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Introduction

All Praise be to Allah &%=, Salutations and peace be upon the
Messenger of Allah, his family, and his Companions altogether.

It is widely recognised by Muslim preachers and thinkers that there
are individuals within the Ummah striving to reunite and gather its
scattered factions. Their aim is to restore the Ummabh to its rightful
place, leading humanity in accordance to the method of Allah d&5s
and the divine justice exemplified by Islam. This justice has historically
allowed all religions to coexist with respect and security.

Those who advocate for unity and rapprochement garner attention
and respect from Muslims, as they endeavour to revive the glory and
honour of the Muslim Ummah. They are seen as beacons of hope,
working to unify Muslims despite doctrinal differences, to put aside
disputes, and to unite them under the banner of Islamic brotherhood.
This unity stands as a strong defence against enemies who seek to
humiliate and oppress Muslims.

Voices calling for rapprochement among Islamic sects and the rejection
of discord have emerged, highlighting the necessity of unity to avoid
weakness and fragmentation within the Ummah. This aspiration
resonates deeply with every devout Muslim who feels the pain of their
Ummah’s plight and carries the burden of its suffering in their heart.

One of the most prominent calls for rapprochement and Islamic unity

in this era is the one that advocates rapprochement and unity between

the Ahl al-Sunnah and Twelver Sht'ah communities. It has occupied a

significant space in writings, sermons, and lectures across Masajid and
1



radio broadcasts, and has persisted for decades.

Among the foremost proponents of rapprochement and symbols of
unity in the present time is the ShiTauthority, scholar, and researcher
Ja‘far al-Subhani. Rarely does one of his ‘Aqidah or Figh works lack
an invitation to Islamic unity and rapprochement between the Ahl al-
Sunnah and Shtah, rejecting discord, division, and fragmentation.

However, despite the hopeful message of unity and rejection of division,
[ found in some of them smoke, as the advocates of these calls were
driven by personal agendas and ambitions to achieve their goals. Their
repetition of these slogans stemmed not from concern for the Muslim
Ummah and its torn state, but rather from their desire to spread
their ideas and win over a larger number of Muslims to their own
beliefs, exploiting the respect of Muslims and their inclination—with
their hearts and bodies—towards those who call for rapprochement.
However, when people responded positively to them, they began to
present their ideas and beliefs gradually and subtly, especially since
most Muslims lack a clear understanding and awareness of these
doctrines and their evaluation, in terms of correctness and deviation.
Consequently, the result was that the call for rapprochement among
these individuals turned into a means—after being an end in itself
and a dream cherished by every sincere Muslim in their Din—to lure
followers of other doctrines into their own.

The best evidence for what I say is what the scholars of the Imamiyyah
have done by adopting their call for rapprochement as a means to
spread their beliefs among the ranks of the Ahl al-Sunnah and entrap
them with their nets.



While there are many examples of this?, T will suffice in this brief

1 Their philosopher and martyr, Murtada al-Mutahhari, confirms that their
fundamental goal from the project of Islamic unity and rapprochement is to spread
their ideas and beliefs among the ranks of the Ahl al-Sunnah. He said in the book al-
Imamah (pg. 28-29): “What we anticipate on the path of Islamic unity is the emergence
of a conducive environment for mutual understanding, so that we can present our usl
(principles) and furd‘ (branches), including our Figh, Hadith, logic, philosophy, Tafsr,
and literature. This environment should enable us to present our products as the finest
merchandise, ensuring that the Shi'ah community is not marginalised. It is crucial
that significant sites in the Islamic world become accessible to them. Additionally, the
treasure trove of Shah Islamic knowledge should not be inaccessible.”

Then, al-MutahharT emphasised that the goal of rapprochement, spreading their
beliefs among the Ahl al-Sunnah, is what he was striving to achieve, echoing the
aspirations of al-BurGjirdi. He acknowledged that he had successfully achieved it
stating, “What the late Ayat Allah al-‘Uzma al-Burdijirdl envisioned, specifically,
was to create a conducive platform for disseminating the knowledge of the Ahl al-
Bayt among Ahl al-Sunnah brethren. He believed that this endeavour could only
be accomplished by fostering a common ground for understanding. The success
attained by the late al-Burdjirdi, may Allah reward him abundantly for his service to
Islam and Muslims, was evident in the printing of some ShiT jurisprudential books
in Egypt by the Egyptians themselves. This was a consequence of the understanding
that emerged, and it was indeed the most significant success achieved by ShiT
scholars.”

Here is their avid writer, Ja'far al-Shakhtri al-Bahrani, calling upon Imami writers
to refrain from direct attacks on the Ahl al-Sunnah, especially the KhulafZ’, in their
writings as it repels them. He urges them to adopt the moderate approach adorned
with slogans of unity, Islamic brotherhood, and rapprochement, aiming for the
success of this method of infiltrating the Ahl al-Sunnah and converting many of them
to the belief of the Shi'ah Imamiyyah. Then, he commends the success achieved by
‘Abd al-Husayn Sharaf al-Din, author of al-Murgja‘dt, in this (method of) infiltration
when he followed this method, stating in his book Marji‘iyyat al-Marhalah wa Ghubar
al-Taghyir (pg. 228): “It is noteworthy to mention here that such works, where all
their efforts are focused on highlighting the flaws of the Sunni figures including

3



treatise with just one example, who is their authority and researcher,
Ja‘far al-Subhani, one of the most prominent scholarly figures in the
Imamiyyah realm and one of the leading advocates for rapprochement
and its symbols in the present era. Hardly does a book of his on ‘Aqidah
or Figh lack a call for Islamic unity and rapprochement between the
Ahl al-Sunnah and Shrah, and the rejection of discord, division, and
fragmentation. He frequently echoed the idea of rapprochement in his
writings, but contradicted himself when he adopted a path that made
him an advocate of discord and division, as some found him criticising

the senior Companions of our Prophet .4z, foremost among them
being the Khulafa’ Rashidin, Abi Bakr, Umar, and ‘Uthman, #2dis. It is
hoped that people will wake up from their slumber and reject the voices
echoed by ignorant extremists with deviant sectarian tendencies and
adhere to the saying of Allah d&8s:2:
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physical and ordinary flaws which are not linked to history, lead to the aversion of
people for Shiism, unlike balanced writings like the book al-Murdja‘at (by Sayyid
Sharaf al-Din) and Ma alim al-Madrasatayn (by Sayyid Murtada al-'Askari), where they
have contributed to the widespread dissemination of ShiT thought because when
Sunni readers find objectivity and calm language in them, their appetite for reading
and studying them will open.”

