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KHILAFAT

In Islam, kbilafat refers to the divine government which bears the responsibility of
granting success to the creation in this world and the hereafter. It is established upon
the law of Allah Ta’ala. It sweeps away the rubbish of oppression and inequity thereby
cleaning every corner of the earth and makes it the envy of Jannah through the
glittering and sweet smelling flowers of justice and equity.

The head of this divine government is called the £balifah because he is the
deputy of Allah Ta’ala on earth and this is precisely the meaning of kbalifah. In the
Noble Quran, kbildfat of the earth is said to be a great bounty. This is given to the
pious and obedient servants of Allih Ta’ala who have the ability to fulfill its
responsibilities. ) )
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He is the One who has made you successors on the earth®
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And remember when He made you successors after the people of Nah?
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O Dawiid, We have made you a vicegerent on earth*
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And We have written in the Zabir after the advice that the land will be inherited by
My righteous slaves’

After the migration to Madinah Munawwarah, the Muslims were surrounded by the
enemies. On the one side, the Makkans were sharpening their weapons in order to go
to Madinah Munawwarah to attack the Muslims. On the other side, the Jews and
hypocrites of Madinah Munawwarah were laying new traps in order to catch the
Muslims. In this extreme state of worry, Allah T2’ala granted them consolatlon,
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Allah has promised those of you who believe and do good deeds that He will
certainly make them (His) vicegerents in the land, as He made those before them,
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and will certainly establish for them their religion which He has chosen for them,
and will certainly give them peace in place of fear in which they were before®

Subsequently, this promise of Allah Ta’ala was fulfilled very soon. Ten years after
migration, the oppressed, downtrodden and ill equipped Muslims planted the flag of
the government of Allah over the entire Arabian Peninsula. On one side they were a
threat to the power of Kisra (Chosroes) and on the other they were attacking the
power of Qaysar (Caesar).

The first kbalifab of this new era of the Islamic Khildfat was Muhammad Rasalullih
sallallahu ‘alayhi wa sallam. The second kbalifah who acquired the honour of being
the first kbalifah of Rasalullih sallallihu ‘alayhi wa sallam is Sayyiduna Aba Bakr
Siddiq radiyallahu ‘anhu. However, the word kbalifah in Islamic history is generally
used in the meaning of the kbalifah of Rasulullah sallallihu ‘alayhi wa sallam,
therefore the first kbalifab is regarded as Sayyiduna Aba Bakr Siddiq radiyallahu

‘anhu.

THE POSITION OF KHILAFAT

Majority of the Muslims are unanimous that it is compulsory (wdjib) upon the
ummah to appoint a khalifah. However, there is difference of opinion regarding the
form of compulsion. One group states that it is compulsory from the side of shariab.
These are the proofs,
1. Rasalullah sallallahu “alayhi wa sallam said,
el Esa e Ry 4lie 3 a5 o (50
He who dies while bis neck is free from the yoke of (pledging allegiance to the khalifah
of the time) has died a death of ignorance.”

2. After the demise of Rasalullah sallallihu ‘alayhi wa sallam, all the Sahabah
radiyallahu ‘anhum unanimously understood it to be necessary to appoint a
kbalifah. They gave it so much importance that they fulfilled this duty before
the burial of Rasalullah sallallihu ‘alayhi wa sallam.

3. Whatever the shari’ah has made compulsory upon the Muslims, like enforcing
the boundaries and punishments laid down by the shariah etc. cannot be done
without a kbalifah. It is an accepted rule that whatever a compulsory action is
suspended on also becomes compulsory.
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The second group says that it is compulsory in terms of logical reasoning, not in terms
of the shari'ah. This is because every group needs such a power that will execute its
laws. He should solve the arguments amongst the individuals of the #mmah and take
the responsibility to establish peace and safety. It is for this reason that there is a need
for a ruler for the sake of the needs of the society.

Both these opinions are correct in their places and it is possible to reconcile them. The
reality is that both the intellect and the shariah are unanimous upon the need for
appointing a kbalifah. The intellect demands that there be an independent ruler who
will overlook the system of the nation and control them. The shariab requires a fine
example of high calibre to lead in religious affairs and the fountainhead of his strength
is the strength of the #mmah, not his personal rank and grandeur.

