reached puberty. He was not allowed to participate in the Battle of Uhud due to
his young age, but participated in the Battle of Khandaq and all the expeditions

thereafter alongside the Prophet is.24=. He himself narrates:
I was presented before the Messenger of Allah Jzssi- the Day of Uhud
when I was 14 years of age and he did not permit me to participate. During

the Battle of Khandaq I was again presented, and I was 15 years old then,

and I was permitted to participate.
The Prophet 45+£4{= praised him saying:
Verily ‘Abd Allah is a pious man.?
Many of the Sahabah and Tabi‘in praised him as well:

» ‘Abd Allah ibn Mas‘td said, “‘Abd Allah ibn ‘Umar is from those youngsters

of the Quraysh who has the most self-restraint.”

1 Tahdhib al-Tahdhib, 5/244.
2 Sunan Ibn Majah, # 2533.
3 Sahih al-Bukhari, # 3458.
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» Jabir ibn ‘Abd Allzh said, “There is none amongst us who gained material
possessions and were inclined towards it or it inclined to him, except ‘Abd
Allah ibn ‘Umar"

Many of the Tabi‘tn who lived during his lifetime also praised him:

» Sa‘ld ibn Musayyab said, “The day Ibn ‘Umar passed away there was none
with whose deeds I would have liked to meet Allah with than his.”

» Al-Zuhrt said, “We would not equate anyone’s opinion with that of Tbn

‘Umar.”?

Many esteemed scholars and pioneers of this Ummah studied under him such
as: Nafi‘—his freed slave, Hasan al-Basr1, Salim ibn ‘Abd Allah ibn ‘Umar, Sa‘ld ibn
Jubayr, Sald ibn al-Musayyab, Tawis ibn Kaysan, ‘Ata’ ibn Abi Rabah, and many

O

others.* Imam al-Baqir &%i& too met him and narrated from him.

4. Anas ibn Malik ibn al-Nadr al-Ansari al-Najari (d. 92/93 A.H)

T Ts

Imam al-Bagir &z met him and transmitted Hadith from him. He is the Sahabt
of the Prophet #s:4fi= and his special attendant. His mother is Umm Sulaym bint

Milhan wdis. Anas ibn Malik 42 attended to the Prophet ds:24i= for ten years,

the entire duration of his stay in Madinah. Anas 48 relates his meeting with the

Prophet 524> and coming into his service:

The Prophet i entered Madinah and I was a boy of 8; my mother took
me to him and said, “O Messenger of Allah, the men of the Ansar have all
given you gifts besides me, and I could not find anything to gift to you

aside from my son. Accept him, he will assist you as you deem fit.”

1 Tahdhib al-Kamal, 15/339.
2 Ibid.
3 Ibid.
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So, I attended to the Messenger of Allah Lssi= for ten years; he never

struck me, never scolded me, nor glowered at me.
Anas 2455 relates another incident:

Umm Sulaym brought me to the Prophet #.&4i- and I was a young boy. She
said, “O Messenger of Allah, Unays!, supplicate for him.” So, the Messenger
of Allah &s.si= said, “O Allah, increase his wealth and progeny, and enter

him into Jannah.” I saw two of these materialise and I hope for the third.”

Many virtues have been transmitted about him, may Allah be pleased with him.?

5. Sa'd ibn Malik ibn Sinan al-Ansari Abu Sa‘id al-Khudri (d. 63/64/65/74
A.H)

Esteemed Sahabi of the Prophet 45+, He was too young to participate in the
Battle of Uhud [under fifteen at the time]; however, his father was martyred in
the same Battle. He participated in all the expeditions thereafter alongside the
Prophet #%4&4z, 12 expeditions in total. Imam al-Baqir &% has transmitted
Hadith from him. AbT ‘Amr ibn ‘Abd al-Barr stated:

The first encounter he participated in was Khandaq and he accompanied
the Prophet &s&5ie in 12 expeditions. He preserved from the Messenger
of Allah Js&ife a significant portion of his Sunnah and a treasure of
knowledge. He was from the select of the Sahabah, their ‘Ulama’, and

notables.’

6. ‘Abd Allah ibn Ja'far ibn Abi Talib al-Qurashi al-Hashimi (80 A.H)

TP

One of the teachers of Imam al-Baqir &4z, He was a Sahabi of the Prophet Az

and son of the Martyr of Mu’tah, Dha al-Janahdyn (Possessor of two wings) Ja'far
1 It is the diminutive of Anas, used to convey affection.
2 Tahdhib al-Kamal, 3/353.

3 Tahdhib al-Kamal, 10/295.
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ibn Abi Talib ze4ks. ‘Abd Allah ibn Ja'far was titled Qutb al-Sakha’ (Leader of the
Generous) on account of his magnanimity and open-handedness. He was noble,
descended from nobility, benevolent, and one who rushed towards carrying out
good. He was born in Abyssinia, the place of the first emigration. It was about him
that ‘Abd Allah ibn Qays recited the following couplets:

ble 5 Led Lo ol s Jinr ol o sbg ] 55
u)n;yisdgﬁgathr@ﬁffl,,;
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oo 2550 el s ey 01 oli 3 25,55
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The white camel set off with me in the morning toward the son of Ja far, (it travelled

continuously) as though the night and the day was the same for it.

It was going to visit a man about whom Allah knew that his hand spent generously,

and that very few hands matched it.
By Allah, if it did not visit Ibn Ja'far, its stay in Damascus would be very short.

I came to you to heap praises upon you which you deserve, just as the neighbours

of orchards praise the orchards.

I remembered you when the Euphrates river in our lands was over-flowed and its

waters covered the upper of the two Raqqahs (a place in Irag).

Ifyou die no relationship with a friend will ever be fostered and no path of goodness,

of which you are the lamp post, will ever be straight.!

1 Tahdhib al-Kamal, 14/367.
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It is impossible to encompass all the people who have praised him. Mu‘awiyah

8 said about him:

A man from the Bani Hashim is ‘Abd Allah ibn Ja'far. He is worthy of all

nobility. By Allah, anyone who tried to surpass him in nobility failed.!

7.Umm al-Mu’minin Umm Salamah Hind bint Abi Umayyah al-Qurashiyyah
al-Hashimiyyah (62 A.H)

Her name is Hind and she was among the Ummahat al-Mu’minin (Mothers of the
Believers, i.e. the honourable consorts of the Prophet is<&4f>), Abl ‘Amr stated
that her name was Ramlah, but that is not correct. The name of her father was
Hudhayfah, some have said Suhayl, and he was titled Zad al-Rakab (Provision for
the Rider) on account of his generosity. When he would travel, he would ensure
that all who accompanied him were provided with sufficient provisions. Her
mother was ‘Atikah bint ‘Amir ibn Rabiah ibn Malik al-Kinaniyah from the Banii
Firas. She married the Prophet is<&dfie in Jamad al-Akhirah 4 A.H, and it has
been said 3 A.H. She is among the early forerunners to Islam, along with her
husband. They both migrated to Abyssinia where Salamah was born. They then
all returned to Makkah and emigrated to Madinah. It has been said that she is the
first woman to travel with a howdah on her camel. After emigrating to Madinah,
her husband was martyred in one of the battles, after which the Prophet Az«
proposed to her.?

8. Sa‘id ibn al-Musayyab al-Qurashi al-Makhzumi (Senior Tabii) (d. after
90 A.H)

» Qatadah said, “I have not seen any person more knowledgeable regarding

the Halal and Haram than Sa‘d ibn al-Musayyab.”

» Makhl said, “I have traversed the earth in pursuit of knowledge and I

have not met anyone more knowledgeable than Ibn al-Musayyab.”

1 Tahdhib al-Tahdhib, 5/150.
2 Al-Isabah fi Tamyiz al-Sahabah, 8/342.
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» Al-AwzaT said, “Al-Zuhri and Makhil were asked who is the most
knowledgeable person they have met and they both replied, ‘Sa‘id ibn al-
Musayyab.”

» Sulayman ibn Msa said, “Sa‘ld ibn Musayyab was the most proficient in

Jurisprudence from the Tabi‘in.”

» Ibrahim ibn Sa'd narrated — from his father — from Sa‘id ibn Musayyab,
“There is none left who possesses greater knowledge about all the rulings
of the Messenger of Allah is.E4{e, all the rulings of AbT Bakr, all the
rulings of ‘Umar—Ibrahim said, ‘And I think my father also said,—and all

the rulings of ‘Uthman, than me.”

» Imam Malik narrated — from Yahya ibn Sa‘ld — from Sa‘id ibn Musayyab,
“If necessary, 1 will travel for a number of days and nights in seeking a
single hadith.”

» Yahya ibn Sa‘d said, “Sa‘id ibn al-Musayyab would never issue any ruling
or say anything without first saying, ‘O Allah protect me and protect

R3320 1

others from me.

» IbnHajar said about him, “One of the reliable ‘Ulama’, Fugaha’, and seniors.
There is consensus that his Mursal narrations are the most authentic of

the Mursal reports.”

» Al-Dhahabi said about him, “An Imam, one of the pioneers and leader of
the Tabi‘tn. He is Thigah (reliable), a proof, and Faqih. He is well praised, a
leader in knowledge and practice.”?

9. Muhammad ibn ‘Ali ibn Abi Talib (Ibn al-Hanafiyyah) al-Qurashi al-
Hashimi (d. after 80 A.H)

» Ibrahim ibn ‘Abd Allah ibn al-Junayd said, “I do not know anyone with a
better chain in his narrations from ‘All from the Prophet is:&4iiz, greater

1 Tahdhib al-Kamal, 11/66.
2 Tagqrib al-Tahdhib, 1/364.
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in number and more authentic, than the chain of Muhammad ibn al-

Hanafiyyah™

» Ibn Hibban said, “He was from the most superior of his Ahl al-Bayt.”

10. ‘Ali ibn Husayn (Zayn al-‘Abidin) ibn ‘Ali ibn Abi Talib al-Qurashi al-
Hashimi (95 A.H)

I have already discussed the biography of this illustrious Imam &z previously;
however, I wish to make mention of a few of his students: Zayd, ‘Umar, ‘Abd Allah,
Muhammad (al-Baqir) #z&is—who are all his sons—Abi al-Zinad ‘Abd Allzh ibn

Dhakwan, ‘Amr ibn Dinar, Muhammad ibn Muslim al-Zuhri, and others.

11. Ibrahim ibn Sa‘d ibn Abi Waqqas al-Qurashi al-Zuhri al-Madani (d. 100
A.H)

» Muhammad ibn Sa‘d said, “He was Thigah (reliable), narrated many
ahadith.”

» Al-TjIi said, “A TabiT, Thiqah (reliable).”

» Ya'qub ibn Shaybah said, “Among the narrators from the second category,
among the Fugaha’ of Madinah after the Sahabah.”

» Ibn Hibban included him in his Al-Thigat*.

12. Yazid ibn Hurmuz al-Madani Abi ‘Abd Allah Mawla Bani Layth (d. 100
A.H)

» ‘Abbas al-Dari narrates — from Yahya ibn Ma'‘tn, “Thigah (reliable).”

1 Tahdhib al-Kamal, 26/147.
2 Tahdhib al-Tahdhib, 9/316.
3 Tahdhib al-Kamal, 2/94.

4 Tahdhib al-Tahdhib, 1/107.
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» Ibn Hibban included him in his Al-Thigat'.

» Al-Tjli said, “A Madani, Tabi‘T, Thiqah (reliable).”?

13. Yazid Abii Murrah al-Hijazi al-Madani Mawla ‘Aqil ibn Abi Talib
» Tbn Sa‘d said, “He was Thigah (reliable), narrated very little ahadith.”
» Al-Tjli said, “A Madani, Tabif, Thigah (reliable).”

» Ibn Hibban included him in his Al-Thigat®.

14. ‘Ubayd Allah ibn Abi Rafi, son of Aslam—the mawla of the Prophet

Josdeile
» Abl Hatim and Abd Bakr al-Khatib said, “Thigah (reliable).”
» Ibn Hibban included him in his Al-Thigat*.

» Tbn Sa‘d said, “He was Thigah (reliable), narrated many ahadith.”

Among his students are: Ja‘far (al-Sadiq) ibn Muhammad ibn ‘Ali, Hasan ibn
Muhammad ibn al-Hanafiyyah, Zayd ibn ‘All ibn Husayn, Mu‘awiyah ibn ‘Abd
Allah ibn Ja'far ibn Abt Talib.

15. ‘Ata’ ibn Yasar al-Hilali (d. 94 A.H)
» Yahya ibn Ma‘Tn, Abli Zur‘ah, and al-Nasa'T said, “Thiqah (reliable).”

» Imam Malik said, “‘Ata’ ibn Yasar — from ‘Abd Allah al-Sunabihi, he was
Thiqah (reliable) and narrated many ahadlth.”®

1 Tahdhib al-Kamal, 32/270.

2 Tahdhib al-Tahdhib, 11/323.
3 Tahdhib al-Tahdhib, 11/328.
4 Tahdhib al-Kamal, 19/34.

5 Tahdhib al-Tahdhib, 7/10.

6 Tahdhib al-Kamal, 20/125.
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» Ibn Hibban included him in his Al-Thigat'.

16. Harmalah, Mawla Usamah ibn Zayd ibn Harithah al-Kalbi al-Madani

» Ibn Hajar said, “Harmalah, Mawla Usamah ibn Zayd, he narrated from him
(Usamah ibn Zayd), ‘Ali, and Ibn ‘Umar, He remained constantly in the
company of Zayd ibn Thabit until he passed away such that it used to be
said that he is also the freed slave of Zayd ibn Thabit. Aba Ja‘far al-Baqir

and al-Zuhr1 narrated from him.”

17. ‘Abd Allah ibn Khabbab al-Ansari, Mawla Bani ‘Adi ibn al-Najjar
+ Abii Hatim and al-Nasa'T said, “Thiqah (reliable).”
+ Ibn Hibban included him in his al-Thigat.

+ Ibn ‘Adi said, “The scholars amongst the people narrated from him, he is

Sadigq (truthful), there is no problem with him.”

« Al-Bukhari said, “Ishaq ibn Yasar narrated from him, and Muhammad ibn
Ishaq heard from him during the Khilafah of ‘Umar ibn ‘Abd al-Aziz.*

18. Nu‘aym ibn ‘Abd Allah al-Mujmir Aba ‘Abd Allah al-Madani, Mawla Al
‘Umar ibn al-Khattab
» Yahya ibn Ma‘in, AbQ Hatim, Muhammad ibn Sa'd, and al-Nasa'1 said,
“Thigah (reliable).”

» Ibn Hibban included him in his al-Thigat.®

1 Tahdhib al-Tahdhib, 7/194.
2 Tahdhib al-Tahdhib, 2/203.
3 Tahdhib al-Kamal, 14/449.
4 Tahdhib al-Tahdhib, 5/172.
5 Tahdhib al-Kamal, 29/488.
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Students of Imam al-Baqir

In the preceding pages we gained a little bit of an insight into the knowledge of
Imam al-Baqir &= and the fountain source of his knowledge and wisdom. It also
gave us insight into his piety. It is not surprising then to find students swarming
around him in order to benefit from his knowledge and receive Hadith from
him. This is why we find many narrators from Imam al-Baqir &iz; however, it is
unfortunate that only a few of them are found to be trustworthy after examining
their status as narrators. The liars and fabricators, however, are in abundance;
who attributed to him many falsehoods and deceptions which any sound mind
would reject. In fact, these liars fabricated such statements in his name that

expel a person from Islam altogether, let alone deviation. Imam al-Bagir &z is

free from the lies that have been attributed to him.

In the pages that follow, we will mention the names of a few of these narrators

along with the statements of the experts in narrator scrutiny regarding them.

Reliable narrators!

1. Bassam ibn ‘Abd Allah al-Sayrafi Abu al-Hasan al-Kufi

”

» Yahya ibn Ma‘n said, “Salih (acceptable).” On another occasion he said,
“Thigah (reliable).”

» Abl Hatim said, “Salih al-Hadith (acceptable in Hadith), there is no problem

with him.”

» Al-Ajurri reported from Abt Dawid, “Zayd ibn “Alf said to him, ‘Teach my

son the laws of inheritance.”

» Ahmad said, “There is no problem with him.”

1 Reliable in terms of their character and beliefs, even though there might be some shortfall in their
capability of transmission.

2 Tahdhib al-Kamal, 4/59.
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» Ibn Hibban said in his al-Thigat, “He makes mistakes.”

» Al-Hakim said in al-Mustadrak, “He is from the reliable Kifans whose

narrations were collected but not reported.”

2. Jafar ibn Muhammad ibn ‘Ali ibn Husayn ibn ‘Ali ibn Abi Talib (d. 148
A.H)

» Ahmad ibn Salamah al-Nishaburi narrated from Ishaq ibn Rahawayh, “I
said to al-ShafiT, ‘How is Jafar ibn Muhammad according to you, and he
said, ‘Thigah (reliable).”

» Yahya ibn Ma‘ln said, “He is from the Thigah (reliable) narrators amongst

the people.”
» ‘Abbas al-DirT added, “Relied upon.”

» ‘Abd al-Rahman ibn Abi Hatim said, “I heard Abti Zur‘ah saying when he
was asked about Ja‘far ibn Muhammad from his father, Suhayl from his
father, and al-‘Ala’ from his father; which is most authentic, ‘Ja‘far is not
equated with these, I heard my father saying, ‘Ja‘far ibn Muhammad is
Thiqah (reliable), the likes of him are not asked about.”

» ‘Amribn Abial-Miqdam said, “When we would look at Ja‘far ibn Muhammad

then we were convinced that he was from the offspring of the Ambiya’”

» ‘Amr ibn Thabit said, “I saw Ja'far ibn Muhammad standing at the biggest
Jamarah saying, ‘Ask me [about the rites of Hajj], ask me [about the rites
of Hajj]”

» Abl Nujayh narrated from Hasan ibn Ziyad, “I heard Abl Hanifah saying
when asked about the most apt in jurisprudence he has seen, and he
replied, ‘T have not seen anyone more apt in jurisprudence than Ja'far ibn

Muhammad.”

1 Tahdhib al-Tahdhib, 1/380.
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» ‘AliibnJa'd narrated from Zuhayr ibn Mu‘awiyah, “My father said to Ja‘far
ibn Muhammad, ‘T have a neighbour who thinks that you dissociate from
Abt Bakr and ‘Umar, and Ja‘far replied, ‘May Allah dissociate from your
neighbour! I hope that Allah will allow the [familial] relationship I share
with Abl Bakr to benefit me. Verily you have raised this complaint to me

and I direct you to my maternal uncle, ‘Abd al-Rahman ibn Qasim®.”

» Salim ibn Abi Hafsah said, “I visited Ja‘far ibn Muhammad when he was
sick and he said, ‘O Allah, I love Abl Bakr and ‘Umar and associate myself
with them. O Allah, if there is anything contrary to this concealed in my

122

heart then deprive me of the intercession of Muhammad 24!

» Al-Azdi narrates from Hafs ibn Ghayyath, “I heard Ja‘far ibn Muhammad
saying, ‘The same hope I have in the intercession of ‘Ali, I have in the
intercession of Abii Bakr. My relationship with him [Aba Bakr] is twofold.”
Al-AzdI narrates from ‘Abd al-Jabbar ibn al-‘Abbas al-Hamdani that Jafar
ibn Muhammad came to them when they intended to leave from Madinah
and said, “You all are, Allah willing, the pious of your town, so inform
those who think that I am an Imam who is compulsory to obey that I said I
am free of them, and whoever thinks that I dissociated from Ab@ Bakr and

‘Umar I dissociate from them.”

» Hanan ibn Sudayr said, “I heard Ja‘far ibn Muhammad say when asked
about Abu Bakr and ‘Umar, “You have asked me about two men who have

eaten from the fruits of Paradise.”

» Ibn Hibban included him in his al-Thigat and said, “He was of the leaders of
the Ahl al-Bayt in terms of figh, knowledge, and virtue. His ahadith other
than those from his children can be substantiated from. I have examined

the narrations of reliable narrators from him and found that they are

1 ‘Abd al-Rahman ibn Qasim is the maternal uncle of Imam Ja'far al-Sadiq as his mother was Umm
Farwah bint al-Qasim ibn Muhammad ibn Abi Bakr al-Siddig. Her mother was Asma’ bint ‘Abd al-
Rahman ibn Abi Bakr al-Siddiq.
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strong and do not contradict any of the reliable narrations. It is probable
that he would have adhered to those ahadith which he warned others

about.”

» Al-Saji said, “He was truthful, relied upon. If a Thigah (reliable) narrator

reported from him than it is sound.”
» Al-Nasa'Tsaid in al-Jarh wa Ta'dil, “Thigah (reliable).”

» Malik said, “I interacted with him over a period of time and did not see him
except in one of three states: performing salah, keeping fast, or reciting
the Qur’an. And he never narrated Hadith except that he was in a state of

wuda’”

3. Hajjaj ibn Artah ibn Thawr al-Nakha'i Abu Artah al-Kifi (d. 145 A.H)
» Ibn Hibban mentioned his date of demise in his al-Thigat as 145 A.H.

» Al-Saji said, “He was truthful, but a Mudallis' with weak memory. He is not

an authority in subsidiary matters and religious rulings.”

» Ibn Khuzaymah said, “His narrations cannot be substantiated from except
where he explicitly indicates having heard it directly (using the words He

informed us or I heard).”
» Ibn Sa'd said, “He was honourable but Da‘if (weak) in Hadith.”

» Abi Ahmad al-Hakim said, “He was not strong according to them [i.e. the
Muhaddithin).” He also said, “He is not substantiated from.”

» Al-Bazzar said, “He was a Hafiz [of Hadith] but a Mudallis. He also thought
very highly of himself. Shubah would praise him. I do not know of anyone
who did not narrate from him after meeting him except ‘Abd Allah ibn
Idris.”

1 Mudallis: A transmitter who (sometimes) transmits with obfuscation in his transmission; either
intentionally or unintentionally narrating a hadith in manner that obscures or omits transmitters in

the isnad. This is referred to as committing Tadls.
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»

»

»

»

»

Mas‘td al-Sijzi said on the authority of al-Hakim, “He is not substantiated

from.”

Ibn Hibban said, “Ibn Mubarak, Ibn Mahdi, Yahya al-Qattan, Yahya ibn
Ma'in, and Ahmad ibn Hambal all abandoned him (severely criticised his

narrations).

Isma‘l al-Qadi said, “Mudtarib al-Hadith (confused in Hadith) on account
of his Tadlis.”

Muhammad ibn Nasr said, “The majority of his narrations contain Irsal

(disjointedness), Tadlis, and alteration of wording.”

Ibn Hajar said, “Truthful, errs profusely, and commits Tadlis abundantly.
One of the Fugaha’.”

4. Harb ibn Surayj ibn al-Minqgari

»

»

»

»

»

»

»

Abu Walid al-TayalisT said, “He was our neighbour, there was no problem
with him. I did not hear any hadith from him.”

Ahmad ibn Hambal said, “There was no problem with him.”
Yahya ibn Ma‘ln said, “Thigah (reliable).”

Abl Hatim said, “He was not Qawl (strong), reported contradictory

narrations from reliable narrators.”

Abl Ahmad ibn ‘Adi said, “He did not narrate much hadith. It appears that
most of his narrations are solitary narrations and rare (reported by him

only), and I am optimistic that there is no problem with him.”
Al-Bukhart said, “There is scepticism about him.”

Ibn Hibban said, “He made profuse errors such that his solitary narrations

cannot be substantiated from.”

1 Tahdhib al-Tahdhib, 2/172.
2 Tagqrib al-Tahdhib, 1/188.

3 Tahdhib al-Kamal, 5/522.
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»

Al-Daraqutni said, “Salih (acceptable).”

5. Al-Hakam ibn ‘Utaybah al-Kindi (d. 113)

»

»

»

»

»

Ibn Sa‘d said, “He was Thigah Thigah (very reliable), a Faqth, a notable

scholar. He narrated many Hadith.”
Ya'qtb ibn Sufyan said, “He was a Faqih, thigah (reliable).”
Ibn Hibban said in his al-Thigat, “He would commit Tadlis.”?

Ibn Hajar said, “Thigah Thabat (extremely reliable), a Faqth, except that he

73

would often commit Tadlis.

Al-Dhahabf said, “Thiqah (reliable), a man of the Sunnah.”

6. Rabi‘ah ibn Abi ‘Abd al-Rahman (Rabiat al-Ra’yi) (d.136 A.H)

»

»

»

»

»

Abt Zur‘ah al-Dimashqi narrated from Ahmad ibn Hambal, “Thigah

(reliable) and Abii Zinad is more knowledgeable than him.”
Ahmad ibn ‘Abd Allah al-Tjli, Abi Hatim, and al-NasaT said, “Thigah (reliable).”

Ya'qlb ibn Shaybah said, “Thigah Thabat (extremely reliable), one of the
muft’’s of Madinah.”
Yahya ibn Sa‘ld said, “I have not seen anyone more intelligent than Rabi'ah

ibn AbT ‘Abd al-Rahman.”

Al-Layth said, “Ubayd Allah ibn ‘Umar said to me about Rabi'ah, ‘He is our

companion in our dilemmas, our scholar and the best of us.”

Ibn Sa‘d said, “They [the Muhaddithin] would refrain from him on account

of his opinions.”

1 Tahdhib al-Tahdhib, 2/196.
2 Tahdhib al-Tahdhib, 2/372.
3 Taqrib al-Tahdhib, 1/232.

4 Al-Kashif, 1/345.

5 Tahdhib al-Kamal, 9/124.
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7. Sulayman ibn Mihran al-Asadi al-Kahili, Mawla al-A‘'mash (d. 147 A.H)

» ‘Asim al-Ahwal said, “Al-A‘mash passed by ‘Qasim ibn ‘Abd al-Rahman who
then said, ‘This shaykh is the most knowledgeable of all people regarding

the narrations of Ibn Mas‘ad.”

» Ibn ‘Uyaynah said, “Al-‘Amash surpassed all his contemporaries in four
traits: He recited more Qur’an than them, he memorised more Hadith than
them, he had more knowledge concerning the laws of inheritance than

them, and he mentioned a fourth trait.”

» Hushaym said, “I did not see anyone in all of Kifah who was a better

reciter of the Qur’an than al-‘Amash.”

» Zuhayr ibn Zuhayr ibn Mu‘awiyah, “I have not met anyone more intelligent
than al-‘Amash and Mughirah.”

» Shu‘bah said, “No one benefitted me in Hadith as al-A‘mash has benefited

”

me.

» ‘Amr ibn ‘Al said, “Al-‘Amash would be called al-Mushaf on account of his

truthfulness.”

» ‘Abd Allah ibn Dawad al-Khuraybi said, “I heard Shubah saying when
discussing al-A‘'mash, ‘The Mushaf, the Mushaf.”

» Muhammad ibn ‘Abd Allah ibn ‘Ammar al-Mawsili said, “There is no

Muhaddith more reliable than al-A‘mash.”

» Ahmad ibn ‘Abd Allah al-Tjli said, “He was Thigah Thabat (extremely
reliable) in Hadith.”

» Waki said, “Al-A‘mash never missed the first Takbir for salah (with
Jama‘ah) for almost 70 years, I remained with him for close on to 60 years

in which I never saw him miss a single raka‘ah.”

» Yahya ibn Ma‘in said, “Al-A‘mash is Thigah (reliable)
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»

»

8.

»

»

v

»

»

»

»

»

Al-Nasa'T said, “Thiqah Thabat (extremely reliable).”

Ibn Hajar said, “Thigah (reliable), Hafiz, acquainted with the Qira‘ah

(recitations), pious, however he commits TadlTs.”

Al-Dhahabi said, “Hafiz, one of the scholars.”

‘Abd al-A‘la ibn ‘Amir al-Tha‘labi al-Kafi
Ibn Ma'ln said, “He is not that strong.”
Al-S3ji said, “Truthful, makes mistakes.”
Yahya ibn Sa‘d said, “Recognised, narrates contradictory narrations.”
Abt ‘Alf al-Karabisi, “Most feeble of people.”
Al-‘Uqaylt said, “Ibn Mahdi and al-Qattan abandoned him.”

Ya'qub ibn Sufyan said, “Deemed da‘f. They say, ‘His narrations from Ibn
al-Hanafiyyah are distortions.” He said elsewhere, “There is leniency in

his narrations, he (though) is Thigah.”

Ibn Sa‘d said, “He was da‘Tf in Hadith.”

It is mentioned in al-1lal, “He is not strong according them.”
Ibn Hajar said, “Truthful, makes mistakes.”

Al-Dhahabf said, “Layyin (lenient), Ahmad considered him da‘Tf.”®

1 Tahdhib al-Kamal, 12/76.
2 Tagqrib al-Tahdhib, 1/392.
3 Al-Kashif, 1/464.

4 Tahdhib al-Tahdhib, 6/86.
5 Taqrib al-Tahdhib, 1/551.

6 Al-Kashif,1/611.
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9. ‘Abd al-Hamid ibn Ja'far ibn ‘Abd Allah ibn al-Hakam ibn Rafi‘ al-Ansari
al-Awsi (d. 153 A.H)

» Ibn Hibban said, “Errs from time to time.”
» Al-Saji said, “Thigah (reliable), truthful”
» Al-Nasa'l said in al-Du'af@’, “He is not strong.” *

» Ibn Hajar said, “Truthful, suspected of denying Taqdir, errs from time to

time.”?

» Al-Dhahabi said, “Thigah (reliable), al-ThawrT censured him for denying
Taqdir.™

10. ‘Abd al-Rahman ibn ‘Abd Allah ibn ‘Utbah ibn ‘Abd Allah ibn Mas‘ad
al-Kiifi (d. 160 A.H)

» Ya'qib ibn Shaybah said, “He was Thigah (reliable), truthful, except he
changed in the latter part of his life.”

» Ibn ‘Ammar said, “He was firm in Hadith before he became confused.

Whoever heard from him in Baghdad, his narrations are Da‘Tf.”

» Al-IjIT said, “Thigah (reliable) except he changed in the latter part of his
life”

» Ibn Hibban said, “He became confused in Hadith and was unable to

differentiate between them; thus, he deserves to be abandoned.”

» Abl Nadr Hashim ibn al-Qasim said, “I know the exact day when al-
Mas‘tidi became confused. We were with him offering condolences for his

son, when a man came and said to him, ‘“Your son borrowed 10 000 from

1 Tahdhib al-Tahdhib, 6/101.
2 Tagqrib al-Tahdhib, 1/554.
3 Al-Kashif, 1/614.
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»

»

11.

»

»

»

»

»

»

»

»

Malik and took flight” This shook him, so he stood and entered his home.

7]

Later he came to us and he was confused (in his narrations).

Ibn Hajar said, “Truthful, he became confused before his demise. The
principle is that whoever heard from him in Baghdad did so after he

became confused.”

Al-Dhahab1 said, “From the senior scholars. Ibn Numayr said, ‘Thigah
(reliable), became confused in the latter part of his life.”

‘Abd al-Rahman ibn ‘Amr ibn Abi ‘Amr al-Awza1 (d. 157 A.H)

Ibn Mubarak said, “If [ were to be told to choose [a scholar] for this Ummah,
I would choose al-ThawrT and al-AwzaT. Then I would choose al-AwzaT

between the two because he is the kinder of the two.”
Al-Khuraybi said, “Al-AwzaT was the best of his generation.”

Bagiyyah ibn Walid said, “We would test the people using al-AwzaT:
whoever spoke well of him we knew to be a man of the Sunnah.”

Walid ibn Mazid said, “I never saw anyone who was quicker in retracting
to the truth than him.”

Muhammad ibn ‘Ajlan said, “I do not know anyone who was a greater well-

wisher for the Ummah than him.”
Al-TjIT said, “A Sham, Thigah (reliable), from amongst the best Muslims.”

Al-ShafiT said, “I never saw anyone whose jurisprudence corresponded

with his hadith more than al-Awza1”

Al-Fallas said, “Al-AwzaT is firm.”

1 Tahdhib al-Tahdhib, 6/190.
2 Tagqrib al-Tahdhib, 1/578.
3 Al-Kashif, 1/633.
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» Ibrahim al-Harbi said, “I asked Ahmad ibn Hambal about al-AwzaT and
he said, ‘His Hadith are da‘if”” Al-Bayhaqi explained, “Ahmad implied by
that those of which he substantiated from, as those were the weakest of
narrations. Al-AwzaTis in reality is an Imam, Thigah (reliable); however, in
some of his jurisprudence rulings he relied on such ahadith the narrators
of which could not be traced. Then he would also substantiate from

disjointed narrations.”

12. ‘Abd Allah ibn Abi Bakr ibn Muhammad ibn ‘Amr ibn Hazm al-Ansari
(d. 135 A.H)

» Al-Tjli said, “A Madani, Tabif, Thigah (reliable).”
» Ibn Hibban included him in his al-Thigat.

» Ibn ‘Abd al-Barr said, “He was of the people of knowledge, Thigah (reliable),
Faqth, Muhaddith, relied upon, Hafiz. He is a proof in what he narrated

and what was transmitted from him.”

» Malik said, “He was from the people of knowledge and foresight.”

13. ‘Abd Allzh ibn ‘Ata’ al-T#'ifi al-Makki

» Al-Tirmidhi said, “‘Abd Allah ibn ‘Ata’ is Thigah (reliable) according to the
scholars of Hadith.”

» Al-Nasa’T said, “Da‘if” On another occasion he stated, “He is not Qawi

(strong).
» Ibn Hibban mentioned him in his al-Thigat.’

» Ibn Ma'n said, “Abd Allzh ibn ‘AtZ’, the companion of Ibn Buraydah, is
Thigah (reliable).”*

1 Tahdhib al-Tahdhib, 6/216.
2 Tahdhib al-Tahdhib, 5/144.
3 Tahdhib al-Kamal, 15/312.
4 Tahdhib al-Tahdhib, 5/281.
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14.

‘Abd al-Malik ibn ‘Abd al-‘Aziz ibn Jurayj al-Qurashi al-Umawi (d. 150

A.H)

»

»

»

»

»

15.

»

»

»

»

16.

»

»

Al-Daraqutni said, “Abstain from the Tadlis* of Ibn Jurayj as it is the worst
of Tadlis. He does not commit Tadlis except when he has heard from a

disparaged narrator.”

Ibn Hibban mentioned him in his al-Thigat and said, “He was from the

Fuqaha’ of Hijaz, their Qurra’, and pious. He would commit Tadlis.”

Al-Dhuhali said, “When Ibn Jurayj says, ‘He narrated to me, or ‘I heard,

then his narrations can be substantiated from.”
Ibn Khirash said, “He was truthful”

Al-Tjl1 said, “A Makki, Thigah (reliable).”

‘Algamah ibn Marthad al-Hadrami Abu al-Harith al-Kafi
Ahmad ibn Hambal said, “Firm in Hadith.”

Abu Hatim said, “Acceptable in Hadith.”

Al-Nasa'T said, “Thigah (reliable).”

Ibn Hibban included him in his al-Thigat.?

‘Amr ibn Dinar al-Makki Abii Muhammad al-Athram (d. 126 A.H)

Ahmad ibn Hambal said, “Shu‘bah would not place anyone above ‘Amr ibn

Dinar, not al-Hakam or anyone else, that is in firmness.”

Abi Zur‘ah, Abl Hatim, and al-Nasa' said, “Thigah (reliable).” Al-Nasa’t
added, “Extremely reliable.”

1 Obfuscation in transmission, whereby a Hadith is either intentionally or unintentionally narrated

in manner that obscures or omits transmitters in the isnad.
2 Tahdhib al-Tahdhib, 6/357.

3 Tahdhib al-Kamal, 20/309.

4 Tahdhib al-Kamal, 5/22.
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17. ‘Amr ibn ‘Abd Allah al-Hamdani Abu Ishaq al-Sabi1 (d. 129 A.H)

» ‘Abd Allah ibn Ahmad ibn Hambal said, “I asked my father, ‘Is Abl Ishaq or
al-Suddi preferred by you?’ He replied, ‘Aba Ishaq is Thigah (reliable) but

those who have narrated to him are not.”
» Yahya ibn Ma‘in said, “Thiqgah (reliable).”
» Al-Nasa'l said, Thigah (reliable).”
» Abil Hatim said, “Thigah (reliable).”