Yes, indeed, they have succeeded in spreading their doctrine among the ranks of the
Sunni community and advancing their agenda under the banner of rapprochement
and promoting Islamic unity. Periodically, we encounter books filled with criticisms
and distortions of Islam and esteemed men of Islam, under the guise of promoting
rapprochement. In these books, the authors claim to have converted to the
Imamiyyah doctrine after previously being Ahl al-Sunnah and accepting the validity
of their claims.
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Here you are loving them but they are not loving you, while you believe
in the Scripture - all of it. And when they meet you, they say, “We
believe.” But when they are alone, they bite their fingertips at you in
rage. Say, “Die in your rage. Indeed, Allah is Knowing of that within the

”1

breasts.

In conclusion, may Allah 44522 open the ears and eyes of the deaf and
blind with this treatise. He is the patron and fully capable of executing
it. May Allah 4% bestow His peace and blessings upon our Prophet
Muhammad, his family, and all his Companions.

‘Abd al-Malik ibn ‘Abd al-Rahman al-Shafi‘T

1 Safar 1430 AH

1 Sarah Al Tmran: 119.






Excerpts from his call for rapprochement and rejection of

division and discord among Muslims

1. Al-Subhant wrote a letter to Shaykh Yasuf al-Qaradawi, urging
him to avoid all the proposals that stir up discord among Muslims
and which the West is working to provoke. He said:
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Honoured Shaykh! For every situation, there is an appropriate
response, as the wise say. So, was it appropriate—in these difficult
circumstances that our Islamic Ummah is going through,
where the forces of global arrogance are pitted against the
entire Islamic world—for an Islamic scholar or thinker to issue
something that fuels animosity and ignites the fire of hatred
and conflict among Muslims, potentially leading to internal
conflict, may Allah forbid? We want to unite all the forces of the
Ummah and call for genuine rapprochement between judges
and scholars, and between rulers and Islamic groups. There is no

need now to divide the Ummah; the Ummah must stand as one



solid structure, like a fortified building, each part supporting
the other in times of hardship. There is no room for differences
and there is no room for minor battles. Everyone must stand as

one united front.!

2. He states in his book, al-Tman wa al-Kufr:
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Take your chance, O Muslims, at Islamic unity, gather the
Muslims together, stand as a united front and direct a group
towards a common goal that every informed Muslim should
support, knowing what is happening to Muslims in their own
territories and homes. However, the Islamic arena today
witnesses that some penmen and leaders have taken upon
themselves the task of spreading discord, declaring one another
apostates, and fragmenting the Ummah instead of unifying it

and strengthening its ranks. We continue to see fatwa after

fatwa excommunicating groups and labelling others deviant.?

3. In his book F Zill Usul al-Islam, he says:

1 Madjallat Majma’ al-Figh al-Islamf, vol. 14, issue, 14, vol. 4 pg. 402, Ja‘far al-Subhani,
Qum, Iran, Ramadan al-Mubarak, 1429 AH.
2 Al-Iman wa al-Kufr, pg. 3.
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Our duty in the present era is to work on unifying the Islamic
ranks by returning to the Qur’'an and Sunnah and by respecting
all Muslims who gather under its banner. The differences
between each group should be left to themselves and should not

be considered a distinction and separation between them and

other groups.!

4, In his book, al-I'tisam bi al-Kitab wa al-Sunnah, he expressed:
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I dedicate this book to those who strive for unity among

1 Ft Zill Usal al-Islam, pg. 28-29.



Muslims, to the advocates of rapprochement in every corner of
the Islamic world. With these beautiful verses which emerged
from a pendulum spirit that seeks to unite Muslims and will
not rest until these wishes are realised in the best possible way,
Allah willing.

Why the separation when the Qur’an joins and unites hearts?

Why the separation when the Prophet Muhammad A

forbade division and strife?

Clear unity is the way of our Prophet A=5:£:4{, so why is his way
not being followed?

Clear unity is the rock of our honour, so how is it cracking?

Verily, disagreement is the way of every misguided person, no

matter how its flaw is adorned.

The religion is the religion of Allah, not the religion of desires.
Unite on His path and hasten (to it).

O you who have divided us and diminished our rank! A calamity

has befallen you, one that cannot be lifted.!

And we, along with all those who seek to unite Muslims, are as
described by the poet of al-Ahram (Egyptian daily paper), Muhammad

Hasan ‘Abd al-Ghant al-MisrT:
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1 Al-I'tisam bi al-Kitab wa al-Sunnah, pg. 6, 7.
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Indeed, doctrine unites us as an Ummah and the religion of

guidance gathers us as followers.

Islam reconciles between our hearts, no matter how dispersed

we are in desires.

Reflect with me on how al-Subhani presents himself here with this
radiant image, to such an extent that the person reading it feels as
though he will not take enjoyment from food and drink, and will not
take pleasure from sleep until he sees unity materialised between the
Ahlal-Sunnah and Shi'ah. How beautiful it would be if it were emanating
from a sincere heart. Instead, he is making it a cunning means and a
vile aim to spread his doctrine among the Sunnt community. This will
be revealed in the upcoming points, so take heed.

11






Examining the content of a book printed in Iran

The book is titled al-La’ali’ al-‘Abqariyyah fi Sharh al-‘Ayniyyah al-
Himyariyyah which is a poem composed by the poet, al-Himyar1, who
follows the Imami doctrine. It was commentated on by the scholar and
researcher, al-Asfahani al-Hind1.

I quickly perused the book and came across some verses that criticise
prominent Companions of our Prophet Muhammad A5«&idfe. The
commentator confirmed the intended meaning of these verses by
stating that they are indeed the targets of criticism, expressing
animosity and reproach towards them. I will quote some of the verses
that criticise them, so that the reader can grasp the general content of
the poem. These verses are as follows:
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Then he says, while the kings surrounded him,

And Allah witnessed and heard.