Ibn Khaldan rahimahullah has mentioned a third group as well in his ‘Mugaddimab’.
This group states that it is not necessary to appoint a kbalifah in terms of the shari’ah
or in terms of logical reasoning. Asam from the Mu tazilah and some of the Khawarij
are included in this group. They are of the view that it is necessary for the laws of Allah
Ta’ala to be in practised in the #mmah but when these laws are adopted as customary
and there is peace and safety in the country or land, then there remains no need for a
ruler or kbalifah. The consensus of the #mmah contradicts the view of this group.
After the rightly guided kbulafa’, weaknesses in ethics and character were created as a
result of being affected by government and ruler ship. These people adopted their

stance as a result of being affected by this (weakness).

The crux of this discussion is that the scholars are unanimous that it is necessary for
the Muslims to appoint a kbalifah or ruler (also called 7mdm), so that the organization
of the ummah can be collective and its status as a group or nation can remain.
Similarly, they should not fall prey to differing views and evil actions and thereby
being completely destroyed.®

THE CONDITIONS OF AHILAFAT

The intellectuals of every country and nation of the world accepts the principle that
the king of the country and leader of the nation should be a person who is sane,
mature, free, masculine, brave, intelligent, influential and authoritative. Islam has
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added the following conditions to the ones that are necessary from a logical point of
view,
It is necessary that the kbalifah of the Muslims should be:

1. A Muslim.

2. Knowledgeable, so that he can understand the connotations of the Noble
Quran (which is the constitution of the Islamic government) and he can solve
its details in the light of the Sunnah of Rasalullih sallallahu ‘alayhi wa sallam.

. Just, so that he can be the best example for those whom it is necessary to have
this quality.
. Qurayshi, i.e. he should be from the Quraysh tribe.

All the scholars of the #mmah are unanimous upon the first three conditions but
there is difference of opinion regarding the fourth. Rasalullah sallallahu ‘alayhi wa
sallam said,
a8 (pedady!

The imdms are from the Quraysh
Rasalullah sallallahu “alayhi wa sallam also said,
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Place the Quraysh first and do not go before them

In the light of these ahadith and others like them, there is debate regarding the
condition of (the kbalifah) being from the Quraysh. Those who reject this condition
say,

1. Allah Ta’ala sent His messenger as a standard bearer of the equality of man and

He wiped out all the man-made marks of class and family. So, how is it possible

that he sallallahu ‘alayhi wa sallam confined kbzlafat to the Quraysh and kept

up these non Islamic characteristics and signs?

. Rasalullah sallallahu ‘alayhi wa sallam said,
Ay 53 Haa e Sle Jg o) 51 gaadal ) grand
“Listen and obey even if an Abyssinian with a lowly figure is made your
leader.”
Sayyiduna Umar radiyallahu ‘anhu said,
Al o s Adda g el (S
“If Salim, the freed slave of Hudhayfah were alive, I would have made him the
governor of the time.”




From these statements we come to know that neither Rasalullah sallallahu ‘alayhi wa
sallam nor Sayyiduna Umar radiyallahu ‘anhu regarded the condition of being from
the Quraysh to be necessary.
3. Itisaresolute law of the universe that the world is perpetually in the cradle of
change. ) } °
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Such days We rotate among the people’
The Quraysh are not excluded from this law. So, how is it possible that the
shari'ab has confined the kbilafat to the Quraysh in every era whether they
possess the ability to fulfil its responsibility of it or not? Why should this heavy
responsibility be placed on their necks?
. The first hadith is not a command or prescription of the shariah. It is a
prophecy of Rasalullah sallallihu ‘alayhi wa sallam regarding kbzlafar. The
second hadith clarifies the link of the ruling of kbilafat.

The imam of the Asha irah, Qadi Aba Bakr Baqillani rahimahullah and Allamah Ibn
Khaldan rahimahullah are of this view.