» ITbn Hajar said, “Thigah (reliable), narrated profusely, ardent worshipper,

became confused towards the end of his life.”

» Al-Dhahabi said, “One of the scholars, he is similar to al-Zuhri in the

abundance of his narrations.”

18. Al-Qasim ibn ‘Abd al-Rahman ibn ‘Abd Allah ibn Mas‘ad al-Hudhali al-
Masadi (d. 120 A.H)

» Tbn Khirash said, “Thigah (reliable).”

» Ibn Hibban included him in his al-Thigat.*

19. Al-Qasim ibn al-Fadl ibn Ma‘'dan al-Huddani al-Azdi (d. 167 A.H)
» Ahmad ibn Hambal said, “Thigah (reliable).”

» ‘Abd al-Rahman ibn Mahdi said, “Al-Qasim is from our senior reliable

scholars.”

» Yahya ibn Ma'n said, “Thigah (reliable).” On another occasion he said,

“Acceptable.” And yet on another occasions, “There is no problem with him.”

1 Tahdhib al-Kamal, 22/102.
2 Tagqrib al-Tahdhib, 1/739.
3 Al-Kashif, 2/82.

4 Tahdhib al-Tahdhib, 8/288.
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»

»

Muhammad ibn Sa‘d, al-Tirmidhi, and al-Nasa'T said, “Thigah (reliable).”

Ibn Hibban included him in his al-Thigat.!

20. Al-Layth ibn Abi Sulaym (d. 148 A.H)

»

»

»

»

»

»

»

»

»

»

Ibn Sa‘d said, “He was a pious worshipper, da‘Tf in Hadith.”

Ibn Hibban said, “He became confused toward the end of his life, he would
mix up the isnads, narrating Mursal narrations as Marfi' and reporting
from reliable narrators what they never narrated. Al-Qattan, Ibn Mahdj,
Ibn Ma'tn, and Ahmad all abandoned him.”

Abt Ahmad al-Hakim said, “He was not strong according to them.”
Abu ‘Abd Allah al-Hakim said, “There is consensus upon his weak memory.”
Al-Juzajani said, “His narrations are deemed da‘if.”

Al-Bazzar said, “He was of the worshippers except that he was afflicted
with confusion, and he began to mix up his hadith. This is the reason why
the scholars criticised him, other than that I do not know of anyone who
abandoned [all] his hadith.”

Ya'qub ibn Shaybah said, “He is truthful, da‘Tf in hadith.”

Ibn Shahin said in al-Thigat, “‘Uthman ibn Abi Shaybah said, ‘Layth is

truthful; however, he is not a proof.”

Al-Sajisaid, “Truthful, there is weakness in him. He had a bad memory and

committed many errors.”

Ibn Hajar said, “Truthful, became very confused such that he was unable
to differentiate between his hadith, thus he was abandoned.”

1 Tahdhib al-Kamal, 23/410.
2 Tahdhib al-Tahdhib, 8/417.
3 Taqrib al-Tahdhib, 2/48.
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»

21.

»

»

»

»

»

»

»

»

»

»

Al-Dhahabf said, “He has slight weakness on account of his weak memory.

Some relied on him.”

Muhammad ibn Ishaq ibn Yasar al-Madani (d. 150 A.H)

Ibn al-Madini said, “Thigah (reliable), he is not considered da‘f according

to me except for what he narrates from the Ahl al-Kitab.”

Ibn Hibban said, “None in Madinah came close to Ibn Ishaq in his
knowledge, and not equalled him in his compiling. He is the best of them

in contextualising the reports.”

Al-Daraqutni said, “The scholars differ regarding him. He is not a proof,

but his narrations can be used for corroboration purposes.”

Ibn al-Barqi said, “I did not see the scholars of hadith differing concerning
his reliability, they graded his narrations as Hasan. His hadith from Nafi'

have some criticism.”

Abu Hatim al-Razi said, “His hadith can be recorded.”
Abi Zur‘ah said, “Truthful.”

Muhammad ibn Yahya said, “He is sound in Hasan in hadith, he has some
gharib (odd) narrations. He narrated from al-ZuhrT, and those are excellent

narrations.”

Al-Hakim said, “It has been reported from al-Blshanji that he said,

177

‘According to us he is Thigah Thigah (very reliable)
Ibn Hajar said, “Truthful, commits Tadlis.”

Al-Dhahabi said, “An Imam, he was truthful, from the oceans of knowledge.

He has Gharib (odd) narrations most of which are rejected. There is

1 Al-Kashif, 2/151.
2 Tahdhib al-Tahdhib, 9/34.
3 Taqrib al-Tahdhib, 2/54.
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22.

»

»

»

»

»

difference of opinion in his proof worthiness. His hadith are Hasan, and a

group deemed them Sahth.”

Muhammad ibn Stiqah al-Ghanawi

Husayn ibn Hafs al-Asbahani reported, “Sufyan al-Thawri said, ‘T will
bring before you a book which is from the best of those in Kafah We said,
‘Will you bring for us the book of Manstir?” He then took out the book of
Muhammad ibn Stigah.”

Sufyan ibn ‘Uyaynah said, “There were three such people in Kifah that
if they were to be told, “You are going to die tomorrow, they would not
be able to increase in their actions [as they were already at the pinnacle
of good deeds]: they were Muhammad ibn Stigah, Abl Hayyan al-Taymf,

=1

‘Amr ibn Qays al-Mula™.
Ahmad ibn ‘Abd Allah al-Tjli said, “A Kifan, Thabat (firm).”
Abii Hatim said, “Salih al-hadith (acceptable in hadith).”

Al-Nasa'T said, “Thigah (Reliable), pleased with.”

23. Muhammad ibn Muslim ibn ‘Ubayd Allah ibn ‘Abd Allah ibn Shihab
ibn ‘Abd Allah ibn al-Harith ibn Zuhrah al-Qurashi al-Zuhri Ab Bakr al-
Madani (d. 125 A.H)

»

»

Abii Bakr ibn Manjuwayh said, “He saw ten of the Sahabah of the Prophet
Jasadedfe, He was from the best retainers of hadith from his era, and the

best of them in contextualising the reports. He was an esteemed Faqth.

Muhammad ibn Sa‘d said, “Al-Zuhri was Thigah (reliable), narrated a
profuse amount of Hadith, abundant knowledge, and reports. A Faqih in

all respects.”

1 Al-Kashif, 2/156.
2 Tahdhib al-Kamal, 25/334.
3 Tahdhib al-Kamal, 26/432.
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24. Mukhawwal ibn Rashid Aba Rashid ibn Abi Mujalid (Mawla) al-Nahdi
al-Kufi al-Hannat (d. 140 A.H)

» Ahmad ibn Hambal said, “I do not know him to be except with goodness.”
» Yahyaibn Ma‘Tn and Abi ‘Abd al-Rahman al-Nasa'T said, “Thigah (reliable).”
» Abi Hatim said, “His hadith will be recorded.”

» Al-Tjli said, “Thigah (reliable) from the elite of Kiifah. He did not transmit
many hadith.”

» Ibn Hibban included him in his al-Thigat.!

» Al-Daraqutni said, “Mukhawwal ibn Rashid and Mujahid ibn Rashid are
both Thigah (reliable).”

» Muhammad ibn ‘Ammar said, “A Kifan, Thigah (reliable).”

» Ya'qub ibn Sufyan said, “Thiqah (reliable).”?

25. Ma'mar ibn Yahya ibn Sam ibn Miisa al-Dabbi al-Kufi
» Abl Zur‘ah said, “Thigah (reliable).”
» Ibn Hibban mentioned him in his al-Thigat.’

» Al-Ajurrisaid, “Abii Dawlid commented, ‘It has reached me that there is no

problem with him. It is as if he was not pleased with him [as a narrator].”
» Ibn Hajar said, “Accepted.”

» Al-Dhahabi said, “Verified.”

1 Tahdhib al-Kamal, 27/348.

2 Tahdhib al-Tahdhib, 10/71.
3 Tahdhib al-Kamal, 28/323.
4 Tahdhib al-Tahdhib, 10/223.
5 Taqrib al-Tahdhib, 2/203.

6 Al-Kashif, 2/283.
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26.

»

»

»

»

27.
(d.

»

»

»

»

»

P

4

P

4

Miisa ibn Salim Abu Jahdam

‘Abd Allah ibn Ahmad ibn Hambal said, “My father said, ‘Abt Jahdam Masa
ibn Salim, there is no problem with him. I asked, ‘Thigah?” and he replied,

“Yes™
Yahya ibn Ma‘in and Aba Zur‘ah said, “Thigah (reliable).”
Abt Hatim said, “Acceptable in Hadith, truthful.”*

Ibn ‘Abd al-Barr said, “They did not disagree that he was Thigah (reliable).”?

Hisham ibn ‘Urwah ibn al-Zubayr ibn al-‘Awwam al-Qurashi al-Asadi
145 A.H)

Muhammad ibn Sa‘'d and al-TjIT said, “Thigah (reliable).” Tbn Sa'd added,
“Thigah Thabat (extremely reliable), narrated plenty hadith, a proof.”

Abii Hatim said, “Thigah (reliable), an Imam in hadith.”

‘Abd al-Rahman ibn Yasuf ibn Khirash said, “Malik was not pleased with
him [as a narrator] and Hisham was truthful, his narrations fall under
Sahth.”

Ibn Hibban included him in his al-Thigat and said, “He was Godfearing,

pious, virtuous, and a Hafiz.”
Abi al-Hasan ibn al-Qattan said, “He changed before his demise.™
Tbn Hajar said, “Thiqah (reliable), Fagth, commits TadlTs at times.”

Al-Dhahabf said, “One of the scholars. Abl Hatim said, ‘Thigah (reliable),

16

an Imam in Hadith.

1 Tahdhib al-Kamal, 29/64.

2 Tahdhib al-Tahdhib, 10/307.
3 Tahdhib al-Kamal, 30/232.
4 Tahdhib al-Tahdhib, 11/44.
5 Taqrib al-Tahdhib, 2/267.

6 Al-Kashif, 2/337.
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28. Wasil al-Azdi al-Basri, Mawla Abi ‘Uyaynah

» Yahya ibn Ma‘in said, “Thiqgah (reliable).”

» Abu Hatim said, “Acceptable in hadith.”

»

29. Yahya ibn Abi al-Kathir (Mawla) al-Ta’i Abii Nasr al-Yamani (d. 132

Ibn Hibban included him in his al-Thigat.!

A.H)

»

»

»

»

»

»

»

Ahmad ibn Hambal said, “Yahya ibn Ab1 Kathir is from the most reliable
of people.”

Al-TjIT said, “Thiqah (reliable), he was considered to be one of the scholars
of hadith.”

Abu Hatim said, “An Imam, he would not narrate except from a Thigah

(reliable) narrator.”

Ibn Hibban included him in his al-Thigat and said, “He was from the
worshippers. If he attended a funeral, he would not eat that night, and

none from his family could speak to him.”
Abi Ja'far al-‘Uqayli said, “He has been said to commit Tadlis.”?

Ibn Hajar said, “Thigah Thabat (extremely reliable) except he would commit

Tadlis and transmit reports omitting narrators.”

Al-Dhahabi said, “An Imam, one of the scholars. He was from the ardent
worshippers of the reliable ‘Ulama. Ayyib said, ‘There is none who remain
on the face of the earth equal to Yahya ibn Abi Kathir.”

1 Tahdhib al-Kamal, 30/408.
2 Tahdhib al-Kamal, 31/504.
3 Taqrib al-Tahdhib, 2/314.
4 Al-Kashif, 2/373.
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Narrators who have been severely impugned

I think it imperative to elaborate on a subtle point before beginning with our
examination of those narrators who have been impugned; Imam al-Baqir &4z was
Madani, in other words he was from those who resided in Madinah, the blessed
city of the Prophet As:&4fi=. He lived here his entire life and was even buried in

5o

this same blessed city, as was the case with his son, Imam Ja‘far al-Sadiq &z,

5o~

While researching the life of Imam al-Bagir 4%z, I did not come across even a
single historical report of him ever journeying to Ktfah. Even if we assume that
he did, at some point, go there, it could only have been a temporary stopover
and he never resided there for a lengthy period. How then is it possible that the

5o

majority of those who narrated from Imam al-Bagir &z were people from Kafah?

It is possible that one could say that it was the people of Kaifah who travelled to
Madinah in order to benefit from his knowledge, and I too acknowledge that this
is definitely a possibility as we have heard of the great travels of many illustrious
personalities who set out in pursuit of knowledge. They spent many years and
sacrificed all they had in this effort. However, when we examine the journeys
of these narrators and their efforts, we find that they predominantly remained
in Kafah, and their visits to Madinah—if they even truly occurred—was no more
than for a few days. In a short stay such as this it is impossible for them to have
gained the amount knowledge they claimed to have received from Imam al-Baqir

{25 and transmit the profuse amount of narrations that they do.! As there are

1 The narrations attributed to the Ahl al-Bayt are abundant but those that are authentic are only a
few. When examining the chapters of Bihar al-Anwar of al-Majlis (the chapter on the history of Imam
al-Baqir) there were 268 narrations in that chapter, while those which are reliable (by ShiTstandards)
were only 23 narrations according to the elucidation of Shaykh Muhammad Asif Muhsini—who is of
the same school of thought as al-Majlisi—in his book, Mashra‘ah Bihar al-Anwar. This means that 245
narrations were weak, that is over 90 % of the narrations in that chapter. If we were to examine those
23 narrations according to more refined standards then we would not find even a single one to be
authentic. This is just one chapter of hundreds that are in this book believed to preserve the legacy of

the Ahl al-Bayt, imagine if the other chapters too were to be subjected to the same scrutiny.
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some who transmit as many as 30 000 narrations from Imam al-Bagir &4z, yet
there are even those who transmit more than that up to 70 000. The quantity of
narrations should be accompanied with a similar amount of companionship, or
close to it, as knowledge is not something that is passed in a vessel but something
obtained through exertion and study. Even if we were to, hypothetically, believe
that the transmitters were extremely gifted, it is still impossible to obtain all of
this knowledge in one sitting, as has been reported by al-Hurr al-'Amili in his al-
Wasd'il that a group of people came to Imam al-Bagir &4z and asked him about 30
000 rulings in one sitting and he answered all of them when his age at that time

was only 9 years old.!

Let us overlook the age Imam al-Bagqir is claimed to be when he answered these
rulings and focus on just the number of rulings he was asked: even if it took him
only 30 seconds to answer each—as impossible as this may be—it would still mean

that this single sitting was 250 hours long, which is more than ten days.

Undoubtedly, Allah 4% had ordained that the people of Kafah be stained
with a dark history—with the Muslim Ummah in general and the Ahl al-Bayt
specifically—and condemnation be made upon them on the tongues of the Ahl

al-Bayt themselves. Amongst them is Sayyiduna ‘Alf &85, who said:

0O People of Kiifah, I have been tested by two or three among you who are
deaf while having ears, who are dumb yet have tongues, who are blind but
have eyes, brothers who are not trustworthy at a meeting, brothers who
are not reliable in a test. O Allah! I make them bored and they bore me. I
disgust them and they disgust me. O Allah! Let no commander please them
and let them please no commander. Mix their hearts as salt is mixed with

water.?

Sayyiduna Hasan &4 said:

1 Al-Wasd'il, 28/280.
2 Al-Mufid: Al-Irshad, 1/282.
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I know the people of Kifah and their evil. The corrupt ones from among
them are impracticable for me as they are not adherent, nor are they
honest in both word and action. They are inconsistent, they say we are

with you and their swords are unsheathed against us.!
Sayyidah Fatimah al-Sughra bint Husayn &5 said:

0 people of Kufah! O people of treachery, betrayal, and conceit! We are a
household who have been tried by Allah through you, as Allah has tried
you through us.?

Sayyidah Sukaynah bint Husayn s said:

May the curse of Allah be upon you, O people of Kifah! You orphaned me

when I was a child and you widowed me when I became old.?

She said this because the people of Kiifah had killed her father, Husayn &, and

then later her husband, Mus‘ab ibn al-Zubayr &z,

Imam Zayn al-‘Abidin &5 said:
Far from it! Far from it! O treacherous and deceitful people! You are
separated from what you desire. Do you want to come to me as you came

to my fathers before...*

There are many narrations of the Ahl al-Bayt condemning the people of Kafah on
account of their treachery and deception, this is not the place to gather all such

narrations. The people of Kifah were not content with this level of dishonour

1 Bihar al-Anwar, 44/147.

2 Bihar al-Anwar, 45/110.

3 Al-BaladhurT: Ansab al-Ashraf, pg. 195. She said this when they widowed her by killing her husband
Mus‘ab ibn al-Zubayr ibn al-‘Awwam 25,

4 Muthir al-Ahzan, pg. 70.
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but exceeded all bounds by fabricating in their names as well. They were astray
and along with themselves led many others astray. Abt Ja'far al-Bagir 4%z said

about them:

When our hadith reach Syria, they return authentically. But when it

reaches the people of Iraq, it returns with additions and omissions.!

5o~

His son, Ja'far al-Sadiq &%z, was spot on when he said:

We—the Ahl al-Bayt—are truthful. [But] We have not been spared from
liars who fabricate in our name and tarnish our reputation in the eyes of

people with their falsehood.?

We now present to you the names of a few of these liars, alongside side it we will

also discuss their status as narrators and a few examples of their fabrications.

1. Thabit ibn Abi Safiyyah, Abti Hamzah al-Thumali al-Azdi al-Kufi

» Ahmad ibn Hambal said, “Da‘if in Hadith, Laysa bi Shay’ (he amounts to
nothing, i.e. weak).”

» Yahya ibn Ma'ln said, “Laysa bi Shay’.”
» Abi Zurah, “Layyin (lenient).”

» Abi Hatim said, “Layyin al-Hadith (lenient in hadith), his narrations will be
recorded but not substantiated from.”

» Tbrahim ibn Ya'qlb al-Jiizajani said, “Wahi al-Hadith (feeble in hadith).”

» Al-Nasa'Tsaid, “He is not Thiqah (reliable).”

1 Qadi Nu‘man al-Maghribt: Sharh al-Akhbar, 3/278.
2 Mirza Nari: Mustadrak al-Wasa'’il, 9/90, # 10306.
3 Al-Mizzi: Tahdhib al-Kamal, 4/357.
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Ibn Sa‘d said, “He died during the Khilafah of Abii Ja‘far [al-Manstr] and
he was Da‘if”

Yazid ibn Harln said, “He believed in Raj'ah (ShiT belief that the Imams

”

will return to this world after dying, before Qiyamah)

Abu Dawid said, “He came to Ibn al-Mubarak and handed a manuscript
to him which contained a number of [fabricated] narrations demeaning
‘Uthman. Ibn al-Mubarak handed this to his female servant and instructed

her, ‘Say to him, “May Allah disgrace you and disgrace your manuscript.”

‘Ubayd Allah ibn Musa said, “We were with Abti Hamzah al-Thumali when
Ibn al-Mubarak arrived. Abti Hamzah then mentioned some narrations
about ‘Uthman. Ibn al-Mubarak then stood, erased whatever he had

written and left.”
Ya'qub ibn Sufyan said, “Da‘if.”

Al-Daraqutni said, “Matriik (suspected of forgery).” He said on another

occasion, “Da‘Tf”

Ibn ‘Abd al-Barr said, “He was not strong according to them, there is

leniency in his hadith.”

Ibn Hibban said, “He was very confused in his narrations such that his

solitary narrations are not worthy of substantiating from.”
Tbn ‘Adi reported from al-Fallas, “He is not thigah (reliable).”
Al-‘Uqgayli, al-Dalabi, Ibn al-Jartad, and others in Al-Du‘afa’.!
Ibn Hajar said about him, “Da‘Tf.”

Al-Dhahabf said, “They declared him Da‘f.”

1 Tahdhib al-Tahdhib, 2/7.
2 Tagqrib al-Tahdhib, 1/146.

3 Al-Kashif, 1/282.
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Examples of his Fabrications

First Narration

Abt Hamzah al-Thumali narrates that Aba Ja'far al-Baqir and Abt ‘Abd Allah al-
Sadiq said:

If we inform you of something that is going to transpire from here but you
find it happening from there, then verily it is Allah 3222 Who does as He
wills. And if we inform you of a Hadith today then tomorrow tell you the
opposite of it, then verily Allah omits what He wills and establishes what

He wills.!
This is a dreadful report containing a number of revolting assertions:

1. This implies that the Prophet is:&dfie has left this world without
completing his duty, which required that revelation continue descending
upon the Imams. Thus, the laws of Islam have never ceased from being
abrogated and new laws introduced in its place, all allegedly upon the

tongues of these Imams.

2. Imam al-Bagqir ‘lies’, narrating something the one day and then the next
claims that it was changed by Allah d&5=:2.,

Second Narration

Abt Hamzah al-Thumali narrated:
‘Abd Allah ibn ‘Umar came to ‘Al Zayn al-‘Abidin and said, “O Ibn Husayn,
have you said, ‘Ylinus ibn Matta experienced what he did with regards to

the whale because the Wilayah of my grandfather was presented before

him but he hesitated in accepting it?””

1 Tafsir al-‘Ayyasht, 2/217.
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Zayn al-‘Abidin replied, “Most definitely, may your mother be bereaved of

”

you.
Ibn ‘Umar said, “Show me proof of this, if you are indeed truthful.”

So, Zayn al-‘Abidin instructed us to tie a bandage over our eyes. Shortly
thereafter, he instructed us to open them and, suddenly, we were at the

sea, its waves crashing in front of us.

Ibn ‘Umar said, “O my master! My blood is upon your neck. Fear Allah! Fear

Allah! regarding me.”

[Zayn al-‘Abidin said, “You asked for proof, did you not?"]*
Ibn ‘Umar said, “Show me then if you are truthful.”

Zayn al-‘Abidin then called out, “O whale!”

The whale then popped its head out of the water, it appeared like a huge

mountain, saying, “I am present, I am present, O Wali of Allah.”
Zayn al-"Abidin asked, “Who are you?”

The whale responded, “I am the whale of Ytnus, O my master.”
Zayn al-"Abidin said, “Inform us of the incident.”

The whale said, “O my master, Allah did not send any prophet until
the advent of your grandfather, Muhammad is<f=, except that they
were presented with the Wilayah of you the Ahl al-Bayt. Whichever of
the Prophets accepted it were saved and protected. Whichever of them
hesitated and abstained from accepting it were met with the difficulty that
they were met with: Adam with his sin, Nah with the flood, Ibrahim and the
fire, Yasuf in the well, Aylib and what he experienced of illness, Dawtd and

his error, until Allah sent Ytnus. Allah revealed to him, ‘O YGnus accept

1 Appears in some narrations, Bihdr al-Anwar, 14/401. [Translator’s Note]
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the wilayah of ‘All szt and the rightful Imams from his progeny’ Yiinus
said, ‘How can I accept the wilayah of one I have not seen and who I do not
know! He then left angrily so Allah revealed to me, ‘Swallow up Yiinus but
do not weaken his bones.” So, he remained in my belly for forty mornings,
travelling with me in the ocean in three folds of darkness, calling out, ‘O
Allah there is none worthy of worship but You, glory be to You, verily I
was from the oppressors. I have accepted the wilayah of ‘All s=it and the
rightful Imams from his progeny’ When he accepted your wilayah, my

Rabb ordered me [to release him] so I threw him on to the seashore.”
Zayn al-"Abidin said, “Return, O whale, to your sanctuary.”
And the water receded.!

The absurdities present in this narration are not hidden from you, respected

reader, amongst them:

I. The fabricator of this report has slandered all the Ambiya’, claiming they
disobeyed Allah and were too proud to accept His instruction.

Il. There is clear exaggeration in this report regarding the status of ‘Alt iz,
whereby the narrator asserts that the purpose of creation itself seems to
be nothing more than establishing the Wilayah of ‘Al &4 This appears
to be the ultimate test for all of creation. Then the narrator in one fell
swoop claims that the Ambiya’ of all people failed this test. There is no
Power or Might except with Allah.

1I. Allah 3&%=2 says in the noble Qur'an:
O3 S5 Gt LHE G5
And I did not create the jinn and mankind except to worship Me.?

1 Bihar al-Anwar, 61/52,53, # 31.

2 Surah al-Dhariyat: 56.

177



The narrator of this fabrication did not give even the slightest
consideration to the worship of Allah d%%=22, but in fact omitted mention
of it entirely, putting in its stead acceptance of Wilayah. Allah d&%=2 has
revealed no proof in this regard. Thus, the reason why the nations of Nih,
Lat, ‘Ad 82, etc., were destroyed, was they refused to accept it. It is only
logical that when the Ambiya’ themselves were required to believe in it
then their people too would be required to believe in the same. In fact, the
very same narrator has fabricated another tradition which he attributes
to Imam al-Baqir attesting to the very same. Al-Saffar reports with his
chain of narrators to al-Thumali, “And our Wilayah is the same Wilayah
ordained by Allah with which every Prophet was sent.” There are dozens
of such narrations present in their books. Al-Mazindarani clarifies in his

commentary of al-Kaft:

Because we say that this warning and it’s like was from the time of Prophet
Adam pzit until the Day of Qiyamah, it is not for anyone beside he who
denies the authority of ‘Alf sz, This is because we have mentioned in
numerous narrations that only he will enter the fire who denies his

Wilayah.?

This implies that the nations of Niih 32k, people of ‘Ad, and others all
believed in Allah d&%5:. and were pleased with Allah 4§52 as their Lord,
but rejected Wilayah and that is why they were destroyed. This would be
a great oppression upon them, as the Prophets before them rejected it
too at first, despite their immense faith in Allah d%%2 and them being
the recipients of revelation; why then would they be so severely punished

when they not receive revelation?

We have one more lingering question, was the Prophet is<&ifie also

required to accept their Wilayah? Did he believe in them then and accept

1 Basa'ir al-Darajat, pg. 95.
2 Al-Mazandarant: Sharh Usil al-Kaft, 7/123.
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them as a means of guidance? If your answer is yes, then the Prophet
il no longer remains leader but becomes a follower! If you say
he did not, then this means that the Prophet is«&ifie did not accept an
important pillar of faith, making the likes of Hamzah al-Thumalt and his
cronies sounder in faith than the Prophet z<eifie, We seek Allah’s d&as:

protection from such heresy and deviation.

IV. Another question which the mind can’t help but ask: How old was the
whale of Nabi Yanus $&& that it lived until the era of Sayyiduna Zayn
al-‘Abidin &iz? This makes it centuries old, making it all the more
improbable, neither supported by logic or sound narration. However,

some people love believing in superstitions and fairy tales.

Third Narration

Abi Hamzah al-Thumali narrated:
‘Alf ibn Husayn said to us, “Which place is the most sacred?”

We answered, “Allah, His Messenger, and the son of His Messenger know
best.”

‘Al ibn Husayn then said, “The most sacred of places is between the
Maqam (Ibrahim) and Hajar Aswad. If a man were to spend the lifetime
of Nah with his people, 950 years, fasting the entire day and spending the
entire night in prayer in that very place but meets Allah without believing

in our Wilayah, then his worship will not benefit him in the least.”

%254

Apparently firm belief in Allah d&%=:2—the One, the Absolute—and His Messenger
Jsdedfle even though accompanied with sincere worship and adherence to the
laws of Allah is of no avail except if it is accompanied with belief in Wilayah, the

likes of which have not been mentioned in the noble Qur’an. Will any rational
1 Muhammad Makki al-‘Amili (Al-Shahid al-Awwal): Al-Duriis, 1/499.
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person say such a thing? How is it possible to accept that Wilayah carries such

importance yet finds no mention in the Qur’an? Is this not accusing Allah d&8=
of injustice, Allah forbid? Verily, O Allah, You are free from this slander.

The best response to them is the verse of Allah d&@az:

W3k sty 152
Vo vg ¢ PPN ff’n P
I 185 or el A5 SN 588
They are not but [mere] names you have named them, you and your forefathers,
for which Allah has sent down no authority. They follow not except assumption
and what [their] souls desire, and there has already come to them from their Lord

guidance.!

Most certainly, Guidance has come from our Rabb, which is the Word of our Rabb—
the Qur'an—and every word besides the Qur'an and authentically established
sayings of the Prophet As«&iil= are assumptions which have no basis. And indeed,

assumption avails not against the truth at all.?

Fourth Narration

Abi Hamzah al-Thumali narrated:

I heard Abd Ja'far s=it saying, “But Allah bears witness to that which He
has revealed to you regarding ‘Ali. He has sent it down with His knowledge,
and the angels bear witness [as well]. And sufficient is Allah as Witness.”
And I heard him saying, “Jibril descended with this verse in this manner,
‘Indeed, those who disbelieve and commit wrong to the Rights of the Family
of Muhammad never will Allah forgive them, nor will He guide them to a
path. Except the path of Hell; they will abide therein forever. And that,
for Allah, is [always] easy.” He then said, “O Mankind, the Messenger has

1 Surah al-Najm: 23.
2 Surah al-Najm: 28.
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come to you with the truth from your Lord regarding the Wilayah of ‘Ali, so
believe; it is better for you. But if you disbelieve in his Wilayah then indeed
to Allah belongs whatever is in the heavens and earth. And ever is Allah

Knowing and Wise.”

His statement implies that the Qur’an we recite contradicts that which Jibril s
revealed, and that the Qur’an before us is incomplete and not what was revealed
by Allah 452! The verses mentioned above have no mention of ‘Alf 45 nor

the family of Muhammad A5«&4e and the context as well does not support it.

“,
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Indeed, We have revealed to you, [0 Muhammad], as We revealed to Nith and
the Prophets after him. And we revealed to Ibrahim, Isma‘il, Ishag, Ya'qub, the
Descendants, Tsa, Ayyib, Yanus, Harin, and Sulayman, and to Dawid We gave
the book [of Zabiir]. And [We sent] Messengers about whom We have related [their
stories] to you before and Messengers about whom We have not related to you. And
Allah spoke to Misa with [direct] speech. [We sent] Messengers as bringers of good
tidings and warners so that mankind will have no argument against Allah after the
Messengers. And ever is Allah Exalted in Might and Wise. But Allah bears witness
to that which He has revealed to you. He has sent it down with His knowledge,

1 Tafsir al-‘Ayyasht, 1/285. [He claims that the name of ‘Alf and his Wilayah were deliberately removed

from this verse].
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and the angels bear witness [as well]. And sufficient is Allah as Witness. Indeed,
those who disbelieve and avert [people] from the way of Allah have certainly gone
far astray. Indeed, those who disbelieve and commit wrong [or injustice], never
will Allah forgive them, nor will He guide them to a path. Except the path of Hell;
they will abide therein forever. And that, for Allah, is [always] easy. O Mankind, the
Messenger has come to you with the truth from your Lord, so believe; it is better for
you. But if you disbelieve, then indeed, to Allah belongs whatever is in the heavens

and earth. And ever is Allah Knowing and Wise.!

2. Jabir ibn Yazid ibn al-Harith al-Ju'fi al-Kafi (d. 127 A.H)

»

»

»

»

¥

P

¥

R

T

Yahya ibn Ya‘la al-Muharibi said, “Z3’idah was asked, ‘There are three you
do not narrate from, why do you not narrate from them: Ibn Abi Layla,
Jabir al-Ju'fi, and al-Kalb1?’ Za’idah replied, ‘As for Jabir al-Ju'fi, by Allah,
he was a Kadhab (flagrant liar), who believed in Raj‘ah.”

Yahya ibn Ma'ln said, “No person left Jabir from those who saw him except
Za'idah, Verily Jabir was a Kadhab.” He said on another juncture, “Do not

record his Hadith, even as a courtesy.”

Abi Hanifah said, “I did not meet anyone more deceitful than Jabir al-Ju‘ft.
I did not present to him a single thing from my own opinion except that
he presented me with a narration. He claimed to have with him 30 000

ahadith from the Prophet A%« which he did not disclose.”

‘Amr ibn ‘All said, “Yahya and ‘Abd al-Rahman would not narrate from
him. ‘Abd al-Rahman would initially narrate from him to us before but

then he abandoned him.”

Al-Nasa'T said, “Matriik al-Hadith (suspected of forgery in Hadith).” He said

at another juncture, “He is not reliable, do not record his Hadith.”

Al-Hakim Abi Ahmad said, “Dhahib al-Hadith (weak in Hadith).”?

1 Sirah Nisa”: 163-170.

2 Tahdhib al-Kamal, 4/465.
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Salam ibn AbT MutT said, “Jabir al-Ju'fi said to me, ‘I have 50 000 doors of
knowledge from which I have not narrated anything to anyone from. So,
[ went to Ayytb and mentioned this to him and he replied, ‘As for this, he

is now a Kadhab.”

Tha'labah said, “I intended to go to Jabir al-Ju'fi, so Layth ibn AbT Sulaym

said to me, ‘Do not go to him as he is a Kadhab.”

Jarir said, “I do not deem it permissible to narrate from him, he believed

in Raj'ah”

Abt Dawad said, “According to me, he is not strong in the Hadith he

narrates.”

Abt al-Ahwas said, “When I would pass Jabir al-Ju'ft, I would ask my Rabb

to protect me.”

Al-ShafiT said, “I heard Sufyan ibn ‘Uyaynah saying, ‘I heard such a
statement from Jabir al-Ju'fi that I rushed away from him, fearing the roof

would fall upon us.”

Sufyan said, “He believed in Raj‘ah.”

Ibrahim ibn al-Jizajant said, “Kadhab.”

Ibn Sa‘d said, “He would commit Tadlis and he was extremely weak in his
opinions and narrations.”

Al-‘Uqayli said in Al-Du‘afd’, “Sa‘ld ibn Jubayr deemed him a liar.”

Al-S3j1 said in Al-Du‘af@’, “Ibn ‘Uyaynah deemed him a liar.”

Al-Maymn said, “I asked Ahmad ibn Khidash, ‘Would Jabir tell lies? and
he answered, “Yes, by Allah, and that is apparent from his Hadith.”

Sha'bi said to Jabir and Dawid ibn Yazid, “Had I had authority over you
and all I could find to punish you both was a needle, I would stab you with

it

1 Tahdhib al-Tahdhib, 2/44.
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The most astounding point regarding him is that this very narrator, who reports
70000 narrations from al-Bagir and 140 000 narrations from al-Sadiq, never spent
time in their company. In fact, the negation of him ever spending time in their

company was made by al-Sadiq himself. Zurarah narrates:

I asked Abiui ‘Abd Allah about the Hadith of Jabir and he said, “I never saw
him with my father except on one occasion and he has never entered into

»
my presence ever.

It is apparent that transmitting such a profound number of narrations can only
be possible if he remained by their side for a number of years and not when he
resided in an entirely different country than them, unless of course we believe

that he was able to teleport to them whenever he wished!

Verily Imam Ja‘far al-Sadiq has spoken the truth, who saw the likes of these
imposters, Jabir al-Ju'fi and his like, fabricating in the name of the Ahl al-Bayt,
when he said, “Verily those who claim love and association with us lie so brazenly

such that Shaytan too is dependent on their falsehood.”

We now present to you a few examples of these falsities.

Examples of his Fabrications

First Narration
Jabir al-Ju‘fi narrated:

Abi Ja‘far »=iz said, “No one can claim to have the entire complete Qur’an,

its apparent and hidden, except the Awsiya™.”*

1 Al-Tast: Ikhtiyar Ma'rifat al-Rijal, 2/436.
2 Al-Kulaynt: Al-Kaft, 8/254, # 362.
3 Awsiya’ is the plural of Wasi which means successor, referring to the Twelve Imams.

4 Al-Kulaynt: Al-Kafi, 1/228, # 2.
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Second Narration

Jabir al-Ju‘ft narrated:

I heard Abii Ja‘far »=i saying, “The only person who will claim to have the
entire complete Qur’an with him is a flagrant liar. No person gathered the
Qur’an and memorised it as it was revealed by Allah d&s-2 except ‘All ibn

Abi Talib sz and the Imams after him.”