To whomever I am a mawla then this is for him,

A mawla; but they were neither happy nor content.
They accused him and hostility grew amongst them,
Against the most honest, their hearts went astray.
While a group among - his actions angered them.
As if their noses were cut off.

Until they buried him in his grave,

And they turned away from his burial and neglected,
What he said yesterday and what he bequeathed.
They purchased harm in lieu of benefit.

They severed ties with his kinship after him.

So, they will be repaid for their severance.



They schemed treacherously against their master,

Woe to what they schemed against!

They will be turned away from his pond,

Tomorrow, nor will he intercede for them.

When they approach him so to seek drink,

It will be said to them woe to you, so return.

Get away and seek some other fount!

To quench your thirst or satiate your hunger.

This is for those who associate with the sons of Ahmad,
And for those who followed none beside them.

So, success is for those who drink from his pond,

But woe and disgrace await those who are were prevented.
And on the Day of Resurrection, people will have their banners,
Five of them, with four leading to destruction.

The banner of the calf and its Fir'awn,

And the ugly SamirT of this Ummah.

Then there’s the banner presented by the blackest,
Servant of lowly lineage, steeped in treachery.

And a banner presented by a fox,

Calumny and lies he concocted.

15



And a banner presented by an old senile man,

May Allah not grant him peace in his resting place.
These four are destined for the depths of Hellfire,
With no hope of ever emerging.

And there’s a banner presented by Haydar,

His face shining like the rising sun.

Contemplate on how the dark hatred that filled his heart towards the
Companions of our Prophet dz:&ifie—those who built the foundation
of Islam with their blood and sacrifices—enticed him until they were
targeted by a group driven by worldly desires, following a path of
deception and treachery against our Prophet isaedfle and ‘AlT &edis,
Then, he seals his animosity towards them by condemning them to
Hell—the dwelling of the wretched disbelievers and criminal riffraff,
like Fir'awn, Haman, and Abd Jahl.
3 )j;\; Ztny/f

Unquestionably, evil is that which they bear.!

Then comes its commentator, declaring through actions and words that
hatred towards the Prophet’s Companions and their excommunication
is not a belief confined to the early scholars of the Shiah. Rather, it
continues to be passed down from generation to generation until the
Day of Judgement. This is evident when, with audacity, animosity,
and a lack of courtesy, he stated outright that the intended targets

1 Siarah al-An‘am: 31
16



of those denunciations are the Companions of our Prophet A4z,
foremost among them, the three Khulafa’ Rashidin: Aba Bakr, ‘Umar,

and ‘Uthman #2405, Here are some of his statements:

He said:

Sl @l Jomall gLt Jl e
He invited them to follow the calf, i.e. Abu Bakr.!

He repeated the same accusation when he stated that the intended
meaning of the calf is the first Khalifah. He said:
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The intended meaning of the calf is the first [Khalifah], because
just as Msa—may Allah’s blessings be upon our Prophet, his
family, and him—instructed his people to follow his brother
Hartn and appointed him their leader but they did not accept
his instruction, refused to follow his successor and Khalifah, and
worshipped the calf; similarly, the Ummah of our Prophet—may
Allah’s blessings be upon him and his family—rejected following
his brother and successor and followed Aba Bakr. The evidence

for this has been mentioned in the report of Ghadir Khumm, so

remember it.?

1 Al-La’ali’ al-‘Abgariyyah, pg. 497.
2 Al-La’ali’ al-‘Abgariyyah, pg. 495.
17



He confessed that the intended meaning of Fir‘awn is Abt Bakr al-
Siddiq #edis. He said:
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And the intended meaning of Fir'‘awn here, as is apparent, is
also Abl Bakr, due to his tyranny, overpowering the rightful
successor, and claiming the position for himself, just as Miisa’s

Fir'awn claimed divinity for himself.!

He described Faraq al-Islam, ‘Umar ibn al-Khattab iz, as the al-
SamirT who misled the Ummah of Miisa 2k to worship the calf. He
said:
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Al-SamirT: A hypocrite who misled the Bant Isra’ll to worship
the calf, as his story is narrated in the Qur’an, the Hadith, and
the sayings of the Companions... Here, it refers to ‘Umar ibn al-
Khattab based on what was mentioned in the previous narration,
as he misled the Ummah of our Prophet—may Allah’s blessings
be upon him and his family—and called them to follow the calf,

meaning Abi Bakr.?

He said:

1 Al-La’ali’ al-‘Abgariyyah, pg. 497.
2 Al-La’ali’ al-‘Abgariyyah, pg. 497.
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It is possible that AbT Miisa is the Samiri who existed during the
time of the Commander of the Faithful—may Allah’s blessings
be upon him—and Abt Bakr or ‘Umar is the Samirf for the entire

Ummah.!

He said:
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Al-Na'thal: The male hyena and the foolish elder... The intended
meaning in the passage is ‘Uthman ibn ‘Affan because he was
called by that name... The prevalent reason for this is that he
resembled an Egyptian or an inhabitant of Asbahan due to
the length of his beard. As for the poet and his companions,
may Allah have mercy on them, it is possible they meant he
was foolish or they intended to liken him to hyenas due to his

foolishness or the enormity of his gluttony, because he used to
satiate himself with the debris and leftovers of the world.?

He said:

1 Al-La’ali’ al-‘Abgariyyah, pg. 498.
2 Al-La’ali’ al-‘Abqariyyah, pg. 502-503.
19
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And a flag from among them or the companions of a flag, led by

‘Uthman, who is like al-Na‘thal or a Na‘thal—may Allah not grant

him comfort or rest.!

He said:
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Abii Dharr & said: “Do younot bear witness that the Messenger
of Allah, peace be upon him and his family, informed us that the
worst of the early and later generations are twelve: six from the

early and six from the later?”

Then he named from the early: the son of Adam the Prophet—
who killed his brother, Fir'awn, Haman, Qartn, al-Samiri, and
Dajjal whose name is known among the early and who will
emerge among the later. He named from the later six: the calf—
i.e. ‘Uthman, Fir'awn—i.e. Mu‘awiyah, Haman—i.e. Ziyad ibn Abi
Sufyan, Qartin—i.e. Sa‘d ibn Abi Waqqas, and al-Samiri—i.e. ‘Abd
Allah ibn Qays Abli Miisa.?