Those who state that being from the Quraysh is a condition (for kbzlafat) state the
following:

1. Undoubtedly Islam is the standard bearer of equality amongst man. However,
it does not mean that every person is equal to the next in every respect and that
there is no type of difference in rank and status. In terms of the rights of man,
there is equality amongst them. For example, in commands, prohibitions and
the limits set down by the shariab etc. In terms of differences of qualities, Islam
accepts the differences in rank. For example, the higher rank of the scholars over
the masses and men over women is proven from the clear text of the Noble
Qurian.

. The family link of the Quraysh to Rasalullah sallallihu ‘alayhi wa sallam is a
source of pride for them. Together with having honour for din, they are
honoured in terms of lineage. Undoubtedly the progress of the din of

Muhammad sallallihu ‘alayhi wa sallam is their progress. Therefore, if the

khilafat is given to them, they will be able to fulfil the duties of being the

vicegerents of Rastlullah sallallahu ‘alayhi wa sallam in the best way.
. The Noble Qur7n was revealed in the dialect of the Quraysh. Most of the laws
of Islam are in accordance to the habits of the Quraysh. Therefore, they are the
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best ones who would be able to understand the shariah of Muhammad
sallallahu ‘alayhi wa sallam. By practising upon it, they would be the best
example for others.

. When a difference of opinion arose regarding kbzlafar in Saqifah Bani S2’idah
and the ansar explained that they had the most right, then Sayyiduna Aba Bakr
radiyallahu ‘anhu narrated this hadith (The imams are from the Quraysh) and
extracted the ruling there-from accordingly. Everyone lowered themselves
before the hadith of Rasalullah sallallahu ‘alayhi wa sallam. Therefore, we learn
that the sahabah radiyallihu ‘anhum accepted this hadith as a command and
did not classity it as a prophecy.

. The condition of being from the Quraysh is accepted with the other
conditions. It is not sufficient on its own. Therefore, under the divine law of
Such days We rotate among the people no difficulty is caused.

. The hadith regarding obedience to an Abyssinian slave does not deal with
choosing the kbalifah. What it shows is that if someone unworthy snatches the
khilafat, then what should the modus operandi be? The statement about Salim
the freed slave of Hudhayfah is that of a sahibi, i.e., Sayyiduna Umar
radiyallihu ‘anhu. Therefore, it cannot stand as proof. Most of the great
scholars like Qadi Iyad rahimahullah, Allimah Nawawi rahimahullah, Hafiz
Ibn Hajar rahimahullah and Hafiz Jalal ud Din Suyati rahimahullah have
supported the condition (that the kbalifab) should be from the Quraysh. It is
also the view of Shah Wali ullih rahimahullih.*

The reality is that the condition of being from the Quraysh is not a condition of
investigation or verification; it is a condition that establishes the most worthy. What
this means is that if the #mmah chooses a kbalifah based on consultation, and a
person of the Quraysh and one who is not of the Quraysh are equal, then the person
of the Quraysh will be given preference. For example, take the imamat" in salah. The
jurists have written that if two people are equal in the requirements, but one is more
honourable in terms of lineage, then he will be given preference and he will be made

the imdam. So, if lineage is considered in the smaller form of 7mamar'?, then what is

the problem if it is considered in the greater form of /mamar?"> However, since seeing
that it is a condition that establishes the one most worthy and not a condition of
verification, so even if it is overlooked, it will not create any deficiency in the

" Da’iratul Ma‘arif vol.3, Chapter on Khilafat, Hujjat ullah al Balighah and Muqaddamah Ibn Khaldan p.166
" Leadership position

"2 Smaller form of mamat refers to leading the salah

" Greater form of 7mamat refers to being the kbalifah




establishment of kbilafatr. Just as in the case of salab, if it is overlooked, the validity of
the salah will not be affected. In this case, there would be no need for the
interpretation or specification of the hadith regarding the /mdam being from the
Quraysh, nor would there be a need for any other explanation for the narration from
Rasalullah sallallahu ‘alayhi wa sallam regarding Sayyiduna Zayd Ibn Haritha
radiyallahu ‘anhu or the statement of Sayyiduna Umar radiyallahu ‘anhu regarding
Salim, the freed slave of Hudhayfah radiyallahu ‘anhu, both of which discuss
kbilafat.