This is one of many such attacks by these narrators upon the preservation of
the Qur’an, may Allah give them what they deserve. The Qur'an which is present
before us was compiled and gathered by Sayyiduna Abt Bakr and Sayyiduna
‘Uthman @26k and there is no Qur’an that has been compiled by the Imams of the
Ahl al-Bayt [nor any evidence of such a Qur’an ever existing]. This is nothing but
a claim that the Qur’an has been interpolated, can such a statement ever emanate

from the mouth of a Muslim?

Third Narration

Jabir al-Ju‘fi narrated:

Abi Ja'far pzik said, “A person who wears a yellow sandal will always be
seen in a pleasing condition as long as he wears it, as Allah d52=2 has said,

”y

“Yellow, bright in colour, pleasing to the observers.

Verily Allah 8&%=2 is Pure, this is nothing but mockery of the din of Allah. Can
anyone imagine the illustrious Imams of the Ahl al-Bayt making such statements?
Never, by Allah Who has raised the skies and spread the Earth, they would never
utter such foolishness. They are innocent from disparaging the verses of Allah in

this manner.

1 Al-KulaynT: Al-Kafi, 1/228, # 1.
2 Al-Kulaynt: Al-Kafi, 6/466, # 1.
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Fourth Narration

Jabir al-Ju‘ft narrated:

Abi ‘Abd Allah al-Jadali said, “I entered upon ‘Al ibn Ab1 Talib sz one day
and he said, ‘T am the Dabbat al-Ard (animal of the earth).”

We seek refuge from ever believing that our Sayyiduna ‘Alf ibn AbT Talib &z

could ever utter such a thing. Is there a greater insult to Sayyiduna ‘AlT «eéis than

saying he is a Dabbah (animal)? Can one who makes such a statement ever be

considered a lover of ‘AlT ibn Abi Talib %857

3. Ibrahim ibn Muhammad ibn Abi Yahya (d. 184 A.H)

»

»

»

»

»

»

Yahya ibn Sa‘ld al-Qattan said, “I asked Malik about him, if he was Thigah

(reliable), and Malik said, ‘No, and not reliable in his Din as well.”

Ahmad ibn Hambal said, “He was a Qadari, Mu'tazili, Jahm, every calamity
can be found in him.” He also said, “His Hadith should not be recorded,
people discarded his Hadith. He would narrate Munkar (uncorroborated
anomalous) Hadith, which had no basis. He would take Hadith from the

masses and alter them in his books.”

Bishr ibn Mufaddal said, “I asked the Fugaha’ of Madinah about him and

all of them said, ‘Kadhab (flagrant liar),” or similar.”
Yahya ibn Sa‘id said, “Kadhab.”

Abt Hafs Ahmad ibn Muhammad al-Saffar said, “I heard Yazid ibn Zuray
saying when he saw Ibrahim ibn Yahya narrating, ‘If Shaytan had to appear

before them they would record his narrations as well.”

Al-BukharT said, “A Jahmi, Ibn al-Mubarak and the masses abandoned him,
he did not believe in Taqdir.”

1 Al-Majlist: Bihar al-Anwar, 53/100, # 120.
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» Yahya ibn Ma‘in said, “He is not Thigah (reliable).”

» Ahmad ibn Sa‘'d ibn AbT Maryam said, “I said to Yahya ibn Ma‘n, ‘And Ibn
Abi1 Yahya [what about him?]’ and he replied, ‘A liar in all that he narrates.”

» Al-NasaT said, “Matritk al-Hadith (suspected of forgery in Hadith).” At
another juncture he said, “He is not Thigah (reliable), his narrations will

not be recorded.”

Examples of his Fabrications

First Narration
Ibrahim ibn Muhammad ibn Abi Yahya narrated:
Mughirah said, “I heard Abii Ja'far =it saying about the verse:
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But when they see it approaching, the faces of those who disbelieve will
be distressed, and it will be said, “This is that for which you used to call.”

When they will see ‘Alf at the Hawd (pond) with the Messenger of Allah
izazdle [on the Day of Qiyamah] it will be said, ‘This is that for which you

used to call. you used to call yourselves Amir al-Mu'minin by his name.”

In these verses of Surah al-Mulk, the commentary of which Ibrahim attributed

to Imam al-Baqir &z, Allah 4S5 is in actual fact addressing the Disbelievers:

o -t /°/a/5//5/~/,#,of//=.ﬁ/
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And for those who disbelieved in their Lord is the punishment of Hell, and wretched

is the destination.?

1 Tahdhib al-Kamal, 2/184.
2 Tafsir Furat al-Kaft, pg. 494.
3 Sirah al-Mulk: 6.
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The verses thereafter continue reproaching them, promising them eternal

Az

punishment and torment, until Allah &%= says:
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And they say, “When is this promise, if you should be truthful?” Say, “The
knowledge is only with Allah, and I am only a clear warner” But when they see
it approaching, the faces of those who disbelieve will be distressed, and it will be
said, “This is that for which you used to call” Say, [0 Muhammad], “Have you
considered: whether Allah should cause my death and those with me or have mercy

upon us, who can protect the disbelievers from a painful punishment?”"

It is impossible for this verse to have the meaning that this narrator wishes it to

have except if it is assumed that ‘AlT £:45 is the punishment of Jahannam which

these people disbelieved in and denied. This is a grave insult to ‘All &, And

there is no Power or Might except with Allah.

Detaching verses of the Qur’an from its context, ignoring the preceding and
subsequent verses, in an attempt to interpret according to one’s desires is the
standard practice of the deviants to fool the unsuspecting layman. Examples of

this nature are profuse, and there is no need to elaborate at this point.

4. Thuwayr ibn Abi Fakhitah Sa‘id ibn Tlagah al-Kufi
» Sufyan al-ThawrT said, “Thuwayr was from among the pillars of deceit.”
» Yahya ibn Ma'in said, “Laysa bi Shay’ (he amounts to nothing, i.e. weak).”
» Ibrahim ibn Ya‘qab al-JGzajani said, “Da‘if al-Hadith (weak in Hadith).”

» Abi Zur‘ah said, “He is not that Qawi (strong).”

1 Strah al-Mulk: 25-28.
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» Abi Hatim said, “Da‘tf, an associate of Hilal ibn Khabbab and Hakim ibn
Jubayr.”

» Al-Nasa'said, “He is not Thigah (reliable).”

» Al-Daraqutni said, “Matriik (suspected of forgery).”!

Examples of his Fabrications

First Narration

Ibn Hamzah al-TasT reported in his book, Al-Thdqib fi al-Mandqib, from Thuwayr
ibn Sa‘d ibn Tlagah:

Muhammad ibn al-Hanafiyyah a5 entered upon Sayyid al-‘Abidin ‘All
ibn Husayn »zig, he then raised his hand and slapped him. In Ibn al-

Hanafiyyah’s sight he was his junior.

Ibn al-Hanafiyyah then said to him, “Are you the one who has claimed

Imamah?”

‘Alf ibn Husayn said, to him, “Fear Allah, and do not claim that which does
not belong to you?”

Ibn al-Hanafiyyah said, “It is, by Allah, my right.”

‘Ali ibn Husayn said, “Stand and let us both go to the graveyard, so that the

matter may be cleared for us both.”
They then both proceed until they came to a new grave.
‘All ibn Husayn said, “This is a person who just passed away recently, call

to him and ask him what you want to know; if you are the Imam he will

respond to you. If not then I will ask him and he will inform me.”

1 Tahdhib al-Kamal, 4/429.
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Ibn al-Hanafiyyah said, “Can you do that?”
‘Alf ibn Husayn replied, “Yes.”
Ibn al-Hanafiyyah said, “I am not capable of doing that!”

So “Alf ibn Husayn supplicated to Allah as much as he desired and then
called to the person in the grave. The man rose from his grave, dusting
the sand from his head, saying, “The right belongs to ‘All ibn Husayn and

not you.”

So Muhammad ibn al-Hanafiyyah advanced to ‘Alf ibn Husayn and fell at
his feet, kissing and embracing it, beseeching him, “Seek forgiveness for

me."!

Where are the false claimants of love for the Ahl al-Bayt? Is not Muhammad
ibn al-Hanafiyyah from the Ahl al-Bayt? Is he not the son of ‘Ali ibn Abi Talib
2857 Why do they belittle him? How is it possible to still revere the likes of
Thuwayr and his ilk, believing them to be the followers of the Ahl al-Bayt when
they demean the status of ‘All’s 45 son and the brother of Hasan and Husayn
&zii5? Furthermore, what is this position that the very members of the Ahl al-
Bayt are bickering and quarrelling about? Is it a worldly or religious position? If
it is something worldly then they are far nobler than fighting over something
so trivial, and if it was something pertaining to religion than they are far more
pious than to fight over something decreed by Allah! We would then rightfully
ask: Where is the mention of this Imamah and succession in the Qur’an? How is it
possible for it to have this merit, that its sign is the ability to raise the dead?, and
yet it is not found in the noble Qur’an? Were the Imams of the Ahl al-Bayt, thus,
incapable of proving their Imamah from the Qur’an and Sunnah such that they

1 Abl Hamzah al-Tast: Al-Thagib fi al-Managib, pg. 351-352.
2 Raising the dead was the miracle granted to Nabi Tsa $2& and no Nab after him was granted this
miracle. Such that even the best of creation Muhammad #<£48 too did not raise any of the dead; how

then will it be granted to those lower than them in status?
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were in need of testimonies from the dead? This is something that no rational

person will accept, and if he does accept it then he is irrational.

5. Humran ibn A'yan al-Kufi

» Yahya ibn Ma'in said, “Laysa bi Shay’ (he amounts to nothing, i.e. weak).”

He said on another juncture, “Da‘if.”
» Al-Nasa'T said, “He is not Thiqah (reliable).”

» Ibn Hajar said about him, “Da‘tf.”?

It has been said about Humran that he was from the Qurrda’ (reciters of the
Qur’an) and that Hamzah al-Kasa' recited to him. Some have assumed that this
establishes his reliability and the authenticity of his narrations; why then are his

narrations not relied upon?

Humran was a reliable reciter of the Qur’an; however, there is a world of difference
between reciting and memorising the Qur’an, and the transmission of the Hadith.
The Qur’an is safe from distortion and alteration, and as a result becoming a play
thing in the hands of the deviant, on account of Allah’s divine protection and
the efforts of the best generation after the Ambiya’. If anyone were to attempt
altering its words or due to forgetfulness commit some error in recitation, it
would be immediately discovered due to it being mass transmitted in both word
and meaning. Thus, the warning for taking Qur’an from a person is not the same
as the warning for transmitting Hadith from a person; the reason for that being

the impossibility of altering and changing the words of the Qur’an.

We find amongst the illustrious scholars many who were reliable experts and
jurists in their respective sciences; however, when it came to Hadith they

did not have the same level of expertise or he transmits Hadith but lacks the
1 Tahdhib al-Kamal, 7/306.

2 Tahdhib al-Tahdhib, 3/22.
3 Taqrib al-Tahdhib, 1/240.
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proper grounding with regards to its chain of narration, etc. You will find many
pious scholars, experts in the field of recitation and its different modes, having
memorised stanzas of intricate works of Qir'a'ah—such as al-Shatibiyyah, etc.—yet
when their narrations of Hadith are examined it is found that they commit errors
in the chains of narration and even mix the wordings of different Hadith. When
this is the case of those who are considered reliable, pious, and reputable then
what of the like of Humran ibn ‘Ayan who is amongst the weak narrators and

those suspected of forgery?

It has been reported from Imam al-Bagqir that there are three categories of reciters
of the Qur’an, he said:

Those who recite the Qur’an fall under three categories:

1. One who recites the Qur’an, and takes his recitation as an item for
sale; seeking compensation from the leaders and recognition from

amongst the people.
2. One who memorises the Qur’an but discards its laws.

3. One who recites the Qur’an and applies its remedies to the sickness
of his heart, he spends the day and the night reciting it, establishing
its recitation in his Masjid, remaining aloof from his bed [in its
recitation]; it is with this that Allah &z removes difficulties,
with which Allah drives away the enemy, and it causes the rain to
descend from the skies. By Allah, for those who recite the Qur'an

in this manner it is greater for them than finding red sulphur.”

Thus, we learn that mere recitation of the Qur'an does not guarantee a person
piety and sincerity, as he may be of those who recite it for monetary purposes or

he recites while failing to practice upon its injunctions.

1 Rawdat al-Wa'izin, pg. 9.
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Examples of his Fabrications

First Narration

Al-Kulayni reports in al-Kaft with his chain from Humran ibn A‘yan:

I said to Abi Ja'far »zuE, “May I be sacrificed for you, [we are so few in
number] if we were to gather to consume from one sheep, we would not

finish it.”

Abu Ja'far al-Baqir said, “Should I not tell you of something even more
astonishing; the Muhajirin and the Ansar all turned apostate besides (and
he indicated with his hand) three””

Isaid, “May I be sacrificed for you, what was the condition of ‘Ammar (ibn

Yasir)?”

Al-Bagir said, “May Allah have mercy on ‘Ammar Aba al-Yaqzan, he
pledged allegiance [to ‘Ali] and was martyred.”

I then thought to myself, “What can be greater than martyrdom?”

Al-Bagqir then stared directly at me and said, “Perhaps you are thinking

that he is of the same rank as the three; impossible, impossible.”!

The heinousness of this narration is self-apparent; see the manner in which
he attributes disbelief to the Muhajirin and Ansar. Who are the Muhajirin and

A\ g2,

Ansar? They are those regarding whom Allah §&8s2 said:
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And the first forerunners [in the faith] among the Muhdgjirin and the Ansar and
those who followed them with good conduct, Allah is pleased with them and they

1 Al-Kulayni: Al-Kafi, 2/244.
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are pleased with Him, and He has prepared for them gardens beneath which rivers

flow, wherein they will abide forever. That is the great attainment.
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Allah has already forgiven the Prophet and the Muhajirin and the Ansar who
followed him in the hour of difficulty after the hearts of a party of them had almost
inclined [to doubt], and then He forgave them. Indeed, He was to them Kind and
Merciful ?
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For the poor Muhdjirin who were expelled from their homes and their properties,
seeking bounty from Allah and [His] approval and supporting [the cause of] Allah
and His Messenger. Those are the truthful. And [also for] those who were settled in
the Home [i.e., al-Madinah] and [adopted] the faith before them. They love those
who emigrated to them and find not any want in their breasts of what they [i.e.,
the Muhagjirin] were given but give [them] preference over themselves, even though
they are in privation. And whoever is protected from the stinginess of his soul, it
is those who will be the successful. And [there is a share for] those who come after
them, saying, “Our Lord, forgive us and our brothers who preceded us in faith and
put not in our hearts [any] resentment toward those who have believed. Our Lord,
indeed You are Kind and Merciful.”

1 Siirah al-Tawbah: 100.
2 Sirah al-Tawbah: 117.
3 Strah al-Hashr: 8-10.
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Allah d&5e: praises the Muh3jirin and the Ansar in these noble verses, while
Humran ibn A'yan fabricates against them, accusing them of apostasy. His
intention for doing this is not at all hidden, respected reader, it is because
the Sahabah are the transmitters of this religion and attacking them seeks to

undermine all that they transmitted.

Second Narration

Al-Kulayni reports in al-Kafi with his chain from Humran ibn A'yan — from Ju‘ayd

al-Hamdani — from ‘Alf ibn Husayn:
I (Ju‘ayd) asked him, “By what do you (Imams) pass verdicts?”

‘All ibn Husayn answered, “According to the law of the family of Dawad
saiz, If any anything is hidden from us then the Rih al-Quds (Jibril)

transmits it to us.”

Humran intends by this narration to assert that the Ahl al-Bayt #z&is adhered to
a SharTah other than the SharTah of the Messenger of Allah Jz:&4{z, choosing to
rather pass judgement according to the laws of the Jews. We would be justified in
asking: Is the SharTah of Muhammad .24 inadequate that the Imams were
required to pass rulings in accordance with the family of Dawtd #@i&? By Allah,
these are statements that can never emanate from one who possesses even an
iota of Tman! How then is it possible for the Imams of the Ahl al-Bayt to have

uttered such blasphemy?
Further insult is caused by the last portion of this narration where it is claimed
that the Rah al-Quds (Jibril #2&) descends upon them with revelation. What

difference remains then between the Imams and the Prophet 5:£4{=? Indeed
Allah 8552 says:

1 Al-Kafi, 1/398, # 4.
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Say, “Iam only a man like you, to whom has been revealed that your god is one God.
So, whoever would hope for the meeting with his Lord, let him do righteous work

and not associate in the worship of his Lord anyone.”

The Prophet 4s:£4( is a human whom Allah 3&%e22 has honoured with Nubuwwah
and Risalah, and he is Khatam al-Nabiyyin wa al-Mursalin (seal of the Prophets and
Messengers); there is no Prophet after him and with his demise revelation from
the Heavens has terminated. Humran and his clique of extremists, however, insist
upon these heresies and attribute these blasphemies to the illustrious Imams.
Is the intention thereby to clandestinely attribute Prophethood to the Imams?
This is the dark pit which Humran and his associates have fallen into; whenever
attempts are made to absolve them from extremist beliefs, they find themselves

back in the same pit again.

6. Burayd ibn Mu‘awiyah ibn Abi Hakim al-Kufi (d. 150 A.H)

I could not find a detailed biography for this Burayd in the reliable books of jarh
wa Ta'dil; however, his condition is no different to those discussed in the preceding

pages. Al-Sadiq said about him:
May Allah curse Burayd and may Allah curse Zurarah.?
He also said:

May those who aspire to be leaders in religion be destroyed: Zurarah,

Burayd, Muhammad ibn Muslim, Isma‘1l al-Juft.}

1 Siirah al-Kahf: 110.
2 Al-TGsT: Ikhtiyar Ma'rifat al-Rijal, 1/364.
3 1bid, 2/508.
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‘Abd al-Rahim al-Qasir has reported:
Ja'far al-Sadiq said, “Go to Zurarah and Burayd, and say to them, “What
is this Bid'ah? Do you not know that the Messenger of Allah Zs4f said,

‘Every Bid'ah is misguidance.?”

I said to him, “I am afraid of the two of them, send Layth al-Muradi along

with me.”

So, we went to Zurarah and relayed the message of Abt ‘Abd allah, but he
replied, “By Allah, he has granted me ability, but he does not know.”

As for Burayd, he answered, “I will never retract what I have said ever.”

Let us now peruse a few of the narrations that emanated from this Burayd.

Examples of his Fabrications

First Narration

Al-Kulayni has reported with his chain from Aba ‘Abd Allah al-Sadiq:
A man came to the Messenger of Allah ii= and said, “O Messenger of
Allah, verily I have been extremely well-endowed as no other man has
been, so would it be permissible for me to satisfy myself with a camel or

donkey, as no woman can bear what I possess?”

The Messenger of Allah &4 said, “Verily Allah did not create you except

that He has also created your equal capable of enduring you.”

So, the man left, but it was not long before he returned, making the same

request.

1 1bid, 2/509.
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The Prophet i< said, “Have you not approached the African ladies with

long necks?”

So, the man left, but it was not long before he returned, saying, “O
Messenger of Allah, I testify that you are truly the Messenger of Allah. I
sought what you instructed and found one capable of enduring me and she

has satisfied me.”!

Do these deviants wish to prove the Nubuwwah of the Prophet As«&ifi= with the

likes of such proofs and absurdities? We seek Allah’s &%= protection from the

loss of intellect and ill-manners.

Second Narration

Al-Kulayni has reported with his chain from Burayd ibn Mu‘awiyah:
I heard Abt Ja'far saying, “Verily Yazid ibn Mu‘awiyah entered Madinah,
with the intention to perform Hajj. He then summoned a man from the

Quraysh and when he arrived said to him, “Do you acknowledge that you

are my slave; if I wish I can sell you and if I so wish I can retain you.”

The man replied, “By Allah, O Yazid, you are not superior to me in ancestry
amongst the Quraysh, nor was your father superior to my father during
the days of ignorance or Islam. You, also, are not superior to me in din
or better than me (in any way); so how can I acknowledge what you are
saying?”

Yazid said to him, “If you do not acknowledge it, by Allah, I will kill you!”

The man answered, “You killing me here will pale in comparison to your

killing Husayn ibn ‘Alf, the grandson of the Messenger of Allah, is.zig=.”
So Yazid ordered that he be killed.
1 Al-Kafi, 5/336, # 1.
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Yazid then summoned ‘Ali ibn Husayn i, [great] grandson of the

Messenger sz, and said the same to him.

‘Alf ibn Husayn sz said, “So, if I do not acknowledge this, you will kill me

as you killed the man yesterday.”
Yazid replied, “Indeed!”

Thus, ‘All ibn Husayn s=it said, “I have acknowledged what you have
asked; I am a coerced slave, if you wish you may retain me and if you so

wish you may sell me.”

Yazid said, “It is better that you prevented your blood from being spilled,

and it did not cost you anything of your honour to do so.”

I cannot fathom, for the life of me, why these individuals insist on painting such
a disgraceful picture of the Ahl al-Bayt, depicting them as lowly people with no
sense of honour, and there is no power or Might except with Allah. They began this
practice with the courageous Lion of Battle, the brave warrior, ‘Alf ibn Abi Talib
24z, depicting him to be a meek coward whose wife could be beaten before
his eyes and his child aborted, all while he cowered. Then this was followed up
with further insults being cast upon his sons, Hasan and Husayn &z&is, Now this,
depicting ‘Ali ibn Husayn £z as a person without honour, Allah save us from such
thoughts, such that he says, “I am a coerced slave, if you wish you may retain
me and if you so wish you may sell me.” By Allah, these statements were never
uttered by the leaders of the Ahl al-Bayt #:4is, they who would prefer death than

having to endure even a moment of disgrace.

The strangest thing is that Burayd, and his cronies, who narrate such things from
the Ahl al-Bayt claim to love them, yet they do not have the slightest reservations
in attributing such humiliating and disgraceful lies to the Ahl al-Bayt. Is this
actually love or hatred for the Ahl al-Bayt? I leave that for you to decide.

1 Al-Kaft, 8/235, # 313.
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Third Narration

Al-Saffar narrates with his chain of narration Burayd ibn Mu‘awiyah al-Ijlt:

I asked Abt Ja'far »=iz about the verse:

s .

A 318 § 8,3 J5, 12 25
And on [its] elevations are men who recognize all by their mark.

And he replied, “This was revealed about this Ummah. Men refers to the

Imams #5% from the family of Muhammad sz,

I then asked what is Araf and he replied, “A bridge between Jannah and
the Fire; whoever of the sinful believers the Imams seek intercession for,

will attain salvation and for whoever he doesn’t, they will be destroyed.”

One acquainted with the noble Qur’an will have no difficulty in understanding
who the Men of A'raf are: They are those whose good and bad deeds are equal in
number, who Allah will detain on A'raf until Allah passes judgement over them,
These people will look upon the inhabitants of Jannah and ask Allah d&%=2 to
admit them therein, and when they look upon the dwellers of Jahannam, they

will ask Allah d&%e2 for protection from its evil.

Will the one who regards the Imams to be among those who will remain on
A'raf be considered amongst the lovers of the Imams or their ardent haters?

Astonishing indeed is the state of the ignorant liars!

Fourth Narration

Al-KulaynT has reported with his chain from Burayd ibn Mu‘awiyah:

1 Basd’ir al-Darajat, pg. 517.
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I was sitting with Abi Ja'far =& in his tent in Mina when he looked at

Ziyad al-Aswad, who was limping in pain, so he took pity on him.
Abi Ja'far sk asked him, “What has happened to your leg?”

Ziyad replied, “Because of a lean camel of mine, which I could not ride and

had to walk.”

So, he pitied him, on which Ziyad said, “Verily I am affected by sin at times
to the point that I begin to think that I am destroyed, but then I think of
my love for you all (the Ahl al-Bayt) and become hopeful of salvation and
the feeling [of dejection] is lifted.”

Abu Ja'far sz replied, “Is not the din but love? Allah dw#sz says:

R IENERS TR (IS
Allah has endeared to you the faith and has made it pleasing in your hearts.*

e
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If you should love Allah, then follow me, [so] Allah will love you.?
PR 0
They love those who emigrated to them.?
A man came to the Messenger of Allah i< and said, ‘O Messenger of

Allah, I love those who pray salah but do not pray myself, and I love those
who fast but do not fast myself’

1 Surah al-Hujurat: 7.
2 Stirah Al ‘Tmran: 31.
3 Sirah al-Hashr: 9.
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The Messenger of Allah i« said to him, “You are with the one you love

and for you is what they have earned.”

The Imam then said, “What do you want and what do you desire, if a
calamity were to descend from the sky then each group will take refuge in
its place of safety, and we will take refuge with our Prophet and you will

take refuge with us.”

The narrator of this report fabricates against the Imams of the Ahl al-Bayt while
at the same time reporting that which refutes him. He wishes by this narration
to establish that one who loves the Prophet #%«£4{= and his Ahl al-Bayt cannot
be harmed by his sins, even if he fails to establish the fundamentals of this din.
This is a heinous claim, its objective is nothing more than to distance people from
Din. Why would a person exert himself with the performance of Salah, Zakat,
Hajj, and fasting or even keep to the parameters specified in Islam when love
for the Prophet A« is all that is required. This is how the heretics wish to
distance people from the din and cause them to abandon its tenets, as there is no
real need for them after all. In fact, Allah 45422 ordering its establishment was
just mentioned by the way, since all that is truly required is love for the Prophet
Az, even if the compulsory acts are omitted. This is what Burayd and his
fellow cronies wish to establish. However, they have made mention of a verse in
this very narration which uproots their lies, and that is the verse:

;ia)),;m\,rifiré,w,imvﬁ.af@;guwmwfﬁu\j

Say, [0 Muhammad], “If you should love Allah, then follow me, [so] Allah will love
you and forgive you your sins. And Allah is Forgiving and Merciful

In this verse, Allah d%%=:2 has made love for the Prophet 1s«&di> dependent on

following the Prophet As«&i{iz, this is the true meaning of love after all. The one

1 Al-Kulaynt: Al-Kaft, 8/79.
2 Siirah Al ‘Imran: 31.
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who claims to love Allah d%%=:2, His Prophet A5:&4(=, and the pious, yet fails to
emulate and follow them, such a person is a deceptive liar and his love will be of

Trso_~

no avail to him. Imam al-Baqir &z has falsified this claim with his statement:

There is no association between us and Allah dss2 and one cannot gain
proximity to Him except through obedience to Him.

5o~

Imam al-Baqir &4z also said:

The one who obeys Allah and loves us is our friend, whereas the one who
has disobeyed Allah ds2s22, the love he has for us will be of no avail to him.!

sE P~

Imam al-Baqir &= said on another occasion:

It is enough against a man that he says I love ‘Al and associate with him,
but then does not act according to it. Were he to say I love the Messenger
of Allah iszai=—as the Messenger of Allah &z is better than ‘Ali—but
then does not follow his lifestyle or adhere to his Sunnah, then his love will
be of no avail to him. Fear Allah and practice according to the laws of Allah.
There is no relation between Allah and anyone, the most beloved servants

to Allah are those who are most God-fearing and most obedient to Him...2

Fifth Narration

Al-Hurr al-‘Amili reports with his chain of narration from Burayd ibn Mu‘awiyah
al-jlt:

Abii ‘Abd Allah (al-Sadiq) s=¢ said, “Whatever action a person did while
harbouring enmity for us and misguided, but was then favoured by Allah
dsez to recognises our Wilayah, will be rewarded except for Zakat. He will

have to repay his Zakat as he discharged it to the incorrect recipients, as

1 Al-MajlisT: Bihar al-Anwar, 68/179.
2 Muhammad Mahdi Al-Ha'irT: Shajarah Tiba, 1/3.
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Zakat belongs to the custodians of Wilayah. As far as his Salah, Hajj, and

fasting goes, he does not have to repeat them.”

The reason for fabricating this narration in the name of the Imam is quite clear;
it is solely for the acquisition of wealth. They are not seekers of the truth or
desirers of knowledge; all they seek is fortune. This is why the acts of worship
carried out prior to this assumed guidance is of no concern to them, but the
money distributed to the poor, that is an issue and will need to be repaid to the

representatives of the Imam in his absence!

7. Ziyad ibn al-Mundhir al-Hamdani Abu al-Jarid al-A'ma al-Kuafi (d. 150
A.H)

» Ahmad ibn Hambal said, “Matriik al-Hadith (suspected of forgery in Hadith),

he is extremely Da‘if.”

» Yahya ibn Ma‘n said, “Kadhab (flagrant liar), an enemy of Allah, he is not

equal to a cent.”
» Al-Bukhari said, “They criticised him.”

”

» Al-Nasa'l said, “Matriik (suspected of forgery).” Elsewhere he commented,
“He is not Thigah (reliable).”

» Abu Hatim said, “Da‘if.”?
» Yahya ibn Yahya al-NisabirT said, “He fabricates hadith.”

» Ibn ‘Abd al-Barr said, “They had consensus that he is da‘if in hadith, munkar

(relates contradictory reports), while some attribute lying to him.”

A number of narrations have been reported of the illustrious Imams disparaging

him, amongst them is what al-TsT has reported from Aba Basir, who said:

1 Al-Hurr al-‘Amilt: Al-Wasa’il, 1/136.
2 Tahdhib al-Kamal, 9/517.
3 Tahdhib al-Tahdhib, 3/332.
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We were sitting with Abti ‘Abd Allah when a young girl passed us carrying a
flagon which she had turned upside down. So, Abd ‘Abd Allah said, “Indeed
Allah dsez has turned over the heart of Abu al-Jarad just as this girl has

turned over this flagon, so what fault is it of mine?”*
Abi Usamah narrates that Aba ‘Abd Allah said:
What has Aba al-Jartd done? By Allah he will only die forlorn.?
Ab{i Basir relates:

Abii ‘Abd Allah made mention of Kathir al-Nawa’, Salim ibn Abi Hafsah, and
Abi al-Jartd, and then said, “Liars, rejectors, disbelievers, may the curse of

Allah be upon them.”

Isaid, “May I be sacrificed for you, as for them being liars, this I am aware

of, but how are they rejectors?”

Abu ‘Abd Allah replied, “Liars who come to us and say they attest to us, but
it is not like that, and they hear our Hadith and reject it.”

8. Sudayf ibn Maymiin al-Makki

He was of the extremist liars. He was killed during the era of al-Manstr.* The most
famous of his narrations is the one reported by Ibn Babuwayh al-Qumm with his

chain of narration from Sudayf al-Makk:

Muhammad ibn ‘Alf al-Baqir narrated to me, and I never saw anyone from

the progeny of Muhammad 4= equal to him, that Jabir ibn ‘Abd Allah

1 Ikhtiyar Ma'rifat al-Rijal, 2/495.
2 Ikhtiyar Ma'rifat al-Rijal, 2/495.
3 Ikhtiyar Ma'rifat al-Rijal, 2/495.
4 Refer to Lisan al-Mizan, 3/9.
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al-AnsarT' said, “The Messenger of Allah s delivered a sermon to us in
which he said, ‘O people, whoever hates us the Ahl al-Bayt, Allah will raise

him as a Jew on the Day of Reckoning’

I asked, ‘O Messenger of Allah, even if he fasts, prays, and considers himself

a Muslim?’

The Messenger of Allah i said, ‘Even if he fasts, prays, and considers

himself a Muslim.”?

They assume that Imam al-Sadiq 4% said, “I do not think my father related
this Hadith to anyone.” I cannot understand why they insist upon painting a
picture of the Imams always concealing and hiding their beliefs from the people.
They give the impression that they were powerless, whereas Allah 8&%<2 had
instructed His Messenger 45«24 to propagate the din to the entire creation and
not discriminate amongst anyone. Can a sensible person believe that the Prophet
Jsedfle was only sent to teach the religion to the Ahl al-Bayt, who then would
proceed to conceal it from the entire creation? The least we will say about it is

that it is a sad joke if that is what one believes.

Our Prophet As«&ifl= was sent to all of creation, all people of all ethnicities, and
he conveyed all that Allah 4&%=2 had instructed him with. He did not reserve
some teachings for a select few, rather he was a Mercy for the entire creation,
may Allah 8&%=2 shower his choicest blessings and salutations upon him. These
liars began to transmit these deviant ideologies when the masses began to reject
them on account of their narrations being obviously fabricated and their beliefs
corrupt. In an effort to fool the ignorant, they portrayed themselves to be the

close confidants of the Imams and that the Imams would confide these matters

1 Despite this narration being a fabrication, the fabricator too could not conceal the fact that Imam
al-Baqir &= had studied and learnt hadith from Sayyiduna Jabir ibn ‘Abd Allah al-Ansart «&is, as we
have stated under his biography.

2 Tbn Babuwayh: Al-Amali, pg. 412.
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to them only. The sad reality is that many were fooled by this ploy, and we seek
Allah’s protection from deception.

9. Kathir ibn Isma‘l al-Nawwa’ Abii Isma‘il al-Taymi al-Kufi
» Abl Hatim said, “Da‘Tf al-Hadith, in the same category as Sa‘d ibn Tarif.”
» Al-Jzajani said, “He was not on the right path.”

» Al-Nasal said, “Da‘if.)” At another juncture he said, “There is scepticism

about him.”

It has also been reported that he repented from his extremism and deviated

ideologies before his demise?, and Allah 4% knows best.

10. Ibrahim ibn Nu‘aym Abu al-Sabah al-Kinani al-Kuafi

He is amongst those who claim to be of the companions of Imam al-Baqir &%z
and his ardent followers. However, I have not come across a detailed biography
for him in the reliable books of narrator evaluation, but I have examined some of
his narrations and found that he is no different to those we have discussed in the
preceding pages. He too has been disparaged by Abt ‘Abd Allah al-Sadiq &iz5; of

them is what al-TasT has reported with his chain from Burayd al-TjlT:

Abi al-Sabah al-Kinani and I were in the presence of Abti ‘Abd Allah sz,
when he said to us, “By Allah, the companions of my father were better
than you. The companions of my father were pious with no [worldly]
ambitions, whereas you all today are filled with [worldly] ambitions and

no piety.”

Abi al-Sabah said, “May I be sacrificed for you, we were the companions

of your father”

1 Tahdhib al-Kamal, 24/103.
2 Tahdhib al-Tahdhib, 8/367.
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Abi ‘Abd Allzh replied, “You all were better than that what you are now.™

[ am at a complete loss as to how they can accept the narrations of a person
who has been condemned by the Imams of the Ahl al-Bayt in several different
narrations. In fact, I cannot understand how they deem him reliable when several

narrations attest to his immoral character.
Al-Majlist has reported from Abt al-Sabah al-Kinant:

One day I knocked on the door of Abi Ja'far and his maid, who had a big
bosom, came to answer the door. So, I struck my hand on her breasts and

said to her, “Tell your master that I am at the door.”

Immediately the Imam yelled out from behind the door, “Enter, may your

mother be bereaved of you.”

So, I entered and said, “By Allah, I did not intend to doubt, I only wished
to further strengthen my conviction [that you have knowledge of the

unseen].”

Imam Ja‘far replied, “You have spoken the truth, if you think that these
walls veil our eyes in the same way it veils your own then there is no
difference between you and us, you should never entertain such thoughts

again.”?