1 Al-La’ali’ al-‘Abgariyyah, pg. 512.
2 Al-La’ali’ al-‘Abqariyyah, pg. 525-526.
20



These are brief excerpts I hastily gathered from that book, indicative
of the overflowing hatred and curses of an Imami ShiT towards the
prominent Companions of our Prophet iz«iifie,

21






Al-Subhani’s Violation of Unity and Rapprochement among
Muslims by Endorsing and Prefacing the Book

After mastering the role of a keen advocate for the unity of the
Islamic nation and becoming one of the symbols of rapprochement, he
backtracked and disregarded those statements. He revealed, through
his actions, that his statements were merely to promote his sect and
spread it among the Sunnis, rather than stemming from genuine
concern for the fragmented state of the Ummah or a sincere desire
for rapprochement and unity among Muslims. This was evident
by his endorsement of a book filled with malice and attacks on the
Companions of our Prophet iz:&4iie and his praise for both the poet
and commentator of the poem. Here are some instances I have noted:

1. His praise for al-HimyarT, the poet of the poem:
a. He said:
G el dondl et JaT sl 2l laall e ladl dndlall odin (e
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Among this vanguard is the prolific poet who praised the Ahl al-
Bayt, Sayyid al-HimyarT, whom we are presenting here.

b. He said:
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1 Al-La’ali’ al-‘Abqgariyyah, pg. 11.
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It has been explained by several researchers and literary figures,
just as the Imams of the Ahl al-Bayt—peace be upon them—have
paid attention to it by listening to it and encouraging others to

listen to and memorise it, as you will see.!

c. He said:
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His al-Qasidah al-‘Ayniyyah, which we are presenting here, had
a significant impact in the Islamic community. Imam al-Sadiq,

peace be upon him, praised this poem and had a veil erected so

that women could listen to it [also].2

d. He said:
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Here ends our presentation of the translation of the master of
poets, Sayyid Isma‘fl al-Himyari, and what pertains to his al-

Qasidah al-‘Ayniyyah.?

2. His praise for the Indian scholar al-Asbahani, the commentator
of the poem:

a. He said:

1 Al-La’ali’ al-‘Abgariyyah, pg. 39.
2 Al-La’ali’ al-‘Abqariyyah, pg. 40.
3 Al-La’ali’ al-‘Abqariyyah, pg. 43.
24



Vel Juadll o a3 0y 3 5o e Gl Liall Bl - 20 08
=10 1Y gl Sl il SleaoNl sl deses
o rL’:U\ 2SS ol dase )l dgidll de g godl (50 0V VY'Y

Tl LUV e 3 2 J] eV el 3
The prodigy of his time and the unique of his era, Aba al-Fadl
Baha’ al-Din Muhammad ibn al-Hasan al-Asbahani, known as
al-Fadil al-Hindi (1062-1137 AH), provided an explanation of
al-Qasidah al-‘Ayniyyah. He is the author of the massive juridical
encyclopaedia titled Kashf al-Litham ‘an Qawa‘id al-Ahkam, in

addition to other academic works.!

b. He said:
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By the time the task reached the commentator, he had become the
crown jewel of researchers and scholars, the pride of examiners

and ‘Ulama’, al-Fadil al-Hind1. Through this book, he preserved

the jurisprudential heritage of independent reasoning.’

c. He said:
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1 Al-La’ali’ al-‘Abgariyyah, pg. 43.

2 Al-La’ali’ al-‘Abgariyyah, pg. 46.
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Whatdemonstratesthebrilliance of ourauthor, the commentator,
are the academic impacts he left for future generations. His
book Kashf al-Litham stands as a testament to his jurisprudential
acumen and deductive skills. Sufficient in demonstrating the
value of this book is what al-Muhaddith al-Qumm1 conveyed
from his teacher, al-Muhaddith al-Nar, from his Shaykh, al-
Shaykh ‘Abd al-Husayn, that the author of al-Jawahir relied on
Kashf al-Litham, to the extent that he did not include anything in

his encyclopedia except after referring to that book.!

3. His expression of joy at printing and publishing the book for
Muslims:

He directed his gratitude to Allah J&%<Z not just for
accomplishing the printing project, but also for its dissemination

within Islamic communities. He said:
‘1—:&)’\.«}‘ Lu}j\joﬂgj ij..‘le\ \M)buldl.c—mbwﬁ odeo

We praise Him, glory be to Him, for accomplishing this project
and publishing it within Islamic circles.?

This statement in itself is sufficient to expose him and reveal the
malice in his character towards the Companions as he thanked
Allah 358s2 for printing and publishing it within Islamic
communities. Wise Muslims know that publishing such a book

1 Al-La’ali’ al-‘Abgariyyah, pg. 45-46.
2 Al-La’ali’ al-‘Abgariyyah, pg. 52.
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destroys the hope of unity until Judgment Day and ignites the
sectarian strife contained within it. It includes criticisms against
the best men of the Muslim Ummah, symbols of its pride and

honour.

He said while introducing the book:

This is what the publishers announce to the esteemed readers.!

Thus, he boldly and shamelessly declares it, disregarding the
feelings of Muslims, presenting it as good news to readers by
publishing such a book filled with criticism of the Companions of
the Messenger of Allah 35.&4{> and excommunicating them. Is
there any meaning left for rapprochement other than deception
and mockery?

1 Al-La’ali’ al-‘Abqgariyyah, pg. 11.
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Compelling him with some of his statements in which he
attacked his opponents

He admitted that the preface to the book included the adoption of the
author’s ideas, as he said in his book Hiwar ma‘a al-Shaykh Salih ibn ‘Abd
Allah al-Diraysh:
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And the treatise, even if it was not written by the Shaykh
himself, the preface indicates his implicit support for the ideas
and contents presented in it. So, the Shaykh expressed these
ideas in practice, if not in words. For that reason, we included

him as a party in the dialogue.!