METHOD OF SELECTION

The person in whom these conditions of kbzlafat are found can be the kbalifah when
the general Muslims select him or the representatives of the Muslims referred to as the
Abl ul Hil wal Agd select him. Abl ul Hil wal Agd refers to those the leaders, generals
of the army and guides of the #mmah that have the qualities of knowledge, practise,
and understanding, deep thought and concern for the #mmah. In addition, they are
people to whom the Muslims refer their general matters to.

One group (of scholars) are of the view that if the kbalifab selects a certain person or
names a few people from among whom one should be selected, then he will also
become the kbalifab, just as was the case when Sayyiduna Umar radiyallahu ‘anhu and
Sayyiduna Uthman radiyallahu ‘anhu were selected.

However, the research scholars do not accept this form for the ruler of the time. Their

proofs are as follows:

1. The Noble Quran has explained the way to be adopted in communal matters,
A0 (5 ) 54 28 Hal
And whose affairs are (settled) with mutual consultation between them?®

The most important matter in the communal life of Muslims is the matter of
choosing the kbalifah. If this clear principle is abandoned here, then of what
use is it?

. To pledge allegiance to a second kbalifah during the life of one is in reality
pledging allegiance to two leaders in the same era which is baseless in the
shariah. Subsequently, when Sayyiduna Abdullah Ibn Umar radiyallihu

‘anhu was requested to pledge allegiance to Yazid, he clearly rejected and said,

' From the works of Maulana Ashiq Ilahi Mirthi rahimahullah
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I will not pledge allegiance to two leaders in one era'

3. Itis incorrect to state that Sayyiduna Umar Al-Faraq radiyallahu ‘anhu and
Sayyiduna Uthman radiyallahu ‘anhu were selected by a naming process. The
leader, Sayyiduna Aba Bakr Siddiq radiyallahu ‘anhu felt it appropriate to
decide on the matter of kbzlafat towards the end of his life in order to save the
initial stages of the nurturing of the ummah from arguments based on
differences. However, he did not decide on the matter based on his personal
opinion. He discussed the matter with the senior sahabah radiyallihu ‘anhum
separately. He removed the doubts of anyone who had any. Then, for general
consultation, he presented the name of Sayyiduna Umar Al-Faraq radiyallahu
‘anhum to the general Muslims. When all of them accepted, he then appointed
him the ‘kbalifab to be’ and advised him in the best way. It is clear that this
method of selection can in no way be called ‘naming’ or ‘nomination’.

Similarly, Sayyiduna Umar Al-Faraq radiyallihu ‘anhu did not nominate
anyone to be the ruler. He named six senior sahabah radiyallahu ‘anhum (who
were the finest embodiments of the conditions of kbzlafar) from among whom
one was to be chosen. Who were these? They held the status of the central
group of the Muslims. They were the ones who were given the responsibility
by Rasalullah sallallahu ‘alayhi wa sallam to make others adopt the teachings of
the Noble Quran. They are, o .
a5 G oaledl) e G551 G el 5
The first and foremost of the emigrants (muhajirin) and the supporters
(ansar)Y

The Noble Qurian announces regarding them,
e | gl agie Al (o
Allah is pleased with them and they are pleased with Allah'®

So, can the Muslims have any doubt or misgiving about accepting the decision
of the group whose decision is liked and announced by the Noble Qur7n? Was
their decision not the decision of the group of Muslims? In addition, it is also a
historic reality that when this group of sahabah radiyallihu ‘anhum handed the
responsibility over to Sayyiduna Abdur Rahman Ibn Auf radiyallahu ‘anhu,

then for three nights continuously, without sleep, he consulted with the

16 Fath ul Bari
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influential ones among the mubdjirin and ansir. Then, in accordance to the
general opinion of the #mmah, he announced that Sayyiduna Uthmain

radiyallahu ‘anhu had been selected.