It should be noted, firstly, there is a vast difference between the miracles of
the pious and the miracles of the Prophets which serve as a testimony to their
prophethood, both of which are in stark contrast with the exaggerated claims
made regarding the “special abilities” ascribed to the Imams of the Ahl al-Bayt.
Such is the extremism in this regard that here we find a narrator [believed to be

morally upright by the Shiah] going to the extent of dishonouring one of the

1 Ikhtiyar Ma'rifat al-Rijal, 2/639.
2 Bihadr al-Anwdr, 46/248.
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slaves of Imam al-Bagir and then attempting to absolve himself with an excuse
worse than the crime itself; that he disgraced her only to increase in his own
conviction! The only conviction he would have gained from this is that any
form of sin can be perpetrated and excused if done in the name of the Imam.
Most astonishing is the alleged response of Imam al-Bagqir, is this the sense of
honour we are expected to believe this illustrious Imam awarded to the ladies
of his household? A man’s protectiveness over his household is the greatest sign
of his manhood, in fact it is part of complete faith, as reported from Sa‘'d ibn
‘Ubadah 455, who said, “O Messenger of Allah, if  were to find another man with
my wife, am I to do nothing until I acquire four witnesses? Never, by Allah Who
has sent you with the Truth, I will strike him with my sword before that.” The
Prophet #54&4ie upon that said, “Listen to what your leader is saying, verily he
is Ghayyir (one who is fiercely protective), and T am more so than him, and Allah

is more so than me.”

The protectiveness of Sayyiduna ‘Ali iz over his beloved wife, Sayyidah Fatimah
Gz —Queen of the women of the universe—too is highlighted in the following
report. It is reported that he once came home and found her cleaning her teeth

with a Miswak, upon which he recited the following poem:
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You have succeeded, O twig of the Arak tree,
Have you no fear of me observing you in this embrace?
Were you from those who could battle, I would have killed you!

No other has had this fortune besides me, O twig, but you.

This was the protective nature of the Ahl al-Bayt, and in fact the state of every

morally upright individual. Yet this liar wishes us to believe that the protective

1 Sahth Muslim, # 2754.
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nature of Imam al-Baqir &z did not even prompt a scolding, and he still went on

to entertain the very same person as his guest!

11. Mughirah ibn Sa‘id al-Bajali al-Kufi

» Ibn ‘Awn has said, “Ibrahim informed us, ‘Beware of Mughirah ibn Sa‘id
and Abu ‘Abd al-Rahim, for indeed they are liars.”

» ‘Abd Al-A‘la ibn AbT Musawir said, “I heard Mughirah ibn Sa‘id, the Liar,
saying, ‘Allah has instructed you with justice referring to ‘Alf, kindness
referring to Fatimah, and charity to the near relatives referring to Hasan
and Husayn. And Allah has prohibited you from immorality and bad
conduct, so and so is the most immoral of people and bad conduct refers

to so and so.”

N~

» Jarir ibn ‘Abd al-Hamid said, “Mughirah ibn Sad was a liar, who practiced
black magic.”

» Al-Juzajani said, “Mughirah was killed while claiming Prophethood for
himself, he would create fire using sorcery and witchcraft until people

began to obey him.”

» Al-A'mash said, “Mughirah came to me, but as soon as he came to the
doorstep, he jumped towards the house. I asked him, ‘What is the matter
with you?” He responded, ‘This wall of yours is wretched. Then he added,
‘Blessed are those who drink from the water of the Euphrates. I said, ‘We
have other drinking sources besides that’ He replied, ‘Menstrual pads
and carrion is thrown in it I asked, “Where do you drink from then?’ He

replied, ‘From a well.”

Al-A'mash said, “I thought to myself, ‘By Allah, I will question him. So,
I asked, ‘Did Alf revive the dead?” He replied, “Indeed, by Him who has
control of my life, if he so wished he could have brough the ‘Ad and
Thamid back to life. I asked, ‘From where have you come to know of this?’
he said, ‘I went to some of the Ahl al-Bayt, who gave me a drink of water

after which there was not a thing that remained unknown to me.”
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» Kathir al-Nawwa’ said, “I heard Abti Ja'far saying, ‘Allah and His Messenger
are free from Mughirah ibn Sa‘ld and Banan ibn Saman, verily the two of

”

them have lied against us the Ahl al-Bayt:

» Ibrahim ibn Hasan said, ‘Mughirah ibn Sa‘id entered upon me; I was young
and greatly resembled the Prophet s:&4e. He made mention of my
closeness to the Prophet izs«&dfiz, my resemblance to him, and praised
me. He then mentioned Aba Bakr and ‘Umar, and cursed them both. So, I

throttled him until his tongue hanged out.”

» Al-A‘'mash said, “Mughirah ibn Sa‘ld came to me and made mention of
‘Alf and the Prophets. He then gave precedence to ‘Alf over the Prophets.
Thereafter he said, “Ali was in Basrah when a blind man came to him. ‘All
passed his over his eyes and his sight was restored. ‘Ali then said to the
man, ‘Do you desire to see Kiifah?’ The man replied, ‘Indeed.” So Kifah was
brought to him until he could see it after which ‘Alf said, ‘Return!” So, it
returned. I said, ‘Glory be to Allah! Glory be to Allah!” He then stood and
left.”

» Ibn ‘AdI said, “There was no person in Kifah who was more cursed than
Mughirah ibn Sa‘ld on account of the lies that he narrated regarding ‘Alf.
He would always lie against the Ahl al-Bayt, and I do not know of any

narration of his that is not disconnected.”

His lies and fabrications are extremely numerous. The greatest calamity of it,
however, is that you will find these same fabrications constantly reverberating
from the ShiT pulpits, falsely attributing these statements to the Ahl al-Bayt. Al-
TasT has recorded a number of narrations wherein al-Sadiq has disparaged him,
in his book Ikhtiyar Ma'rifat al-Rijal.

Condemnation of Mughirah ibn Sa‘id

Ja'far al-Sadiq @& said:

1 Lisan al-Mizan, 6/77.
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May the curse of Allah be upon Mughirah ibn Sa‘id, he would lie in my
father’s name; thus, Allah caused him to taste iron [i.e., he was executed].
May Allah curse the one who says about us what we do not say about
ourselves and may Allah curse the one who elevates us from being the
slaves of Allah, who has created us, and to Whom is our recourse and our

return, and Who has control of our lives.!

What Imam Ja'far al-Sadiq 44z has mentioned about himself and his father being

the slaves of Allah echoes exactly what has been revealed in the Noble Qur’an:
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It is not for a human [prophet] that Allah should give him the Scripture and
authority and prophethood and then he would say to the people, “Be servants to
me rather than Allah,” but [instead, he would say], “Be pious scholars of the Lord
because of what you have taught of the Scripture and because of what you have

studied.”
Al-TasT has reported from al-Sadiq:

Do not accept from us any report that does not agree with the Qur’an and
Sunnah, or does not corroborate with what has been said by us earlier,
for verily, Mughirah ibn Sa‘ld, may the curse of Allah be upon him, has
added to the books of my father’s students what my father never said. Fear
Allah and do not accept from us anything that contradicts the Qur’an and
Sunnah of our Prophet iz«&i; for when we narrate, we [clearly] say Allah
has said or Allah’s Messenger has said [and do not narrate on our own

strength].?

1 Ikhtiyar Ma'rifat al-Rijal, 2/489.
2 Siirah Al ‘Imran: 79.
3 Ikhtiyar Ma'rifat al-Rijal, 2/489.
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Imam Ja‘far 4z has spoken the truth, for indeed the scale of truth is the words
of Allah and His Messenger; all that opposes what they have said holds no weight.
Imam al-Baqir and Imam al-$adiq, as well as the other scholars of he Ahl al-Bayt,

were true servants of Allah and adherents to truth.

12. Muhammad ibn Muslim ibn Riyah Abii Jafar al-Awqasi al-Tahhan

One of the extremists who would regularly lie in the names of the illustrious
Imams. He has an excessive amount of despicable and repugnant narrations.

Condemnation of him has been reported from Imam Ja‘far al-Sadiq &z,

Al-TusT has reported with his chain of narration from Abu al-Sabbah:

I heard Abi ‘Abd Allah (al-sadiq] saying, “O Abt al-Sabbah, may those who
aspire to be leaders in religion be destroyed; amongst them is Zurarah,
Burayd, Muhammad ibn Muslim, Isma‘l al-Ju‘fi, and he mentioned others

who I cannot remember.”
Similarly, it has been reported from Mufaddal ibn ‘Umar:

I heard Abii ‘Abd Allah saying, “May the curse of Allah be upon Muhammad
ibn Muslim, he says that Allah does not have knowledge of matters until

they transpire.”?

Examples of his Fabrications

First Narration

Al-Kulayni has reported in his al-Kafi from Muhammad ibn Muslim:

I heard Abui ‘Abd Allah saying, “The Imams are of the same calibre as the

Messenger of Allah i<z except they are not Prophets and the number of

1 Ibid, 1/394.
2 Tbid.
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wives that was permitted for the Prophet iz« is not permitted for them.
As for everything else besides this then they are of the same calibre as the

Messenger ds&die.”!

The insolence and disrespect for the status of the Best of Creation, Muhammad

Jsedfle, is evident and requires no elaboration.

13. Zurarah ibn A'yan

One of the greatest liars and fabricators who forged narrations in the name

5o P

of Imam al-Baqir &z and Imam al-Sadiq 425, He has narrated a multitude of

5o

narrations from Imam al-Baqir &= despite never having met him,?

Ibn Hajar al-‘Asqalani has recorded a narration that reveals the status of this
narrator and the disgust which Imam al-Sadiq maintained for him and his ilk. Ibn

Sammak relates:

I set out to perform Hajj and Zurarah ran into me at Qadisiyah. He told me
he had a favour to ask and when I asked what it was, he said, “When you
meet Ja'far ibn Muhammad then pass on my greetings and ask him if  am

of the dwellers of Jahannam or residents of Jannah.”

I refused to do this favour for him but he insisted, “He has knowledge of

this,” he said and continued to urge me until I submitted.

When I met Ja‘far ibn Muhammad and conveyed the message of Zurarah,

he replied, “He is from the dwellers of Jahannam!”

This alarmed me [as how could he have knowledge of this] so I asked, “How

do you know this?”

1 Al-Kaft, 1/270, # 7, chapter on the Imams resemble those who have passed and it is disliked to
attribute prophethood to them. Take note, O respected reader, how they simply refer to the attribution
of prophethood to them as being disliked and not that it is Haram.

2 Lisan al-Mizan, 2/474.
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He replied, “Whoever claims that another has such knowledge, such a

person is from the dwellers of Jahannam.”

When I returned home and informed him that Imam Ja‘far had said he is
from the dwellers of Jahannam, he replied, “He awarded you measure from

a sack of lime.”
I asked, “And what is measuring from a sack of lime?”
He answered, “He practiced Taqiyyah with you!”*

This is the state of one who takes his own desires as his Lord, and adopts Shaytan
as his friend who convinces him with his own falsehood, making it impossible to
find the path of truth.

The reports in condemnation of Zurarah have reached the level of Tawatur? such
that it is impossible to deny that the Imams of the Ahl al-Bayt did so. Muhsin al-
Amin has acknowledged this in his book A‘yan al-Shi'ah:

When the narrations of condemnation [of Zurarah] are just as numerous as
the narrations of praise, in fact they may be Mutawatir, it is impossible to
respond to it by claiming the chain is weak, rather the response will have

to be that it was said out of Taqiyyah.?

The excuse of Tagiyyah is the go-to option for all those narrations that contradict
the beliefs of al-Amin and his ShT'ah brethren; there is no governing principle for
it, some will claim it to be Taqiyyah, while others will deem it authentic and the
opposite to be Taqiyyah, all based upon the whims of the scholar. This is because

they have no set methodology for the scrutiny of narrations.

1 1bid, 2/473.
2 Such widespread transmission as cannot be rejected.

3 Muhsin al-Amin: A'yan al-Shi‘ah, 7/51.
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Zurarah has a dark biography, tainted with the constant disparagement of the
Imams—may Allah be pleased with them—which provide certainty. We will

mention a few of those reported by Zurarah himself.
Zurarah narrates:

I asked Abt ‘Abd Allah about Tashahud and he replied:

Gyss e e g 8 5g 29t g & 2
I then asked about Atthiyyat and Salawat, and he said:
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When I left, I said to myself, “When I meet him tomorrow, I will ask him

again.”

The next day I asked him about Tashahud and he replied the same I asked
about Atthiyyat and Salawat, and he said:

i5LaN5 S
I said to myself, “I will come again after a day and ask him the same.”

When I came after a day, I asked him about Tashahud and he replied the
same I asked about Atthiyyat and salawat, and he said:

A IA e |

As I was leaving, I passed wind in his beard and he said, “He will never be

successful.”!

Apologies, dear reader, I am aware that this narration and its like will be very
distressing for the true lovers of the Ahl al-Bayt, but my intention thereby is not

1 Ikhtiyar Ma'rifat al-Rijal, 1/379.
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to offend, rather it is to highlight the level of impudence this narrator had for the
illustrious Imam. How then can their likes be considered reliable?

Ziyad ibn Abi Halal relates:

I said to Imam Ja'far al-Sadiq, “Zurarah has narrated from you regarding
al-Istita‘ah, so we have accepted what he has said from you and attested to

it. However, I would like to present what he has said before you.”

Imam Ja'far asked me to relate it and I said, “He alleges that he asked you

regarding the verse:
o ) UL e o o o

Hajj to the House (the Ka‘bah) is a duty that people owe to Allah, who have
the ability to find a way there.

and you replied, ‘Whoever has provision and a conveyance.

He then asked, ‘So whoever has provision and a conveyance, he has the

ability for hajj, even if he did not perform hajj?’ and you affirmed this.”

Imam Ja'far replied, “This is not how he asked the question nor did I reply
in this manner. He has lied upon me, by the oath of Allah. He has lied upon
me, by the oath of Allah. May the curse of Allah be upon Zurarah! May the
curse of Allah be upon Zurarah! May the curse of Allah be upon Zurarah!!
In actual fact he said to me, ‘Whoever has provision and a conveyance,
does he have al-Istita‘ah for Hajj?’ I replied that it is wajib (obligatory)
upon him. He asked, ‘So he is the one who has al-Istita'ah?’ I replied, ‘No!

Not until he is given permission. Go and inform Zurarah about this”

1 This is one of many narrations that prove that Zurarah would fabricate in the name of the Imam,

when he was in Kafah and the Imam residing in Madinah.
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I then entered Kufah and met Zurarah, and informed him of what Imam
Ja'far had said. He fell silent when hearing that he had been cursed (by
the Imam). He then said, “As for him, he has granted me al-Istita‘ah from
avenues which he does not have knowledge of. This companion of yours

lacks the faculty of conversation.”

This was the audacity of this deceitful individual; he lies in his name and when

exposed, he instead opts to disparage al-Sadiq sz,
Walid ibn Sabih narrates:

I was passing through the masjid in Madinah when all of a sudden, a person

grabbed hold of me. When I turned to see who it was, I saw it was Zurarah.
He said, “Seek permission for me to enter from your Companion.”

So, I left the Masjid and entered upon Abii ‘Abd Allah and informed him of
what had transpired. He struck his beard and then said, “No permission for
him, no permission for him, no permission for him. Zurarah intends for

me to comment about Taqdir [i.e., attest to the belief of Jabr], which is not

from my religion nor the religion of my grandfathers.”
Al-TasT reports with his chain:

Imam Jafar al-Sadiq asked one of his Shiah, “When last did you see

Zurarah?” “I haven’t seen him for a few days,” came the reply.

Imam Ja'far then said, “Do not concern yourself with him, if he falls ill do

not visit him, and if he dies do not attend his Janazah.”

He asked, “Zurarah?” astonished by the Imams words.

1 Ikhtiyar Ma'rifat al-Rijal, 1/360.
2 Ibid, 1/380.
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Imam Ja‘far responded, “Yes! Zurarah! Zurarah is worse than the Jews and

”1

the Christians, and those who say that Allah is but one of a trinity.
Layth al-Muradi related:
I heard Abi ‘Abd Allah saying, “Zurarah will not die except forlorn.”
He lived forlorn so dying forlorn would not be farfetched.
‘Imran ibn Za'farani said:

I heard Abu ‘Abd Allah saying to Abl Basir, “O Abal Basir... No one has

brought innovation into Islam as Zurarah has, may Allah curse him.”
Kulayb al-Saydawi reported:

We were sitting, and amongst us was ‘Udhafir al-Sayrafi and a number
of our companions, with Abt ‘Abd Allah when Aba ‘Abd Allah said, even
though Zurarah was not being discussed, “May the curse of Allah be upon
Zurarah, may the curse of Allah be upon Zurarah, may the curse of Allah

be upon Zurarah,” saying it three times.*
‘Ammar al-Sabati relates:

I stopped to rest at a place on the road to Makkah one night when I saw a
man standing and performing salah. I never saw a person praying in the
manner that he was praying nor supplicating as he was. When I awoke in
the morning, I looked towards him and did not recognise him. Later, when

I was sitting with Abii ‘Abd Allah the same man entered into his presence.

1 Ibid, 1/380-381.
2 Tbid, 1/365.

3 Ibid.

4 Tbid.

219



When Abii ‘Abd Allah saw him he said, “What an evil person is the one who
his brother trusts with something sacred to him and then he deceives him

therein.” So, the man left.

Abi ‘Abd Allah then said to me, “O ‘Ammar, do you know who this

individual is?”

I replied, “No, by Allah, except that I stopped one of the nights to rest
and saw him praying in a manner I never saw anyone praying before and

supplicating with words I never heard anyone else use.”

Abi ‘Abd Allah then said, “This is Zurarah ibn A'yan, by Allah, he is of those

who Allah &% has described in His Book:
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And We will approach [i.e., regard] what they have done of deeds and make

them as dust dispersed.*

Examples of his fabrications and lies are many but we will suffice on citing only

a few.

Examples of his Fabrications

First Narration

Al-Saffar has reported with his chain from Zurarah:

I heard Abu Ja‘far al-Bagir saying, “Were it not that we are increased [in

knowledge through revelation] we would dwindle away.”

1 Surah al-Furgan: 23.
2 Ikhtiyar Ma'rifat al-Rijal, 1/367-368.
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I asked, “So you are increased with knowledge that was not known to the

Messenger of Allah Juueai=?"

He replied, “If that happens then the [new] knowledge is presented to the

Messenger of Allah Zs&if and the Imams until it reaches us.”!

TP

This clearly implies that revelation would descend upon Imam al-Baqir &z, and
he is free from all such statements. Allah forbid that the illustrious Imam would
ever utter anything even close to it. This contradicts the Finality of Prophethood
of Muhammad is<edfle and even contradicts the Qur'an. We seek Allah’s

protection from such statements and from those who utter such blasphemy.
Second Narration
Zurarah narrates from al-Baqir or al-Sadiq:

Allah has not been worshiped with anything better than Bada’.2

Bada’ is the ShiTdoctrine that Allah 35%=2 only learns of things after they come
to pass, which attributes the quality of ignorance to Allah 3%%=2%, we seek Allah’s
protection from such claims. Allah forbid, that the illustrious Imams would ever

utter such words.

1 Basd'ir al-Darajat, pg. 414.
2 Al-Kaft, 1/146, chapter on Bada’, # 1.
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Imam al-Baqir’s unwavering adherence to Tawhid

NabT #s.&4(z left no stone unturned in propagating the message of his Lord. He
completed the religion for us and left us upon a clear guidance; the night of which

is like its day and no one will deviate from it except that he will be destroyed.
Allah 3552 attests to this in His Mighty Book (the Holy Qur’an):
G o 55 i s e Ly 155 180 s

Today I have perfected for you your religion, and completed My blessing upon you,

and have chosen for you Islam as your religion.

May Allah reward the Prophet 45424 on our behalf better than any Prophet has

ever been rewarded on behalf of his Ummah.
The Prophet e did not impart any special teachings upon any specific

member of his Ummabh, to be transmitted in secret or even publicly after him.

Indeed, the religion was perfected and the blessing was completed.
It is reported in Musnad Ahmad that al-Harith ibn Suwayd said:

It was said to ‘Ali zais, “Indeed your Messenger A<= would inform you of

matters that was not for the people in general.”

He said, “The Messenger of Allah isaf= did not say anything to us only
which he did not say to the people except that which is in the sheath of
this sword of mine.”

He then took out a parchment in which there was something (mentioned)

about the ages of camels and (mentioned) in it was that the portion of

Madinah that lies between Thawr and A‘ir is sacred.
1 Siirah al-M@’idah: 3.
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[Also, that] Whoever initiates any innovation therein or gives refuge to an
innovator, upon him is the curse of Allah, the Angels, and all people. On
the Day of Judgement, none of his obligatory or optional acts of worship

will be accepted.

Protection granted by any Muslim is binding upon all of them, so whoever
transgresses the protection given by a Muslim, upon him is the curse of
Allah, the Angels, and all people. On the Day of Judgement, none of his

obligatory or optional acts of worship will be accepted.

Whoever takes as a master other than his manumitters without their
permission, upon him is the curse of Allah, the Angels, and all people. On
the Day of Judgement, none of his obligatory or optional acts of worship

will be accepted.!

Indeed, Allah guarantees the protection and preservation of this religion. He says
in the Noble Qur’an:
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It is certainly We Who have revealed the Reminder, and it is certainly We Who will

preserve it.”

He preserved His Book and protected it from distortion and change. (As for the
protection of the Sunnah) Allah 458522 sent scholars and memorisers (of hadith)
that preserve and protect it from the fibs of the liars and the fabrication of the

falsifiers.

One who looks at the legacy of the Ahl al-Bayt #:4is, specifically of the two

5o 5o

Imams—al-Bagir & and his son, al-Sadiq @z —will see a huge amount of both

1 Musnad Ahmad, 1/151. Shu‘ayb al-Arna’at declared the chain to be authentic according to the
conditions of al-Bukhar and Muslim.

2 Strah al-Hijr: 9.
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falsehood and fabrication in many narrations. Regarding which the saying of al-
TisI in the introduction of his book, Tahdhib al-Ahkam, is true:

One of my friends, whose right is necessary upon me, mentioned the
narrations of our companions [Imams] and the differences, dissimilarities,
contradictions, and opposition found in them,; to the extent that there will
not be a narration except that another narration will contradict it and there

is no narration except that it is opposed by another narration.!

5o

It is for this reason that Imam al-Baqir &z strove to put an end to these
distortions; his aim was to ensure that people not accept everything that is
attributed to him except if it conforms with the Book of Allah and the Sunnah. If
it is found to contradict the Book of Allah and the Sunnah then he would be the

first person to absolve himself from it.

For this reason, he would say, “Anything that opposes the Book of Allah should be
referred back to the Book of Allah and the Sunnah (Prophetic traditions).”

5o 5

[And for this reason] Imam al-Bagir &%z and his son, Imam al-Sadiq &z would
say to some of their companions, “Do not consider us truthful except in those
matters which conform to the Book of Allah and the Sunnah of the Messenger of
Allah dsdedfe

The Ahl al-Bayt #=4i5, like others, follow the (teachings) of the Book of Allah and
the Sunnah of Allah’s Chosen Messenger =&z, and do not oppose them.

Imam al-Bagir &0 was amongst those who were advanced in worship and
adherence to Tawhid (oneness of Allah). It has been narrated about him that he

used to perform one hundred and fifty rak’at (cycles) of prayer, day and night.*

1 Tahdhib al-Ahkam, pg. 54.

2 al-Hurr al-‘Amilt: Al-Fusiil al-Muhimmah fi Usiil al-A'immah, 366/2.
3 Al-Wasda'il, # 47.

4 Tarikh al-Islam, 464/7.
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He understood very well the importance of supplicating to and humbling oneself

in front of Allah. He had memorised from his father, Imam Zayn al-‘Abidin &z,

the following supplication that he would say, when praying to his Lord:

0 Allah, You said:
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If you are grateful, I will surely increase you [in favour]; but if you deny,

indeed, My punishment is severe.!

You also said:
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Your Lord has proclaimed, “Call upon Me, I will respond to you. Surely

those who are too proud to worship Me will enter Hell, fully humbled.?

You referred to supplication as an act of worship and (You referred to)
abandoning it as pride and You guaranteed entry into Hell, fully humbled,
for those that abandon it.?

For this reason he is quoted to have stated, “The best act of worship is

supplication.”

He was once asked which act of worship is the most superior. He replied, “There
is nothing more superior in the sight of Allah than (Him) being beseeched (by His

servants).”

1 Sarah Ibrahim: 7.

2 Surah al-Ghafir: 60.

3 Al-Sahifat al-Sajjadiyyah, pg. 224.

4 Al-Hurr al-‘Amilt: Al-Wasa’il, 30/7.
5 Al-Kafi, 2/388.
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5o~

Therefore, it is no wonder that Imam al-Bagir &%z would supplicate sincerely

to his Creator %%, because supplication is an act of worship and all acts of

worship are offered only for the sake of Allah.

$E P -

Imam al-Baqir &z would recite the following supplication when he awoke:
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I awoke in the state that my Lord was praised. I awoke neither having
ascribed any partner to Allah nor having called out to any Deity along with

Him nor having taken any Protector besides Him.!

Supplications of Imam al-Baqir

5o~

Imam al-Baqir &4 would recite the following supplication at the time of the

predawn prayer:

1 Ibid.

There is no god but Allah alone. He has no partner. His is the dominion
and for Him alone is all praise. He grants life and causes death and causes
death and grants life, whilst He Himself is Ever-living. He has control over

all good and has power over everything.

0 Allah, to You is all praise, my Lord, You are the Light of the heavens and
the earth.

To You is all praise, You are the Foundation of the heavens and the earth.
To You is all praise, You are the Beauty of the heavens and the earth.
To You is all praise, You are the Embellishment of the Heavens and the earth.

To You is all praise, You are the One Who responds to the cries of those

who call out for help.
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To You is all praise, You are the One Who aids those who seek assistance.
To You is all praise, You answer to the call of the needy.

To You is all praise, You are the Most Merciful of the merciful, the Most

Gracious, the Most Compassionate. To You is all praise.

0 Allah, by Your Will do all needs descend, and by Your will have my
needs descended tonight. Please fulfil them, O fulfiller of the needs
of the beggars.

0 Allah, You are the Truth; Your saying is true and You are the King of
the truth. I testify that the meeting with You is true and (I testify) that
Paradise is true, the Fire is true, the Hour is true and will undoubtedly

come, and (I testify) that You will resurrect the inhabitants of the graves.

0 Allah, to You have I submitted, in You I believe, in You have I put my
trust, by Your help I argue, to You I refer my case, so forgive me for my past
and future sins, what I have done in secret and what I have done openly.

You are the Ever-living. There is no god besides You.!

Dear reader, ponder over the immense humility displayed before Allah 3%
herein and how fulfilment of needs was sought from none besides Allah. Compare
this to one who claims to follow and love the Ahl al-Bayt #2465 yet seeks fulfilment
of his needs from someone besides Allah. Is this amongst the actions of the Ahl

al-Bayt #2457 Why does he not follow their method of supplicating and hoping

(from Allah)? Why does he ascribe partners to Allah when supplicating?

5o~

Imam al-Baqgir 425 would also supplicate as follows:

0O Allah, indeed I ask You, O Clement, Forbearing One, Most Forgiving, Most
Loving, that You forgive my sins and (the load) that I have with me through

the goodness that You possess, that You grant me of your bounties that

1 Al-Tast: Misbah al-Mutahajjid, pg. 164.
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which will suffice me, that You inspire me to use Your bounties in Your
obedience and in the obedience of Your Messenger is<4=, that You grant
me, through Your favour, something through which I can become worthy

of Your kindness.

0 Allah, grant me as befits Your majesty and do not deal with me as I
deserve, for indeed I am Yours and I have never received any good except

from You.

0 the Greatest of those who see, the Best of the listeners, the Most Just of
all judges, the Helper of those who seek assistance, the One Who responds
to the call of the needy, send blessings upon (Prophet) Muhammad z.zig-

and his family.!

Glory be to Allah! What a difference there is between the actions of the Ahl al-
Bayt #:4is and the actions of some of the people of this era of ours. The Ahl al-
Bayt #24dis would supplicate to Allah. They knew that He (alone) is the Protector
of those who seek refuge and the One Who responds to the call of the needy,
whilst others who claim to follow the Prophet 4544 and the Ahl al-Bayt #2dis
supplicate to and seek help from others besides Allah. Neither did we ever see
Imam al-Baqir &% seeking the help of the Prophet is<&ifiz, nor did we ever see
him seeking the help of any Prophet or pious person. We never saw him seeking
the help of Sayyiduna ‘Ali, Sayyidah Fatimah, Sayyiduna Hasan, Sayyiduna
Husayn #2455, whereas they were more virtuous than him and possessed a higher
status than him in the court of Allah d&%=2.. Instead, we saw him pleading and

asking from Allah and seeking shelter in Allah with sincere devotion to Him.
The following statement has been narrated from Imam al-Bagir &tz5:

0 Allah, [while some] may have needs from some or the other, my need is

with You alone, Who has no partner.?

1 Al-MajlisT: Bihar al-Anwar, 88/188.
2 Al-Majlist: Bihar al-Anwar, 91/270.
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We see people who present their needs to Aba al-Fadl, Sayyiduna Hasan,
Sayyiduna Husayn #:455 and other servants of Allah besides them; are these
people following the guidance of the Prophet Az«&i{=? Are they following the

guidance of Imam al-Baqir &iz?

Read with me the speech of Allah:
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The true prayer is for Him, and those that they invoke besides Him do not respond
to them with a thing, except as one who stretches out his hand to water that it may
reach his mouth, and it will never reach it. The prayer of the disbelievers is only
in vain.!
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Now read its explanation by Imam al-Baqir &%z he says:

“The true prayer is for Him...” Meaning Allah is invoked and He answers.
“...and those that they invoke..” As in those who the Polytheists invoke.
“..with a thing...” [They do not grant them] what they have sought.
“...except as one who stretches out his hand...” As in seeking an answer like the
one who seeks water by extending his hand towards it so that it reaches his
mouth. He wishes that it comes to him from afar, or he extends his hand
to take water to drink.

“..and it will never reach it..” It (the water) will never reach him because
water is inanimate. Neither does it realise that he is calling it, nor is it

able to reply to him, nor does it rest in an outstretched palm. This is the

example of their false gods.

1 Siirah al-Ra‘d: 14.
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‘Al1 ibn Ibrahim narrated from Imam al-Baqir &4z that he said:

This is a parable that Allah has set for those who worship idols and those
who worship gods besides Allah that do not respond to them with a thing
nor do they benefit them except like one who stretches his hand out
towards water so that it may reach him from afar, but it will never reach

him except in misguidance and vain.!
Al-MajlisT said:

This example accurately applies to idols and false gods for indeed they
are unable to benefit others except through the facilitation and causation
of Allah. He is the Owner of necks, the Manipulator of hearts and the

Facilitator of cause. This is what is meant by His speech:

[P

GUJ‘ 4.:): Jﬂ ('..:J.zubl
Have you then taken besides Him lords...

The apparent meaning of [lords in] this verse is idols but it applies to other

things as well.2

Indeed, the Prophet Muhammad Ass&4e, despite being the most beloved of
people to Allah and the most honourable amongst them and possessor of the

highest rank, is unable to benefit anyone except through the will of Allah.

Allah 4§52 says in His Noble Book:
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1 Al-Fayd al-Kashant: Tafsir al-Safi, 3/62.
2 Al-Majlist: Bihar al-Anwar, 68/115.
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And if you asked them, “Who created the heavens and the earth?” they would
surely say, “Allah.” Say, “Then have you considered what you invoke besides Allah?
If Allah intended me harm, are they removers of His harm; or if He intended me
mercy, are they withholders of His mercy?” Say, “Sufficient for me is Allah; upon

Him [alone] rely the reliers.”

This applies to the idols and others besides them. We should ask [ourselves], “Is
a wall (friend of Allah) or even a Prophet able to prevent harm without the will
of Allah?” If they are unable to do that would it not be most suitable that we call
out to the One Who is able?

Indeed, Imam al-Baqir, Sayyiduna ‘Ali, Sayyidund Hasan, Sayyiduna Husayn,
Sayyiduna Abu Bakr, and Sayyiduna ‘Umar #24i are only servants of Allah. By
Allah, they are unable to even remove harm from themselves, let alone others.
Those who seek the help of Sayyiduna Husayn #2455 and others besides him admit
that they were martyred and that he passed away in the state of thirst. How can
you seek the help of those who are unable to give themselves a drink of water?

There is an advice and admonition for us in the story of Prophet Ayytb sk,
Harm and illness reached him but he was unable to remove them from himself
except by calling out to Allah 4%, In fact, the greatest Prophet, Muhammad
Jsuedfie, was affected by harm, illness, and distress. He found shelter and refuge
in Allah d&%a2 alone. This is also the condition of Imam al-Bagqir, Sayyiduna ‘Alf,

Sayyiduna ‘Umar, Sayyiduna ‘Abbas, and all the pious #zdis.

Let no deceiver profit by the diabolical plot of Shaytan, the gist of which is that
those who seek refuge in the Awliya’ (friends of Allah) and the righteous are
merely seeking their (the Awliya’s) intercession for them to Allah due to their
closeness to Him, not because they believe that they are gods. Indeed this, by my
life, was the way of the idol worshippers. Read with me the following verses from
the Holy Qur’an and compare the practices of the ignorant people of this era and

those of the pre-Islamic period of ignorance.

1 Siirah al-Zumar: 38.
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Allah 8822 says in His Mighty Book:
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And they worship other than Allah that which neither harms them nor benefits
them, and they say, “These are our intercessors with Allah.” Say, “Do you inform
Allah of something He does not know in the heavens or on the earth?” Exalted is He

and high above what they associate with Him.!

One might say that the word shufa'@ (intercessors) in this verse only refers to the
idols and not to the graves of the Awliya’ and the righteous. Invite such a person

to recite the following words of Allah:
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If you invoke them, they do not hear your supplication; and if they heard, they
would not respond to you. And on the Day of Resurrection, they will deny your
association. And none can inform you like [one] Aware [of all matters].?
Ponder over the words of Allah:
ST RE G 315
..and if they heard, they would not respond to you.

All of us know that idols are deaf and dumb; they do not understand nor hear.

Also ponder over the following words of Allah with me:

1 Sirah al-Yinus: 18.

2 Strah al-Fatir: 14.
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‘...they will deny your association.

In that case, this [part of the] verse talks about those who hear and understand,
those who will disown the worship of themselves on the Day of Judgement, i.e.
the Awliya’ and the righteous. These are the people who absolve themselves from
all those who call out to them and who associate them with Allah in hope, fear,

and request.

In another verse, we see that Sayyiduna Tsa ibn Maryam #i¢& had absolved
himself from those people who had associated him as a partner of Allah in
lordship:
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And (on the Day of Judgement) when Allah will say, “O Tsa, Son of Maryam, did you
say to the people, ‘Take me and my mother as deities besides Allah?”” He will say,
“Exalted are You! It was not for me to say that to which I have no right. If T had said
it, You would have known it. You know what is within myself, and I do not know

what is within Yourself. Indeed, it is You who is Knower of the unseen.”

One might say that the purpose of this verse is to mention the belief of the
Christians that Sayyiduna Tsa ®@i£ is a god (Allah forbid) and that this has
nothing to do with intercession and intercessors. To this I say that the Christians
never considered Sayyidah Maryam #Ei¢k a goddess or the daughter of a god.
Rather, they acknowledge that she was a human being and that she was from the
progeny of Sayyiduna Adam #2i&, but they seek her intercession before Allah.
Allah %% considers this as shirk and deification of Sayyidah Maryam gk

1 Stirah al-Ma’idah: 116.
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and associating her with Allah in prayer, therefore we should all take heed. The
actions of our predecessors should not deceive us, for the truth is more rightful
that it be followed. The Messenger Azs«&4i=, his Companions, and the Ahl al-Bayt
#2dl are the ones who transferred this religion to us and we follow their way
for indeed their way will save us from the punishment of Allah on the Day of
Judgement. It is necessary for us not to fall into the deceit of some careless people
who claim to have knowledge and understanding (of religious matters). Surely
this will not benefit us in any way in front of Allah on the Day of Judgement.
Verily Allah d§%8=2 says:
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And they will say, “Our Lord! We obeyed our leaders and elite, but they led us astray
from the (right) way.!

This will also be our excuse if we obey those who are misguided and cause others
to be misguided as well. Then Allah d%%< will ask us saying, “O my servants!
Why did you associate partners with Me? Why did you ask from others besides
Me who could neither cause you benefit nor harm? Did you not know that I am
the Fulfiller of needs and the Remover of difficulties? Did you not know that
those whom you seek the help of are my servants and are unable to do anything
without my will?”