This applies to him completely, as his situation is like someone who
has slaughtered himself with his own hands. This ruling includes him
by his implicit support for all the defamation and excommunication
of the Prophet’s #54&4fl> Companions. Accordingly, it can be said that
Ja'far al-Subhani defamed the noble Companions and the Khulafa’
Rashidin. Here are some of his defamations against them:

1. He said about Abu Bakr £24iz that he is the calf of this Ummah
and its Fir'awn.

2. He said about ‘Umar #edi that he is the Samirt of the Ummah of
Muhammad s«edfie, likening him to the SamirT who misled the
Ummah of Miisa 3@k into worshiping the calf.

1 Hiwar ma'‘a al-Shaykh Salih ibn ‘Abd Allah al-Diraysh, pg. 8.
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. He said about ‘Uthman i that he is the calf of the Ummah of
Muhammad #z5.£450i, likening him to the calf that the Ummah of
Miisa 32k worshiped and went astray with.

. He described ‘Uthman Dhii al-Niirayn as Na‘thal, meaning that
‘Uthman—and far be it from him—is foolish.

. He cursed ‘Uthman in a way that reveals the malice they hold in
their hearts for the Companions of our Prophet A&z, He said:

dnreds 5l bases s 0 Y
May Allah d%252 not cool his resting place or his burial site.
. He claimed that their fate is the pit of Hell, saying in a poem:
52350 i 3]
Four were deposited in Saqar (a level of Hell).

. He alleged that the worst twelve people in human history are six
from the earliest times and six from the later times. Among the
latter are ‘Uthman ibn ‘Affan, Sa'd ibn Abi Waqqas, and Abt Masa
al-Ash‘art #edis,

All these accusations were uttered by the ShiT preacher advocating

for rapprochement, revealing his adoption of a doctrine that

excommunicates the Companions of the Messenger of Allah ez,

exposing the falsehood of his calls for rapprochement that he has long

repeated.

When a book was published in Egypt responding to al-Subhani, he

expressed outrage that it was prefaced by an Azhari Shaykh, saying:
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Finally, a book was published in your dear homeland Egypt
criticising my legal opinion on the issue of prayer is better than
sleep. The book was filled with insults, curses, foul language,
and slander. It is astonishing that the preface to this book was
written by a professor from Al-Azhar, Dr. Muhammad ‘Abd-al
Mun‘im al-BarT, who is the dean of the Centre for Islamic Studies
at al-Azhar University and the head of the department of al-
Azhar Scholars.!

And in turn, we say: It is astonishing that this book is introduced by
Ja'far al-Subhani, who is considered one of their senior scholars and

prominent figures in the call for rapprochement.

He denounced those who print and publish books that attack Muslims
and sow discord, as he said in his book Hiwar ma‘a al-Shaykh Salih ibn

‘Abd Allah al-Diraysh:
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How can you feel comfortable producing, printing, publishing,
and reading these books??

1 Excerpts from the letter he wrote to Shaykh al-Qaradawi. See the Journal of the

Islamic Figh Academy: session 14, issue 14, 4/402.
2 Hiwar maa al-Shaykh Salih ibn ‘Abd Allah al-Diraysh, pg. 58.
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If the condemnation is directed at those who printed and published
those books, what about someone who went beyond printing and
publishing to express joy and happiness about it? He announced
the news of its printing and publishing with great delight and even
praised Allah d&%=2 for enabling him to publish it among Islamic
communities. He said:
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This is what the publishers announce to the esteemed readers...
We praise Him, glory be to Him, for accomplishing this project

and publishing it in Islamic circles.

There is no doubt that he deserves more than mere condemnation; he

deserves rebuke, scorn, and contempt.
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Examining Some Contents of the Book Kashf al-Litham which
He Praised

The book Kashf al-Litham ‘an Qawa'id al-Ahkam is considered one of the
most important jurisprudential books in the Imamiyyah sect. Although
it is a legal book, I found sections in it that embodied malice and
excommunication towards all other Muslims. This is clear evidence and
definitive proof of harbouring malice and excommunication towards
other Muslims, as it is not a book of narrations subject to scrutiny
and verification but a book where he established the legal rulings he
believes in and considers as a binding proof between him and Allah
J5%8=, which he worships by, and which the Shiah follow in their
worship. Before presenting some of the sections I found, I deemed it
necessary to clarify the term “opponent” included in those malicious
excommunicating rulings. By reviewing the scholars’ texts to clarify
its meaning, it became clear that it refers to all Muslims except the
Imamiyyah Shiah.

Those who explicitly stated this include:

1. Muhammad Kalantar, the editor of the book al-Lum'ah al-
Dimashgiyyah, says:
M\dﬁwgﬁqJY\fﬁjdw\

The opponent is anyone who is not a Twelver Shi'ah from among
the Muslim sects.!

2. Their contemporary Ayat Allah al- ‘'Uzma Muhammad Sa‘ld al-

Hakim, residing in Najaf, clarified the terms ‘general public’

1 Al-Shahid al-Thant: Al-Lum‘ah al-Dimashgqiyyah, 1/248.
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and ‘opponents’ as those who follow Abl Bakr and ‘Umar, may
Allah be pleased with them, and believe in the legitimacy of their
Khilafah. In other words, the opponents and the general public
are all Sunni Muslims with all their sects and doctrines. He said:
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It appears that the general public means the opponents who follow
the two Shaykhs (Abti Bakr and ‘Umar) and consider their

Khilafah legitimate, regardless of their various sects, as this is

what the mentioned titles in the texts refer to.!

3. Their Ayat Allah al- ‘Uzma and leader of their scholarly seminary,

follows:
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Who is considered an opponent? Is it someone who disagrees
with the Shrah belief in Imamah or someone who disagrees with
some of the Imams and only accepts a few of them, including the

Zaydis and others? Does the ruling on an opponent match that

of a Kharij1, Nasibi, or Ghali, or not?
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1 Ayat Allah al-'Uzma Muhammad Sa‘ld al-Hakim: Al-Muhkam fi Usiil al-Figh.
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In the name of Allah. The opponent in our terminology refers to
one who denies the immediate' Khilafah of Amir al-Mu'minin,
peace be upon him. As for someone who accepts some of the
Imams, peace be upon them, while rejecting others, even
though he is considered a Shiah sect member, the rulings of the

Twelvers do not apply to him.?