THE SHZAVIEWPOINT

The viewpoint of the Shia regarding khbilifat and leadership is different. The
Imdmiyyah sect are of the view that kbilafat is not from amongst the general needs
that should be left to the opinion of the #mmah. Itis in fact a fundamental aspect of
religion and the foundation of diz. It was the obligatory duty of Rasalullah sallallahu
‘alayhi wa sallam to solve such an important matter in the light of divine revelation
and (then) leave the world. Consequently, he sallallahu ‘alayhi wa sallam did this and
appointed Sayyiduna Alf radiyallahu ‘anhu as his kbalifah and leader. After him
(Sayyiduna Alf radiyallihu ‘anhu), Sayyiduna Hasan radiyallahu ‘anhu was appointed
by Sayyiduna Alf radiyallihu ‘anhu and thereafter Sayyiduna Husayn radiyallahu
‘anhu was appointed by Sayyiduna Hasan radiyallahu ‘anhu. In this way, one after the
other, 12 imdms from the progeny of Sayyiduna Fatimah radiyallabu anhai were the
kbulafa’ or imdams, based on clear instruction. The Imamiyyah state that Shaykbayn®
were usurpers because they did not practise on the command of Allah Ta’ala and
Rasalullah sallallihu ‘alayhi wa sallam and snatched the kbzlafat from Sayyiduna Ali
radiyallahu ‘anhu.

The Zaydiyyah say that Rasalullah sallallahu ‘alayhi wa sallam did specify the kbilafar
of Sayyiduna Ali radiyallahu ‘anhu after him, but this appointment was not by name
but in terms of characteristics. The sahabah radiyallahu ‘anhum fell short in relating
these characteristics in their circumstances and places and instead of giving it to
Sayyiduna Alf radiyallahu ‘anhu, they gave it to others. They do not speak ill of
Shaykbayn, but they take Sayyiduna Alf radiyallahu ‘anhu to be more virtuous than
them. In addition, they opine the permissibility of their kbzldfat in the presence of the
one who is the most virtuous. According to them, the conditions for being the leader
are the same as mentioned before but instead of ‘being from the Quraysh’, they place
the condition (that the kbalifah must be from the progeny) of Sayyiduna Fatimah
radiyallabu anba. Another condition placed by them is that it is necessary for the
khalifah or imam to lay claim to the kbildfat.

¥ Shaykbayn, i.e. the two masters. Referring to Sayyiduna Aba Bakr Siddiq radiyallihu ‘anhu and Sayyiduna
Umar Al-Faraq radiyallihu ‘anhu
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There are many other sects among the Shiz that have different thoughts regarding the
matter of kbilafar> The Shia take their imams to be sinless (ma’sim) like the
ambiya’. They hold the belief that an 7mam cannot commit a minor or major sin.

METHOD OF APPOINTMENT

Whatever was written regarding the conditions and the method of selection will be
worthy of practice in the case when the system of the shariah together with its
collective soul is present in the Muslims. The #mmab is free to choose its leader when
the question of who to choose as their kbalifah comes before them. However, it is the
misfortune of the Muslims that this system of shariah did not remain after the rightly
guided kbulafa’. What will be the form of establishing the kbzlafar atter the system of
the shari‘ab tell into disarray? This is a separate subject. The Islamic sharz’ah has also
clarified this in detail. This is the reason why after the demise of Sayyiduna Ali
radiyallahu ‘anhu, when the Umayyad government was established, the sahabah
radiyallihu ‘anhum did not have the slightest worry about what path of action to
adopt.

There are two forms of establishing the kbilifat after the system of the shari‘ab falls
into disarray. Complete control and Islam, i.e.” if a Muslim takes control of the
position of khildfat through his power and following and his government is
established, then it will be compulsory upon every Muslim to accept him as the
khalifah and to fulfill the conditions of obedience. Now, no matter how much right
or virtue another person has, it will not be permissible for him to reject the kbilafar
and open the doors of corruption and trouble among the Muslims. The expediency
of this ruling is totally clear. Even now, if it is made necessary to consider all the
conditions, then every person with whom there are four others can assert himself to
be better than the others and lay claim to the kbilifat. Then the system of the shariah
will break down. Who will make the decision regarding who is the most virtuous and
who is worthy or unworthy? The making of this decision will necessitate that the
tongue comes into the field of the sword, the fire of trouble and corruption will be
ignited and rivers of blood will flow. The peace and safety in the country will be
destroyed and the unity of the Muslims will be shattered.