It has been narrated that Imam al-Baqir & said to his son, Imam Ja'far al- Sadiq

Az
0 my dear son, whoever hides a hardship that he faces from the people

and instead complains to Allah 45z about it, it is a right upon Allah to

remove it from him.?

1 Strah al-Ahzab: 67.
2 Al-MajlisT: Bihar Al-Anwar, 90/296.
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In this narration, Imam al-Baqir &z is advising his son to hide his hardships
from the people and complain to Allah. How contrary is this to those who take
refuge with the graves and supplicate to their dwellers seeking cure, sustenance,
or removal of hardships from them?

5o~

It is narrated that Imam al-Baqir &%z would say whilst in prostration:

0 Allah, to You have I bowed, for You have I humbled myself and in You do

I believe. I have submitted to You, I have placed my trust in You and You

are my Lord. My ears, eyes, brain, muscles, bones, and what my feet carry

are for Allah, Lord of the universe.!
Those who claim to follow Imam al-Baqir &4z come saying, “I have submitted
myself to this saint and that saint.” Where is this seen in the actions of Imam al-

Baqir &4i?

When did Shirk spread?

Ibn AbT Hatim narrates in his Tafsir on the authority of Abti al-Mutahhar:

Yazid ibn Muhallab as mentioned in the presence of Abu Ja‘far al-Baqir

whilst he was standing in prayer.

When he completed his prayer he said, “You mentioned Yazid ibn
Mubhallab. Lo, indeed he was killed in the first land wherein [false] gods
besides Allah were worshipped.”

He said, ““Wadd was remembered as a pious man and he was beloved to his
nation. When he passed away, his people surrounded his grave in the land
of Babylon and mourned him. When Iblis saw their mourning for him, he
took the form of a human and said to them, ‘Indeed I see that you mourn

this man. Would you like me to make a portrait of him that will remain in

1 Al-Majlist: Bihar al-Anwar, 82/110.
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your place of assembly, so that you may remember him?’ They said, ‘Yes,
so he made a portrait of him. So, they put it in their place of assembly
and began to remember him [due to it]. Once Iblis saw how they were
remembering him he said, ‘Shall I not place a statue resembling him in
each house of yours so that it may be with you in your homes and you may
remember him?’ They said, ‘Yes. So, he sculpted a statue resembling him
for each family. They came forward and began remembering him through
the statues. Their children reached puberty and began to see what their
people would do with the statues]. They had children and the way that
they remembered him [Wadd] was instilled ahead until they eventually
took him as a god and the children of their children began worshipping
him instead of Allah dss<z. Therefore, Wadd—the idol—is the first to have

been worshipped besides Allah dszs.!

This is the trick Iblis—may the curse of Allah be upon him—used to introduce
Shirk to the people. It began from veneration of the graves of the pious and
seeking his intercession. This is exactly the condition of people nowadays, and

to Allah is our complaint.

Supplication (Du’a’) is an Act of Worship

Indeed Allah 4% says in His Noble Book:
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And your Lord says, “Call upon Me; I will respond to you.” Indeed, those who disdain

My worship will enter Hell [rendered] contemptible.?

Ponder over these words, Call upon Me, and, My worship, therefore, one who is too

s

proud to seek from Allah d&%=2 is in fact too proud to worship him.

1 Ibn Kathir: Al-Bidayah wa al-Nihdayah, 1/119.
2 Sitirah Ghafir: 60.
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It has been narrated that Sadir al-Sayrafi asked Imam al-Bagir ¥k, “Which act

of worship is the most virtuous?” and he replied:

There is nothing more virtuous to Allah than Him being asked for
something that is His and Him being sought from, and there is no one more
detested by Allah than one who considers himself too great to worship

Allah and therefore does not ask from Him.!

0 servant of Allah, how then do you [wrongfully] divert the most virtuous act of
worship away from Allah d&%=22 to another? Is there not a good example for you
in the ways of the Prophet #=«&4 and his family #2dis?
Read the following sayings of Imam al-Bagjir &izs:

A believing servant does not persistently ask Allah dsssz to fulfil his need

except that Allah dssez fulfils it for him.?

He did not say, “You should seek my intercession and the intercession of my

family to fulfil your needs!”

It befits a believer that his supplications in times of ease be like his
supplications in times of hardship. It should not be that at a time of ease
he gets tired of supplicating. Indeed, then it will have a special status by
Allah dssaz 2

5o~

Imam al-Baqir &= has pointed out the great value of supplication and has

indicated that supplication has a special status by Allah 3&%&:2, so how can it be
[wrongfully] diverted to any besides Allah d&8=:2.7

Study the following narration from the book Makarim al-Akhlag, by al-Tabarst:

1 Ibn Abi Jamhiir al-Ahsant: ‘Awali al-La’alt, 4/19.
2 Tbn Fahd al-Hillt: ‘Uddat al-Dat, pg. 189.
3 Ibn Fahd al-Hillt: ‘Uddat al-Dat, pg. 186-187.
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It has been narrated from Abt ‘Ubaydah al-Hadhdha'. He said, “I was with
Imam al-Baqir #=«t and my camel got lost.” He said, “Perform two cycles of

prayer then say as I say:
s 5 ALab e Lol AL e 5, UL e Lol HLAN 51, g

0 Allah, Returner of the lost and Guide of those astray, return my lost

property to me because it is from Your gift and favour [upon me].
Then he said, “O Abt ‘Ubaydah, come! Mount your ride!”

I rode on with him until we moved a bit further. Suddenly, there was a dark

figure [in the distance] on the road.
Imam al-Bagir sz said, “O Abti ‘Ubaydah, this is your camel.”

I then found that it was my camel.!
This was the way of Imam al-Baqir &i<5; he would teach people to get closer to
Allah 352 through good deeds, as he did [in the abovementioned incident]
when he advised AbQ ‘Ubaydah to perform two cycles of prayer followed by
calling out to Allah 45%=2 alone. He did not say to him, “Seek help through me

or my ancestors.” This attests to the word of Allah d&8=:

\
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0 you who have believe, fear Allah and seek the means [of nearness] to Him and

strive in His cause that you may succeed.”

The means that Allah 3%%=2 asks us to seek is good deeds. This is what Imam al-

5o~

Bagqir &4z understood and so he advised his companion to perform good deeds,

1 Al-Tabrast: Makarim al-Akhlag, pg. 259-260.
2 Siirah al-Ma’idah: 35.
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so that it can be a means of nearness to Allah d&%=2, and to follow that good
deed with supplication.

P

Al-Majlisi narrated in his Bihar that Imam al-Bagir &4tz said:

The best thing that those who seek means can seek means through is faith
in Allah dss<z and His Messenger ds<&ife, striving in the path of Allah
dsuez, the word of sincerity—as it is natural, establishment of prayer—as
it is the religion, giving zakah—as it is amongst the obligatory commands
of Allah dszez, fasting during the month of Ramadan—as it is a shield from
the punishment of Allah dss<z, pilgrimage of the Holy Kabah—as it is the
appointed gathering place in [our] religion and it abolishes sin, joining
ties of kinship—for indeed it increases one’s wealth and lifespan, giving
alms secretively—as it removes sin and extinguishes the anger of the Lord,
kind acts—for indeed they prevent a bad death and protect [you] in the
battlefields of contemptibleness. Lo! Tell the truth, for indeed Allah dsasz
is with the honest and refrain from lying for indeed lying is far from faith.
Lo, indeed one who is honest is on the brink of rescue and dignity. Lo,
indeed the liar is on the brink of humiliation and destruction. Lo, say what
is good so that you may be recognized through it and practice upon it so
that you may be from its people (the people of goodness). Fulfil the trusts
of those who entrust you. Join ties of kinship with those who sever ties

with you and recompense them with more.!

Therefore, we see that seeking means is not accomplished by taking the saints
and the pious as mediators between a servant and his Creator d&%=2, rather it is
accomplished through the acts of worship that a servant does whilst turning to

his Creator hoping for His mercy and fearing His punishment.

Al-TGsT has narrated in al-Amalf on the authority of Muhammad ibn ‘Ajlan, the

freed slave of Imam al-Bagir, that he said:

1 Al-Majlist: Bihar al-Anwar, 66/386.
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I was once afflicted by severe starvation and [one has] no friends during
hard times. T had a heavy debt and a creditor who was insisting payment, so
I went to the house of al-Hasan ibn Zayd, who was the chief of al-Madinah

at the time, as I was acquainted with him.

Muhammad ibn ‘Abd Allah ibn ‘Ali ibn Husayn noticed my condition as we
were old acquaintances, so he met me on the road, took my hand and said,
“[The news of] what you are experiencing has reached me, so who do you

hope will remove that which has afflicted you?”

I said, “Al-Hasan ibn Zayd.”

He said, “In that case your need will not be fulfilled and you will not be
satisfied by your demands, so it is necessary for you to supplicate to the
one Who is able to do that. He is the Most Generous of the generous, so
seek that which you hope for from Him. Indeed, I heard the son of my
paternal uncle, Ja'far ibn Muhammad narrating from his father, who
narrated from his grandfather, who narrated from his father, al-Husayn
ibn ‘All, narrating from his father, ‘AlT ibn Abi Talib, st who narrated
from the Prophet Ls«se that he said, “Allah 45252 revealed [the following]

to one of His prophets in one of His revelations:

By My honour and majesty, I will surely cut the hope of all those who place
their hopes in others besides Me by causing them to despair. I will certainly
enshroud them in the cloth of disgrace before the people and indeed I will
distance them from My relief and favour. Does My servant place his hopes in
someone besides Me whilst in difficulty? Does he expect from others besides
Me, whereas I am free from need and Most Generous? In my hands are the
keys to all locked doors and My door is open for whoever calls out to Me. Does
he not know that any misfortune that discourages him cannot be removed
except by Me? Why then do I see him turning his hopes away from Me?
Through My generosity and kindness, I have already given him that which
he did not ask for, but he turned away from Me and in his misfortunate state
he asked from someone besides Me whereas I am Allah; I give before being

asked, so then when I am asked will I not give? Never! Are generosity and
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kindness not Mine? Are the world and hereafter not in My hands? If all the
inhabitants of the seven skies and earth were to ask from Me and I gave
each of them what they sought, that would not detract from My dominion as
much a mosquito’s wing. How can a dominion which I sustain ever decrease?

Oh misery for the one who disobeys Me and does not fear Me.”

So, I said, “O son of the Messenger of Allah &ssi=, repeat this narration
to me.” He thus repeated it thrice. I said, “I swear by Allah, I will not ask
anyone to fulfil my needs after this.” It was not long before He gave me

from His sustenance and bounty.!

Therefore, I say: Oh the misery of the one who places his hopes in others besides
Allah 3%%=2 and oh the misery of the one who seeks protection from others
besides Allah 45552, because he has taken refuge in a servant and left the [true]
Deity and has clung on to the people and forgotten the Lord of the people. Oh
you who ask from others besides Allah d%%=2, fear Allah %52 and emulate

the Prophet As:dfi=, his Family, and Companions #24is. By Allah, they never
associated any partners with Allah 3$%<2 in prayer. Let the many people who
have deviated from the straight path not deceive you, for indeed Allah d&Eez

says in His Mighty Book:

3
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And if you obey most of those upon the earth, they will mislead you from the way of
Allah. They follow not except assumption, and they are not but misjudging.

One of the scholars who are acquainted with Allah has said:
Adhere to the path of guidance and let the scarceness of the travellers not

affect you, and beware of the path of sin and let the abundance of those

who are lost not deceive you.

1 Al-Tist: Al-Amdli, pg. 584.
2 Strah al-An‘am: 116.
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The following saying has been narrated from Imam al-Bagir &4tz5:

No eye is dampened by its tears due to the fear of Allah dsse2 except that
Allah 8552 makes its body unlawful for the hellfire. No tear that flows
upon the cheek of its possessor allows his face to be covered by dust and
disgrace on the Day of Judgement. There is no good deed without weight
or reward except those tears that flow due to the fear of Allah dsssz, for
indeed Allah dssez will extinguish with a drop of it an ocean of the hellfire
on the Day of Judgement. Sometimes one member of a nation cries out of
the fear of Allah dssez and Allah dss=z forgives the entire nation due to

the cries of that single believer.!

Mention of Some Fabrications

We have certainly seen such firmness and stability of the belief of Tawhid in Imam
al-Baqir &tz that suffices the intelligent reader and satisfies the appetite of a
seeker of reality. However, some extreme fabrications which have exaggerated
the jurisprudence and exegesis of Imam al-Baqir have found a way to distort the

S Ts

pure signs of Tawhid with which the speech of Imam al-Baqir &z was dripping.

Our opinion with regards to these fabrications is the opinion of Imam al-Bagir

&i& himself, as he said, “Everything that opposes the Book of Allah d&%=2 will
be returned to the Book of Allah d%%=2 and the Sunnah.”

5o~

All those who know the falsity of the attributions towards Imam al-Bagir &z
yet do not defend him or remove him from this injustice, partake in its sin. As
mentioned by the Messenger of Allah %:&4{ in a noble Prophetic tradition,

“Whoever relates a tradition from me thinking that it is false, he is one of the liars.”

O reader, here are some of those different narrations which have been falsely

05

attributed to Imam Aba Jafar al-Baqir &z and those verses and authentic

traditions that contradict them:
1 Al-Mufid: Al-Amali, pg. 143.
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The First Narration

Indeed, to Us is their return.!

5o

Al-MajlisT narrated from Imam al-Bagir @i that he interpreted the
abovementioned verse to mean: Indeed, to us is the return of this creation and

upon us is their reckoning.?

Look at how this negligent fabricator exceeds the bounds in the matter of the
Imams and forces upon them the traits of godliness. We all know that all creatures

return to Allah 4%, their reckoning is upon Him and He has no partner. Allah

J‘/\E;)‘E\’M/f) says:
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It is the Day when a soul will not possess for another soul [power to do] a thing; and

the command, that Day, is [entirely] with Allah.’
Allah d&5e2 also says:
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Their account is only upon my Lord, if you [could] perceive.*

The Second Narration

S 05

Al-NurT al-Tabarsi narrates from Imam al-Baqir &4tz that he said:

1 Strah al-Ghashiyah: 25.
2 Al-Majlist: Bihar al-Anwar, 35/59.
3 Sarah al-Infitar: 19.

4 Stirah al-Shu‘ara’: 113.
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I once passed by the grave of my grandfather, the leader of the believers,
‘Alf ibn Abi Talib zais, with my father, ‘All ibn al-Husayn 45, in al-Najaf,
[a town] to the corner of Kiifah. He stopped at the grave, wept and said,
“Peace be upon the father of the leaders, the friend of prophethood and
the one who was endowed with brotherhood. Peace be upon the chief of
faith, the scale of deeds and the sword of the Possessor of Might. Peace be
upon the pious believer, the inheritor of the knowledge of the Prophets
sz, the judge on the Day of Requital. Peace be upon the tree of Taqwa.
Peace be upon the profound proof of Allah dssez; His perfect blessing, His
irrefutable vengeance. May the peace, mercy and blessings of Allah d&uz

be upon the clear path; the shining star, the sincere leader.”

Then he said, “You are my means [of nearness] and way to Allah d5#=2, and
I have the right of my friendship and hope, so be my intercessor to Allah
ds#e in insisting that my need be fulfilled and that my neck be freed from
the hellfire. Allow me to pass through this phase of mine, and in all that I
have asked for, with success, through His mercy and power. O Allah! Grant
me complete understanding, superior intellect, a pure heart, abundant
deeds and perfect courtesy. Make all this in my favour and do not make it [a

burden] upon me, through Your mercy, O Most Merciful of the merciful!”

We begin our analysis of this narration with an insolent unpleasant phrase; that
is ‘the judge on the Day of Requital’. Look at the extremism of the fabricator of
this tradition about Sayyiduna ‘All ibn Ab1 Talib 4. Look at his audacity in
lying about the leaders of the Ahl al-Bayt #24is and his opposition of what has
been clearly stated in the Word of Allah d&%:2.:
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Then they [i.e., His servants] are returned to Allah, their true Lord. Unquestionably,

His is the judgement, and He is the swiftest of accountants.?

1 Al-Nart al-Tabrast: Mustadrak al-Wasa'il, 10/223, Chapter with regards to it being preferred to visit
the leader of the believers, #11900.
2 Surah al-An‘am: 62.

245



D I —
Ojie}f«:‘ljgii”ij | Wl o5

And do not invoke with Allah another deity. There is no deity except Him.
Everything will be destroyed except His Face. His is the judgement, and to Him you

will be returned.!
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It is the Day when a soul will not possess for another soul [power to do] a thing; and

the command, that Day, is [entirely] with Allah.?

The abovementioned verses clearly state that on the Day of Judgement verdict
will only be for Allah d%%x:, This exaggerator falsely and slanderously claims
that the ultimate judge is another besides Allah d&%=:!

Next, we will analyse the phrase, ‘so be my intercessor to Allah 4% in insisting
that my need be fulfilled and that my neck be freed from the hellfire’ and his

opposition of the following verses:
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Indeed, those you [polytheists] call upon besides Allah are servants [i.e., creations]

like you. So, call upon them and let them respond to you, if you should be truthful ®
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And they worship other than Allah that which neither harms them nor benefits

them, and they say, “These are our intercessors with Allah.” Say, “Do you inform

1 Siirah al-Qasas: 88.
2 Surah al-Infitar: 19.
3 Strah al-A'raf: 194.
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Allah of something He does not know in the heavens or on the earth?” Exalted is He

and high above what they associate with Him.!

/////

And do not invoke besides Allah that which neither benefits you nor harms you, for

if you did, then indeed you would be of the wrongdoers.?
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And they worship besides Allah that which does not possess for them [the power

of] provision from the heavens and the earth at all, and [in fact], they are unable.’
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And they have taken besides Allah [false] deities that they would be for them [a

source of] honour.*
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Say, “Who is it that can protect you from Allah if He intends for you an ill or intends
for you a mercy?” And they will not find for themselves besides Allah any protector

or any helper.®

o;%u(;fuiy(:;,?@\rﬁggu%yyfuwé&f,z,g&fynw

1 Siirah Yiinus: 18.

2 Strah Yanus: 106.
3 Siirah al-Nahl: 73.
4 Stirah Maryam: 81.
5 Strah al-Ahzab: 17.
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And who is more astray than he who invokes besides Allah those who will not
respond to him until the Day of Resurrection, and they, of their invocation, are
unaware.!

R N T A R PP I PRS- ST N RO DTN
Gor 2GAN Al J5 53835 V5 B3 O350 V1S 3151 16 2Rad i 033 e 1534551 of

- - //‘ °:°/ P 5 o @
355 Gl B Le Vs SR Al D

Or have they taken other than Allah as intercessors? Say, “Even though they do not
possess [power over] anything, nor do they reason?” Say, “To Allah belongs [the
right to allow] intercession entirely. To Him belongs the dominion of the heavens

and the earth. Then to Him you will be returned.”

1 Surah al-Ahgaf: 5.
2 Strah al-Zumar: 43-44.
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The Respect of Imam al-Bagqir for the Companions and the
People of Knowledge

The Companions of the Prophet 154> are those who met the Prophet dsaife
in the state of iman (faith) and died in that state.

They are the best of people after the Messengers #i2ii.e&. The Prophet dsudfe
was once asked which people are the best. He replied, “My generation, then those

who come next to them...”
He also said:

Do not revile my Companions, for indeed if one of you were to spend as
much gold as Uhud it would not amount to as much as one mudd? on behalf

of one of them or half of it.}

Allah 3&%2 says:
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And the first forerunners [in the faith] among the Muhgjirin and Ansar and those
who followed them with good conduct, Allah is pleased with them and they are
pleased with Him, and He has prepared for them gardens beneath which rivers

flow, wherein they will abide forever. That is the great attainment.*

This is the Everlasting Book of Allah &%=, which He made a means of guidance

for people. [In it] Allah d%%=2 praises the Companions of the Prophet sdfie

1 Sahih Muslim, # 4600.

2 A unit of measurement equivalent to approximately 750 ml.
3 Sahih al-Bukhart, # 2397.

4 Strah al-Tawbah: 100.
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immensely and testifies that for them is His pleasure and Paradise. Therefore,
whoever attributes apostasy and disbelief towards them, give him the glad
tidings of disappointment and loss, as his desires have caused him to reach an

extent which contradicts the Noble Qur’an.

Allah d&%a2 says about them:
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You are the best nation produced [as an example] for mankind. You enjoin what
is right and forbid what is wrong and believe in Allah. If only the People of the
Scripture had believed, it would have been better for them. Among them are

believers, but most of them are defiantly disobedient.

It is well-known that this verse was revealed about the Prophet s« and those
who were with him. It includes all believers; however, it applies more so to the
Prophet A=<z and his Companions #:2dis. Despite this there are people who
raise doubts about the virtue and status of this nation. They, thus, slander, revile,
and insult the best people amongst them, whereas they were the Companions,
in-laws, and lovers—may Allah be pleased with them—of the Prophet As«die,

o

We find some who slander the Companions #:4i with regards to their faith and
sincerity, accuse them of hypocrisy and also of apostasy, as they have ‘deceived’
Allah 3%%:2 and the Prophet #5.&4(, Another lie is added upon this lie due to
their attribution of this accusation to the leaders of the Ahl al-Bayt #24i; thus,

we seek refuge in Allah d&%=2 from deviation and misguidance.

It is completely unreasonable that the best nation produced as an example for
mankind returns to its first generation except a small group of them. By my life,
indeed one who says this has neither read the Noble Qur’an nor understood it.

5o g5t

Had he read the Qur’an he would have known who the Companions #2dis were; he

1 Siirah Al ‘Tmran: 110.
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would have recognized their right and virtue and would never have the audacity
to revile them. How could this not be when Imam al-Baqir &%z himself says,
“Everything that opposes the Book of Allah and the Sunnah will be referred back
to the Book of Allah and the Sunnah. This is an explicit command from Imam

al-Baqir &4z to embrace the Noble Qur’an as a way of life and belief, and all that

opposes this Great Book, the firm origin, will be rejected.

Let us ponder together about the following words of Allah d&#:2;
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For the poor Muhajirin who were expelled from their homes and their properties,
seeking bounty from Allah and [His] approval and supporting [the cause of] Allah
and His Messenger, [there is also a share]. Those are the truthful. And [also for]
those who were settled in the Home [i.e., al-Madinah] and [adopted] the faith before
them. They love those who immigrated to them and find not any want in their
breasts of what they [i.e., the Muhgjirin] were given but give [them] preference
over themselves, even though they are in privation. And whoever is protected from
the stinginess of his soul, it is those who will be the successful. And [there is a share
for] those who come after them, saying, “Our Lord, forgive us and our brothers who
preceded us in faith and put not in our hearts [any] resentment toward those who

have believed. Our Lord, indeed You are Kind and Merciful.”*

We should ask those who slander the Companions of the Messenger is.df-
who the poor immigrants are that helped the Messenger zs«&4> and who Allah
8=z described as the truthful. Would Allah 8&%=2 attribute truthfulness to

the disbelievers and hypocrites? Would an intelligent person ever voice such an
1 Siirah al-Hashr: 8-10.
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opinion? Then ask them who are those who give preference over themselves,
even though they are in privation, and love those who immigrated to them? Then
each of us should ask ourselves: Am I amongst those that say, “Forgive us and our
brothers who preceded us in faith,” or am I amongst those that say that they are
apostate disbelievers and amongst the people of hell? I leave the answer to every

person of intellect.

Imam al-Baqir’s Praise of the Companions

After presenting some verses that praised the Companions of the Prophet A&
and after putting forward some sayings that contradict the explicit meaning of
the Noble Qur'an, we shall present a few of Imam al-Bagir’s sayings about the

Companions #=dis,

First Narration

Al-TusI narrates in al-Amali from Imam al-Baqir &%z that he said:

The leader of the Believers, ‘All ibn AbT Talib sz, performed the dawn
prayer with the people in Iraq. When he turned around, he advised them,
cried and made them cry out of the fear of Allah ds%ez. Then he said, “Lo!
By Allah, I met such people during the time of my Friend, the Messenger of
Allah &s.esi=, who would enter the morning in the state of disorderliness,
being dusty and hungry; the [space] between their eyes was [rough] like
the knees of goats!. They would spend the night prostrating and standing

[in prayer] for their Lord. They would continue alternating between their

1 The word used for knees in the original Arabic text is s} which is the plural of is,. The word used
for goat in the original text is ;i which is a type of furry goat. The purpose of this comparison is
to describe them as having performed abundant prostrations, as this causes one’s forehead to have
amark and for its skin to become tougher, due to constantly placing it on the ground. This is what is

meant by the words of Allah d&se::
REIY FEIORTN PEcS

Their sign is in their faces from the effect of prostration [i.e., prayer].
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feet and foreheads; talking to their Lord, asking Him to free their necks
from the hellfire. By Allah, I saw all of them fearing Him.™

Ponder over how Sayyiduna ‘Alf #4is praised and loved the Companions #:&is,
Ponder over his saying, ‘By Allah, I saw all of them fearing Him’, thereafter, direct
the [following] question to all those who slander the Companions of the Prophet

Jsedfie; is this the condition of disbelievers and hypocrites?

Second Narration

\'/ -

Ibn ‘Asakir & narrates the following saying from Imam al-Bagjir &

The children of Fatimah have agreed to say the best possible statements

about Abii Bakr and ‘Umar &z, 2

[ say: Imam al-Bagir &%z has spoken the truth. All of the Ahl al-Bayt %24 adore
and love the Companions #2&is. There is immeasurable proof and evidence of
this. We often read that the Ahl al-Bayt #24is used to name their sons after
Sayyiduna Aba Bakr, Sayyiduna ‘Umar, and Sayylduné ‘Uthman #:8i, We also
read about how Sayyiduna ‘All iz got his daughter, Umm Kulthiim, married

to Sayyiduna ‘Umar ibn al-Khattab i, This is what he narrates to us. He says:

‘Umar ibn al-Khattab sought from ‘Ali the hand of Umm Kulthim in

marriage. He said, “Marry her to me.”
‘AlT 25 replied, “T am reserving her for my nephew, Ja‘far”
‘Umar said, “Marry her to me, for indeed, by Allah, there is no person who

seeks [to achieve through her good companionship] that which I seek [to

achieve],” so ‘Ali «gis gave her to him in marriage.

1 Al-MajlisT: Bihar al-Anwar, 22/306; Al-TGsT: al-Amali, pg. 102; Nahj al-Balaghah, 1/190.
2 Al-Dhahabi: Siyar Alam al-Nubald’, 4/406.
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‘Umar a5 then went to the Muhajirin and said, “Will you not congratulate

me?”
They said, “Due to whom, O Leader of the Believers?”

He replied, “Umm Kulthtim, daughter of ‘Ali, the daughter of Fatimah,
daughter of the Messenger &=, Indeed, I heard the Messenger s~
say, ‘Every lineage and relation will be cut off on the Day of Judgement
except the one who is linked to my lineage and relation, so I desired that
there be a relation and kinship between the Messenger of Allah Jssie

and 1"

Third Narration

Ibn ‘Asakir & narrates in his Tdarikh with a chain of narrators linking back to
Imam Abu Hanifah 4z, It mentions his visit to Imam al-Bagir &%z, how he asked
him about Sayyiduna ‘Umar s and about the behaviour of Sayyiduna ‘Alf £z

towards him. He says:

I came to him, greeted him and sat near him, so he said, “Do not sit near us,

0O brother of Iraq, because you all have prohibited sitting by us.”

I sat down and said, “May Allah have mercy upon you. Did ‘Alf witness the

demise of Umar?”

1 Mustadrak al-Hakim, 3/142, Al-Hakim says about it, “This narration has an authentic chain of
narrators but has not been mentioned by Imam al-Bukhari and Imam Muslim”, Al-Dhahabi says, “Its
chain is mungqati* (broken).” The relationship through marriage between the families of Sayyiduna
‘Umar and Sayyiduna ‘All & is sound and established in the books of history and lineages. Al-
TabrasT has attested to this in I'lam al-Wara bi A'lam al-Huda; and the genealogist Ibn al-Tigtaqa in
Al-Asili fi Ansab al-Talibiyin; and al-Kulayni in Al-Kaft in four narrations. Al-MajlisT has graded one of
them as sahth, consolidated another, and graded the third as hasan. The books that confirm this
relationship through marriage are many; it is not possible to mention all of them. This is amongst the
biggest proofs of the close bond that existed between Sayyiduna ‘Umar ibn al-Khattab and Sayyiduna

‘AlT &g,
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He said, “Glory be to Allah! Is he not the one who said, ‘There is no person
who has met Allah with the likes of his deeds that is more beloved to me
than this [man] whose cloth covers him! He got his daughter married to
him. Would he have gotten her married to him if he had not considered
him worthy of her? Do you know who she was, may you be orphaned. She

was the most honourable woman in the universe.”

In another narration there is an addition of the following words: “Her
grandfather was the Messenger of Allah Js<zii-, Her father was ‘All s,
possessor of honour and virtue in Islam. Her mother was Fatimah s, the
daughter of the Prophet is<zsi-, Her brothers were Hasan and Husayn #zds,
the leaders of the youth of the people of Paradise, and her grandmother

was Khadijah zass.”

I said, “Indeed a people by us claim that you renounce and degrade both of

them. If only you would write a letter to us to show your disapproval of that.”

He said, “You are closer to me than them yet when I ordered you not to sit

by me you did not obey me, so how will they obey me?™

Think of the support that Sayyiduna ‘Alf &éis offered Sayyiduna Abu Bakr and
Sayyiduna ‘Umar &zdis, and ponder about it. After all of this you will be certain
that the likes of this strong bond that was present between the Ahl al-Bayt and

the Companions #24is was not false or exaggerated.

Those who accuse Sayyiduna Abt Bakr and Sayyiduna ‘Umar &z of hypocrisy
and disbelief allude to the fact that Sayyiduna ‘Ali & advised and helped them.
Imam al-Baqir &= has said:

The one who practices oppression, the one who helps with it, and the one

who is pleased by it are three accomplices.?

1 Tarikh Madinat Dimashgq, 54/289-290.
2 Al-NirTal-Tabarst: Mustadrak al-Wasd'il, 13/125, Chapter about the unlawfulness of aiding oppressors,

even by handing over a pen, # 16.
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I do not know of anyone who denies that Sayyiduna ‘Ali #4i5 was an advisor to
Sayyiduna Abt Bakr and Sayyiduna ‘Umar &4, In fact, many people that slander
them confirm that Sayyiduna ‘Al #4is advised and counselled Sayyiduna ‘Umar

2485, They constantly mention the following saying which has been attributed

5o Tt o b

to Sayyiduna ‘Umar &dis, “If it were not for ‘Ali, ‘Umar would have been ruined,”

and take it as a proof of the superiority of the intellect of Sayyiduna ‘Alf s,
However, at the same time, they disregard the aforementioned statement of

Imam al-Bagir &%z, “The one who practices oppression, the one who helps with

it, and the one who is pleased by it are three accomplices.”

They, therefore, accuse Sayyiduna ‘All «&is of befriending oppressors and taking

part in their oppression. Can any intelligent person accept this?

There is no way to exclude Sayyiduna ‘Al &k from this oppression except by

excluding his brothers, the Companions #2455, as well; the head of whom are

Sayyiduna Abt Bakr and Sayyiduna ‘Umar &=&s, in this matter.

Therefore, whoever attributes apostasy and disbelief to the Companions #ziis

has included Sayyiduna ‘Alf 424 as well, as he would help them in all conditions.

Al-NurT al-TabarsI narrated from Imam al-Baqir &%z that he said:

The Leader of the Believers i said, “The Prophet isai= would say,
‘Whoever believes in Allah and the Final Day should neither take a
disbeliever as a brother, nor associate with a sinner. Whoever takes a
disbeliever as a brother or associates with a sinner will be [regarded as] a

1]

disbelieving sinner.

We should ask [ourselves], “Would Sayyiduna ‘Alf z&is associate with disbelievers

and sinners? Would he marry their daughters and give his own to them in

1 Al-Nari al-TabarsT: Mustadrak al-Wasa'’il, 8/334, Chapter about associating with the sinful, the foolish
and the fabricator, # 1.
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marriage?” In fact, the biggest question is, “Would the Prophet 4s:&4= associate
with disbelievers and sinners? Would he marry their daughters and give his own

daughters to them in marriage?”

All of us know that Sayyidah ‘A’ishah, the daughter of Sayyiduna Aba Bakr al-
Siddiq, was the wife of the Messenger is«<&ifie, We also know that two of the

FPRPSPI- S S TP P

Prophet’s is«idfle daughters &zis were married to Sayyiduna ‘Uthman ibn
‘Affan #4ks. Would the Prophet 4544z say something and act contrary to it?
Would Sayyiduna ‘All s narrate this saying from the Prophet is.&4fe and act
contrary to it?

5o~ <

Read what al-MajlisT narrates from Imam al-Baqir &ii&5 about Sayyiduna ‘Alf sedis:
Allah dssez revealed to Sayyiduna Shu‘ayb »=iz, “Indeed I will destroy one
hundred thousand people from your nation; forty thousand of their worst
and sixty thousand of their best,” so he said, “These were evil. What is the

fault of the good [amongst them]?”

Allah gsssz replied, “When the sinful people cheated [others] they did not
get angry for My sake.”

Compare this to the behaviour of Sayyiduna ‘Ali #:455 with Sayyiduna ‘Umar &8s

when he advised him not to come out for battle against the Romans, saying:

When you will go out to the enemy and face them yourself, then if you are
killed, the Muslims will have no sanctuary? in any of the cities. There is no
one after you to whom they can return to after your demise. Therefore,
send to them a warrior and incite through him the people of bravery and

goodwill. If Allah &ssez causes them to conquer the enemy then that is

1 Al-Majlist: Bihar al-Anwar, 97/81.
2 The word used for sanctuary in the original Arabic text is Kanifah which refers to a city in which
refuge is sought. This word is derived from Kanaf which means shoulder, as it is used to protects and

cover.
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what you desire and if something else transpires then you will be the

support for the people and the sanctuary for the Muslims.

If Sayyiduna ‘Umar 24 was apostate or misguided—and Allah is witness that he
was not—then Sayyiduna ‘Alf 455 would have been falsely flattering him, as his
speech can only be either the truth uttered in the right of a righteous, just person

or statements of flattery for an oppressive tyrant.

Fourth Narration

Salim ibn Abi Hafsah says:

I asked Abii Ja'far and his son, Ja'far ibn Muhammad, about Abta Bakr and

‘Umar &, so they said to me, “O Salim, associate with them and free

yourself from their enemies, for indeed they were the leaders of guidance.”

He said, “I have not come across any family member of mine that did not

associate with them.”

Fifth Narration

Jabir al-Ju'fi was among those who detested the Companions #2éis. He was also
among those who spread rumours about the Ahl al-Bayt #24%5 and fabricated
narrations about them insulting the Companions of the Prophet #5:&4{, Despite
this, he was unable to avoid narrating words of praise from the Leaders of the Ahl

al-Bayt about the Companions #24is. He said:

I said to Muhammad ibn ‘Ali, “Was there anyone amongst you, the Ahl al-

Bayt, who considered any sin to be shirk?”

He said, “No.”

1 Nahj al-Balaghah, 2/18
2 Tahdhib al-Tahdhib, 9/312; Tarikh al-Islam, 8/463.

258



I said, “Was there anyone amongst you, the Ahl al-Bayt, who believed in
the doctrine of Raj‘ah'?”

He said, “No.”

I said, “Was there anyone amongst you, the Ahl al-Bayt, who insulted Abti

Bakr and ‘Umar?”

He said, “No, so love them, associate with them, and seek forgiveness on
their behalf.”

His relating this narration was due to the abundance of praises of the Companions
#2485 reported from the Ahl al-Bayt, to such an extent that it was impossible for

him or someone else to hide it.