After understanding their definition of the opponent as all Muslims
except the Imami Shiah, we can examine some instances where he

explicitly expressed his excommunicating belief towards all Muslims:

1. He dismissed the Adhan by non-Twelver Muslims because
they are deemed untrustworthy and unrighteous by their
excommunicating belief. He said:
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I say: Faith is a condition, so the Adhan by non-Twelvers, even if
it matches their Adhan, is not considered because they are not

trustworthy nor righteous.’

1 By this definition, ‘immediate’ in his description of the opponent implies that the
Imami Shiah believe ‘Alf #2465 is the immediate Khilafah after the Prophet As«&ifie,
meaning he is the first Khalifah after the Prophet. This negates the Khilafah of Abti
Bakr, who assumed the role directly after the Prophet. Sunnis believe ‘Ali, may Allah
be pleased with him, is the Khalifah after the Prophet but the fourth Khalifah after
the three Khalifahs (Abd Bakr, ‘Umar, and ‘Uthman #2455, not the first.

2 Ayat Allah al-Uzma Muhammad Rida al-Kalibayikant: Irshad al-S@’il, pg. 199,
Question number 842.

3 Al-Fadil al-HindT: Kashf al-Litham, 3/364.
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2. He explained their method of praying over the dead differentiating
between an Imami, whom he referred to as a believer, and other
Muslims, suggesting they pray for the Shiah Imami and curse
the hypocrite, defining hypocrites as their opponents among
other Muslims. He said:
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Then praying for the deceased if he is a believer and cursing
him if he is a hypocrite, meaning an opponent, as stated in al-

Muntaha, al-Sard’ir, al-Kaft, and al-Jami'. This is also mentioned

in al-Ghunyah and al-Isharah in terms of cursing the opponent.!

Thus, he reveals his dark excommunication belief by cursing the
deceased Muslims in funeral prayers.

3. The discussion on washing the dead of opponents, using the
most abominable and dreadful terms against them. Here are
statements in several paragraphs:

A. He mentioned the disagreement on the obligation to wash
the body of an opponent and then leaned towards the view
that it is prohibited if the intention is to honour them. He
said:

w\yjrjj@hu,y\,ﬂfd\&guswud\)@\ﬁ\

1 Kashf al-Litham, 2/353.
36



ol atlowd wol ] dal 13] (s ax Il say LB i) ol

It is obligatory to wash the body of anyone who professes
the two testimonies, even if they are opponents of the
truth, except for the Khawarij and the Ghulat, as stated
in al-Tahrir and al-Irshad as well. However, I have not seen
anyone agreeing on the obligation to wash the opponent.
Al-Mufid explicitly stated that it is prohibited unless for
the sake of Tagiyyah (dissimulation), and this is my view
if the intention is to honour their belief or their Islam.
In such cases, there is no exception for dissimulation or

otherwise.

Meaning that he sees the prohibition of washing the body
of an opponent if the intention is to honour them. By Allah,
what rights of brotherhood are left for them?

. He explained the most important reasons that permit
washing their bodies after declaring its prohibition, which
is in the presence of opponents so they would know that
the Imamiyyah wash their dead, thus alienating them from
them. He said:
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Among the reasons for dissimulation here is the presence

of someone from their sect because washing is an honour
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for the deceased, and it is not suitable for anyone other
than a believer. It is obligatory if someone from their sect
is present so that it does not become widely known among
them that we do not wash their dead, which would lead to
difficulty or impossibility in washing our dead.

C. He mentioned the intentions under which washing is
permissible, disliked, or prohibited. He said:
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In general, the body of an opponent is like an inanimate
object, having no sanctity according to us. If it is washed
like washing inanimate objects without the intention of
honouring them, then there is no harm in it'. It might
be Makrih (disliked) for comparing him to a believer.
Similarly, if the intention is to honour them due to
kinship, friendship, or love, it is disliked. If the intention
is to honour them because they deserve it for their
specific belief or because it does not exclude them from

Islam and the truly saved, it is prohibited. If the intention

1 And therefore, let the Sunnis in the East and West know that their esteemed
scholar, al-Hindi, and his group wash our dead, but treat our bodies as they would
treat inanimate objects, seeing no sanctity in them. Verily, we belong to Allah and to
Him we shall return.



is to honour them for their acknowledgment of the two

testimonies, permissibility is possible.

Reflect, may Allah guide you, on how he expressed all
this malice and misguidance against the deceased Sunnfs,
considering their bodies in light of his excommunicating
belief like inanimate objects with no sanctity, so they
should not be washed with the intention of honouring
them. Instead, it is permissible if the washing is done with
the intention like washing inanimate objects like a house
or a car.

So, is there any hope left for rapprochement and
brotherhood when they do not see any sanctity for our
bodies?

. He explicitly declared their abhorrent excommunication
belief towards all Muslims with clarity to silence the
deceitful tongues that deny the Shiah’s excommunication
of other Muslims. Here are some of his statements:

i. He confirmed that the disbelief of other Muslims is
established by both rational and textual evidence,
saying:
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The rational and textual evidence indicates that non-

Twelver Imamis are infidels, but the rulings of Muslims
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are applied to them as a favour to us, like hypocrites.!

ii. He narrated a tradition commenting that the purity
of other Muslims is a concession for the Shiah, while
considering them infidels in reality. He said:
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They asked al-Baqir, peace be upon him, about buying meat
from the markets without knowing what the butchers did.
He replied, “If it is in a Muslim market, do not ask about
it.” Although the majority of people in the markets at that
time were from the Commonalty [Ahl Al-Sunnah]... It can
be considered that the permission from the market is a
concession from the legislator and a favour to the believers,
just as the ruling of the purity of the Commonalty, despite
being hypocrites who are the worst infidels, was decreed for
the same reason.’

iii. He reiterated their excommunication belief towards
all Muslims, comparing their treatment to that
of hypocrites who disbelieved in Allah and His
Messenger. He said:

1 Kashf al-Litham, 2/225-226.
2 Kashf al-Litham, 2/226.
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Muslims inherit from each other even if they differ in sects due
to the general evidence and the common acknowledgment of

the two testimonies, which necessitates dealing with them as

Muslims, even though they are hypocrites.!