* For details see Muqaddamah Ibn Khaladan, Section on the stance of the Shiz regarding the ruling of
imdamat and D?’iratul Ma‘arif, Bustani, vol.7, discussion on kbalifah
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Sayyiduna Ubadah Ibn as Samit radiyallahu ‘anhu narrates, “We pledged allegiance at

the hands of Rasalullah sallallahu ‘alayhi wa sallam upon listening and obedience in
conditions pleasing or displeasing, in difficult or prosperous circumstances and that
we shall not dispute the ruler except if you see clear and open disbelief and there is a

proof (for this) from the book of Allah.”!

The hadith about obedience to the Abyssinian slave quoted above deals with the same
subject.””

If this appointed khalifah and leader does not come onto the lowest level of
religiousness and he commits open sins and crimes, then too it will not be permissible
to oppose him. However, his wrong will be taken to be so and if he commands the
disobedience of Allah, then one should reject carrying the command out.
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The best of your leaders is the one whom you love and he has love for you. You make
du’a’ of mercy for him and he makes for you. The worst of your leaders is the one
whom you take as an enemy and he takes you as an enemy. You curse him and he
curses you. The companions asked, “O Rasal of Allah, should we not fight such
leaders?” He sallallahu ‘alayhi wa sallam said, “No, as long as he establishes salah
amongst you, you should obey him. Yes, the one who witnesses some impermissible
action being done by the leader, he should take it to be so but he is not beyond

obedience to him.”*

KHALIFAHAND SHURA

At this point, another discussion comes about. Is it necessary for the khalifah or imam
chosen by the Muslims to consult with the Ahl ul Hil wal Aqd in the matters of
khilafat? If it is necessary, then is it necessary in every matter or only in important
matters? Then, after taking their views, is it necessary to practice on them or does the

21 Sahih al Bukhiri and Sahih Muslim
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khalifah have a choice in implementing their views? The basis of this discussion is the
verse of the Noble Quran, )
Al e JR5 e e 138 eV 82k Yl
Consult them in the matter and, once you have taken a decision, place your trust in

Allah.*

From this verse it is clear that it is necessary for the kbalifah to take the views of the
Ahl ul Hil wal Aqd. Hasan Basri rahimahullah and Sufyan Thauri rahimahullah say
that Allah Ta’ala gave the command of consultation to His messenger sallallihu
‘alayhi wa sallam so that others may follow him in it and so that this Sunnab could be
enlivened in his #mmah. It also becomes clear that this consultation is necessary in
important matters, not in minor issues. This is because the verse itself was revealed

regarding the battle of Uhud.

The third part of the discussion is that after consultation, is it necessary for the
khalifah to practise on the view of the members of the consultation committee
(whether it be by majority or consensus)? The scholars have two views regarding this:

The first view is that after consulting about important matters, the kbalifah is not
bound to the view of the Abl ul Hil wal Agd. The status of the action is only

consultation and the kbalifah has a choice to accept or not to accept.

The second view is that after taking the views from the Ahl ul Hil wal Agd, the
khalifah will be bound to it and it is not permissible for him to evade it.

In reality, this difference of opinion is based on specifying the meaning of ‘Azm.
Those holding the first view say that the meaning is ‘firmness in intention’ and
‘contentment of one’s nature’. In this case, the verse will mean that ‘first consult. After
consultation, make an intention on that upon which the nature is firm. Then rely on
Allah and do it.” Support for this meaning is found in the explanation of some of the
maufassivin mentioned below,
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After consultation, when you make a firm intention to do something and your heart

is firm upon it then rely upon Allah in adopting the best and most suitable path. This
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is because Allah alone knows what is best for you. You do not know, nor does the
consultant.”
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After consultation, when you set your heart firm on something, then hand it over to
Allah. This is because Allah alone knows what is best for you and what is most
suitable, not your consultant. This verse is proof for the necessity of consultation,

firmness of opinion, enquiry as well as pondering and thinking over it.*

Those who back this view state that the objective of consultation done by the kbalifah
should be that the different angles of the issue should come in front of him, and then
he should adopt a plan of action having conviction and contentment. The plan of
action of the rightly guided kbulafa’ also adds weight to this view. Some of them are
mentioned hereunder:

1. When the fitnah of turning renegade appeared, Sayyiduna Aba Bakr
radiyallahu ‘anhu consulted with his companions. Most of the sahabah
radiyallahu ‘anhum were of the view that the issue should not be taken up
immediately with those who had stopped giving zakat. The matter should be
settled by adopting softness. This was also the view of Sayyiduna Umar
radiyallihu ‘anhu. However, Sayyiduna Aba Bakr radiyallihu ‘anhu
vehemently rejected this view and extinguished the fire of this fitnah with the
water of the sword.