Sixth Narration
‘Urwah ibn ‘Abd Allah said:
I asked Abii Ja'far, Muhammad ibn ‘Alf, about decorating the sword with

ornaments, so he said, “There is nothing wrong with it. Aba Bakr a5 al-
Siddig, had adorned his sword.”

I asked, “Do you say ‘al-Siddiq’?”

He suddenly jumped, faced the giblah then said, “Yes, al-Siddiq! Yes, al-
Siddig! May Allah ds#sz not accept any of the statements, in this world

and in the hereafter, of the one who does not say al-Siddig.”
Imam al-Baqir &% was indeed a living example of Allah’s words:

1 Raj‘ah literally means to return. It refers to the ShiT belief that the Imams, as well as some of their
followers and enemies, will return to this world after death.

2 Ibn Sa'd: Al-Tabaqat al-Kubrd, 5/321.

3 Al-Bidayah wa al-Nihdyah, 9/340; Kashf al-Ghammah, 2/360.
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And those who come after them, saying, “Our Lord, forgive us and our brothers who
preceded us in faith and put not in our hearts [any] resentment toward those who
have believed. Our Lord, indeed You are Kind and Merciful.”*

He did not have any enmity for any of the Companions #:& hidden in his
heart. Rather, he respected them and acknowledged their right, which was made

Scoess

incumbent upon him and upon all Believers by Allah d&as:.,

Seventh Narration

Imam al-Baqir &z said as a form of declaration of disapproval and rejection of
the baseless accusations that have been attributed to him with regards to his

opinion about the Companions #4k:

0 Jabir, [the news] has reached me that a people in Iraq claim that they
love us, but insult Abl Bakr and ‘Umar &z and claim that I commanded
them to do that. Convey to them [this message] on my behalf that I exempt
myself [from their actions] in the court of Allah ds#sz. By the Being in
Whose hand lies the life of Muhammad (meaning himself), if I were to
become the ruler, I would seek the closeness of Allah dsxez through their
blood?. The intercession of Muhammad &« cannot reach me if I do not
seek forgiveness for the two of them [Sayyiduna Abi Bakr and Sayyiduna
‘Umar &) or supplicate for mercy to descend upon them both. Indeed,
the enemies of Allah dsusz are unaware of their virtue and superiority,
so tell them that I dissociate myself from them and from those who

disassociate themselves from Abt Bakr and ‘Umar =g .2

1 Siirah al-Hashr: 10.
2 1would execute those who insult them.

3 Al-Bidayah wa al-Nihdyah, 9/340.
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5o~

Imam al-Bagir &z has qualified the recognition of the way of the Prophet
Asedfle with the recognition of the virtue of Sayyiduna Abt Bakr and Sayyiduna

‘Umar &=4i, He said:

Whoever has not recognized the virtue of Abti Bakr and ‘Umar is ignorant
of the Sunnah.!

Eighth Narration

s

Imam al-Bagir &tz was asked about the interpretation of the following words of
Allah dsaes:

5L L8 Ll Ses Z TG Tases ceil 3 oS s b 2 8
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Your ally is none but Allah and [therefore] His Messenger and those who

have believed, those who establish prayer and give zakah, and they bow

[in worship].2
He said, “They are the Companions of Muhammad A<« ”
Someone said, “They say it refers to ‘Ali”

Imam al-Bagir 4t replied, saying, “He is amongst the Companions of the

Prophet Jsuesge"

This interpretation of his indicates towards his knowledge, deep understanding,
and wisdom. Keeping something general whilst intending something specific is
contrary to the clarity and eloquence of the Book of Allah d&%=2., When Allah
generalizes a word, it is not possible to specify its meaning unless there is an

indication made towards it, which is not the case here.
1 Al-Bidayah wa al-Nihayah, 9/340.
2 Stirah al-Ma’idah: 55.

3 Al-Bidayah wa al-Nihdyah, 9/340.
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Ninth Narration

Abii Nu‘aym relates a narration, whose chain of narrators goes back to Imam al-
Baqir 4z, that he said:

When Sayyiduna ‘Umar 455 was attacked, he sent someone to a gathering

of the People of Badr #as that were sitting between the grave of the

we

Messenger sl and the pulpit. The man said, ““Umar says to you, ‘I
implore you by Allah g5z, was that (my getting attacked) something that

pleases you?””

The people hesitated, so Sayyiduna ‘Ali ibn Abi Talib «as stood up and

said, “No. We desire to increase his life by giving him from our own.™

Tenth Narration

5o

Imam al-Baqir 4%# narrates that his grandfather, Sayyiduna ‘All &2, entered
upon Sayyiduna ‘Umar #:4is after his demise whilst he was shrouded and lay on

his bed.

‘All said, “I do not wish to meet Allah ds%s with the book of deeds of

anyone besides that of this shrouded one.”?

These are some narrations which have been narrated from Imam al-Baqir &z
that honour Sayyiduna Abt Bakr and Sayyiduna ‘Umar &zéks, and show his love
and reverence for them. As for accusing them, this was never the way of the
Leaders of guidance amongst the Ahl al-Bayt #z4is. Rather it was the fabrication

of those who spread lies, claiming that it was from them.

Eleventh Narration

5o

Here we find Kathir al-Nawa’ asking Imam al-Baqir &z saying:
1 Al-Hafiz Abt Nu‘aym al-Asbahani: Hilyat al-Awliya’ wa Tabagqat al-Asfiya’, he said, “This narration is
graded as gharib from the solitary narrations of Ayyiib and Ja‘far.”

2 Tbn Abi al-Dunya: Al-Mutamannin, 1/57.
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“May Allah make me your ransom. What is your opinion about Abti Bakr
and ‘Umar? Did they deprive you of any of your rights and take them for

themselves?”

He said, “No! I swear by He who sent down the Criterion upon His Servant
that he may be to the worlds a warner, they have not deprived us of even a

mustard seed’s worth of our right.
Isaid, “May Allah make me your ransom. Should I associate with them?”

He said, “Yes, woe be to you, associate with them in this world and in the
hereafter and let whatever afflicts you be on my neck. May Allah dsasz

punish al-Mughirah and Bunan as they had spread lies about us, the Ahl
al-Bayt.™

Twelfth Narration

5o~

Read what Imam al-Baqir 42z narrates from ‘Abd Allah ibn Ja‘far. He says:

Our Leader, Abti Bakr, was the best, most righteous Khalifah of Allah sz

and the most compassionate of them towards us.?
Thirteenth Narration
Let us read what Ibn ‘Asakir && narrates from Kathir al-Nawa”:

I said to Abt Ja'far, “Indeed so and so have narrated to me from ‘All ibn

Husayn that this verse was revealed about Abt Bakr and ‘Umar:
P R SR AT AR S A .5 Lo ce T
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1 Ibn Abi al-Hadid: Sharh Nahj al-Balaghah, 16/220.

2 Mustadrak al-Hakim, 3/79, Al-Hakim says that this narration has an authentic chain but has not been
mentioned by Imam al-BukharT and Imam Muslim. Al-Dhahabi has concurred and also graded it as
sahth.
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And We will remove whatever is in their breasts of resentment, [so they

will be] brothers, on thrones facing each other.

He said, “By Allah, it was revealed about them. Who else could it have been

revealed about?”

1 asked, “Which resentment is it [referring to]?”

He said, “The resentment that was present in the time of ignorance; during
which there was enmity between Bant Taym, Band ‘Ad1, and Bant Hashim.
When these tribes accepted Islam, they began to love one another. Once,
Sayyiduna Abu Bakr =i suffered an injury to his loin, so Sayyiduna ‘Alt

a5 would heat his hand and place it on the loin of Sayyiduna Aba Bakr

w8 [as a hot compress]. Thereafter, this verse was revealed.™

Fourteenth Narration

‘Urwah ibn ‘Abd Allah ibn Qushayr narrates that he was once having a discussion

with Abii Ja'far (al-Bagir £%z5) who was relating narrations to him:
He said, “Abt Bakr al-Siddiq...”
Isaid, “Al-Siddiq?”
He said, “Yes, al-Siddiq.”

He then mentioned a narration in which Sayyiduna ‘Umar wz=as was

mentioned, so he said, “The Leader of the Believers, Umar zis...”
I said, “Leader of the Believers?”

He said, “Yes, Leader of the Believers.”?

1 Tarikh Dimashgq, 30/338.
2 Ahmad ibn Hambal: Fadd’il al-Sahabah, 1/40.
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Fifteenth Narration

Imam al-Baqir 425 narrates that his grandfather, Sayyiduna ‘Al #:8i, said:
I hope that Talhah, Zubayr, and I will be of those about whom Allah ssuz

said:
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And We will remove whatever is in their breasts of resentment, [so they

will be] brothers, on thrones facing each other."*

Sixteenth Narration

Tt~ 5o g

Imam al-Baqir &z has praised all of the Ansar #24 with the following words:

Swords were not unsheathed, nor were rows made for prayer or combat,
nor was the call for prayer given aloud, nor did Allah ds#=z reveal, “O you

who believe,” until the sons of Qaylah accepted Islam, i.e., al-Aws and al-

Khazraj.}

Seventeenth Narration

Here we find Imam al-Bagjir &i&5 narrating the words of his father, Zayn al-‘Abidin

Wiz, from him:

A group [of people] came to me from Iraq and passed some [inappropriate]

comments about Abli Bakr and ‘Umar. They then excessively insulted

1 Surah al-Hijr: 47.

2 Al-Tabagqat al-Kubra, 3/113; Al-Sharif al-Murtada: Al-Shaft fi al-Imamah, 4/340.

3 Bihar al-Anwar, 22/312, Chapter about the Ashab al-Suffah, # 17; also refer to Al-Thana’ al-Mutabadal
bayn al-Al wa al-Ashab, which is amongst the publications of Mabarrat al-Al wa al-Ashab. [It has been
translated into English by the Mahajjah Research Institute under the title Reciprocatory praise between

the Ahl al-Bayt and Sahabah, and can be downloaded from www.mahajjah.com]
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‘Uthman. When they were done, ‘Alf ibn Husayn said to them, “Tell me, are
you the first Muhajirin [described in the verse] who were expelled from their

homes and their properties, seeking bounty from Allah 3552771
They said, “No.”

He then said, “So are you those [described in the verse] who were settled in
the Home [i.e., al-Madinah] and [adopted] the faith before them?"

They said, “No.”

He said, “You have excluded yourself from both of these groups and I bear
witness that you are not of those about whom Allah g said:
° - @ - ° ps ° G P o~ © ° s ~o0 ~6 -
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And those who come after them, saying, “Our Lord, forgive us and our

brothers who preceded us in faith.”

Eighteenth Narration

s 5o~

Imam al-Bagqir &#5 emphasises the words of his father, Zayn al-‘Abidin &4z, and
assists him in defending Dhii al-Niirayn (the possessor of two lights), Sayyiduna

‘Uthman 24, with the following statement:

The murder of Sayyiduna ‘Uthman & was not on the basis of truth.*
This is a testimony from Imam al-Bagir &i& for Dhu al-Ndrayn, Sayyiduna
‘Uthman 4, that he led towards guidance and that when he was martyred, he

5o

was pure and innocent. Imam al-Bagir &%z praising the Companions is clearly in

1 Strah al-Hashr: 8.

2 Siirah al-Hashr: 9.

3 Stirah al-Hashr: 10. See, Tahdhib al-Kamal, 20/394; Kashf al-Ghammah, 2/291.
4 Al-Bidayah wa al-Nihdayah, 7/218.
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accordance to the Book of Allah 4% and the honourable Prophetic way. O my
dear reader, ponder about the narrations that have passed, then compare them
to the sayings that have been falsely and deceptively attributed to Imam al-Baqir
40z and judge both narrations against the Book of Allah 3%%&:., Whichever is in
accordance to the Word of al-Rahman (The Most Compassionate), we accept, and

whatever contradicts it, we reject and absolve Imam al-Baqir &z from.

Indeed cursing, insulting, and obscenity were not part of the character and
natural disposition of Imam al-Bagir &z, nor were they part of the natural
disposition of the Ahl al-Bayt #24ks. To such an extent that they did not behave
that way with the idol worshippers either, so how can it be possible that this was
their conduct with those who preceded others in accepting Islam, helped the

religion, and through whom Allah d&%52 honoured Islam?

The following words of Imam al-Bagir &= have been related from him:

The Prophet s prohibited reviling the idol worshippers that were
killed in the Battle of Badr and said, “Do not revile these [people] for
indeed none of what you say reaches them and you harm the living.

Beware! Indeed, obscenity is wickedness.”

5o~

How then can we slander Imam al-Bagir &%z with obscenity and opposition of
the way of the Messenger #5:£4= by saying that he was wicked, used obscene
language, and would insult and curse [others]? We have heard of the Prophet’s

el saying:
A[true] Believer is not involved in taunting, cursing, indecency or obscenity.?
How then can it befit us to oppose the Prophet is:£4= and his Family #edis,

whereas we claim to follow them, and to consider cursing and insulting a part of

the religion and a means of closeness to Allah?

1 ‘Umdat al-Qari’, 8/230.
2 Sunan al-Tirmidhi, # 1900.
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5o~

There is a great difference between the way of Imam al-Baqir &z and those
whose state is so. If we are truthful in our claim of being amongst the followers
of Prophet Muhammad #z<&5= and his Family #2455, we must imitate and follow
them and adopt their character. Therefore, we must keep our tongues free from
cursing, insulting, and ugly words. We should also ask Allah d&%s2 to shower
His mercy upon all those who preceded us in faith; with the Companions of the
Prophet Muhammad s> at the forefront. By Allah, this is the character of
the Ahl al-Bayt #zdiz.

Nineteenth Narration

5o~

Imam al-Bagjir &%z never stopped praising the Sayyiduna Aba Bakr and Sayyiduna
‘Umar &5, to such an extent that he even praised them in illness and during

his final moments. The following is narrated from Salim ibn Abi Hafsah, he says:

I entered upon Abu Jafar whilst he was ill, so he said, and I think he said

this because of me, “O Allah, indeed I associate with and love Abii Bakr and

‘Umar. O Allah, if there is something besides this in my heart, then may the

intercession of Muhammad &4 not reach me on the Day of Judgement.”
The sternness and firmness of Imam al-Bagir &4z in the matter of reviling the
Companions #24i are clearly apparent in his narration of the following hadith
of the Prophet Zsifie:

Whoever reviles a Prophet will be killed and whoever reviles a Companion
of a Prophet will be lashed. 2

Finally, I say to whoever reviles the best of people after the Messenger of Allah
Jsdedfie: Stand [in prayer] as they stood, fast as they fasted, help the religion

A\ 282,

as they did, conquer lands and spread the religion of Allah d%%:% in the world
1 Al-Dhahabi: Siyar Alam al-Nubald’, 4/406.
2 Al-Hurr al-‘Amilt: Wasa'il al-Shi‘ah, Chapter about killing one who insults a Prophet or another

besides him, # 34591; Bihar al-Anwar, 76/221, Chapter about the ruling of an apostate woman, # 7.
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as they did and perform jihad against the idol worshippers as they did before
you move your tongue to revile them %z, The one who said the following has
spoken the truth:

May your father have no father! Either reduce your criticism of them or fill

the gap that they filled.

Imam al-Bagqir’s Words of Praise for ‘Ata’ and Hasan al-Basri

‘Ata’ ibn AbT Rabdh &5, the Muftl and Muhaddith of the people of Makkah,
the paragon, the knowledgeable; he was peppercorn haired, eloquent, highly

knowledgeable of African origin from al-Jund.

5o

+ Imam Abid Hanifah &z said about him, “I have not seen anyone more

=7 5T M

virtuous than ‘Ata’ &5
+ Ibn Jurayj says, “The masjid was his bed for twenty years.”
+ He also said, “He was amongst the best of people with regards to prayer.”

+ Al-AwzaT, “‘Atd’ passed away the day that he passed away whilst he was
the most liked person by the people.”

+ Muhammad ibn ‘Abd Allah al-Dibaj says, “I have not seen a Mulft1 better
than ‘Ata’. His gatherings were completely [spent in] the remembrance of
Allah and he would not get tired [of this].”

* Once someone asked what the best answer is, so Isma‘ll ibn Umayyah
replied, “'Ata’ would remain silent for long periods of time hence when
he would speak, we were made to feel as though he was receiving [divine]

assistance.”

+ [Sayyiduna] Ibn ‘Abbas zdis said, “O people of Makkah, you swarm around

me when you have ‘Ata’ amongst you?”!
1 Tadhkirat al-Huffdz, 1/97, In Sayyiduna Ibn ‘Abbas’s & praise of Sayyiduna ‘Ata’ & there is a great
indication towards the knowledge and deep understanding this great TabiT possessed, and how can it

not, when the one praising him was the interpreter of the Holy Qur’an and the specialist of this Ummah.
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Imam al-Baqir &4%& appreciated, honoured, and understood the value of scholars

the most. Thus, when people would throng around him, he would say:

You should go to ‘Ata’. Indeed, by Allah, he is better for you than me.

e

He would advise them to attain knowledge from ‘Ata’ 4= saying:
Take from ‘Ata’ what you can.
He would also say:

There is no one left on the face of the earth who knows more about the
rituals of Hajj than ‘Ata’.!

5 )

The praise of Imam al-Bagir &= was not limited to ‘Ata’ 4%z only. In fact, he

praised many people from his time that were well-known for jurisprudence,
knowledge, and wisdom. He would praise Hasan al-BasrT 425, who was the freed
slave of Sayyiduna Zayd ibn Thabit 4§z, and whose mother was the freed slave
of the Mother of the Believers, Sayyidah Umm Salamah @&, Hasan al-BasrT
&z was eloquent, skilful, and intelligent. Sayyiduna ‘Umar ibn al-Khattab =&tz

prayed for him saying:

0 Allah, grant him the understanding of the religion and make him beloved
to the people.

And he reached such heights in his understanding that Qatadah &%= said about

him:

I have never sat in the company of a fagih (jurisprudent) except that I saw

the favour of Hasan & on him.?

1 Siyar Alam al-Nubald’, 5/81.
2 Tahdhib al-Kamal, 6/107.
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Imam al-Baqir &= generously praised al-Hasan al-BasrT &= by saying:

He is the one whose speech resembles the speech of the Prophets siz.!

Imam al-Baqir with the Umayyad Khalifah, ‘Umar ibn ‘Abd al-‘Aziz

Sayyiduna ‘Umar ibn ‘Abd al-‘Aziz &¥& needs no introduction; he was the just,
abstinent, Umayyad Khalifah who is well-known by all the learned, as he was one
of the Rightly Guided Khulafa’ due to the renowned justice and piety that were
present in him. He was entrusted with the Khilafah during the era of Imam al-

Baqir &z,

When ‘Umar ibn ‘Abd al-‘Aziz 425 became the Khalifah he called for the Fugaha’
(Jurisprudents). When they arrived, he brought them near to him, as they were
his most select people. He had called Muhammad ibn ‘Al ibn Husayn, Abt Ja'far

al-Baqir, and others besides him.

When Abt Ja‘far, Muhammad, came to ‘Umar ibn ‘Abd al-Aziz, intending to return

to Madinah thereafter, he sat amongst the people waiting to enter upon him.

The son of the doorman then arrived, as his father was unwell, and asked, “Where

is Abti Ja‘far, so that he may enter?”

Muhammad ibn ‘Ali feared that perhaps he was not the one being called so he did

not stand.

After calling out three times, [the son of the doorman went back to ‘Umar ibn

‘Abd al-‘Aziz &z and] said, “He is not present, O Leader of the Believers.”

‘Umar ibn ‘Abd al-Aziz said, “Of course he is present. The boy informed me of
this.”

1 Tahdhib al-Tahdhib, 2/232.
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He said, “I called out to him thrice.”
‘Umar ibn ‘Abd al-Aziz asked, “How did you phrase it?”
He replied, “I said, ‘Where is Abt Ja‘far.”

‘Umar ibn ‘Abd al-Az1z said, “Woe be to you! Go out and say, ‘Where is Muhammad
ibn ‘AlT?"”

The son of the doorman went out [and did as he was told]. Imam al-Bagir &z

TP

stood up, entered, spoke to ‘Umar ibn ‘Abd al-‘Aziz 4z for a while and said, “I

wish to take your leave, O Leader of the Believers.”
‘Umar ibn ‘Abd al-'Aziz &% said, “So advise me, O Abti Ja‘far.”

Imam al-Bagir &% said:

I advise you to adopt the fear of Allah sz, and to take the elder as a

father, the younger as a son, and the man as a brother.

‘Umar ibn ‘Abd al-Aziz responded:
May Allah iz have mercy upon you. By Allah, you have summarized for
us that which if we adhere to it and Allah ds2s helps us to do so, goodness

will remain prevalent for us if Allah dsasz wills.

He then exited. When he turned to his luggage, ‘Umar ibn ‘Abd al-Aziz & had
the following message conveyed to him, “Indeed I wish to come to you and sit
wearing a loincloth and shawl”

Imam al-Baqir 4z replied, “No, in fact I will come to you.”.

‘Umar ibn ‘Abd al-Aziz adjured him until finally it was ‘Umar who went to him.

Upon his arrival, ‘Umar clung to him, then he let go of his chest, began to weep,
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and sat in front of him. Thereafter, he stood up and Abi Ja'far & did not ask for
any need to be fulfilled except that he fulfilled it. He then left and they both did
not meet one another until they both passed away. May Allah d&%=2 have mercy

upon both of them.!

Since the bond of affection between Imam al-Baqir &tz and ‘Umar ibn ‘Abd al-
‘Aziz iz was not clear to the deviated fabricators, their plotting and malice led
them to falsely accuse Imam al-Bagir & of insulting ‘Umar ibn ‘Abd al-‘Aziz

5o~

4z, Without realizing, in doing this they have attributed nifag (hypocrisy) to

Imam al-Baqir &%, claiming that he would advise and show love to ‘Umar ibn

‘Abd al-‘Aziz &z in his presence, and revile and insult him in his absence.
Al-Rawindi narrates from Abi Basir the [following] speech of his:

I was once in the masjid with Imam al-Bagqir =t when suddenly ‘Umar ibn
‘Abd al-‘Aziz entered wearing two light red cloths, leaning on a slave of his.
Upon seeing this, Imam al-Bagir »=& said, “This boy will certainly come
into power then he will make justice prevail. He will live for four years
[after that] then he will die; the people of the earth will cry for him and the

inhabitants of the heavens will curse him.”?

The abovementioned narration is clearly fabricated, due to the following;:

‘,, -

1. It attributes the knowledge of the unseen to Imam al-Bagir %z, whereas
Allah d&5:22 alone possesses knowledge of the unseen; to such an extent
that despite the high rank of the Messenger of Allah, Muhammad A&z,

Allah 3552 says:
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1 Tarikh Dimashgq, 54/270.
2 Qutub al-Din al-RawindT: Al-Khard'ij wa al-Jara’ih, 1/276.
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Say, “I hold not for myself [the power of] benefit or harm, except what Allah has
willed. And if T knew the unseen, I could have acquired much wealth, and no harm
would have touched me. I am not except a warner and a bringer of good tidings to

a people who believe.”

<05~

Despite his rank and lofty status, Imam al-Baqir &z was not a prophet who
received revelation, such that knowledge of the unseen can be attributed
to him, as revelation is amongst the specialities of prophethood; it cannot

be conceived for anyone besides a Prophet.

Sayyiduna ‘All #dis has made it clear that revelation ceased after the

demise of the Prophet =24z, as is mentioned in Nahj al-Balaghah:

Allah g55s2 sent him [the Prophet is<] at a time when there was an
intermission of Prophets and difference of languages. Thus, he was sent

after all the Prophets and revelation was brought to an end through him.?

2. The narration is weak in terms of its chain [of narrators].

Its narrator is Abll Basir, with regards to the identity of whom there is a
difference of opinion, as he is believed to be one of four narrators; Layth
ibn al-Bakhtari, Yahya ibn Ab1 al-Qasim al-Makfuf, Yasuf ibn al-Harith, and
‘Abd Allah ibn Muhammad al-Asadi.® Since it is unknown with certainty
who exactly the narrator is and all four are known to lack strength, the

narration will be rejected.

3. How can they narrate from Imam al-Bagir &z that he first acknowledged
this young man’s justice and brilliant life and then said that he is cursed
in the heavens yet remains praised on earth? It has been narrated in
an authentic narration that when Allah sss<z loves someone He places

acceptance for him on earth, so excuse me, O people of intellect!
1 Strah al-A'raf: 188.
2 Nahj al-Balaghah, 2/16.

3 Ibn Dawd al-Hillt: Rijal Ibn Dawid, pg. 214.

274



Imam al-Bagqir as a Jurisprudent

The era of Imam al-Baqir 4= was a time in which knowledge was widespread
and manifest. There were many Tabi‘in! who transmitted this knowledge from
the Sahabah #2485 of the Prophet is«&die, Thus, they compiled it, practiced upon
it, and taught it to the people. Therefore, the esteemed leaders in knowledge, to
whose favour and grace history bore witness, were among the teachers of Imam

al-Baqir 4z5. Amongst them were:

5o

+ Sa‘d ibn al-Musayyab &=, about whom Sulayman ibn Misa said, “Sa‘id

ibn al-Musayyab 4z was the greatest jurisprudent amongst the Tabi‘in.”

+ ‘Atd’ ibn AbiRabah &0z, about whom Imam al-Baqir %4z himself has said,
and the people attest to this, “You should go to ‘Ata’. Indeed, by Allah, he

is better for you than me.”

¢ ‘Abd Allah ibn Dhakwan &5, ‘Ali ibn al-MadinT said about him, “There was
no one in Madinah, after the senior Tabi'in, more knowledgeable than Ibn
Shihab, Yahya ibn Sa‘1d al-Ansari, Aba al-Zinad ‘Abd Allah ibn Dhakwan,
and Bukayr ibn ‘Abd Allah ibn al-Ashajj.”*

+ ‘Algamah ibn Qays &%z, whose understanding reached such an extent that
some of the Sahabah #:4 of the Prophet 4%:£4{= and many besides them

would ask him and seek rulings from him.®

In this chapter, I will present a few points that I was able to compile from the

jurisprudence of Imam al-Baqir &z

1 Plural of TabiT. Literally means followers. Refers to those who met the Sahabah #2&s of the Prophet
Js:24 in the state of faith and passed away upon faith.

2 Tahdhib al-Kamal, 11/71.

3 Ibid., 20/77.

4 1bid., 14/479.

5 1bid., 20/306.
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Rulings relating to Taharah

1. Imam al-Baqir &4z opines that it is sufficient to wipe only the foremost
portion of the head in wudii’ (ablution). This is also the opinion of Imam
al-ShafiT, Imam Abi Hanifah, Imam Ahmad, Zayd ibn ‘AlT &0z, and others,
Many scholars have also stated that it is preferred to wipe the entire head.
Imam Malik 45, al-Muzani, al-Jubba’T and others have opined that it is

necessary to do so.!

5o~

2. Imam al-Baqir &z has preferred the opinion of vomit not being a means
of nullification of ablution. This is also the opinion of Imam al-ShafiT and
Imam al-Sadiq &&. Imam Abl Hanifah & prefers the opposite of this

opinion, and has restricted it to the following conditions:

« It should be from the stomach.
¢ It should be a mouthful.

+ It should be in one go.?

3. Imam al-Bagir ¥z has also preferred the opinion of nose bleeds not being
a means of nullification of wud@’. This is also the view of Imam al-ShafiT
and Imam al-Sadiq &%z, This is also the opinion of Sayyiduna Ibn ‘Abbas
and Sayyiduna Abt Hurayrah &4 from the Sahabah #2465, and Sayyiduna

Sa‘ld ibn al-Musayyab @iz from the Tabi'tn. Imam Abt Hanifah &z, Imam

Ahmad & and others are of the opinion that it nullifies wudd’.

Rulings relating to Salah

Prayer is the backbone of the religion and it is the second pillar of the pillars of

Islam. Its importance has reached such an extent that the Prophet ds:&4ie has

made it sign of a Believer, and has warned of a severe punishment for the one

1 Nayl al-Awtar, 1/192.
2 Nayl al-Awtar, 1/235.
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who abandons it. He made it the differentiating factor between a believer and a

disbeliever. It has been narrated from the Prophet Azs&iiz:

That which differentiates us from them (the disbelievers and hypocrites)
is our performance of salah. He who abandons it, becomes a disbeliever.!

1. Imam al-Baqir &% inclines towards the opinion that one barid? is the
shortest distance which establishes permissibility to shorten the salah. He
takes the following marfi® narration of Sayyiduna Aba Hurayrah 8 as
proof, “It is not lawful for a woman to travel one barid except that her

”5

mahram?* is present with her.” He says that it is permissible for one who

travels one barid or more to shorten the salah.®

2. With regards to the matter of the resident following the traveller in salah,

5o

Imam al-Baqir &z considers it permissible.

Al-Hadi, al-Qasim, Aba Talib, Aba al-‘Abbas, Tawis, Dawid, al-Sha'bi, and
the Imamiyyah disagree with him on this and say that it will be incorrect
due to the words of the Prophet is«&4fiz, “Do not differ from your leader
(Imam).” The resident will differ from his traveller Imam, in number and

intention, [if he follows the latter in prayer], according to them.

Zayd ibn ‘Alf, al-Mu’ayyad bi Allah, Ahmad ibn Tsa, the Shafi‘iyyah, and
Hanafiyyah incline towards the opinion of its validity as long as one does

not separate from the guide of his group; and this is the preferred view.

1 Sunan al-Tirmidhi, the Book of Faith, chapter about leaving prayer, # 2545.

2 1t is said that one barid is equal to two farsakh, others say that it is equal to four farsakh; and one
farsakh is equal to three miles.

3 Refers to a narration that goes back directly to the Messenger Js«&ife,

4 A woman’s mahram is that man to whom marriage is unlawful for her.

5 Imam Abu Dawiid &z has narrated this in the Book of Hajj, chapter with regards to a woman
performing Hajj without a mahram, # 1465.

6 Subul al-Salam, 2/39.
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The narration that Imam Ahmad ibn Hambal recorded in his Musnad

indicates towards its general permissibility:

Ibn ‘Abbas s was asked, “What is the matter of the traveller, that he
performs two cycles of prayer when he is alone, and four when he follows

aresident [in prayer]?”

He said, “That is the Sunnah.”
In another narration it is mentioned:

Musa ibn Salamah said to him, “Why is it that when we are with you, we
perform four cycles of prayer and when we return, we perform two cycles

of prayer?”

He said, “That is the Sunnah of Aba al-Qasim i«
Ibn Hajar &z has narrated this narration in al-Talkhis and did comment
about it, only mentioning that it is sourced from Sahth Muslim and Sunan
al-Nasa't with the following wording:

I said to Ibn ‘Abbas ais, “When I am in Makkah, how should I establish the

prayer without the Imam?”

He said, “Two cycles of prayer; in accordance to the Sunnah of Aba al-

Qasim sageie,"

3. With regards to reciting Durtid Ibrahim? in prayer, Imam al-Baqir &%z has

agreed with those who opine that it is necessary; amongst them are the

1 Nayl al-Awtar, 3/204.

2 Imam al-Bukhari &%= narrates from Sayyiduna Ka'b ibn ‘Ujrah & that he said:
“As regards salutation we have already learnt it. How should we invoke blessing?”
The Prophet #=:£4( said, “Say, ‘0 Allah, bless Muhammad and Muhammad’s family as You have
blessed Ibrahim and Ibrahim’s family. O Allah, grant favours to Muhammad and Muhammad’s
family as You have granted favours to Ibrahim; You are indeed Praiseworthy and Glorious.”
Sahih al-Bukhari, the Book of Qur'anic Exegesis, chapter about the saying of Allah ‘Indeed
Allah and His Angels send blessings upon the Prophet’.
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Leader of the Believers, ‘Umar ibn al-Khattab, ‘Abd Allah ibn ‘Umar, ‘Abd
Allah ibn Mas‘td, Jabir ibn Zayd, al-Sha’bi, Muhammad ibn Kab al-Qurazi,

al-Qasim, al-ShafiT, and Ibn Hambal #egis.!

4. Whether the traveller will perform the Friday Prayer or not, Imam al-Baqir
iz and his brother, Imam Zayd ibn ‘Alf, opine that it is not necessary for
the traveller to perform the Friday prayer even if he comes when it is being

established. They take the narration of Sayyiduna Jabir #4is as proof:

It is necessary for whoever believes in Allah J&¥52 and the final day to

perform the Friday prayer, except a woman, traveller, bondsman or ill person.

Al-Hadi, al-Qasim, Abt al-‘Abbas, al-Zuhr, and al-NakhTsay that the Friday
prayer will be necessary upon the traveller when he halts at the time of its
establishment, not when he is travelling. The point of dispute is whether

the term ‘traveller’ will apply to one who halts or one who travels.?

Rulings relating to Ramadan

5o~

1. Imam al-Baqir ¥4z was asked about the ruling of a man about whom others
testify that he broke three fasts during the month of Ramadan. He said:

He should be asked, “Are you sinful for breaking a fast of Ramadan?” If
he says, “No,” then it is necessary for the Imam to kill him, and if he says,

“Yes,” then it is necessary that the Imam gives him a severe beating.>*

1 Nayl al-Awtar, 2/320.

2 Nayl al-Awtar, 3/278.

3 Al-Muganna‘ah al-Mufid, pg. 347.

4 With regards to the opinion of Imam al-Bagjir 4% to kill one who does not consider it a sin to break
a fast of Ramadan, it is due to the fact that this will be apostasy from the Religion of Allah d&s=z.,
Whoever considers something unlawful to be lawful will be treated as an apostate. As for one who
acknowledges that it will be unlawful to do it, he is a sinner oppressing himself, and will be punished

by the leader of the matters [of the Believers].
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Imam al-Bagir &%z opines that one who eats or drinks accidentally is not
sinful and that he should complete his fast. This is also the opinion of
majority of the scholars. This opinion of his stems from his knowledge of

the following words of the Prophet ds:&iiie:

Whoever forgets that he is fasting, and eats or drinks, should complete his
fast for it is only Allah dss= Who fed and satiated him.

And it is reported in Jami' al-Tirmidht with the following words:

It is that sustenance which Allah ds%<z has driven to him.!

Rulings relating to Zakah

1.

TP

Imam al-Baqir &4z opines that it is permissible to pay Zakah to unjust
rulers and it will be valid. This is also the opinion of majority of the
scholars. They have taken some sayings of Sayyiduna Ibn ‘Umar, Sayyiduna
Abt Hurayrah, and Sayyiduna Abt Sa‘ld #24s as proof. Amongst them is

the saying of ‘Abd Allah ibn ‘Umar &zgis:

Give your zakah to those who Allah %452 has made your leader; whoever
is righteous, it will benefit him and whoever is sinful, it will be a burden

upon him.
They also take this saying of Sayyiduna Ibn ‘Umar &z&s as a proof:
Give it to them even if they drink wine.
Those who are not of this opinion take the following verse as a proof:
ERIPVEN Tt

My covenant does not include the wrongdoers.?

1 Subul al-Salam, 2/160, reported in Sahih al-Bukhart and Sahth Muslim.

2 Surah al-Baqarah: 124.
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The answer given to them is that the generalness of this verse, despite
it being correct for it to be taken as proof during a disagreement, will be
specified due to the narrations that have been related with regards to this

matter.!

Rulings relating to Divorce

1. Imam al-Baqir &%z opines that it is necessary for one to have an intention
for divorce to occur, therefore, the divorce of one who was joking will not
occur. He takes the general purport of the narration, “Verily actions are
based on intentions,” as proof. Imam Ahmad and Imam al-Sadiq &4z, agree
with him on this. The scholars of the ShafiT and Hanaft school of thought
differ in this regard, and saying that this general purport is rendered
specific by those narrations that indicate towards the establishment of
divorce, and Allah d%%8=2 knows best.>

5o~

2. Imam al-Baqir &%z opines that bid 7 divorce does not occur, and his son, al-
Sadiq &z, and Ibn Hazm agree with him on this matter; al-Khattab1 &z
also relates the same opinion from the Khawarij and others besides them.
Their opinion is contrary to the opinion of the majority of the scholars.*
The majority of scholars take a few narrations as proofs; amongst them
is the narration of Sayyiduna ‘Abd Allah ibn ‘Umar &2dis that Imam al-

Bukhari &z has reported:

‘Abd Allah ibn ‘Umar s divorced his wife whilst she was menstruating.
‘Umar =& mentioned it to the Messenger of Allah issi=, who was
infuriated by it. He said, “He should take her back and keep her till she

is clean and then to wait till she gets her next period and becomes clean

1 Nayl al-Awtar, 4/220.

2 Subul al-Salam, 3/176.

3 A bidT divorce occurs when a man divorces his wife either when she is menstruating or during a
clean period in which he has had intercourse with her.