After this brief overview of the book?, which is replete with hatred and
excommunication towards all Muslims, let us reconsider the praise
given by Ja'far al-Subhani, who poses as a promoter of Islamic unity,
for both the author and the book. Here are the relevant points:

1. He states:
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The prodigy of his time and the unique of his era, Abii al-Fadl
Baha’ al-Din Muhammad ibn al-Hasan al-Asbahani known as
al-Fadil al-Hind1 (1062-1137 AH), provided an explanation of
al-Qasidah al-‘Ayniyyah. He is the author of the massive juridical
encyclopaedia titled Kashf al-Litham ‘an Qawa‘id al-Ahkam, in
addition to other academic works.?

1 Kashf al-Litham, 2/226.
2 And 1 believe their scholar, al-Hindi, was accurate in naming his book Kashf al-
Litham (Unveiling the Veil), as it unveiled the hideous, Takfir1 face of their beliefs.
3 Al-La’ali’ al-‘Abgariyyah, pg. 43.
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2. He says:
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By the time the taskreached the commentator, he had become the
crown jewel of researchers and scholars, the pride of examiners
and ‘Ulam@’, al-Fadil al-Hind1. Through this book, he preserved

the jurisprudential heritage of independent reasoning.!

3. He says:
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Before highlighting the features and merits of this explanation,
I would like to mention some words said by scholars about
him: The investigator Shaykh Asad Allah al-Tustari, who died
in 1237 AH, said, “Among them is al-Asbahani, the scrutinising
investigator, the jurist of liberation, the wise theologian, Mawla
Baha’ al-Din Muhammad ibn al-Hasan al-Asfahani, known as al-
Fadil al-Hindi... He was born in 1062 AH and spent his early years

in India, hence the attribution.”

1 Al-La’ali’ al-‘Abgariyyah, pg. 46.
2 Al-La’ali’ al-‘Abgariyyah, pg. 47.
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4. He says:
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The grand contributions left by our author reveal his
deep understanding of most Islamic sciences, especially
in jurisprudence, principles of jurisprudence, and Arabic

literature.!

5. He states:
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What demonstratesthebrilliance of ourauthor, the commentator,
are the academic impacts he left for future generations. His
book Kashf al-Litham stands as a testament to his jurisprudential
acumen and deductive skills. Sufficient in demonstrating the
value of this book is what al-Muhaddith al-Qumm1 conveyed
from his teacher al-Muhaddith al-Niiri, from his Shaykh, al-
Shaykh ‘Abd al-Husayn, that the author of al-Jawahir relied on
Kashf al-Litham, to the extent that he did not include anything in
his encyclopedia except after referring to that book.?

1 Al-La’ali’ al-‘Abgariyyah, pg.46.
2 Al-La’ali’ al-‘Abqariyyah, pg. 45-46.
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Thus, the false claims of Shtah proponents for unity are exposed by
the mask that conceals the defamation, hatred, and excommunication
directed at the prominent Companions of our Prophet iz.&{l= and the
best figures of our Islamic Ummabh, such as Abt Bakr, ‘Umar, ‘Uthman,
Sa‘d ibn Abi Waqqas, and others =&,

This is expressed implicitly, reminding us of the words of our Rabb
Jeaa:
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Or do those with sickness in their hearts think that Allah will not expose

their malice?*

1 Sirah al-Muhammad: 29.
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Conclusion

The purpose of this brief overview is to assess the credibility of the
calls for rapprochement that the Shrah propagate day and night.
By examining the statements of their scholar, Ja‘far al-Subhani, and
using him as a practical example!, we have uncovered two extremely

1 Since there are many examples of the false claims of rapprochement repeated by
ShiTscholars, we remind readers of another figure who practiced this dirty trick, the
pioneer in this field: their scholar and Ayat Allah al-'Uzma, ‘Abd al-Husayn Sharaf al-
Din al-Misawi, the author of al-Murdja‘at. He repeated calls for rapprochement and
unity, only to contradict himself and reveal his falseness in the same book that calls
for it. Let us quickly review his book al-Fusil al-Muhimmah fi Ta'lif al-Ummah which,
from its title, reveals the author’s intention of listing chapters and fundamental
principles aimed at unifying the Ummah and abandoning division, fragmentation,

and conflict. Here is a summary:

First: Some of his claims for unity and condemnation of division,

fragmentation, and conflict:

He says:
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The third chapter provides a summary of what is authentically reported
according to the Ahl al-Sunnah wa al-Jama‘ah (the Sunni community) of the
hadiths indicating that whoever says, “There is no deity but Allah; Muhammad
is the Messenger of Allah,” his blood, wealth, and honour are to be honoured.
We presented this to awaken the heedless and convince the ignorant, to show
that the matter of Muslims is not as claimed by the brothers of fanaticism,
the sons of barbarism, and the allies of zealotry, the zealotry of ignorance,
who have split the unity of Muslims and kindled the fires of discord among
them, making them groups and sects, excommunicating each other and
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disassociating from each other without any reason justifying this except what
the devils have blown into them or the insinuations of human demons who
are more harmful to Islam than the offspring of the liver-eater. (Al-Fusiil al-
Muhimmah fi Ta'lif al-Ummah, pg. 12.)
He says:
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Chapter Five: On a collection of authentic hadiths according to the Ahl al-
Sunnah that declare the salvation of all monotheists. We presented these to
show that their ruling is paradise for both Shiah and Sunni. The purpose is
to encourage Muslims to unite and denounce this dispute among them and
to remind them that this discord is pure nonsense and sheer foolishness,
resulting in corruption on earth and the destruction of crops and offspring.
Since religion governs both with the declaration of their faith, proclaiming
their victory in the highest paradise, their dispute is meaningless, intended
by foolish rulers or something suitable for rational minds. But Muslims have
been afflicted by a group who are oblivious to their well-being and ignorant
of their authentic hadiths. (Al-Fusil al-Muhimmah fi Ta'lif al-Ummah, pg. 25.)