. Similarly, in order to bring the fitnah of the Saba’iyyah under control, in 34
A.H, Sayyiduna Uthman radiyallahu ‘anhu called an important consultative
meeting. In it, almost everyone was of the view that severe action be taken
against those who were involved in the f7tnah. However, Sayyiduna Uthman
radiyallahu ‘anhu refused to practise on this and gave preference to a policy of
softness and forgiving.

Those who hold the second view state that ‘Az is not something separate from shira,
but the intention to act upon the shurd is ‘Azm.

The great commentator of the Noble Qurn, Hafiz Ibn Kathir rahimahullah writes,
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In reality, Azm refers to intention to act. Consequently, it is narrated from Sayyiduna
Alf radiyallahu ‘anhu that Rasalullah sallallahu ‘alayhi wa sallam was asked about the
meaning of ‘Azm. He replied (it is to) consult with those of opinion and then to act

accordingly.

In his unpublished work, Maulana Hifz ur Rahman Sewharwi rahimahullah has
collected the following proofs for this view. With gratitude to Maulana, we present
them here.

1. In Majma’ uz Zawad’id, Sayyiduna Ali radiyallahu ‘anhu narrates from
Rasalullah sallallahu ‘alayhi wa sallam that he asked the latter, “O Rasal of
Allah, if something is not found in the Qur’an and Sunnah, then what should
we do?” Rastlullah sallallihu ‘alayhi wa sallam replied, “Consult with the
understanding worshippers of Allah and do not execute the view of a specific
person.”

. Hakim in Mustadrak transmits from Sayyiduna Alf radiyallihu ‘anhu that he
said, “If T had to appoint someone as the khalifah without consultation, then I
would appoint Ibn Umm Abd.” ie., Sayyiduna Abdullih Ibn Mas’ad
radiyallahu ‘anhu. (However, it is known that he did not do this).

. It is stated in Tabaqat Ibn Sa’d that some Sahabah radiyallihu ‘anhum asked
Sayyiduna Umar radiyallahu ‘anhu, “What should we do regarding that which
we do not find in the Book of Allah and the Sunnah of His messenger sallallahu
‘alayhi wa sallam?” Sayyiduna Umar radiyallihu ‘anhu replied, “Practice on
that which most of the people of opinion incline.

. Hafiz Ibn Hajar rahimahullah writes in the commentary of Sahih al Bukhari
regarding “When Rastlullah sallallahu ‘alayhi wa sallam decided on a matter’
that the objective of Imam Bukhari rahimahullih is to show that after
consultation, when Rasalullah sallallahu ‘alayhi wa sallam decided firmly on a
matter, then it is not correct for anyone to give another view contrary to it.

This second view is closer to the majority view of Islam. However, it should be clear

that the present method of voting in democratic organizations where by means of
canvassing, every types of moral and material effect is placed on the opinion of the
opposing party; and where it is necessary to back leaders even if their claims are totally
baseless. This can never be on the level of Islamic shira. Islam has stipulated a number
of etiquettes for shira for the members of the sh#ra. It is a primary condition to
adhere to these etiquettes. Rasalullah sallallahu ‘alayhi wa sallam said,
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The consultant is trustworthy.
(If he did not give correct counsel, then he has betrayed trust)
350y sl A a8 ey 8 ad Sl ol aley seliasal e LSl e
The person who gives counsel to his brother knowing that the right way is in something

else, then be has betrayed his brother.”
Therefore, whatever decision is made away from this foundational condition of
Islamic sh#rd, no matter how many of the members of the shira back it; in the light
of the shari‘ab it will be baseless. In addition, according to every group of scholars it
will not be worthy to practice on it.