4 Nayl al-Awtar, 7/4.
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again, whereupon, if he wishes to divorce her, he can divorce her whilst
she is pure before having intercourse with her; and that is the prescribed

period which Allah has fixed.™

Rulings relating to Hudiid (Punishments)

Imam al-Bagir ¥z opines that the hand of a thief be cut if he steals three gold
coins. This is a matter of difference amongst scholars. Some scholars say that
[the amount stolen should be equivalent to] two silver coins, and it is reported
in Musannaf Ibn AbT Shaybah with a strong chain of narrators that Sayyiduna
Abi Bakr al-Siddiq #2485 cut off the hands of a thief for stealing something that
amounted to two silver coins. Other scholars say that the hands will be cut off
when something worth three silver coins is stolen. Others say that the stolen item
should be equivalent to four silver coins in value; and Ibn al-Mundhir narrates
this opinion from Sayyiduna Abl Hurayrah and Sayyiduna Abi Sa‘ld &z4is. Other
scholars, like Hasan al-BasrT and al-NakhT 4tz and others besides them, opine

that the stolen item should be equivalent to five silver coins in value.?

1 Sahih al-Bukhart, the Book of Qur’anic Exegesis, chapter about ‘Mujahid says, “If you doubt™, # 4528.
2 Nayl al-Awtar, 7/174.
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Words of Wisdom

Allah &%%s2 granted Imam al-Baqir &4z, among his many other honourable

traits, the ability to offer good advice and wisdom; about which Allah d&8=
says:
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He gives wisdom to whom He wills, and whoever has been given wisdom has certainly

been given much good. And none will remember except those of understanding.!

A few reputed scholars, who are recognised as righteous and pious, have narrated
from him multiple advices and words of wisdom; some of which we will enlighten

you with.
Muhammad ibn ‘Alf al-Baqir 4%z says:

A scholar that benefits from his knowledge is more virtuous than a

thousand worshippers.
He also said:

Relating narrations and spreading them amongst people is more virtuous

than the worship of a thousand worshippers.?
He also said:
Everything has a tragedy and the tragedy of knowledge is forgetting.’
Jabir said:
1 Siirah al-Bagarah: 269.
2 Ibn al-Qayyim al-Jawzi: Miftah Dar al-Sa‘adah, 1/178.

3 Ibn Kathir: Al-Bidayah wa al-Nihdayah, 9/339.
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Muhammad ibn ‘All i said to me, “O Jabir! I am sad and my heart is

occupied.”
I asked, “What has made you sad and your heart occupied?”

He said, “0 Jabir! Whoever’s heart enters the religion of Allah dsxez with a
clean heart, it occupies his heart leaving no space for anything besides it.
0 Jabir! What is the world? What can it be? Is it not but a conveyance that
you mount or a cloth that you wear or a woman that you enjoy? O Jabir!
Indeed, the Believers do not feel at peace in the world due to remaining in
it, nor do they consider themselves safe from the arrival of the hereafter
upon them. What they have heard with their own ears about trials does not
turn them away from the remembrance of Allah dsse, and what they see
with their own eyes of the beauty [of this worldly life] does not blind them
from the [divine] Light of Allah g4z, Thus, they succeed with the reward
of the righteous. Indeed, the God-fearing have the simplest sustenance in
comparison to all the people of the world and [you will find that] they
will help you the most. If you forget, they will remind you and if you
remember they will help you. They are those who stand up for the right
of Allah d#z, those who firmly establish the commands of Allah dsssz,
They were cut up for the love of their Lord d%%=22. They looked through the
eyes of their hearts towards Allah ds%<z and His love, abstained from the
world in obedience to their Beloved sz, and they knew that that was
the command of their Creator ds#=:2. Thus, they brought the world down
to the level that their King brought it down to; a place where travellers
halt after which they continue their journey and leave it, or like something
which you attain in your dream then when you awake nothing is in your
hands. Therefore, preserve the rulings of Allah d%#=z in that which He
gave you authority over in the matter of His religion and His wisdom.*

5o~

Imam al-Baqir 425 was asked who the most abstinent person is and he replied:

One who is not concerned about whose hand worldly benefits are in.
1 Ibn Kathir: Al-Bidayah wa al-Nihayah, 9/339.
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He was then asked which person is in the greatest loss with regards to transaction.
He said:

Whoever sells that which is eternal in exchange for that which will perish.
He was then asked which person has the most value. He said:
The one that the world considers to have no value.!
It is narrated from Ja'far ibn Muhammad al-Sadiq from his father, that he said:
A man came to him and said, “Give me advice.”

He said, “Make your preparations, send forth your provisions, and be your

own advisor.”

5o~

It is narrated that one of the sons of Abii Ja'far al-Baqir &z took ill. Imam al-
Bagir 44z feared his son’s death to such an extent that people started to fear the
same for Imam al-Baqir &¥&5. When his son passed away, he came out and went
to the people. Someone said to him, “We feared your death.” Imam al-Bagir &z

replied:

We call out to Allah for what we like so when something that we dislike

happens why do we oppose Him in what He preferred.

He also said:

Contentment and honour roam in the heart of a believer. When they reach

a place in which there is trust [in Allah] they make it their abode.*

1 Al-Jahiz: Al-Bayan wa al-Tabyin, 3/161.
2 Tbn ‘Asakir: Tarikh Dimashgq, 54/292.

3 Tarikh Dimashgq, 54/294.

4 Al-Bidayah wa al-Nihayah, 9/340.
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It has been narrated from Imam al-Baqir &z that he said:

There is no act of worship more virtuous than chastity of the stomach or
private part. There is nothing more beloved to Allah ds#s2 than Him being
asked from. Nothing redirects destiny except supplication. Indeed, the
fastest way to attain the reward of good deeds is through righteousness.
Indeed, the evil that is quickest in earning sin is retaliation. It is enough
fault in a man that he shows people about himself that which they did not
see, and that he commands people to do that which he cannot manage, and

that he harms his companion with that which is futile.!
Amongst his sayings is:

Calamities befall believers and disbelievers, but do not befall one who

remembers Allah dsisz 2

He also said:

The strongest deeds are three: Remembering Allah sz in every
condition. Being just when you are involved (in a matter). Showing

compassion to a brother through wealth.?

Ja‘far ibn Muhammad 224k mentioned:

My father’s mule ran away, so he said, “If Allah returns it to me, I will praise

Him with such words that He will be pleased.”

In just a little while, his mule was returned with its saddle; nothing was
missing from it. He stood up and mounted it. Once he had straightened up
[on it] and gathered his garment, he raised his head to the sky and said, “All

praise be to Allah 3% Who did not grant me more than that.”
1 Tarikh Dimashg, 54/293.
2 Al-Bidayah wa al-Nihayah, 9/339.

3 Al-Bidayah wa al-Nihdyah, 9/340.
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Someone said something to him about that [in objection], so he said, “Have

1 left out or omitted something? I attributed all praise to Allah dszez.”
It is narrated from him that he said:

Recognise the love that your brother has for you through the love that you

have for him in your heart, for indeed hearts correspond.?
Amongst his sayings is:

It is enough fault in a man that he shows people about himself that which
they did not see, commands people to do that which he does not do,
prohibits people from that which he cannot save himself from, and that he

harms his companion with that which is futile.’

He also said:

The weapon of the scoundrels is obscene speech.*
The following words of his to his son were narrated from him:

Beware of laziness and irritation for indeed they are the key to every
obscenity. Surely when you become lazy you will not fulfil a single right

and when you become irritated, you will not be patient on correctness.®
He also said:

Belief is something static and is permanently established, Yagin

(conviction) is a collective series of thoughts and ideas, Yaqin flows past

1 Al-Bidayah wa al-Nihayah, 9/340.
2 Al-Bidayah wa al-Nihayah, 9/340.
3 Al-Bidayah wa al-Nihayah, 9/339.
4 Al-Bidayah wa al-Nihayah, 9/339.
5 Al-Bidayah wa al-Nihayah, 9/339.
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the heart such that it eventually becomes like a chunk of tempered steel in
its firmness and at times it is nothing more than a tattered cloth. A speck
of pride does not enter the heart of a servant except that it decreases his

intellect equivalent to its amount or more than that.!
He also said:

Whoever has been granted good character and kindness has been granted

all goodness and comfort, and his state in his worldly affairs is good.?
He said:
Beware of arguments for indeed they spoil the hearts and breed hypocrisy.
He also said:
Those who venture into the verses of Allah ds#s2 are the arguers.’

Ibn Kathir narrates in Al-Biddyah wa al-Nihdyah the advice of Imam Zayn al-‘Abidin

5o

&5 to his son and his response to him:

0 my dear son, be patient when faced with hardships, do not demand your
rights and do not be frustrated by your brother except in a matter in which

there is more harm for him than benefit.*

Wisdoms and advices which others said before him

After bringing a few specimens of wise statements that came from the tongue

5o~

of Imam al-Bagir &z, and those which trustworthy scholars narrated from

1 Al-Bidayah wa al-Nihayah, 9/339.
2 Hilyat al-Awliya’, 3/186.

3 Al-Bidayah wa al-Nihayah, 9/340.
4 Al-Bidayah wa al-Nihdayah, 9/343.
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him, we will now proceed to mention some wise statements which, although are
attributed to him, are not his actual statements but some are Prophetic traditions,
wise statements of the Companions or Tabi'Tn #:&is:

5o~

1. The following saying of Imam al-Baqir &%z has been narrated from him:

Every eye will be crying on the Day of Judgement except three eyes; that
eye which stayed awake at night in the cause of Allah dss=z., the eye which
shed tears due to the fear of Allah dsse and the eye which averted its gaze

from that which Allah &s%sz forbade.!

Its original source is the narration which Aba Rayhanah &l narrates

from the Prophet Jssfie:

“The fire has been made unlawful upon the one who cries due to the fear
of Allah d%szz, The fire has been made unlawful upon the eye that stays

awake at night in the cause of Allah asasz.”
The narrator said, “I forgot the third.”

Abt Shurayh said, “I later heard that he said, ‘The fire has been made
unlawful upon the eye which averted its gaze from that which Allah
forbade, or he said, ‘the eye which was gouged out in the path of Allah

L 1)

Rz e
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2. Al-MajlisT narrates from Imam al-Baqir &z that he said:

Indeed, the hearts are in the control of Allah. He turns them about as He

wishes; at times this way and at times that.?

1 Ma'din al-Jawahir, pg. 34.
2 Sunan al-Darimi, #2293.

3 Bihar al-Anwar, 76/53.
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Its original source is the narration which Sayyiduna Anas #&is narrates

from the Prophet #s:£4{= that he said:

The Prophet st would often say, “O Controller of the hearts, make my

heart steadfast in your Religion.”

I said, “O Prophet of Allah! We believe in you and what you brought with

you. Do you still fear for us?”

He said, “Yes, Indeed the hearts are in Allah’s 3%#< control. He turns them

about as He wishes.”

5o~

3. Al-Ya'qubi narrates the following from Imam al-Bagir 4tzs:

Indeed Allah ez detests the one who frequently curses others, insults,
taunts, behaves indecently naturally or unnaturally and one who asks
excessively, and He loves one who is modest, forbearing, chaste, and

abstinent.?

Its original source is the narration which has been related from the

Messenger Asssife:

Indeed Allah dsss loves one who is modest, chaste, and forbearing; and

He hates one who is obscene, indecent, and asks adamantly.?

5o~

4. Tbn Babawayh al-Qummi from Imam al-Bagir &%z, the following text:

Three things are amongst the acts of ignorance; being proud about your

lineage, reviling another’s genealogy, and seeking rain from the stars.*

1 Sunan al-Tirmidht, #2066. Al-Albant has graded it as sahih.
2 Tarikh al-Ya'qiibi, 2/320.

3 Musannaf Ibn Abi Shaybah, 6/92, #6.

4 Tbn Babawayh al-Qummi: Ma‘ani al-Akhbar, pg. 326.
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Its original source is the statement of the Prophet s«

There are three practices from the age of ignorance, that the followers
of Islam will not abandon; mourning, seeking rain through the stars, and

reviling each other.!
. Al-NarT al-TabrasT narrates from Imam al-Bagjir &%z, that he said:

Lying is entirely regarded as a sin, except that through which you benefit a
Believer, or through which you defend the faith of a Believer.?

Its original source is that which Sayyiduna Jabir «&§s narrates from the

Prophet Aoz

... And lying is entirely regarded as a sin, except that through which you
benefit a Believer, or through which you defend the Religion. Indeed, there
is a market in Paradise; nothing is sold or bought in it. There are only forms

in it; whichever man or woman likes a form will take it.?

6. Imam Zayn al-‘Abidin narrates from Imam al-Bagir &z5:

A Believer is only tested in this world equivalent to the amount of his faith

or in accordance to his faith.*

Its original source is that which Imam Ahmad narrates; the chain of which

goes back to Sayyiduna Sa‘d 2455, He said:

I said, “O Messenger of Allah s, which people are most severely
tested?”

1 Sahih Ibn Hibban, 7/410. Shu‘ayb al-Arna’it has graded it as sahth.

2 Mustadrak al-Wasd’il, 9/94, #10318.

3 Al-Mujjam al-Awsat, 6/18.

4 Zayn al-Din al-‘Amilt: Muskin al-Fu’ad, #51.
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He said, “The Prophets, then the next best and the next best. Then a
person is tested according to his religious commitment. If he is steadfast

in his religious commitment, he will be tested accordingly.”

He also once said, “More severely, and if he is frail in his religious

commitment, he will be tested accordingly.”

He also once said, “His test will be according to his commitment. Trials
will continue to afflict a person until they leave him walking on the earth

with no sin on him.™
. Zayn al-Din al-‘Amil narrates from Imam al-Baqir &izs:
Paradise is veiled by trials and patience. Whoever is patient on trials in
the world will enter Paradise. Hell is veiled by enjoyments and desires.
Whoever gives his soul its enjoyments and desires will enter the hellfire 2
Its original source is the narration of the Prophet is:&ife:
Paradise is veiled by trials and Hell is veiled by desires.’

. ‘Abbas al-Qummi narrates from Imam al-Baqir 4z5:

Modesty and faith are attached to one another; when one leaves, its

companion follows it.*

Its original source is the narration of the Prophet As«&ife:

1 Musnad Ahmad ibn Hambal; Musnad al-‘Ashrah al-Mubashsharin bi al-Jannah; Musnad AbT Ishaq Sa'd ibn

AbT Waqqas, #1473.

2 Musakkin al-Fu’ad, # 51.

3 Sahih Muslim, The Book about Paradise and the description of its bounties and inhabitants, # 5049.

4 Al-Anwar al-Bahiyyah, # 144.
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Modesty and belief are together. If one of them is removed, the other is

removed.!
9. Al-Majlist narrates from Imam al-Baqir &iiz:

Whoever has three qualities has completed his faith; one who when
pleased is not caused to enter that which is incorrect by his pleasure, one
who when angered is not caused by his anger to come out [of the fold] of
correctness, and one who does not seize that which he has no right over,

despite being able to do so.?

Its original source is the narration which has been related from the
Prophet Az, He said:

Three things are amongst the characteristics of faith; one who when
angered is not caused by his anger to come out [of the fold] of correctness,
one who when pleased is not caused to enter that which is incorrect by his
pleasure and one who does not take over that which he has no right over,
despite being able to do so.?

5o~

10. Al-Majlisi narrates the following speech of Imam al-Bagir &4z from him:

When you see one who is afflicted with a difficulty say: Praise is to Allah
Who has spared me what He has afflicted you with, and preferred me

greatly above much of what He has created.*

Its original source is the narration of Sayyiduna ‘Umar & that the

Messenger of Allah A4z said:

1 Al-Adab al-Mufrad, 1/278, #1350, Al-Albani has graded it as sahth.

2 Bihar al-Anwar, 68/359, #5.

3 Al-Tabarant: Al-Mujam al-Saghir, 1/61, Al-HaythamT has graded it as da‘Tf in Majma’ al-Zawa'id.
4 Bihar al-Anwar, 90/218.
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Whoever sees one who is afflicted and says, “Praise is to Allah Who has
spared me what He has afflicted you with, and preferred me greatly above
much of what He has created,” will be saved from that predicament for as

long as he lives.!
11. Al-Majlisi narrates from Imam al-Bagir &iz5:

Allah dssez will destroy six with six; the leaders through tyranny, the
Arabs through tribalism, the leaders with pride, the merchants through
cheating, the people of Rustaq? through ignorance, and the Jurists through

jealousy.?

The original source of this statement is the following narration of

Sayyiduna Ibn ‘Umar and Sayyiduna Anas #&dis:

The Messenger =& said, “Six will enter the hellfire a year before being

reckoned.”
It was said, “O Messenger of Allah, who are they?”

He replied, “The leaders through tyranny, the Arabs through tribalism, the
leaders by pride, the merchants by cheating, the people of Rustaq through
ignorance, and the scholars through jealousy.”**

12. Al-Majlisi narrates in Bihar from Imam al-Baqir &:z5:

Whoever is present when his believing brother is being backbit about

and he helps and assists him, Allah dss<2 will help him in the world and

1 Sunan al-Tirmidhi, # 3353, Imam al-Tirmidhi said, “This is a gharib narration.”

2 Rustaq is the name of a city in Persia.

3 Bihar al-Anwar, 75/207.

4 Thya ‘Ulam al-Din, 3/188.

5 Al-Traqi says about it in Takhrij Ihya’ ‘Uliim al-Din, 7/233: “Abi Mansr al-Daylami has mentioned it

from the narrations of Ibn ‘Umar and Anas &x@s with weak chains.”
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the hereafter, and whoever neither helps him, nor defends him, whilst
being able to help him, Allah dss=z will lower him in this world and the

hereafter.!

Its original source is that which has been narrated from the Messenger

One in whose presence a brother is backbit about whilst he is able to help
him and he does so, Allah ds2=2 will help him in the world and in the
hereafter. If he does not help him, Allah d%2s2 will humiliate him in the

world and in the hereafter.?

13. Al-Hurr al-‘Amili narrates in Al-Fusil al-Muhimmah the following words of

Imam al-Baqir &iz:

Discussing knowledge for a moment is better than standing in prayer at

night.?

However, its original source is the saying of the honourable Companion,

Sayyiduna Ibn ‘Abbas &g

Discussing knowledge for a moment is better than staying up in prayer at

night.*

14. Al-Ya'qUbT narrates the following statement of Imam al-Baqir &z from

him:

If I were to fast every day without fail, stand in prayer at night without

becoming tired and spend my wealth in the path of Allah &z down to

1 Bihar al-Anwar, , 72/226.

2 Al-Silsilah al-Da‘ifah, 11/271.

3 Al-Fusiil al-Muhimmabh fi Usil al-A'immah, 1/479.
4 Al-Dhahabt: Tadhkirat al-Huffaz, 1/41.
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15.

16.

the last object, but I neither have love for the friends of Allah d%22 in my

heart, nor hatred for His enemies, all of that will not benefit me at all.!
Its original source is the statement of Sayyiduna Ibn ‘Umar &&gis;:

If I were to fast every day without fail, stand in prayer at night without
sleeping and spend my wealth in the path of Allah d%%=2 down to the last
object, but I die the day I die with neither love for those who obey Allah
dsssz in my heart, nor hatred for those who disobey Allah dsssz, all of

that will not benefit me at all.?

‘Abbas al-Qummi narrates from Imam al-Bagir &tzs:

Ultimate excellence is; understanding the Religion, being patient when
afflicted, and being granted a good sustenance.’
This is actually the statement of Imam al-Baqir’s &%z father’s paternal

uncle, Muhammad ibn ‘Alf ibn Abi Talib, known as Ibn al-Hanafiyyah.*

5o~

The following statement of Imam al-Bagir &= has been narrated from

him:

When you sit in the company of the scholars then be keener to listen than

speak, learn how to listen attentively as you learn how to speak well, and

do not interrupt someone when they are speaking.®

This wise statement is actually from the sayings of Imam Al-Hasan al-Basri

Wazs.

1 Tarikh al-Ya'qibt, 2/320.

2 Thya ‘Ulam al-Din, 2/160.

3 Al-Anwar al-Bahiyyah, pg. 143.

4 Tarikh Dimashgq, 54/337.

5 Bihar al-Anwar, 1/222.

6 Refer to al-Bayan wa al-Tabyin, 1/356.

296



sTTss -

17. Al-NaysaburT relates the following statement of Imam al-Baqir &%z from

him:

The world is ever-changing, so whatever is meant for you will reach you
despite your inability [to attain it], and that which is meant to afflict you

will do so and you will have no force to prevent it.
Then he followed this statement of his with the following words:

Whoever stops pursuing that which he has lost out on will give comfort to
his body and whoever is satisfied with what he has been granted, it will be

ameans of coolness to his eyes.!
The original source of this is the following statement of Aktham ibn Sayft:

The world is ever-changing, so whatever is yours will reach you despite
your inability to attain it, and that which is meant to afflict you [will do so
and you] will be unable to prevent it with all your might. An inapt attitude
towards prosperity results in intemperate indulgence; just as an ill-judged
reaction to poverty might very well compromise a person’s nobility.
Neediness, whilst maintaining genuine affection, surpasses affluence
which is accompanied by hatred and acrimony. A natural disposition is
more tasteful than simulated courtesy.”

5o~

18. Al-Fital al-Naysabiir narrates from Imam al-Bagir &i&=:

How excellent is it to perform good deeds after bad deeds and how

despicable is it to perform bad deeds after good deeds!®

Its original source is the statement of ‘Awn ibn ‘Abd Allah ibn ‘Utbah:

1 Rawdat al-Wa'izin, pg. 441.
2 Majma' al-Amthal, 1/337.
3 Al-Fital al-NaysabarT: Rawdat al-Wa'izin, pg. 414.
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How despicable is it to perform bad deeds after bad deeds, and how
excellent is it to perform good deeds after bad deeds! Yet better than that
is to perform good deeds after good deeds.!

The Baseless Statements That Are Attributed to Imam al-Baqir

Our discussion about the many false narrations that were attributed to Imam
al-Baqir 4225 has already passed and I have already presented examples of them.
However, I thought to specifically bring a chapter in which I will compile in one
section a few of these false narrations which I found to be against the Book of Allah
d&8=2 and the Sunnah of the Messenger 1s:£4(z, which will be disapproved by

the listener and disgusting to the intellectual.

I have certainly specified this chapter for a great cause and that is to defend Imam

al-Baqir 4z and to eliminate these fabrications that have insulted him and have

defamed his image, as a token of our loyalty to this great Imam.

I do not say that I have gathered all of the false narrations in this chapter as they
are innumerable. However, this is the effort of a poor servant, and in Allah d55s

we place our trust.

Fabrications about the Book of Allah

Al-Kulayni relates a narration the link of which goes back to Jabir al-Ju'fi, who

narrates from Abu Jafar 3@ that he said:

No one can claim that he has the entire Qur'an with him; its apparent

meaning and hidden meaning, except for the Awsiya’ (i.e. the Imams).?

o

It is reported in Basd'ir al-Dargjat from al-Thumali that Aba Ja'far &z said:

1 Hilyat al-Awliya’, 4/249.
2 Al-Kulaynt: al-Kafi, 1/228, #2.
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I do not find anyone in this Ummah who has preserved the Qur’an except

the Awsiya’.!
Al-Kulayni relates a narration the link of which goes back to Jabir al-Ju'ft:
I'said to him, “Why was the Leader of the Believers given that title?”

He said, “Allah dsse2 gave him that title. This is also what He revealed in

His Book,

And [mention] when your Lord took from the Children of Adam, from their
loins, their descendants and made them testify of themselves, [saying
to them], “Am I not your Lord, Muhammad My Prophet and ‘Alf the

Leader of the Believers?”

The following has also been narrated with the same link that goes back to Jabir

al-Ju'fi from Abd Ja'far 3&ik:

Jibril »zi descended with this verse and delivered it to the Messenger

dztae as follows:

Evil is that for which they have bartered their souls that they should deny
the revelations of Allah about ‘Ali.*

The following is mentioned in Tafsir al-‘Ayyashi from Muyassar who narrates from
Abfi Ja'far saik:

If there was no increase or decrease in the Book of Allah dssez our right
would not be unknown to the people of intellect. And if our spokesperson

were to stand and speak, the Qur’an would verify his speech.*

1 Basd'ir al-Darajat, pg. 213; Bihar al-Anwar, 89/89.

2 Al-Kulayn: al-Kaft, 1/412, # 4. The underlined portion is not part of the original verse, but falsely
claimed to have been removed.

3 Al-KulaynT: al-Kaft, 1/417.

4 Tafsir al-‘Ayyashi, 1/13; Bihar al-Anwar, 89/55.
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It is reported in Basd'ir al-Darajat from Jabir al-Ju'fi. He says that he heard Aba

Ja'far &i&5 saying:

There is no one who can say that he compiled the entire Qur’an as Allah
dsuez revealed it except a liar. No one compiled or memorized it as it was
revealed except ‘All ibn Abi Talib szt and the Imams that came after him

CErR
It is reported in Tafsir al-‘Ayyashi from Aba al-Jartd that he heard Abi Ja'far saying:

The Qur’an was revealed in quarters about four topics; a quarter about us,
a quarter about our enemies, a quarter about obligations and rulings, and
a quarter about practices and parables; and precious parts of the Qur’an

are for us.2

These unsound narrations are an insult to the Book of Allah d&%=:, the Book
of Allah that cannot be affected by falsehood neither from the front or from the
back. They also contain doubts about the compilation of the Qur’an and speak of

it being defected, and other things which need not be explained further.

Therefore, every true believer, no matter how much knowledge he has, will
definitely detest, or rather, he will get goosebumps upon hearing these
fabrications which have been attributed to Imam al-Baqir &z that have been

invented by its fabricators to destroy the original source of Islamic legislation.

Mockery of the Book of Allah

Al-Kulayni narrates with a chain that goes back to Jabir al-Ju‘fi, who says He said
that he asked Aba Ja‘far 4%z about the following verse:

Sy s ,,a’/,;i oS e L% . Gy o
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1 Basd'ir al-Darajat, pg. 213; Bihar al-Anwar, 89/88.
2 Tafsir al-‘Ayyasht, 1/9; Bihar al-Anwar, 89/114.
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And [yet], amongst the people are those who take other than Allah as equals [to
Him]. They love them as they [should] love Allah.

He said:

By Allah, they are the friends of so and so. They took them as leaders
instead of the leader that Allah ds#2 made the leader of the people. It is
for this reason that He said:
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And if only they who have wronged would consider [that] when they see
the punishment, [they will be certain] that all power belongs to Allah
and that Allah is severe in punishment. [And they should consider that]
when those who have been followed disassociate themselves from those
who followed [them], and they [all] see the punishment, and cut off from
them are the ties [of relationship], Those who followed will say, “If only
we had another turn [at worldly life] so we could disassociate ourselves
from them as they have disassociated themselves from us.” Thus, will Allah

show them their deeds as regrets upon them. And they are never to emerge

from the Fire.!

Then Abii Ja'far 4 said, “By Allah, O Jabir, they are the leaders of darkness

and its adherents.”

After clearly challenging the correctness of the verses of Allah’s Book, another
type of alteration and attack comes to us; this is the alteration of words from

their places. By Allah, this was the practice of the Jews as Allah 3%%=2 mentions:

1 Surah al-Baqarah: 165-167.
2 Al-Kulaynt: al-Kaft, 1/374, # 11.
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Among the Jews are those who distort words from their [proper] places [i.e., usages]

and say, “We hear and disobey,”...!

5o~

In this narration they claim that Imam al-Baqir &% commented on the following

verse:
L*”’ﬂwfﬂz“" o5 o G . [T
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And [yet], amongst the people are those who take other than Allah as equals [to
Him]. They love them as they [should] love Allah.

They say that he said, “They took them as leaders instead of the leader,” so was

the leader Allah? I seek refuge in Allah 4% from such obscene extremism.

Al-Kulayni narrates with his chain that goes back to Zurarah from Abi Ja‘far

¥k about the following verse:
T L A AR SN S AP A U S T TY PR rd
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But when they see it approaching, the faces of those who disbelieve will be

”

distressed, and it will be said, “This is that for which you used to call
He said:

This was revealed about the Leader of the Believers and his Companions
that did what they did. They consider the Leader of Believers 32 to be in

the most enviable position, so they spoil their faces and it is said to them:
Casds 2 o BTy
O3k 4 oS ERUIRES
This is that for which you used to call.?
1 Strah al-Nisa’: 46.

2 Al-Kulayni: al-Kaff, 1/425, Chapter containing a few points from the Revelation about the rule [of
the Aimmah], #68.
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In reality, the verse talks about the punishment of Allah 4§52 and how the
disbelievers will see this punishment, but they attribute it to Imam al-Bagir &%z

that he said that it refers to seeing Sayyiduna ‘Al 2245 so is Sayyiduna ‘Alf £edis

a punishment? I seek refuge in Allah &%= from this slander!

‘AlT ibn Ibrahim al-Qummi narrates in his Tafstr with his chain that goes back to

Jabir al-Ju'fi from Abi Ja'far &i= about the verse:
S B Gl ks iy

And when the girl [who was] buried alive is asked. For what sin she was
killed.

He said, “[This refers to] one who was killed for the sake of our love.”
It is reported in Bihar that Imam al-Baqir &z said:
1 asked him about the following verse:
\,.Lj u; ‘51“4,3 530500 \3%3

And when the girl [who was] buried alive is asked. For what sin she was
killed.

He said, “It refers to love for us and has been revealed with regards to us.”?
Does this interpretation satisfy anyone? Would anyone believe that an

interpretation as strange as this came from a highly intellectual scholar such as

Imam al-Baqir &i57?

1 Tafstr al-Qummi, 2/407; Bihar al-Anwar, 23/254.
2 Bihar al-Anwar, 23/255.
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It is narrated in Bihar al-Anwdr from Abi Ja‘far 3 about the following verse:

2870 H s 7 os@m 2
(5538 S35 Al o3 15 &L (S0

[They will be told], “That is because, when Allah was called upon alone, you
disbelieved that the rule is for ‘Alf...

4 95400
...but if others were associated with Him who do not have leadership...
...you believed. So the judgement is with Allah, the Most High, the Grand.”*

What is the connection of Sayyiduna ‘Alf ez with this verse? This verse talks
about the polytheists ascribing partners with Allah d&%:2, so why is Sayyiduna

‘Alf #2855 being involved in this verse?
It is reported in Ma'ant al-Akhbar from Jabir al-Ju'fl about Abii Ja'far ¥k,

I asked him about this verse of the Qur’an:

il e g 8
And if you are killed in the cause of Allah or die...

Imam al-Baqir sz£ said, “Do you know what is the path of Allah dsx227”

I said, “No, by Allah, unless I hear it from you.”

He said, “The path of Allah J&%a2 is ‘Alf 3EkE and his family #2855 and

1 Ibid., 23/364.
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it also means that whoever was martyred during his rule was martyred in
the path of Allah dss< and whoever died during his rule died in the path
of Allah assez

If we were to rely on this revolting self-made interpretation, it would deter us to
such an extent that we would say that Sayyiduna ‘Ali g5 was present at the time

cpesty

of Sayyiduna Musa 32k, Allah d&%852 says:

—~
-
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A.Ul

Have you not considered the assembly of the Children of Isra’tl after [the time of]
Misa when they said to a prophet of theirs, “Send to us a king, and we will fight in
the way of Allah”?*

It could in fact cause us to say that Sayyiduna ‘Alf 2485 is rightful of Zakah, as
Allah 8552 says:

Saa &1 SB35 4 i e Sl s A SELG )
Al el 035

Zakah expenditures are only for the poor and for the needy and for those employed
for it and for bringing hearts together [for Islam] and for freeing captives [or slaves]
and for those in debt and for the cause of Allah.’

In fact, Allah 452 forbid, we will end up saying that the Prophet is:&4= was
guided by Sayyiduna ‘Alf zedis! As Allah 352 says:

g ﬁgviéguwwu,&.,gr LU\JMU;JMWNJw,S\C@w

C \

1 Ma'ani al-Akhbar, pg. 167; Bihar al-Anwar, 24/12.
2 Surah al-Baqarah: 246.
3 Sirah al-Tawbah: 60.
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And if you obey most of those upon the earth, they will mislead you from the way of
Allah. They follow not except assumption, and they are not but misjudging.*

We relate this extract from Tafsir al-‘Ayyash:

It is narrated from Zurarah from Abt Ja‘far and Humran from Aba ‘Abd

Allah s=g about the following verse:
55 oSSl Al LAY 55
And if not for the favour of Allah upon you and His mercy.

He said, “The favour of Allah refers to His Prophet il and His mercy

refers to the rule of the Imams szt ”?

If the mercy of Allah is the rule of the Imams then what do we say about the

following verse:
€325 Gl G e e G 545
And it is He who sends the winds as good tidings before His mercy.®

The strange meaning of this will be that the clouds are sent upon the arrival of

the Imams!

We narrate the following excerpt from Bihar al-Anwar from Muhammad ibn
Muslim. He said that he heard Abii Ja'far 3=k saying:

Se o Tt Tt e cail
i o5 A O3lem S )
Those [Angels] who carry the Throne and those around it...

1 Siirah al-An‘am: 116.
2 Tafsir al-‘Ayyasht, 1/260; Bihar al-Anwar, 24/60.
3 Sirah al-A'raf: 57.
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The [abovementioned] verse refers to Muhammad ss<esie, ‘All, al-Hasan,

al-Husayn #zg5s, Ibrahim, Isma‘l, Misa and Tsa sz}
The carriers of the Throne have become human!

We also narrate the following excerpt from Tafsir al-‘Ayydshi from Muhammad

ibn Muslim:

Abu Jafar said, “O Muhammad! When you hear Allah d%#s2 mentioning
something virtuous about anyone from this Ummah, then know that it refers
to us, and when you hear Allah dss<2 mentioning something undesirable

about a previous nation, then know that it refers to our enemies.”?

This makes it easy for anyone who wishes to interpret the Qur’an according to
his personal whims, since the Qur’an is [in their eyes] nothing but praise and
ridicule. Allah forbid! How can anyone believe Imam al-Baqir &z could have

said such a thing?

Jesting about the Religion of Allah

Al-Kulayni narrates with his chain that goes back to Sa‘d al-Iskaf about Abai Ja'far
ik, He said:

Imam al-Baqir was asked about the braids that women make in their hair

which are attached to their roots.

He said, “There is no problem in what a woman does to beautify herself
for her husband.”

So, I said, “We have been informed that the Messenger &5 cursed the

woman who adds false hair and the woman to whose head it is added?”

1 Bihar al-Anwar, 24/90.

2 Tafsir al-‘Ayyasht, 1/13; Bihar al-Anwar, 89/115.
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He said, “That is not what is meant here. The Messenger i« only cursed
the women who add false hair and the women to whose heads it is added
that committed adultery in their youth. Once they become older they are
overseen by men, so that is what is meant by the woman who adds false

hair and the woman to whose head it is added.”™

These are strange justifications which aim to bend the neck of clear proofs, in fact
they break them. The purpose of such justifications is to divert the servants of
Allah 8&8a2 from the truth, and Allah 3&%52 is the One Who grants help.

Al-Hurr al-‘Amili narrates in his Wasd'il from Ibn Maytham al-Timar from Imam

al-Baqir 3=k, He said:

Whoever visits Al-Husayn #2i& [or he said:] whoever visits the land of
Karbala’ on the night of ‘Arafah, and stays there until Td, then returns
home, Allah dssez will save him from all evil meant for him for that year.?