He says:
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These reports are clearer than the sun at midday and their authenticity is
more famous than a fire on a mountaintop. They contain glad tidings that
might ease the severity of major sins for a Muslim. Look at their chapters in
the books of the Ahl al-Sunnah to learn their ruling upon you and them with
respect to paradise. Everything we mentioned is a fragment of a whole, a drop
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significant and dangerous truths:
The first truth:

The falsehood of the calls for rapprochement that they repeat after

from an ocean. We sufficed with what al-Bukhart mentioned in his book and
repeated through multiple chains in many of his chapters. We did not delve
into what is in the rest of the authentic collections, as the dawn has broken
and the morning light has spread with what we have mentioned. (Al-Fusl al-
Muhimmah fi Ta’lif al-Ummah, pg. 31.)

Secondly: His Declaration of their Takfiri belief against All Muslims who do
not believe in Imamah and his Acknowledgment of their Doom:

It is astonishing that he declared this in the same book whose purpose was to unify
the Ummah and reject fragmentation and Takfir among them. This came after he
reviewed the hadith of the Ahl al-Sunnah regarding the salvation of all monotheists
on the Day of Judgment. He said on page 31:
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Look at their chapters in the books of the Ahl al-Sunnah to learn their ruling
upon you and them with respect to paradise. Everything we mentioned is a
fragment of a whole, a drop from an ocean. We sufficed with what al-Bukhari
mentioned in his book and repeated through multiple chains in many of his
chapters. We did not delve into what is in the rest of the authentic collections,
as the dawn has broken and the morning light has spread with what we have
mentioned. (Al-Fusil al-Muhimmah fi Ta'lif al-Ummah, pg. 31.)

After acknowledging what has been narrated in the books of the Ahl al-Sunnah
regarding the salvation of all monotheists, he moved to convey that reality from one
of the most authentic ShiT books, al-Kafi by al-Kulayni. However, he found it filled
with the Takfir of all monotheists from the people of the Qiblah who do not believe in
the Imamabh of the Twelve Imams. He affirmed this reality, which destroys any hope
for rapprochement and ignites the fire of discord among Muslims by dooming all of
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expressing all this hatred in a book they are eager to spread among
Muslims. A thought worthy of our attention occurred to me: if this
is the openly declared hatred, slander, and excommunication of the
Companions of the Messenger of Allah sz, then imagine the
ugliness of what they have concealed from us. This is expressed by our
Rabb 5% when He said:
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them to eternal hellfire, like the fate of all other disbelievers such as the Zoroastrians,

pagans, and atheists. He said:
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And we have other authentic reports that have come to us through our Twelve
Imams, narrated by the guides of their words and their hadith, our grandfather
narrated from Jibril from the Creator, and it is the Sunnah following the Book,
and it is the protective shield from torment. You will find them in Usal al-
Kaft and others, announcing glad tidings to the people of faith in Allah, His
Messenger, and the Last Day, but it specifies what you have heard from those
widespread generalities with the Wilayah (guardianship) of the family of the
Prophet 15:£40% and his pure progeny... No wonder, for their Wilayah is one of
the foundations of religion. (Al-Fusiil al-Muhimmah fi Ta'lif al-Ummah, pg. 31-32.)

Consider his call for rapprochement and unification, followed in the same book by
the declaration of their TakfirT belief, confining salvation only to the Imami ShiT
and damning the rest of the Muslims among the monotheists. This makes clear the
falsehood of the rapprochement claims still echoed by ShiT scholars, following the
approach of Ayat Allah al-Uzma ‘Abd al-Husayn, and continued by their scholar,
Ja'far al-Subhani.
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Their prejudice has become evident from what they say—and what
their hearts hide is far worse. We have made Our revelations clear to

you, if only you understood."

The second truth:

Their insistence on adopting the doctrine of excommunication
and their unwillingness to abandon it. Let not the simple Muslims
imagine that this was a doctrine adopted by the earlier generations
and then abandoned by the later ones; rather, it is a doctrine inherited
generation after generation. The earlier generation hands it down to
the later generation, dark and grim, firmly rejecting and decisively
opposing rapprochement and fraternity with the rest of the Muslims.

As evidenced by the fact that the author of the poem is from the earlier
generations and then comes its commentator from the twelfth century
AH to announce the endorsement of that doctrine. Then comes the
presenter, who is contemporary, still alive, and holds a significant
position among them? residing in Iran, the state advocating for
rapprochement, using it as a means to spread its beliefs, not as an end
to unite the word and abandon division. He affirms his inheritance
of that doctrine by introducing the book and implicitly endorsing
it, expressing it with the tongue of circumstance and showing joy
and delight in publishing such a book in Islamic circles, rightfully
describing its printing as the good news he brings to Muslims.

1 Siirah Al ‘Imran: 118.

2 Ja'far al-Subhani was not the only example embodying the contemporary adoption
of the doctrine of Takfir. Before him was their leader in the sect and the founder of
the ShifT state of Iran, Khomeini. He revealed his Takfiri belief, which he inherited
from his predecessors, when he judged the prominent Companions of the Prophet
Jsedfie, Talhah and Zubayr, and the Mother of the Believers, ‘A’ishah #:45s, to be
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This is the most important aspect I wanted to highlight in this urgent
message, perhaps Allah Almighty will enlighten those who are
deceived by it, so they can distinguish between the truthful and the
intruders with dubious intentions in their repetition of the call for
rapprochement among Muslims.

And may Allah’s peace, blessings, and benedictions be upon our
Prophet Muhammad and his family and Companions.

worse than dogs and pigs, and that their punishment on the Day of Judgment would
be more severe than that of the disbelievers. Here is the exact text of his statement:

He says:
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As for other groups among the Nawasib and even the Khawarij, there is no
evidence of their impurity, although their punishment is more severe than
that of the disbelievers. If a ruler rebelled against Amir al-Mu'minin (‘Ali),
under the pretext of religion or for opposition to power, such as ‘A’ishah,
Zubayr, Talhah, Mu‘awiyah, and their likes, or if someone harboured enmity
towards him or any of the Imams under the pretext of religion or for enmity
towards the Quraysh, Bant Hashim, or the Arabs, or because he killed his son
or father or for other reasons, none of this outwardly necessitates physical
impurity, even though they are more abominable than dogs and pigs. (Al-
Taharah, 3/337)
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