KHILAFAT AR RASHIDA

If the Islamic government is truly a divine government, the laws of Islam are practised,
the punishments are executed, the principles of diz are propagated, the knowledge of
the shari’ab is spread, disputes are settled, peace and safety are established according
to the Sunnah of Rastlullah sallallihu ‘alayhi wa sallam, its system is based on sh#ra
and its leader has the all-encompassing (attributes) of Rasalullah sallallahu ‘alayhi wa
sallam. He is a mujtabid mutlag in terms of teaching; he is a complete saint in terms
of advising, a just judge in court and a brave warrior in the battlefield. In summary, he
is a true representative of Rastlullah sallallahu ‘alayhi wa sallam in terms of possessing
all the perfections in knowledge and practice of religion and government. Such a

kbilafat is called kbilafat e rashida or kbilafat ‘ald minhaj an nubnwwabh.

By looking at the way of life and the achievements during their £bilifat, the reality is
clear like a mirror that the era of rightly guided kbulafa’ (Sayyiduna Aba Bakr
radiyallahu “anhu, Sayyiduna Umar radiyallahu ‘anhu, Sayyiduna Uthman radiyallahu
‘anhu and Sayyiduna Ali radiyallahu ‘anhu) was the era of the kbilafat ar rashidab.

Rasalullah sallallahu ‘alayhi wa sallam said,
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“After me, khilafat will be for thirty years, then there will be kingdom.”

Khilafat in this Hadith refers to the kbildfat of the perfect level, i.e. kbilafat ar
rashida. In essence, the kbildfat ar rashidab is the completion and termination of the
stage of nubuwwah.
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Rasalullah sallallahu ‘alayhi wa sallam said,
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“The Bani Isra’il were governed by their messengers. When a messenger passed away,
another took his place. The reality is that there will be no messenger after me.

However, there will be khulafa’.”*

It is for this reason that the Sunnab of the rightly guided kbulafa’has been stipulated
as an example to be followed by the #mmabh just as the Sunnab of Rasalullih sallallahu
‘alayhi wa sallam. The #mmah has also been commanded to follow the rightly guided

kbulafa’

Deducing from this hadith (“after me, kbilafar will be for thirty years’), most of the
scholars have made this view apparent that the chain of kbilafat ar rashidah came to
an end upon the four rightly guided kbulafa’. However, Hatiz Ibn Kathir
rahimahullah holds a different view in A/ Bidayah wan Nibiyah. He writes that the
meaning of this hadith is that the continuous and enduring era of kbzlafat ar rashidah
will be thirty years. After this, on account of (other forms of) government, this
continuity will break. However, there will still be kbulafa’ ar rashidin now and then.
It does not mean that it will never be again. In support of this view, Hafiz Ibn Kathir
rahimahullah quotes the following hadith of Sayyiduna Jabir Ibn Samurah radiyallahu

‘anhu, narrated in the szb4h books with various chains,
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The government of this ummah will remain established and enduring and they will
be dominant over their enemy until there are twelve khulafa’ among them who are

all from the Quraysh.

After quoting this hadith, he quotes the following text of the Taurat for further
corroboration,

‘Allah T2’ala gave glad tidings of Sayyiduna Isma’il (‘alayhi as-salim) to Sayyiduna

Ibrahim (“alayhi as-salam). He also said that He will let the progeny of Isma’il prosper

and He will create twelve leaders from among them.’

He then quotes his teacher Hafiz Ibn Taymiyyah,
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“These leaders are the same kbulafa’about whom glad tidings were given in the Hadith
of Jabir Ibn Samurah radiyallahu ‘anhu. They will emerge at different times according

to the need of the #mmah. It should remain clear that the twelve imams of the Shi'a
can never be meant by these twelve because besides Sayyiduna Al radiyallahu ‘anhu
and Sayyiduna Hasan radiyallihu ‘anhu, none of (their 7mams) were able to become

a person of authority and rank.””

May Allah Ta’ala bless us all with the correct understanding of this matter, and may
He save us from falling into deviation. Amin

* Al Bidayah wan Nihayah vol.7 p.48