5o

How does Imam al-Baqir &z know that? Did revelation descend upon him?

Al-NGrf al-TabarsT narrates with his chain that goes back to Aba Ja‘far al-Baqir

Salk, He said:

Whoever visits Al-Husayn szi& on the day of ‘Ashiird’, should mourn Al-
Husayn, cry for him and command the members of his family that do not
fear him to also cry for him. A sense of misfortune should remain in his
house in expression of grief over him. They should meet each other weeping
in their houses and console one another with regards to the disaster that
befell al-Husayn »ziz. If they do so I guarantee that Allah dssez will give

them this reward, as in the reward of two million pilgrimages.’

1 Al-Kaft, 5/520, # 4.
2 Wasd'il al-Shi'ah, 10/362.
3 Mustadrak al- Wasa’il, 10/315.
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Extremism with regards to the Pious
Al-Kulayni narrates with his chain that goes back to Zurarah. He said:

I asked Abu Jafar szi& with regards to the words of Allah, ““He was a
Messenger and Prophet, Who is meant by Messenger and who is meant
by Prophet?”

He said, “A Prophet is one who is shown things in his sleep, hears a voice
but does not see the Angel, whilst a Messenger is one who hears a voice, is

shown things in his sleep and sees the Angel.”
I said, “What is the status of an Imam?”

He said, “He hears a voice but neither is he shown things nor does he see
the Angel.”

He then recited this ‘verse’: We have neither sent a Messenger, nor a

Prophet, nor a Muhaddith before you.!

According to you, revelation can descend upon people besides the Prophets
@, so this means that revelation did not cease after the demise of the
Prophet Muhammad A<:£4{=. The only difference, according to you, is that some
see Angels and others do not? This narration then ends with a verse that is not
present in the Noble Qur’an, so was it revealed after the demise of the Prophet
84 upon Imam al-Baqir who heard it from an Angel?

Al-Kulayni narrates with a chain of his that goes back to Sadir about Abd Ja'far

@ik, He said:
I said to him, “May I be your ransom! What are you?”

He said, “We are pools of the knowledge of Allah ds:, the interpretations
of the revelation of Allah ds%s2, and we are the clear proof to those who

dwell under the sky and upon the earth.”?

1 Al-Kafi, 1/176, # 1.
2 Al-Kafi, 1/192, # 3.
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Did the Prophet As:&4fl> say even a quarter of such a statement about himself or

were his words always:
V3251 5 6 o b
Exalted is my Lord! Was I ever but a human messenger?*
Al-Kulayni mentions with a chain that goes back to Abt Ja‘far these words of his:
The virtue of the Leader of the Believers sit:?

I firmly grip onto what he came with and I leave whatever he prohibited.
After the Messenger sz, he deserves the same obedience that was
shown for the Messenger is&ii-; however, Muhammad i<l is more
virtuous. One who precedes him is like one who precedes the Prophet
Jsdfe, and one who condescends him is like the one who condescends the
Messenger =&z, One who opposes him in a small or big matter is on the
brink of associating partners with Allah dsscz. Indeed, the Prophet Js.ei-
is the door of Allah d%s<:2; He cannot be reached except through it. He is
also His path; whoever treads it will reach Allah dss=2. After the Prophet’s
Jsdeife demise, the Leader of the Believers @i assumed this status. This
continued in all of the Imams, one after the other. Allah 4552 made them
the support of the earth, the pillars of Islam and the link to the path of His
guidance. No one can be guided except through their guidance and none
can come out of guidance except by lacking in fulfilling their rights. They
are the trustees of Allah d&s-z upon the knowledge, excuses or warnings
that He sent down. They are the clear proof to those who inhabit the earth.
The former of them have [been burdened with the same responsibility]
from Allah 3%z as the first of them. None can reach that [rank] except
through the help of Allah ds%sz, The Leader of the Believers szt said,

“I am the distributor of Allah d%%<z between Paradise and Hell; none

1 Sirah al-Isra’: 93.

2 As in what I am about to mention are amongst the virtues of the Leader of the Believers, ‘All &=,
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can enter either except in accordance to my division. I am the greatest
differentiator, the leader of those after me and the one who conveys ahead
from those who came before me. None can precede me except Ahmad
is&die, Him and 1 are on the same path, except that he was called by his
name. I have been granted six bounties; Knowledge of the death of people,
trials, commandments, and the decisive judgement. I am the one who
recurs, that is returns to this world, and the bringer of victory. I am the
controller of the staff and controller of the branding iron and the Dabbat

al-Ard.!

This narration is a strange mixture of disbelief, shirk, and extremism. I do not
think it needs a review at all. It is enough that Sayyiduna ‘Al %485 has been

elevated to the rank of the Messenger #%:&4i, In fact, he has been elevated to
the status of Allah 3% and was associated as His partner in knowledge and in
entering whoever he wishes into Paradise and Hell. We seek the refuge of Allah

Jd&%e from that.

Al-Majlist narrates in his Bihar an excerpt from Basd'ir al-Darajat which is narrated

from Burayd ibn Mu‘awiyah al-Tjli that he said:
I said to Abti Ja'far:
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And say, “Do [as you will], for Allah will see your deeds, and [so will] His
Messenger and the believers. And you will be returned to the Knower of the
unseen and the witnessed, and He will inform you of what you used to do.”
He said, “There is no Believer or disbeliever that dies and is placed in
his grave except that his deeds are presented to the Prophet i<zt and
‘All 32i&, and so on and so forth [until his deeds are shown] to the last

1 Al-Kafi, 1/198, #3.
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individual whose obedience Allah 5@ has made incumbent upon His

servants.'

Exalted is Allah! Are the Prophet is.&dfle and Sayyiduna ‘All «dks the ones

A\ogesn

who will take people to account or Allah %4527 How can these people ever

understand the Qur'an? In fact, how did they add Sayyiduna ‘All & to this

narration? Will the deeds of all servants be presented to each Believer? What
have they then left for Allah d&8=:.7?

Al-MajlisT narrates the following from Ma'ant al-Akhbar from Abii Ja'far 320, He

said:

The Prophet Zs«£4- said, “O ‘Alf, on the Day of Judgement you, Jibril and I
will sit on the sirat and none will be allowed to pass except those who have

a book which contains proclamation of your rule.”

What about proclaiming the oneness of Allah 3&§%=:.? What about believing the
prophethood of the rest of the Messengers #2.4%? Are these things not needed

for one to enter Paradise or is proclamation of the rule of Sayyiduna ‘Al zdis

sufficient and adequate?

He quotes from Basharat al-Mustafd from al-Thumali from Ab{ Ja'far, Muhammad
ibn ‘Al ibn al-Husayn #2E. He said:

Whoever invokes Allah ds@s2 through us will be successful, and whoever
invokes Allah ds#s2 through someone else will perish and be destroyed.’
What about a person who invokes Allah d&%=z directly without the means

of anyone? Will he be successful or is the acceptance of prayer dependent on

1 Bihar al-Anwar, 6/183.
2 Bihar al-Anwar, 23/100.
3 Bihar al-Anwar, 23/102.
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the Imams? Also, would the leaders of the Ahl al-Bayt #ziis make the Prophet
dss:eidie a means between them and Allah &%= or were they not in need of him?
Indeed, the most famous supplications which have been attributed to the Ahl al-

5o 33

Bayt A2l neither mention seeking help through others besides Allah ¢

Az

W frdEsin
nor supplicating to anyone besides Him at all, so where do these interpretations

come from?

Al-Saffar narrates in Bas@'ir al-Dargjat with his chain that goes back to Muhammad

ibn Muslim from Abu Ja‘far 32k, He said:

Indeed, your deeds are presented to your Prophet i< on Thursday

night, so you should feel shy to present bad deeds to your Prophet Jzssi,!

It is more rightful and logical that we feel shy of Allah d%%=2 instead of others
besides Him. Is it possible for the heart to become free of the connection of Allah

o5

Jd&;49e2 to this extent?

It is also narrated in Basd'ir al-Darajat from Abt Basir from Aba Ja'far 32k, He

said:

‘All sz was asked about the knowledge of the Prophet i<z, so he
said, “The knowledge of the Prophet Jz&si- is the same as that of all the
Prophets #2i.:%; [it includes] the knowledge of all that has occurred and all

that will occur until the Hour is established.”

He then said, “By the One in Whose hand is my soul, indeed I have the
knowledge that the Prophet s« had and the knowledge of what has

occurred and all that will occur from my era until the Hour is established.”

Indeed unrestricted knowledge is specifically for Allah d&%=2 alone, to such

an extent that even the Prophets and Messengers #i¢%, despite their virtue

1 Bihar al-Anwar, 23/344.

2 Basd'ir al-Dargjat, pg. 174; Bihar al-Anwar, 26/110.
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and closeness to Allah d&%=:, do not have knowledge of the unknown. What
then of those who are below them, amongst the Companions #2dis and Tabi‘Tn

A\ rgos

257 With regards to this matter Allah 4% says about the Best of creation,

Muhammad Assiie:
R T T A P L R LT A T

W
Say, [0 Muhammad], “T do not tell you that I have the depositories [containing the
provision] of Allah or that I know the unseen, nor do I tell you that I am an angel. I
only follow what is revealed to me.!

522 5T

In fact, in this narration the narrator clearly mentions that Sayyiduna ‘Alf z&is is

more knowledgeable than the Prophet #s<&4ii=, so apparently, he has knowledge

equivalent to that of the Prophet #%.&4(lz and much more,

It is also narrated in Basa'ir al-Dargjat from Khaythamah about Abi Ja'far sk,

He said:
I heard him saying, “We are the ones who the Angels frequently visit.”
It is mentioned in al-Bihar from al-Thumali from Abi Ja‘far 52, He said:

There are some amongst us that hear a voice but do not see a form. Indeed,
the Angels crowd us when we are reclining and we take from the hairs of

their beards® and weave a necklace’ for our children.?

1 Strah al-An‘am: 50.

2 Basd'ir al-Darajat, pg. 112; Bihar al-Anwar, 26/354.

3 The word used in the original Arabic text is Al-Zaghb which refers to the small, yellow hair that grows
on the chin of a youngster. Others say that it refers to the smallness and softness of the beard hair.

4 The word used in the original Arabic text is al-Sakhab which refers to a necklace made of cloves,
fragrance, and honey; it will not have any pearls or jewels. Refer to Lisan al-‘Arab.

5 Bihar al-Anwar, 26/354.
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In that case, what is the difference between them and the Prophets #2i&7 Also,
where did they find out that the Angels have beard hair? In fact, how do their

children have the power to see this beard hair, let alone put it around their necks?

Al-Majlisi narrates an excerpt of Muntakhab al-Basa@’ir in his Bihar that the second
Abt Ja'far 3. said that Abt Ja'far al-Bagir ¥i.& said:

Indeed, the Awsiya’ are inspired; The Pure Spirit informs them; however,
they do not see him. ‘Al szt used to present the questions that he was
asked to the Pure Spirit. He would then feel in his soul that he had found
the correct answer, then he would inform him and it would be as he said.!

How could Sayyiduna ‘Alf zdi have presented his doubts to the pure spirit?

Could he see him? Would revelation descend upon him like a Prophet?

It is also narrated in al-Bihar from Aba al-‘Ala” al-Khaffaf from Aba Ja'far sk
that he said:

The Leader of the Believers @i said, “I am the face of Allah d%4<2 and I am
the side of Allah d&%<z, I am the first and I am the last. I am the ascendant
and I am the intimate. [ am the inheritor of the earth and I am the path of

Allah d5%s2 and through Him I remain steadfast on it.”

Ma'‘riif ibn Kharrabudh says, “This has an interpretation besides that which the

extremists discuss.”

There is neither Might nor any Power except with Allah dS%=:., What kind of
interpretation is this? What alteration of the meanings of the Book of Allah
ds8es s this?

Indeed Allah 4§52 describes Himself saying:

1 Bihar al-Anwar, 39/151.
2 Bihar al-Anwadr, 39/349.
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He is the First and the Last, the Ascendant and the Intimate, and He is, of all things,
Knowing.!
How then can these names be used for Sayyiduna ‘Alf &iis? May Allah d&§8s
destroy this lie and its people. I seek refuge in Allah &%= from this misguidance.

Allah 355822 forbid! How can this speech have come from Imam al-Baqir & and

from Sayyiduna ‘Alf £edis?

We quote the following from Kamil al-Ziyarat from Malik al-Juhani from Aba Ja‘far
@k that he said:

0 Malik! Indeed, when Allah ds2s2 took the life of al-Husayn sz He sent
four thousand Angels to him that were dishevelled and dusty. They will
remain crying until the Day of Judgement. Whoever visits him, recognising
his right, Allah &gz will forgive all his past and future sins, write for him

a proof and he will remain protected until he returns to his family.?
It is narrated in al-Bihar from Abd Ja‘far 32i& that he said to a man:

0 so and so, when you are in need, what stops you from going to the grave of
al-Husayn sz, performing four cycles of prayer then asking him to fulfil
your need? Indeed performing an obligatory prayer by him is equivalent
to performing a Hajj and performing a supererogatory prayer by him is

equivalent to performing an ‘Umrah.?

Where did Imam al-Baqir get to know of the Angels’ descension and their number?
Did he see them or did revelation descend upon him? The Prophet i did

not inform us of this reward and virtue, so did he leave us whilst the Religion
1 Siirah al-Hadid: 3.
2 Kamil al-Ziyarat, pg. 354; Bihar al-Anwar, 98/68.

3 Bihar al-Anwar, 98/82.
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was still incomplete and Imam al-Baqir &4z came after him to complete it? Is
the verse which indicates towards the completion and perfection of the Religion
then unauthentic? How can any Believer bear the Religion of Allah d&%<: being
increased or decreased? Is al-Husayn &z more virtuous than the Prophet
5:242? Why then is this reward attained upon visiting the grave of al-Husayn
25 and not even a quarter of it is stipulated for the one who visits the grave of
the Messenger #%.&4>? How far is this from the narration that Sayyiduna ‘Ali

#2455 narrates from the Prophet Asadeidfie:

Do not make my grave a place of festivity, do not make the graves a place

of worship, and do not make your houses graveyards.!

Criticising and insulting the Prophets #:i..&

Al-KulaynT narrates with his chain that goes back to Jabir al-Ju'fi from Abd Ja'far

ik about the verse:

oo sTe Tt LAl N T el
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And We had already taken a promise from Adam before, but he forgot; and We

found not in him determination.’
He said:

We had taken a promise from him about Muhammad & and the Imams
that came after him, but he left them and did not have determination that
they are of that status. They [some Prophets] were only called Ulii al-'‘Azm
(people of determination) because He took a promise from them about

Muhammad i, the Awsiya’ after him, al-Mahdi and his life.

1 Al-Naraqt: Mustanad al-Shi'ah, 3/283; the narration mentioned is reported in al-Tabarsi: Mustadrak
al-Wasa'il, 2/379; al-Majlist: Bihar al-Anwar, 34/332; al-BurGjardi: jami' Hadith al-Shi'ah, 4/383; al-
Shahartdr: 8/374; al-Karajaki: Kanz al-Fawd’id, pg. 265; and in other books.

2 Strah Taha: 115.
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They whole heartedly surrendered that the matter was this way and

accepted it.!

The narrator has insulted all of the Prophets 82 except the Ul al-‘Azm of the
Prophets. He claimed that they are called Uli al-‘Azm (those of determination)
because they believed in the Prophet Muhammad #54£4{= and the Awsiya’ that
came after him, whereas these Awsiya’ are only present in the imagination of
this narrator. As for those Prophets 324 who were not amongst the Uli al-‘Azm
it is due to their disbelief in the Prophet Muhammad As«£5{= and the Awsiyd’
[according to this ShTT narration]. We must ask ourselves, does this fabricator
have more complete faith than the Prophets 847 So, he is considered one who
believes in the Prophet Muhammad #<<&4(= and the Awsiya’ and Sayyiduna Adam
2 was not capable of that? Indeed, the likes of this slander cannot possibly be
uttered by anyone who has even a speck of reverence and love for the Prophets
SEleE in his heart.

Al-Kulayni narrates with his chain that goes back to Aba Ja‘far s that he said:
Allah d5ss2 revealed to his Prophet dsseesf:
i e U 5 il il S
So, adhere to that which is revealed to you. Indeed, you are on a straight
path.

He said, “You are upon the rule of ‘Ali and ‘Ali is the straight path.”

The Prophet 5.4 is steadfast upon the rule of Sayyiduna ‘Alf «&is? Do these
people think that the Messenger As.&4e was told to remain steadfast on the
rule of Sayyiduna ‘Alf &&i! Is this the status of the Prophet 45:&4 in the eyes

of this narrator and others like him? Can any Believer that has even a bit of

1 Al-KulaynT: Al-Kafi, 1/416, # 22.

2 Al-Kafi, chapter containing a few points from the Revelation about the rule [of the Imams], # 24.
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understanding of the Religion accept that the status of the Messenger i< be
touched in such a blunt, shameless manner?

Al-MajlisT narrates from Basa'ir al-Darajat that al-Bagir 4= said:

The Prophet is&si= said, “Lo, indeed Jibril szt came to me and said, ‘O

Muhammad &4, your Lord commands you to love ‘Al ibn Abi Talib sz

]

and he commands you to accept his rule.

Why do you try to decrease the status of Prophet Muhammad #<:£4=? Would
the Messenger 7z« really be commanded to accept the rule of Sayyiduna ‘All
248557 Who is the follower and who is the leader? Is Sayyiduna ‘Alf &l more
virtuous or is the Prophet As«&i{=? Why the extremism about Sayyiduna ‘All
248% and why the attempt to decrease the status of the Messenger 45«4z and
all the Prophets in general? By Allah, this does not please Sayyiduna ‘Alf #4is. By
Allah, Sayyiduna ‘All 4 is neither involved in these statements nor with those

who say them.

It is reported in al-Bihar from Muhammad ibn Muslim. He said:

I heard Abii Ja'far »2it saying, “Indeed Allah d%%sz took a covenant and

promise from the Prophets s to accept the rule of ‘Alf w2

The attempt to decrease the honour of the Prophets #2i<& and the extremism
with regards to the Ahl al-Bayt #2dls continues. The covenant that was taken
from the Messengers 8k was that they will help whichever Prophet is sent
after them as Allah 3§82 says:

Vs;;ude,w)rsu Wjuwuﬂc&d\w;;;ﬂduw\»tw

r.ﬁ;:bi;\jwudw) ||,Ju6,¢\¢_<5>_,u‘.,.1,~\)wﬁu3 ,@ajgw;;s

1 Bihar al-Anwar, 39/273.
2 Bihar al-Anwar, 26/280.
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And [recall, O People of the Scripture], when Allah took the covenant of the
prophets, [saying], “Whatever I give you of the Scripture and wisdom and then
there comes to you a messenger confirming what is with you, you [must] believe
in him and support him.” [Allah] said, “Have you acknowledged and taken upon
that My commitment?” They said, “We have acknowledged it.” He said, “Then bear

witness, and I am with you among the witnesses.”

However, these narrators believe that prophethood still continued after the
Prophet’s #s:&4{= demise. That is a completely different story that needs a

separate stand.

The following is reported in Basd'ir al-Darajat from Jabir al-Ju'fi. He said that Aba

Ja'far 2iE said:
Our rule is the rule of Allah dssez that which no Prophet was sent without.?

What the Book of Allah 4% says in Stirah Hid specifically will make you realise

that the invitation of the Prophets #Eli& was based on a core matter, which is:

_o L, 2 /.‘u .
i A S e A ke
Worship Allah; you have no deity other than Him.?

It was not that one should associate with only one Imam and not take an Imam

besides him. If rule of the Imams was so important that no Prophet was sent

1 Strah Al ‘Imran: 81.
2 Basd'ir al-Darajat, pg. 95, Bihar al-Anwar, 26/281.
3 Sirah Hid: 55-61 and 84. Ponder over Allah’s words (Siirah al-Nahl: 36):
& SEE L T e ag se P g e 2 2 2 E e T s D sga B et
031 G130 UGN L8 EE5 55 Gl il 35 (5 s Sl ) 2505 1 15081 0 V325 &6 s 3 B 35
sl 12 516 Lk 106
And We certainly sent into every nation a messenger, [saying], “Worship Allah and avoid taghit.”
And among them were those whom Allah guided, and among them were those upon whom error was
[deservedly] decreed. So, proceed [i.e., travel] through the earth and observe how was the end of the

deniers.
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without it, then where is its mention in the Qur'an? Why has it been completely

left out in this manner?

It is reported in al-Bihar from the Tafstr of Furat ibn Ibrahim from Ja‘far ibn
Muhammad who narrates from his father who narrates from his forefathers, he

said that the Prophet As«&4f> said:

Indeed Allah dsss presented the rule of “All ibn AbI Talib szt upon the
inhabitants of the heavens and the earth. They all accepted it except for
Yinus ibn Matta pzig, so Allah &<z punished him and imprisoned him in
the belly of the whale, due to his rejection of the rule of the Leader of the

Believers, ‘Alf ibn Ab1 Talib sz, until he accepted it.
Abt Ya'qub said:

He called out in the darkness, “There is no god except You. Exalted is You.
Indeed, I was amongst the wrongdoers for rejecting the rule of ‘Alf ibn Abt

Talib sk,
Abi ‘Abd Allah said:

I rejected this narration so I presented it to ‘Abd Allah ibn Sulayman al-

Madani, so he said to me:

Do not feel unhappy about it, because the Leader of the Believers, ‘Ali ibn
Ab1 Talib sz, delivered a sermon to us in al-Kiifah. He praised Allah dsssz
and said in his sermon, “If he would not have acknowledged [our rule] he

would have stayed in its belly until the Day of Resurrection.”

A man stood up and said to him, “O Leader of the Believers, we have heard
it as ‘If he were not of those who exalt Allah #5522’ so he said, “Sit, O
new comer, if he would not have acknowledged [our rule] he would have

stayed...”
1 Bihar al-Anwar, 26/333.
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This narration contains excessive misfortunes and great calamities like slandering
Sayyiduna Yiinus 32 and claiming that he disobeyed the command of Allah
8=z, 1t also slanders the Book of Allah d&%=2 and contains alteration and
mockery of its verses. Then these statements of disbelief are attributed to the
leaders of the Ahl al-Bayt #24is, in fact to the Messenger of Allah zsedfie as well,
whereas it is far from them that they utter such statements. Why would Ytnus
S2E reject the rule of ‘Alf 224857 Is there hatred between them? We seek refuge

in Allah 4§52 from disappointment.
Al-MajlisT narrates from Imam al-Baqir and Imam al-Sadiq ¥=& that they said:

The Prophet sl would not sleep until he would kiss the side of

Fatimah'’s wass face, place his head between her breasts, and pray for her.

In another narration it mentions ‘...until he would kiss the side of Fatimah'’s

g5 cheek or between her breasts.

I say:

PRIy T saeci s e s
G35 3163035 0l peal3 G 234508 2%
Grave is the word that comes out of their mouths; they speak not except a lie.?

Where is the honour that is owed to the Prophet Zz«&4i>? Where is the honour
that is owed to the daughter of the Prophet 5:d{=? Can anyone bear this
falsity and obscenity being attributed to the Messenger 45«47 Is this how a
man behaves with his daughter that has reached the age of maturity? May Allah

s

8=z grant the liar what he deserves.

1 Bihar al-Anwar, 43/42.
2 Siirah al-Kahf: 5.
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The Claim of Hypocrisy

He narrates with his chain that goes back to Zurarah. He said:

I asked Abi Ja'far about performing the prayer behind those that oppose.

7

He said, “To me they are merely like walls.

[ say: This is a light resolution to plant the seed of hypocrisy in the hearts of
followers. This is what the slanderer, Zurarah, attributes to Imam al-Baqir &z,

He also narrates with his chain that goes back to Humran ibn A‘yan. He said:

I said to Abu Jafar »=is, “May I be your ransom, indeed we pray with these

people on Friday and they pray on time, so what should we do?”
He said, “Pray with them.”

Humran then came out to Zurarah and said to him, “He commanded us to

pray with them as they pray.”

Zurarah said, “This cannot be without some interpretation,” so Humran

said to him, “Come and hear it from him.”

So, we entered upon him and Zurarah said to him, “May I be your ransom,
indeed Humran claims that you commanded us to pray with them, so I

rejected that.”

He said to us, ““Alf ibn al-Husayn sz used to perform two cycles of prayer
with them then when they would finish, he would stand up and perform

two more cycles of prayer.”?

What is this jest in the matters of the Religion? Is it possible for any intelligent
person to believe that the Leaders of the Ahl al-Bayt #2&is would leave the people

1 Al-Kaft, 3/373, # 2.
2 Al-Kaft, 3/375, #7.
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in misguidance and would not explain the matter to them? Would they partake
in it, increasing their misguidance and diversion? Would the Leaders of the Ahl
al-Bayt #:4i take lightly the acts that Allah d&%=2 has made obligatory? Also,
would Sayyiduna ‘Alf 44k perform the Friday prayer as two cycles out of fear

and as hypocrisy?

Ignorance in the Matters of the Religion

Al-Kulayni narrates with his chain Muhammad ibn Muslim. He said that Abt

Ja'far ¥2E said:

0 Muhammad, beware of chewing mastic, because I chewed mastic today

whilst I was fasting and I felt bad because of it.!

Exalted is Allah! Can it be attributed to a pious Believer that he had chewed mastic
whilst fasting? Also, how can this agree with the claim of his innocence and him

knowing the unknown let alone knowing about mastic and its types?

Dim-wittedness and Lack of intellect

Al-MajlisT quotes from Al-Rawdah, the chapter of virtues, with a chain that goes

back to Imam al-Baqir about his grandfather that was martyred &z&is:

‘Al ibn Abi Talib p=it was delivering a sermon to the people on Friday on
the pulpit in al-Kafah when he heard a great emergency, and men came in
falling on each other. The Leader of the Believers #zi& said to them, “What

is the matter with you, O people?”
They said, “An enormous snake has entered from the masjid’s door. It looks

like a tall date palm. We are scared of it and want to kill it, but are unable

to do so.”

1 Al-Kafi, 4/114, # 2.
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He said, “Do not near it and make space for it, because it has been sent to

me as a messenger and has come to me for some need.”

They immediately made space for it and it continued to pass the rows
until it reached the leather of the flag of the Prophet &s.si= then it began
to croak. The Imam =& started croaking as it was croaking for him. It
then descended the pulpit, separated from the congregation and quickly

disappeared and was not seen.
The congregation said, “O Leader of the Believers, what is this snake?”

He said, “This is Darjan ibn Malik, my deputy in charge of the believing
jinn. They disagreed about a matter of their Religion so they sent him to
me to ask me about it and I have replied to him. He has found out the

answer and returned to them.”

[ used to think that only frogs croak and that snakes hiss but this narrator clearly
does not differentiate between the two! In fact, he has proceeded to claim that
humans also croak! Does it befit Imam ‘Alf #24% that he croak?! Is this his status

in the eyes of these misguided ones?
It is reported in al-Bihar from Jabir al-Ju'fi from Aba Ja‘far s2iE that he said:

Whilst the Leader of the Believers #zi& was on the pulpit a snake came
from the corner of the door of the masjid. The people intended to kill it,
so the Leader of the Believers sz delivered a message to them to stop so
they stopped and the snake began to slither forward until it reached the
pulpit. It straightened up and greeted the Leader of the Believers »ziz, so
Leader of the Believers szt gestured to it to wait until he completed his
sermon. Once he had completed the sermon he went to it and asked, “Who

are you?”

1 Bihar al-Anwar, 39/171.
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He replied, “I am ‘Amr ibn ‘Uthman, your deputy in charge of the jinn. My
father passed away and advised me to come to you and seek your opinion.
I have come to you, O Leader of the Believers, so what do you command me

to do and what is your opinion?”

The Leader of the Believers #=iz said, “I advise you to fear Allah &gz, and
that you return and take the place of your father in the jinn because you

are my deputy in charge of them.”

‘Amr then bade farewell to the Leader of the Believers s, returned and

ruled as the deputy in charge of the jinn.

I said to him, “May I be your ransom, so ‘Amr comes to you and that is

incumbent upon him?”
He said, “Yes.™

It seems that the fabricators have some intellect because in this version of the
narration the narrator has at least exempted Imam ‘All £edis from croaking like

a frog, so that it could be said that they had a dialogue in the Arabic language.

Al-MajlisT narrates in his Bihar that Jafar narrated from his father al-Bagir who

narrated from his grandfather ¥k the following:

Disfiguration of the Children of Adam is of thirteen types; they are monkeys,
swine, bats, monitor lizards, bears, elephants, tadpoles, eels, scorpions,
donkeys, porcupines, flowers and spiders. As for the monkeys, they were
a nation that settled on the banks of the sea. They had transgressed the
limits of the Sabbath, so Allah dsss transformed them into monkeys. As
for the swine, they were a nation of the Children of Isra’1l that was cursed
by Tsa ibn Maryam sz so Allah dsss2 transformed them into swine. As

for the bat, it was a woman who had a cowife that she performed magic

1 Bihar al-Anwar, 39/163.
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on, so Allah d%%-2 transformed her into a bat. As for the monitor lizard,
it was a Bedouin that would kill whoever passed by him, so Allah s&uaz
transformed him into a monitor lizard. As for the elephant, it was a
man that would marry animals, so Allah d&#<2 transformed him into an
elephant. As for the tadpole, it was a man who was a great adulterer who
would not spare anything, so Allah dssez transformed him into a tadpole.
As for the eel, it was a talebearing man, so Allah ds%s2 transformed him
into an eel. As for the scorpion, it was a man who would look for faults in
others and spread the news of them to others, so Allah ds#s2 transformed
him into a scorpion. As for the bear, it was a man who used to steal from the
pilgrims, so Allah dssez transformed him into a bear. As for the donkey, it
was a man that used to take taxes in bargains fraudulently, so Allah d&uaz
transformed him into a donkey. As for the flower, it was a woman who
was tempted by HarGt and Marit, so Allah dsss2 transformed her into
a flower. As for the spider, it was a woman who had bad character, was
disobedient to her husband, and would turn away from him, so Allah dsuez
transformed her into a spider. As for the porcupine, it was a man who had

bad character, so Allah ds#s2 transformed him into a porcupine.!

The strangest part of this narration is that a flower which people use as an

example of beauty is a product of disfiguration!

It is reported in Kamil al-Ziyarat from Aba Ja'far 320E that he said:
When you take sand then say, “O Allah, with the right of this sand, the
Angel that has been appointed to it, the Angel that is like its caretaker
and the right of the Successor [Imam] that is in it, send blessings upon

Muhammad &5 and his family and make this sand a means of cure

from every illness and a means of protection from every fear.?

We have now reached the extent of eating sand!

1 Bihar al-Anwar, 62/222, # 4.

2 Kamil al-Ziyarat, pg. 469; Bihar al-Anwar, 98/127.
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Al-Ziyat narrates with his chain that goes back to ‘Ali ibn Mtsa who narrates from

his father saying that he said:

Al-Bagir, Muhammad ibn ‘Al sz said, “When [a member of] our group is
afflicted by a headache [they say], ‘O Tahi, O Dharr, O Tamnah, O Tanat’,
for indeed these are great names which have a status in the eyes of Allah

Jsue so he removes that from them.”

This is jugglery, magic, deceit, talismans, and seeking help from the jinn, so what
else is left?

Muhammad ibn Jarir Rustam al-TabarT narrates with his chain, that Jabir ibn
Yazid al-Ju‘fi said:

I saw my master, al-Baqir, who had made an elephant out of sand. He
mounted it and flew with it in the sky until he went on it to Makkah
then returned. I did not believe him until I met al-Baqir s=«& and said to
him, “Jabir narrated this and this to me from you,” [so he made another
elephant like it], mounted it, took me as his passenger till Makkah then
brought me back.?

Now you know who invented the idea of a flying elephant!

Even the Ka'bah is not safe from slander

Al-Majlisi narrates in Bihar al-Anwar that al-Baqir said:
Allah dssez created the land of Karbala’ twenty-four thousand years before
He created the land of the Ka'bah. He sanctified it and placed blessings in

it, so it continued to be sanctified and blessed before Allah ds3s created

the rest of the creation. It will remain so until it will become the most

1 Ibn Sabir al-Ziyat: Tibb al-A'immah, pg. 18.
2 Nawadir al-Mujizat, pg. 135.
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virtuous piece of land in Paradise and the most virtuous place and abode

in which Allah dssez will settle His Awliya’ in Paradise.!

To the Believers, the Ka'bah is the most sanctified place on the face of the earth.
Allah 8&5a: has mentioned its virtue and blessings in His Mighty Book:
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Indeed, the first House [of worship] established for mankind was that at Bakkah
[i.e., Makkah], blessed and a guidance for the worlds. In it are clear signs [such as]
the standing place of Ibrahim. And whoever enters it [i.e., the Haram] shall be safe.
And [due] to Allah from the people is a pilgrimage to the House, for whoever is able
to find thereto a way. But whoever disbelieves [i.e., refuses] then indeed, Allah is
free from need of the worlds.?

This is the path of the Believers who recognise the truth. As for the extremists,
their path is mentioned in the verse itself, But whoever disbelieves [i.e., refuses] then
indeed, Allah is free from need of the worlds.

Syria and Egypt as well

Al-Majlis narrates in his Bihar that Jafar al-Sadiq ¥k said that Aba Ja‘far sz

used to say:

What a good place Syria is but its people are so bad nowadays, and what
a bad place Egypt is. Lo, it was the prison of those whom Allah dsss2 was
displeased with from the Children of Isra’il. The Children of Isra’il only
entered Egypt because Allah dsus2 was displeased with them and they
disobeyed Him. Allah d%ss2 said to them, “Enter the sanctified land that

1 Bihar al-Anwar, 54/202.
2 Siirah Al ‘Tmran: 96-97.
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Allah dssez has ordained for you,” meaning Syria. They refused to enter
it and they disobeyed, so they roamed the earth for forty years. They
only exited Egypt and entered Syria after they repented and gained the

pleasure of Allah a5z,

Abii Ja'far then said:
I certainly dislike to eat anything that is cooked in the vessels of Egypt and
1 dislike to wash my head with its soil fearing that its sand will cause me to

be humiliated and will remove my sense of respect.!

No consolation to the people of Egypt and Syria, but what is the fault of the soil
and vessels?

1 Bihar al-Anwar, 57/210, Chapter about the praise of al-Kiifah, #13.
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Conclusion

All praise be to Allah &%=z, we have come to the end of our journey with this
lofty sublime mountain, Imam Muhammad al-Baqir ibn ‘Alf ibn al-Husayn #zdis,.
We hope that we were able to encompass everything, although in a vague manner,
about his life, knowledge and conduct. The end of this discussion has shown us
his endless effort on following the Qur’an and Sunnah. He was the Commentator
of the Qur’an that did not accept self-made interpretations as a form of exegesis,
and he was the jurist that was cautious in his statements and guided people to
reject whatever was attributed to him if it contradicted the Qur’an and Sunnah.
He professed firmly to the unity of Allah d&%<z that did not associate any
partners with Allah d&%2, but rather would solely pray to Allah &5, seek

help, favour, and support from Him alone.

We saw that he was desirous for knowledge and was completely engrossed in it.
He would respect the possessors of knowledge and would never tire to attain it
wherever it was. Above all that, he was an ardent lover of the Companions of the
Messenger As:&4=. He acknowledged their virtue and favour over himself and
over all people.

Whilst we spent some beautiful moments with Imam al-Bagir &%z, we did not
forget to shed some light on some doubts and narrations that were related about

this honourable personality.

We ask Allah d&552 to have granted us the ability to do that. If we were correct
then it was from Allah 4S5 and if we erred then it was from ourselves and from
the devil. We are always in need of advice and guidance of our noble brothers in
the path of assisting this Religion.

eedWl Oyl sl O Ul ges 241 5

And the last of our call is, “Praise be to Allah, Lord of the worlds!
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